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An Overview Of The Life Of David Myatt 


Visiting A Catholic Church, 1995 


According to Myatt's own account in published documents - primary sources {1} - such as his autobiography Myngath, 


{2} 


° His childhood was spent mostly in British colonial Africa and in Singapore. In Singapore he studied Ancient 
Greek, Latin, and a Martial Art based on Taoism. 


° He returned to Britain in 1967 and was a full-time boarder at a College in England. 


° In 1968 he joined Colin Jordan's neo-nazi British Movement and on a few occasions acted as Jordan's 
bodyguard. 


° In the early 1970s he moved to Leeds and after a racist incident in Wakefield was arrested and imprisoned 
for violence. 


° After his release from prison he, together with fellow neo-nazi Eddy Morrison, in late 1973 formed the 
National Democratic Freedom Movement (NDFM). 


° In the Summer of 1974 he was arrested by the Yorkshire Regional Crime Squad. Some months later he was 
found guilty of leading a gang of thieves and was given an 18 month suspended prison sentence. 


° In 1974 following a violent incident in Leeds near the Town Hall he was arrested and was later imprisoned 
for a second time. 


° After his release from prison in 1976 he entered the novitiate of a Catholic monastery where he continued 
his study of Latin and Greek. 


° In 1978, having left the monastery, he moved to rural South Shropshire, married, and worked as a gardener 
at a country house. 


° In the 1980s he began writing about National Socialism, with his monograph Vindex - Destiny of The West 
published in America in January 1984. A year later he and wife separated then divorced. 


° In the early 1990s and following the early death of his then partner from cancer, he joined the neo-nazi 
group Combat 18, was active on their behalf, and produced their monthly newsletter under the title The 
National-Socialist. 


° Several years later, having remarried, he moved to a village near the Malvern hills, worked on a farm, and 
in early 1998 was arrested by Detectives from SO12 (Special Branch) on suspicion of inciting racial hatred 


and incitement to murder. He was later released on bail. 
° In Autumn 1998 he converted to Islam at a Mosque in Worcester. 


° After being released from his bail in 2020 he separated from his wife, moved back to Shropshire to live on a 
farm, travelled to several Muslim countries, and began writing about Islam including in support of bin Laden 
and the Taliban. 


° In 2006 his then partner committed suicide, leading him to question his commitment to Islam and, in 2009, 
to publicly renounce his extremist past and writings, and to begin to develop a non-violent, non-theological, 
philosophy based on his own pathei-mathos, his own learning from his varied experiences. 


° In 2012 he published writings about his 'philosophy of pathei-mathos' and went on to publish translations of 
and commentaries on eight tractates of the ancient text of the Corpus Hermeticum followed by chapters 1-5 
of the Gospel of John and his monographs Classical Paganism And The Christian Ethos and Tu Es Diaboli 
lanua. 


Rachael Stirling 
2022 


Further Reading: Works By David Myatt 


° Myngath 
https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath.pdf 


° The Numinous Way of Pathei-Mathos 
https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


° Corpus Hermeticum: Eight Tractates 
https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print.pdf 


° Gospel According To John, 1-5 
https://davidmyatt.files.wordpress.com/2018/03/gospel-john-chapters1-5. pdf 


° Classical Paganism And The Christian Ethos 
https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print. pdf 


° Tu Es Diaboli lanua 
https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua.pdf 


ooo 


{1} Primary sources are original documents or texts or items contemporaneous with the period or event in question or 
produced by the person or persons or group being researched. 


{2} Myngath, https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 


Typical of the unsubstantiated allegations made about Myatt by his political enemies is the 2022 claim that "Myatt lies 
through his teeth" and that "nothing in Myatt’s sanitized autobiography [Myngath] should be taken too seriously." 


As is typical in such cases, no evidence, from primary sources, for this allegation - for the publication of this malicious 
personal opinion - was presented. 


Appendix | 


Wikipedia And The Fallacy of Appeal To Authority 


The fallacy of Appeal To Authority, also Known as argumentum ad verecundiam, is when someone references what 
others have said or written about a subject because they believe or claim that those others are ‘reliable sources' or 
authorities on the matter. 


A classic example is when someone cites a particular book or books or published article(s) about a subject or a person 
whose author or authors they or others believe to be a ‘reliable source’ and whose opinion or verdict or opinion they 
accept and repeat. 


That is, they for a variety of reasons rely on such sources having not undertaken their own detailed research using 
primary sources and then formulated their opinion abased upon a reasoned, unbiased, assessment of the knowledge 
acquired by such research, with that opinion about the matter or topic or person being logically derived. They thus 
follow an ancient wisdom: obk oi6’ é@’ otc yap Un) PPOVA otyav LAD, "| do not know. About things | have no [personal] 
knowledge of, | remain silent." {1} Which wisdom is one of the principles of those who uphold the noble virtues of 
KaAOc Kayaboc. {2} 


A modern example of the fallacy of Appeal To Authority is citing the internet-based Wikipedia article about a person 
despite the fact that the criteria used by Wikipedia are not evidential facts established by unbiased scholarly research 
but the sources being published or broadcast by mainstream, established, mediums. The result makes Wikipedia 
reproduce or cite propaganda, opinion-pieces, and authors, including academics, who (i) commit fallacies of reasoning, 
including the fallacy of Appeal To Authority and the fallacy of Incomplete Evidence, and/or who (ii) have not undertaken 
their own scholarly research using primary sources. {3} 


Those so using Wikipedia as a ‘reliable source’ therefore replace the above ancient wisdom with the modern: "I don't 
know, but | trust the opinion of someone who | believe does know." Does the fact that only a few realize that relying on 
sources such as Wikipedia is committing the fallacy of Appeal To Authority implies something about the majority who 
do rely on such sources? 


In the case of Myatt, Wikipedia cites (i) academics who - as described in Appendix II - commit fallacies of reasoning, 
including the fallacy of Appeal To Authority and the fallacy of Incomplete Evidence; (ii) opinion-pieces and propaganda 
by those, including antifascists and journalists, who provide no evidential facts {4} for their allegations about Myatt; 
and (iii) authors and items who or which have as sources (i) and (ii). 


Such citations, their use in Wikipedia and elsewhere, has resulted in what can only be described as an Establishment 
orthodoxy about Myatt, and reveals an astonishing lack of logical reasoning among the populace and among the 
educated professional class; an astonishing acceptance of propaganda by the majority, and an astonishing lack of 
scholarship in academia; and astonishing because of the well-established tertiary educational system of Western 
societies and the mandatory schooling of children. 


Such an astonishing lack of logical reasoning among the peoples of the West after thousands of years of civilization is 
perhaps an indictment of modern government, an indictment of the modern State; an indictment of mass urban living; 
and an indictment of the modern educational system. It is also an example of how the causal abstractions now 
embedded in ideologies and political parties as well as in the educational system have triumphed over pathei-mathos 
and the virtues of KaAdc Kaya8oc. 


{1} Sophocles, Oedipus Tyrannus, 569. 


{2} According to Myatt, kKaAdc kayabdc 


"means those who conduct themselves in a gentlemanly or lady-like manner and who thus manifest - 
because of their innate physis or through pathei-mathos or through a certain type of education or learning - 
nobility of character." Classical Paganism And The Christian Ethos, p.27. 
https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print. pdf 


{3} Scholarly research is (i) meticulous research focused on a specific matter or topic or person undertaken over a 
period of at least a year using primary source material; and (ii) a reasoned, unbiased, assessment of the knowledge 
acquired by such research, with one's conclusions about the matter or topic or person being logically derived. 


{4} Among evidential facts in regard to Myatt are documentary evidence verified to be authentic primary sources 
regarding Myatt's life; archived published books or essays authored by Myatt under his own name; sworn testimony by 
witnesses who are available for cross-examination in a Court of Law; classified files held in the archives of national 
security agencies such as Britain's MI5; and so on. 


Appendix Il 
Case Studies: David Myatt 


In the matter of Appeal To Authority (argumentum ad verecundiam) and Myatt and the accusation of him being a 
satanist and founder of the O9A {1} - an accusation Myatt has consistently denied on his word of honour - the most 
cited academic authorities are: (i) the book Black Sun: Aryan Cults, Esoteric Nazism and the Politics of Identity 
published in 2001 and written by Nicholas Goodrick-Clarke {2}; (ii) a 2009 MA thesis titled Political Esotericism & the 
convergence of Radical Islam, Satanism and National Socialism in the Order of the Nine Angles; written by Jacob 
Senholt, a revised version was published as a chapter in the 2012 book The Devil's Party - Satanism in Modernity; {3} 
and (iii) a chapter in a 2016 book by Massimo Introvigne titled Satanism: A Social History. {4} 


° Goodrick-Clarke 


His identification of Myatt as ‘Anton Long' is solely based on his claim that Myatt was the author of a typewritten 
manuscript titled Diablerie, Revelations of a Satanist a copy of which is in the British Library. He provides no evidence, 
no sources, for this claim of his, or for his other claims such as that "the ONA was founded by David Myatt" and that 
Myatt was "a long time devotee of satanism." 


Goodrick-Clarke also failed to research and provide any documentary evidence from primary sources regarding Myatt's 
life so that it could be compared to the life described in the Diablerie manuscript; failed to ask Myatt himself about the 
manuscript - which Myatt had denounced as a forgery - and which manuscript in addition makes several factual errors 
including the year of Myatt's birth, the year he first met Colin Jordan, and that Myatt's two terms of imprisonment were 
both for six months. Goodrick-Clarke also did not mention relevant facts such as Myatt's 1970s arrest by the Yorkshire 
Regional Crime Squad and Myatt's subsequent criminal trial and conviction for organizing and leading a gang of 
thieves. 


Goodrick-Clarke therefore presents only his personal opinion and thus his book does not provide any evidential facts in 
regard to Myatt being Anton Long or having founded the OYA. 


That Goodrick-Clarke's book is and has been often cited as 'proof' of that urban tale thus provides a classic example of 
the fallacy of argumentum ad verecundiam. 


° Jacob Senholt 


In his thesis, Senholt - after claiming along with many others, and like them without providing any evidence, that Myatt 
wrote the terrorist manual A Practical Guide to Aryan Revolution which allegedly influence David Copeland {5} - 
presents his circumstantial evidence that Myatt=Long. 


i) He mentions a 1978 text, Copula cum Daemone, which he claims was written by a DW Myatt and was "in a collection 
of ONA manuscripts" manuscripts but does give the title of this collection nor any details of publication or images of 
the text nor any evidence that it was written by Myatt. He then claims that in later digital editions of this text - which 
again he provides no references to or images of - it was attributed to various other authors and concludes that this is 
"a clear example of a text originally issued by Myatt, and later disguised with a pseudonym." 


In other words, he does not provide any evidential facts but presents only his personal opinion. 


ii) He goes on to claim that the Diablerie manuscript "reveals details of Long's life that appear remarkably similar to 
Myatt’s own life" and cites Goodrick-Clarke and yet as with Goodrick-Clarke he does not provide comparisons using 
research based on documentary evidence from primary sources regarding Myatt's life. 


Thus and yet again he does not provide any evidential facts but presents only his personal opinion. 


iii) His next claim is that since writings by Myatt and the ONA have been published by the same publisher there "is a 
direct connection" which is a spurious conclusion since publishers often print items from various authors which does 
not mean the various authors are connected in any way. 


iv) His next piece of circumstantial evidence "concerns the use of alternate dating-systems", about which he states 
that since both Myatt in his National Socialist writings and the ONA use "yf, designating the Year of the Fuhrer" there is 
a connection, neglecting to mention - or failing to discover through research - that other groups such as the Ku Klux 
Klan and Willian Pierce of National Alliance fame and other neo-nazis have used the same dating system, both in its 
English form and its German form of ‘Jahr des Fuhrers' {6}. 


(v) His final piece of circumstantial evidence is linguistic, claiming that "when one has a closer look at many of the 
basic ideas and the terminology used in the ONA, it appears as if there are many glaring similarities to Myatt’s own 
ideas." He cites terms such as Homo Galactica, causal and acausal, and Aeons while failing to mention that such 
borrowing of terms, ideas and concepts, is and has been common for centuries and is not evidence of a direct and 
personal link between those using such terms, ideas and concepts. 


Following these claims, he further claims that Myatt's diverse and exeatic life is an example of O9A Insight Roles which 
mean "gaining real-life experience by working undercover for a period of 6-18 months". 


Of five Insight Roles Senholt cites three - (a) "Join or form a covert insurrectionary organization, dedicated to National 
Socialism", (b) "Convert to Islam and aid, through words, or deeds, or both, those undertaking Jihad against Zionism 
and the NWO", and (c) "Join or form a National Socialist group or organization, and aid that organization and especially 
aid and propagate historical revisionism" - which he claims Myatt has undertaken. 


What Senholt neglects to mention is that Myatt promoted National Socialism for thirty years (1968-1998) not for the 
"6-18 months" of an Insight Role, and was a Muslim who supported Jihad for over ten years (1998-2009) not for the 
"6-18 months" of an Insight Role. 


Which places Senholt's claim into perspective. In addition, he does not mention the obvious facts that the O9A might 
have been inspired by the exeatic nature of Myatt's exeatic life to concoct such Insight Roles, and that Myatt's life does 
not include other suggested roles such as being an assassin and joining the police or the armed forces. 


In summary, Senholt's thesis does not provide any evidential facts in regard to Myatt being Anton Long or having 


founded the OYA. That it is often cited as 'proof' of that urban tale thus provides another classic example of people 
committing the fallacy of argumentum ad verecundiam. 


° Massimo Introvigne 


In his treatment of Myatt and the OYA, Introvigne himself commits and relies on the fallacy of argumentum ad 
verecundiam by blandly stating that Goodrick-Clarke had 'confirmed' Myatt was Anton Long and that Senholt "offered a 
number of elements confirming that Long was indeed Myatt". Relies on, because Introvigne offers no evidential facts 
whatsoever, provides no research of his own, in regard to Myatt being Anton Long or having founded the O9A. 


K.S. 
2022 


ooo 


{1} In over forty years no one has provided any evidential facts (evidence acceptable in a Court of Law) that prove the 
urban tale that Myatt is Anton Long or that he founded and led the O9A. 


Evidential facts in this case include evidence from primary sources, such as documents which Myatt under police 
caution admitted to writing; a confession or signed 

statement by Myatt; sworn testimony by witnesses who are available for cross-examination; forensically verified 
video/audio recordings of Myatt admitting to being Long and/or of having founded the OYA; surveillance and other 
classified files held in the archives of national security agencies such as Britain's MI5; and so on 


Lacking such evidential facts, those who believe this urban tale usually do so on the basis of one or more of the 
following: (i) the fallacy of ad populum, claiming it is "self-evident" because so many others believe it; (ii) the fallacy of 
argumentum ad verecundiam because others including the media, some academics and journalists and political 
activists and politicians have said or written that he is Long and did found the O9A,; (iii) hearsay; and (iv) the fallacy of 
Incomplete Evidence - also known as the fallacy of suppressed evidence - when material concerning or assumptions 
about a particular matter are selected and presented to support a particular argument or conclusion while other 
material or assumptions which do not support, which contradict, the chosen argument or conclusion are withheld or 
not discussed. 


As in case of Senholt - discussed below - selective evidence and/or selective argument are employed in order to 'prove' 
a particular point, with such selectively being deliberate, or the result of fallacious reasoning or the result of 
unscholarly research because secondary and tertiary sources rather than primary sources are used. 


{2} Black Sun: Aryan Cults, Esoteric Nazism, and the Politics of Identity, NYU Press, 2003. 


{3} Per Faxneld and Jesper Petersen (editors), The Devil’s Party: Satanism in Modernity, Cambridge University Press, 
2012. 


{4} Brill, Leiden, 2016. ISBN 9789004244962. 


{5} Following Myatt's arrest in early 1998 by police officers from Special Branch based at Scotland Yard, the British 
police in conjunction with the Canadian police and the FBI spent three years trying to prove that Myatt wrote that 
document, having seized his computers and files, searched his home for over seven hours, and travelled to places such 
as Canada to interview witnesses. They failed to find any evidence and Myatt was released from his bail in the Summer 
of 2001. 


{6} https://www.nytimes.com/1991/11/03/world/klan-seizes-on-germany-s-wave-of-racist-violence.html 


This item is published under the Creative Commons 
Attribution-NonCommercial-NoDerivatives 4.0 International (CC BY-NC-ND 4.0) license 
and can be freely copied, distributed, and republished under the terms of that license. 


David Myatt: Memories Of Manual Labour 


Recalling happy memories of past years is perhaps a useful therapy during those seemingly long night 
hours when one is confined, in a foreign land, to a hospital bed and cannot, for a variety of reasons, enjoy 
the peace of sleep. 


During two such occasions, not that long ago, | found myself dwelling on my years of outdoor manual 
labour; on some four decades of cycling English lanes, tracks, and roads; and on the years spent running in 
the hills of South Shropshire and in places such as the Lake District. 


In retrospection, this dwelling on such times quite surprised me, given my past married lives, my past 
predilection for the company of women, and the very many times | had been subsumed with love, or a 
passion, for a particular lady and had enjoyed with and because of them nights, days, weeks, sometimes 
months, of blissful happiness. Perhaps, | wondered, such a dwelling during such conditions revealed 
something about my character. Of how | am an outdoor, country, person by nature who by choice would 
choose to work alone; and someone perhaps too selfish, and too self-absorbed, to be a happily married 
man. 


Suffice to write, now, that the memories that brought the most inner peace were those connected with 
outdoor work. Of those Summer days in Shropshire when - in the large garden of my employer - we would 
all sit down to enjoy our outdoor lunch prepared by his wife. Of days spent, over a decade later, on a farm 
in warm or hotful Sun, alone in a twenty-five or thirty acre field, forcing bamboo canes - many six feet in 
length - by hand into often hard ground next to recently budded trees planted in rows. 


Of the dry dusty days of laying irrigation pipes and setting up the 'rain gun’ sprinkler system with its large 
hose reel, enjoyed especially when the pump was the old Ford tractor with water drawn from the nearby 
river home to Kingfishers and bounded by many weeping Willow trees. Of, in early Spring, those cold days 
when the few of us out in the fields would sit around an open fire to eat our lunch. 


Of those six straight weeks worked without a day off one Spring when, delayed by bad weather, we were 
finally able to prepare the soil and plant. Of those flash floods that flooded the lane beside one of the fields 
of the farm and of the car that became stuck, requiring two of us to bodily lift the lady driver out and carry 
her to dry land to later on fetch the tractor and tow her car from that lane back to the unaffected main 
road. 


Of the days spent one Autumn using a hand-held 'thumper' to erect new fence posts. Of the hours, the 
days, the weeks, spent alone in fields hoeing the weeds out by hand from between the planted trees with 
my 1950s hoe whose long hickory handle years of use had made smooth. Of - years before, on another 
farm - the restful needful lunch (washed down by local cider) that followed hours of mucking-out pig sties 
by hand using a shovel and a barrow wheeled up a plank onto a trailer, hitched to a tractor, which when 
full | drove away then tipped to form or join another pile ready for the muck-spreader... 


Had | then - during those years - the understanding and the self-insight | believe | now posses perhaps 
my life would, could, should, have been quite different and | would not have caused the suffering, and the 
deaths, that | caused. But was that person, so happily working in such places, the real me? 


Yes, | do feel so, now. How then - why then - did | always seem to (after months, a year, or several years) 
drift away from such work back to occupy, preoccupy, myself with some political or some religious 
machination? It is just too easy, too trite, to say or write that | was a 'complicated' person. More truthfully, 

| was flawed, unhealthy. Suffering from extremism: for that infection wrought an inner dissatisfaction, and 
so greatly disturbed my psyche that | felt | had 'a duty' to do, and pontificate about, certain things. For that 
infection caused me, as so many others, to have that hubriatic certainty-of-knowing that engenders 
violence, hatred, terror, and oppression. |, as so many, had exchanged that real outdoor world - which 
centuries of toil had created - for some idealistic, ideological, dream we carried around in our head: 


We are the hollow men 

We are the stuffed men 
Leaning together 
Headpiece filled with straw 


Our land, the dead land, while we extremists wreck havoc among the living land that provides us with the 
means to live and which, were we only to know it, nurtures the numinous from whence derives the culture 
that keeps our human hopes, our very humanity, alive. 


For me - as for many others century following century - pathei-mathos was a cure. Yet there is not, and 
cannot be, any absolution: | was an ideologue, a leader, a fanatic, who enthusiastically taught, 
proselytized, persuaded, propagandised, and incited. Thus | alone was responsible for what | said, what | 
wrote, and what | did - for the suffering caused - during my extremist decades, just as | alone was 
responsible for the hurt my selfishness, my self-absorption, personally caused to others: wives, lovers, 
partners, family, relatives, and friends. 


There appears to be, however, one small consolation, at least for me. Which is that such outdoor work - 
and reflexion upon it - slowly provided, slowly built within me, the insights and the feelings that led to that 
‘numinous way' | refined, after 2011, into my philosophy (or perhaps more correctly, into my 
weltanschauung) of pathei-mathos. Insights and feelings greatly added to in 2002 when | began work on 
another farm, and which work first led me to seriously doubt my commitment to the Muslim way of life, 
and write letters containing words such as these: 


There is a lovely, simple, pleasure here in this field. Spring is most certainly here: in the meadow fields, 
seedlings of the late Spring flowers push up through the tufts of grass whose frost-bitten ends are joined by 
shoots of new growth. Already some flowers bloom in the grass: there, a Dandelion; there: almost two circles 
of Daisies. And, to compliment the calls and songs of other birds, the loud repeating call of the Parus major. 


It is good to be here, with an unobstructed view of the sky, and | watch the clouds, borne as they are on a still 
cool breeze that begins to chill my hands, a little. But there is Sun, warm, when the altocumulus breaks. On 
the horizon in the North, beyond the tall old Oak, small Cumulus clouds drift toward the hills, ten miles distant. 
Thus am | again - for these moments - at peace with myself, this world, listening as | do to a large flock of 
Starlings who chatter among themselves in the trees across from the drainage ditch, there by the copse of 
Ash, Oak, and a few young Beech [...] 


Work, yes there must be work: toil enough to keep that balance. And work with these my hands, outdoors 
where lives the silence that | love as | feel the weather, changing, bringing thus an empathic living for me, in 
me, and for this life that lives around, emanating as it does in this grass, those trees, the clouds, the soil, the 
water, those flowers, the very sky itself. 


But, as so often with me, the insights, the feelings, were swept away by not only my tempestuous inner 
need to do what | considered was then my duty but also by a life-long love of, a desire for, challenges, 
pontification, and conflict. Such insights, such feelings, were always - sooner or later - so swept away. Until 
that fateful day one May. 


"The defining moment, for me - in terms of understanding myself, in terms of understanding politics and the 
error of my decades of extremism - was the tragic personal loss of a loved one in May 2006. In the hours 
following that event | just knew - tearfully knew without words - my own pathetic failure; what | had lost, what 
was important. Thus there came upon me that day a sense of overwhelming grief, compounded by a 
remembrance of another personal loss of a loved one thirteen years earlier. For it was as if in those 
intervening years | had learned nothing; as if | had made the life and the dying and death of Sue, in 1993 - 
and of what we shared in the years before - unimportant. 


| have no words to describe how insignificant, how worthless, | felt that day in May 2006; no words to 
describe, recall, retell, the remorse, the pain. Suffice now to recount that my life was never, could never be, 
the same again. Gone - the arrogance that had sustained me for so many experiential decades. Gone - the 
beliefs, the abstractions, the extremisms, | had so cherished and so believed in." No Words Of Mine Can 
Describe The Remorse 


How stupid, how very stupid, | have been: for almost all of my adult life. That it required the shock, the 
personal trauma, of the suicide of the woman | loved to break my arrogance, my selfishness, my self- 
absorption - and cure me of my need for challenges, pontification, and conflict - most certainly reveals a 
lot about my character. That apparently jumelle nature of a person who found peace, contentment, in 
working outdoors with his hands but who also could not, in his weakness, resist that arrogant desire to 
zealously interfere in the lives of others, to propagandise and proselytize; an interference, a proselytism, 
born of a hubriatic certainty that he 'knew', that he 'understood', or that he had discovered the right way 
(political or religious) of living for others, and therefore had some sort of duty to act, wrecking havoc and 
Causing suffering as he did so, always making excuses for himself. For every and any cause does so hallow 
havoc. 


See with what heat these dogs of Hell advance 
To waste and havoc yonder World, which | 

So fair and good created, and had still 

Kept in that state, had not the folly of Man 

Let in these wasteful furies. [1] 


February 2014 


[1] Paradise Lost, Book X, vv. 616-620 


Article source: 
David Myatt. Sarigthersa: Some Philosophical And Autobiographical Essays. 2015. CreateSpace, 978-1512137149 


This work is published under the Creative Commons Attribution-NoDerivs 4.0 license 
and can be freely copied and distributed according to the terms of that license 


David Myatt: Forty Years Of Learning 


Q. How would you summarize what you have learnt from your forty years as an activist? 


One of the conclusions of such retrospection as | have undertaken in the past few years is of understanding the deeds 
and the intolerant striving of my extremist decades as reprehensible. Another conclusion concerns my own 
reprehensible character. Yet another concerns my hubris, or perhaps more correctly my stupidity born of arrogance and 
fanaticism resulting in a failure, a refusal, to learn from our thousands of years old human culture of pathei-mathos. For 
such a learning would have placed me and my extremism - me as a masculous talking-mammal - in a Supra-personal 
context, providing a knowledge of those deeds and that striving as having the opposite effect of what | intended or 
arrogantly believed they would achieve, and of only inflicting, causing, more and more unnecessary suffering. 


This Supra-personal context is the Cosmic Perspective: of the reality of our individual selves as but one fragile mortal 
short-lived biological life-form on one planet orbiting one star in one galaxy in a Cosmos of billions of galaxies; of our 
nations, our national cultures - and everything we manufacture or bring-into-being or presence, from ideas to 
ideologies to religions to cities to industries to products to archetypes - being not only by their mvotc subject to change 
and transmutation but also having a certain limited life span, be such in terms of years, decades, centuries, or 
millennia; of how our pride in our achievements or in our presencings, individual or collective - and such 
achievements/presencings themselves - should be considered in the context of the possibility of sentient life, some 
probably more advanced than us, on other planets in our own galaxy and in the billions of galaxies in the Cosmos; of 
how all life on our own planet, just like ourselves, is fragile, changing, and subject to extinction; and of how what we, 
as individuals, do or do not do affects or can affect other living beings. 


For the Cosmic Perspective is an empathic awareness of not only our place in the Cosmos but also of the affective and 
acauSal connexions that bind all life, on this planet and elsewhere in the Cosmos, and be such life sentient or 
otherwise. And it is this empathic awareness which, according to my mutable understanding, can provide us with a 
personal appreciation of the numinous sans the abstractions, the theology, the cosmogony, the dogma, and sans the 
God/gods, of an organized religion. 


My hubriatic error in those extremist decades was essentially two-fold: (i) to aspire to bring-into-being some-thing that 
would not and could not, in centennial terms (let alone in millennial or cosmic terms) endure; and (ii) to use violence 
and incite hatred, intolerance, and killing, in order to try and presence that causal some-thing. My perspective, for 
example, during my neo-nazi decades was very limited, sometimes egoistical. Egoistical in that | enjoyed the striving, 
the conflict, the incitement, the excitement, and even the violence. Limited, in that my foreseeing was of the next 
meeting, the next fight, the next demonstration, the next piece of propaganda to produce, my next speech, and of the 
victory | and others dreamed of or believed in; a victory that would be at most a decade or two ahead. 


Of course, | believed that what we or others after us might bring-into-being would endure, most probably at the cost of 
further conflict; and endure for decades, possibly a century or more. But the reality always was of me and my kind 
striving to stop or somehow try to control, to shape, the natural flux of change; to preserve, whatever the cost, what 
we or others after us might bring-into-being. 


For we believed we would or could do what no one in human history had been able to do: make our presencings 
immortal, or at least immune to the natural cycle of birth-life-decay-death. A natural cycle so evident in the rise, the 
flourishing, the decline, the decay, the death, of empire after empire; national culture after national culture; city after 
city; language after language; and of a people of a particular size and in a particular area naturally changing, moving, 
emigrating, immigrating, and thus naturally melding with others. In brief, we (with our simple causal-only perception) 
hubristically believed or felt that we could, and would, not only master and control Nature and the very forces of the 
Cosmos but also that our interventions would endure far beyond our own lives. In retrospection, this was fantasy, with 
the rise and fall and destruction of The Third Reich being just one of the many examples from reality that should have 


informed us about that fantasy. 


In contrast, my understanding now is that the Cosmic Perspective reveals a particular truth not only about the 
Anthropocene (and thus about our @votc as human beings) but also about how sustainable millennial change has 
occurred and can occur. Which change is via the progression, the evolution - the development of the faculties and the 
consciousness - of individuals individually. This is the interior, the a-causal, change of individuals wrought by a 
scholarly learning of and from our thousands of years old human culture of pathei-mathos, by our own pathei-mathos, 
and by that personal appreciation of the numinous that both the Cosmic Perspective and the muliebral virtues incline 
us toward. 


This aeonic change voids what we now describe by the terms politics and religion and direct social activism of the 
violent type. There is thus a shift from identifying with the communal, the collective - from identifying with a particular 
contemporary or a past society or some particular national culture or some particular causal form such as a State or 
nation or empire or some -ism or some -ology - toward that-which has endured over centuries and millennia: our 
human culture of pathei-mathos. 


For the human culture of pathei-mathos records and transmits, in various ways, the pathei-mathos of individuals over 
thousands of years, manifest as this sustainable millennial culture is in literature, poetry, memoirs, aural stories, in 
non-verbal mediums such as music and Art, and in the experiences - written, recorded, and aural - of those who over 
the centuries have appreciated the numinous, and those who endured suffering, conflict, disaster, tragedy, and war, 
and who were fundamentally, interiorly, changed by their experiences. And it is this shared human culture of pathei- 
mathos that extremists of what[ever] kind, and those who advocate -isms and -ologies, scorn and so often try to 
suppress when, for however short a time, they have political or social or religious power and control over the lives of 
others. 


It is this human culture of pathei-mathos which - at least according to my experience, my musings, and my 
retrospection - reveals to us the genesis of wisdom: which is that it is the muliebral virtues which evolve us as 
conscious beings, which presence sustainable millennial change. Virtues such as empathy, compassion, humility, and 
that loyal shared personal love which humanizes those masculous talking-mammals of the Anthropocene, and which 
masculous talking-mammals have - thousand year following thousand year - caused so much suffering to, and killed, 
so many other living beings, human and otherwise. 


ooo 


Source: 
https://davidmyatt.files.wordpress.com/2014/12/dwm-2014-questions. pdf 


Image Credit: 
NASA - Earth and Moon as seen from the departing Voyager interplanetary spacecraft 
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Preface 


The essays included in this book - two written by JR Wright, and the others 
by R. Parker, and reproduced with their permission - not only provide an 
introduction to the philosophy of pathei-mathos as advanced by David Myatt 
between 2012 and 2015 but also place that philosophy into perspective, 
which is of a modern mystical philosophy with roots in Greco-Roman culture. 
Which somewhat distinguishes Myatt's philosophy from other contemporary 
philosophies and from the weltanschauungen of various individuals during 
the past three or more centuries. Myatt's philosophy is thus part of the 
Western philosophical tradition. 


It is worth noting that in his more recent (2014-2015) essays Myatt has 
described his 'way of pathei-mathos'’ not as a philosophy but as a 
weltanschauung, writing in The Way Of Pathei-Mathos - A Précis [1] that 


“What I have previously described as the 'philosophy of pathei- 
mathos' and the 'way of pathei-mathos' is simply my own 
weltanschauung, a weltanschauung developed over some years as a 
result of my own pathei-mathos. Thus, and despite whatever 
veracity it may or may not possess, it is only the personal insight of 
one very fallible individual." 


Given Myatt's use of various terms from ancient Greek I have, for this third 
edition, included as appendices the Preface from his 2020 compilation One 
Perceiveration [2] and his 2019 text Appreciating Classical Literature [3] as 
well as his 2019 text Physis And Being: An Introduction To The Philosophy Of 
Pathei-Mathos, [4] and his The Concept of Physis which was included in the 
fifth, 2018, edition of his compilation The Numinous Way of Pathei-Mathos. 
All of which additions further explain his mystical philosophy of pathei- 
mathos. 


I have also updated references to his translations of tractates from the 
Corpus Hermeticism given the publication in 2017 of a book [5] containing 
his translations of and commentaries on the following eight tractates: I, III, 
IV, VI, VIII, XI, XII, XIII. 


I have updated some of the web-links in the text including in the appendices; 
also, in the footnotes the number beginning 978 - which generally follows the 
title of a printed book and its date of publication - refers to the International 
Standard Book Number (ISBN) as for example in the reference Corpus 
Hermeticum: Eight Tractates, 2017, 978-1976452369 


Richard Stirling 
Shropshire 
Third Edition, 2021 


[1] The essay is included in One Vagabond In Exile From The Gods: Some 
Personal and Metaphysical Musings. 2014. 
[2] https://davidmyatt.files.wordpress.com/2020/02/dwmyatt-one- 


perceiveration-v5.pdf 

[3] https://davidmyatt.wordpress.com/appreciating-classical-literature/ 
[4] https://davidmyatt.wordpress.com/collected-works-2/physis-and-being/ 
[5] Corpus Hermeticum: Eight Tractates, 2017, 978-1976452369 


I. A Modern Mystic 


David Myatt And The Way of Pathei-Mathos 


Philosophy of a Modern Mystic 


The 'way of pathei-mathos' (md9e1 pa80c) is the name given, by David Myatt 
himself, to his own particular Weltanschauung, his own perspective about 
life, which he has expounded in numerous essays since 2011, and which 
perspective or personal philosophy he developed after he "had, upon 
reflexion, rejected much of and revised what then remained of my earlier 
(2006-2011) numinous way." (1) 


Myatt has conveniently collected most of the essays expounding his personal 
philosophy into four books: The Numinous Way of Pathei-Mathos, published 
in 2013; Religion, Empathy, and Pathei-Mathos, published in 2013; One 
Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings, published in 2014; and Sarigthersa, published in May 2015. These 
works amount to some 240 pages. 


In one essay he makes it clear that the way, or the philosophy, of pathei- 
mathos is 


“simply my own weltanschauung, a weltanschauung developed over 
some years as a result of my own pathei-mathos. Thus, and despite 
whatever veracity it may or may not possess, it is only the personal 
insight of one very fallible individual, a fallibility proven by my 
decades of selfishness and by my decades of reprehensible 
extremism both political and religious. Furthermore, and according 
to my admittedly limited understanding and limited knowledge, this 
philosophy does not - in essence - express anything new. For I feel 
(and I use the word 'feel' intentionally) that I have only re- 
expressed what so many others, over millennia, have expressed as 
result of (i) their own pathei-mathos and/or (ii) their 
experiences/insights and/or (iii) their particular philosophical 
musings." (2) 


As described in those four collections of essays, Myatt's particular 
perspective, or philosophy of life is, in my view, fundamentally a mystical one 


because based on a personal intuitive insight about, a personal awareness of, 
the nature of Reality. A mystic accepts that there is, or there can arise by 
means such as contemplation, a spiritual apprehension of certain truths 
which transcends the temporal. 


Myatt personal mystic insight is essentially two-fold: (a) that "we are a 
connexion to other life; of how we are but one mortal fallible emanation of 
Life; of how we affect or can affect the well-being - the very being, woyn - of 
other mortals and other life," (3); and (b) of "the primacy of pathei-mathos: of 
a personal pathei-mathos being one of the primary means whereby we can 
come to know the true @voic (physis) of Being, of beings, and of our own 
being; a knowing beyond ‘abstractions', beyond the concealment implicit in 
manufactured opposites, by ipseity (the separation-of-otherness), and by 
denotatum." (2) 


According to Myatt, this awareness of our connexion to other life is that 
arising from empathy; more, precisely, from the faculty of empathy, which he 
explains is an awareness of, and a sympathy with, other living beings, and by 
means of which we can 


“understand both @boic and Il6Aepoc, and thus apprehend Being as 
Being, and the nature of beings - and in particular the nature of our 
being, as mortals. For empathy reveals to us the acausality of Being 
and thus how the process of abstraction, involving as it does an 
imposition of causality and separation upon beings (and the 
ideation implicit on opposites and dialectic), is a covering-up of 
Being." (4) 


Less metaphysically, he writes that empathy 


“inclines a person toward certain virtues; toward a particular type 
of personal character; and disinclines them toward doing what is 
bad, what is unfair; what is harsh and unfeeling; what intentionally 
causes or contributes to suffering. For empathy enables us to 
directly perceive, to sense, the @voic (the physis, the nature or 
character) of human beings and other living beings, involving as 
empathy does a translocation of ourselves and thus a knowing-of 
another living-being as that living-being is, without presumptions 
and sans all ideations, all projections." (5) 


According to him, empathy is inextricably linked to pathei-mathos: 


"Empathy is, as an intuitive understanding, what was, can be, and 
often is, learned or developed by md0e1 :480c. That is, from and by 
a direct, personal, learning from experience and suffering. An 
understanding manifest in our awareness of the numinous and thus 
in the distinction we have made, we make, or we are capable of 
making, between the sacred and the profane; the distinction made, 
for example in the past, between 8eoit and 5ayidvwv and mortals." 
(5) 


One feature of Myatt's mysticism is his somewhat prolific use of ancient 
Greek terms and expressions; a use which he states is because 


"the philosophy of m&8e1 pa&8oc has certain connexions to Hellenic 
culture and I tend therefore to use certain Greek words in order to 
try and elucidate my meaning and/or to express certain 
philosophical principles regarded as important in - and for an 
understanding of - this philosophy; a usage of words which I have 
endeavoured to explain as and where necessary, sometimes by 
quoting passages from Hellenic literature or other works and by 
providing translations of such passages. For it would be correct to 
assume that the ethos of this philosophy is somewhat indebted to 
and yet - and importantly - is also a development of the ethos of 
Hellenic culture; an indebtedness obvious in notions such as 6ikn, 
ma8e1 pa8oc, avoidance of UBpic, and references to Heraclitus, 
Aeschylus, and others, and a development manifest in notions such 
as empathy and the importance attached to the virtue of 
compassion." (5)(6) 


Pathei-Mathos And Physis 


Since - as the name for his 'way' or philosophy implies - the concept of 
pathei-mathos is fundamental, as is the concept of physis, it is necessary to 
understand what Myatt means by both these concepts. 


1. Pathei-Mathos 


In several of his essays Myatt writes about this concept in some detail. For 
example: 


"The Greek term 140e1 .&80c derives from The Agamemnon of 
Aeschylus (written c. 458 BCE), and can be interpreted, or 
translated, as meaning ‘learning from adversary’, or 'wisdom arises 
from (personal) suffering'; or ‘personal experience is the genesis of 
true learning’. 


However, this expression should be understood in context, for what 
Aeschylus writes is that the Immortal, Zeus, guiding mortals to 
reason, has provided we mortals with a new law, which law 
replaces previous ones, and which new law - this new guidance laid 
down for mortals - is pathei-mathos. 


Thus, for we human beings, pathei-mathos possesses a numinous, a 
living, authority - that is, the wisdom, the understanding, that 
arises from one's own personal experience, from formative 
experiences that involve some hardship, some grief, some personal 
suffering, is often or could be more valuable to us (more alive, 
more meaningful) than any doctrine, than any religious faith, than 
any words one might hear from someone else or read in some book. 


In many ways, this Aeschylean view is an enlightened - a very 


human - one, and is somewhat in contrast to the faith and 
revelation-centred view of religions such as Judaism, Islam, and 
Christianity." (7) 


"A personal pathei-mathos [is] one of the primary means whereby 
we can come to know the true @voic (physis) of Being, of beings, 
and of our own being; a knowing beyond ‘abstractions’, beyond the 
concealment implicit in manufactured opposites, by ipseity (the 
separation- of-otherness), and by denotatum." (2) 


This reliance on pathei-mathos makes his philosophy non-dogmatic, personal, 


and interior, especially given the connection Myatt makes between pathei- 
mathos and empathy; for the type of knowing both provide is a-causal in 


nature and is only manifest "in the immediacy-of-the-moment" and therefore 


“cannot be abstracted out from that ‘living moment’ via denotatum: by 
(words written or spoken), or be named or described or expressed (become 
fixed or 'known') by any dogma or any -ism or any -ology, be such -isms or 
-ologies conventionally understood as political, religious, ideological, or 
social." (2) 


As Myatt explains, there is a ‘local horizon' to both empathy and pathei- 
mathos: 


"The ‘local horizon of empathy' is a natural consequence of my 
understanding of empathy as a human faculty, albeit a faculty that 
is still quite underdeveloped. For what empathy provides - or can 
provide - is a very personal wordless knowing in the immediacy-of- 
the-living-moment. Thus empathy inclines us as individuals to 
appreciate that what is beyond the purveu of our empathy - beyond 
our personal empathic knowing of others, beyond our knowledge 
and our experience, beyond the limited (local) range of our 
empathy and that personal (local) knowledge of ourselves which 
pathei-mathos reveals - is something we rationally, we humbly, 
accept we do not know and so cannot judge or form a reasonable, a 
fair, a balanced, opinion about. For empathy, like pathei-mathos, 
lives within us; manifesting, as both empathy and pathei-mathos 
do, the always limited nature, the horizon, of our own knowledge 
and understanding." (8) 


In further explaining what he means by the 'acausal (wordless) knowing’ of 


empathy and pathei-mathos, Myatt introduces another fundamental aspect of 


his philosophy, the culture of pathei-mathos: 


"What, therefore, is the wordless knowing that empathy and pathei- 
mathos reveal? It is the knowing manifest in our human culture of 
pathei-mathos. The knowing communicated to us, for example, by 
art, music, literature, and manifest in the lives of those who 
presenced, in their living, compassion, love, and honour. Germane 
to this knowing is that - unlike a form or an abstraction - it is 
always personal (limited in its applicability) and can only be 
embodied in and presenced by some-thing or by some-one which or 


who lives. That is, it cannot be abstracted out of the living, the 
personal, moment of its presencing by someone or abstracted out 
from its living apprehension by others in the immediacy-of-the- 
moment, and thus cannot become ‘an ideal’ or form the foundation 
for some dogma or ideology or supra-personal faith." (8) 


In addition he points out that such 'acausal knowing' is supplementary and 
complimentary to that 'causal knowing’ which may be acquired by means of 
the Aristotelian essentials of conventional philosophy and experimental 
science. (9) 


2. Physis 


In his essay Towards Understanding Physis (10) Myatt explains that he uses 
the term physis, mboic, contextually to refer to: 


(i) the ontology of beings, an ontology - a reality, a ‘true nature '- 
that is often obscured by denotatum and by abstractions, both of 
which conceal physis; 

(ii) the relationship between beings, and between beings and 
Being, which is of us - we mortals - as a nexion, an affective 
effluvium (or emanation) of Life (wvyn) and thus of why ‘the 
separation-of-otherness' is a concealment of that relationship; 
(iii) the character, or persona, of human beings, and which 
character - sans denotatum - can be discovered (revealed, known) 
by the faculty of empathy; 

(iv) the unity - the being - beyond the division of our physis, as 
individual mortals, into masculous and muliebral; 

(v) that manifestation denoted by the concept Time, with Time 
considered to be an expression/manifestation of the physis of 
beings. 


According to Myatt - echoing as he does a concept found in several tractates 
of the Corpus Hermeticum (11) - the supposed necessity of denoting (or 
defining) ourselves, as an individual, in terms of either 'the masculous' or 'the 
muliebral' (12) is incorrect and distances us from understanding our human 
physis. That is, he suggests that every individual has (or can develop) a 
masculous and a muliebral aspect to their physis and that it is natural for us 
to develop both these aspects of our character, which development - and the 
balanced physis which results - would take us away from the dominating 
suffering causing patriarchal ethos of the past three thousand years, incline 
us toward empathy, compassion, and honour, and thus lessen the suffering 
which we inflict on other humans and on other life. (13) In respect of which 
development Myatt asks a rhetorical question: 


"Will [it] take us another three thousand years, or more, or less, to 
live, world-wide, in societies where fairness, peace, and 
compassion, are the norm because the males of our species - 
perhaps by heeding Fairness and not obliging Hubris, perhaps by 
learning from our shared human culture of pathei-mathos - have 
personally, individually, balanced within themselves the masculous 


with the muliebral and thus, because of sympatheia, follow the path 
of honour. Which balancing would naturally seem to require a 
certain conscious intent. 


What, therefore, is our intent, as individual human beings, and can 
our human culture of pathei-mathos offer us some answers, or 
perchance some guidance? As an old epigram so well-expressed it: 


Ovyntoiow AvWIOTWV TOAEWDV Ep OLVHEV APOPAOTOTEPOV MEAETAL 
voov avOpwrmo101 


"Of all the things that mortals fail to understand, the most incomprehensible is 
human intent." 


Personally, I do believe that our human culture of pathei-mathos - 
rooted as it is in our ancient past, enriched as it has been over 
thousands of years by each new generation, and informing as it 
does of what is wise and what is unwise - can offer us both some 
guidance and some answers." (14) 


A Complete Philosophy 


According to academic criteria, in order to qualify as a complete, and 
distinct, philosophy - in order to be a Weltanschauung - a particular 
philosophical viewpoint should possess the following: (i) a particular 
ontology, which describes and explains the concept of Being, and beings, and 
our relation to them; (ii) a particular theory of ethics, defining and explaining 
what is good, and what is bad; (iii) a particular theory of knowledge (an 
epistemology), of how truth and falsehood can be determined; and (iv) it 
should also be able to give or to suggest particular answers to questions such 
as "the meaning and purpose of our lives", and explain how the particular 
posited purpose may or could be attained. 


Given that Myatt's 'way of pathei-mathos' provides the following answers, it 
does appear to meet the above criteria and thus could aptly be described as a 
distinct modern philosophy. 


i) Ontology 


"The ontology is of causal and acausal being, with (i) causal being 
as revealed by phaindmenon, by the five Aristotelian essentials and 
thus by science with its observations and theories and principle of 
'verifiability', and (ii) acausal being as revealed by ovpmdGea - by 
the acausal knowing (of living beings) derived from faculty of 
empathy - and thus of the distinction between the 'time' (the 
change) of living-beings and the 'time' described via the 
measurement of the observed or the assumed/posited/predicted 
movement of things." (2) 


ii) Epistemology 


"The primacy of pathei-mathos: of a personal pathei-mathos being 
one of the primary means whereby we can come to know the true 
@voic (physis) of Being, of beings, and of our own being; a knowing 
beyond ‘abstractions’, beyond the concealment implicit in 
manufactured opposites, by ipseity (the separation-of-otherness), 
and by denotatum. 


Adding the 'acausal knowing' revealed by the (muliebral) faculty of 
empathy to the conventional, and causal (and somewhat 
masculous), knowing of science and logical philosophical 
speculation, with the proviso that what such 'acausal knowing' 
reveals is (i) of pboic, the relation between beings, and between 
beings and Being, and thus of 'the separation-of-otherness', and (ii) 
the personal and numinous nature of such knowing in the 
immediacy-of-the-moment." (2) 


iii) Ethics 


"Of personal honour - which presences the virtues of fairness, 
tolerance, compassion, humility, and eDtaEia - as (i) a natural 
intuitive (wordless) expression of the numinous (‘the good', 6ikn, 
ovpmdG8eia) and (ii) of both what the culture of pathei-mathos and 
the acausal-knowing of empathy reveal we should do (or incline us 
toward doing) in the immediacy of the personal moment when 
personally confronted by what is unfair, unjust, and extreme. 


Of how such honour - by its and our @votc - is and can only ever be 
personal, and thus cannot be extracted out from the ‘living 
moment’ and our participation in the moment; for it only through 
such things as a personal study of the culture of pathei-mathos and 
the development of the faculty of empathy that a person who does 
not naturally possess the instinct for 5tkn can develope what is 
essentially 'the human faculty of honour', and which faculty is often 
appreciated and/or discovered via our own personal pathei- 
mathos." (2) 


iv) Meaning 


"It is wise to avoid causing or contributing to suffering not because 
such avoidance is a path toward nirvana (or some other posited 
thing), and not because we might be rewarded by God, by the gods, 
or by some divinity, but rather because it manifests the reality, the 
truth - the meaning - of our being." (15) 


“Of understanding ourselves in that supra-personal, and cosmic, 
perspective that empathy, honour, and pathei mathos - and thus an 
awareness of the numinous and of the acausal - incline us toward, 
and which understanding is: (i) of ourselves as a finite, fragile, 
causal, viatorial, microcosmic, affective effluvium of Life (woyn) 
and thus connected to all other living beings, human, terran, and 
non-terran, and (ii) of there being no supra-personal goal to strive 


toward because all supra personal goals are and have been just 
posited - assumed, abstracted - goals derived from the illusion of 
ipseity, and/or from some illusive abstraction, and/or from that 
misapprehension of our @voic that arises from a lack of empathy, 
honour, and pathei-mathos. 


For a living in the moment, in a balanced - an empathic, honourable 
- Way, presences our @voic as conscious beings capable of 
discovering and understanding and living in accord with our 
connexion to other life." (2) 


A Spiritual Way 


Myatt's answers to the questions of "the meaning and purpose of our lives" 
and of "how the posited purpose might be attained" reveal - as he himself 
admits in many of his essays - that his philosophy of pathei-mathos embodies 
a cultured pagan ethos similar to the paganism manifest in many of the 
writings of Cicero. In his essay on Education And The Culture Of Pathei- 
Mathos, Myatt approvingly quotes Cicero (in Latin) and paraphrases the 
explanation of meaning which Cicero gives in the second book of De Natura 
Deorum: 


"The classical weltanschauung was a paganus one: an 
apprehension of the complete unity (a cosmic order, koov0c, 
mundus) beyond the apparent parts of that unity, together with the 
perceiveration that we mortals - albeit a mere and fallible part of 
the unity - have been gifted with our existence so that we may 
perceive and understand this unity, and, having so perceived, may 
ourselves seek to be whole, and thus become as balanced 
(perfectus), as harmonious, as the unity itself. 


Furthermore, this paganus natural balance implied an acceptance 
by the individual of certain communal responsibilities and duties; of 
such responsibilities and duties, and their cultivation, as a natural 
and necessary part of our existence as mortals." (16) 


But Myatt's philosophy is certainly not a modern restatement of a type of 
paganism that existed in ancient Greece and Rome. For his philosophy is 
concerned with the individual and especially with their interior life; with 
their 'acausal' connection - through what Myatt terms the cultivation of the 
virtues of empathy, compassion, humility, and personal honour - to Being and 
thence to other life, sentient and otherwise. This marks it as a spiritual way, 
but one devoid of 'abstractions' and dogma. As Myatt writes: 


"To formulate some standard or rule or some test to try to evaluate 
alternatives and make choices in such matters is to make 
presumptions about what constitutes progress; about what 
constitutes a 'higher' level - or a more advanced stage - and what 
constitutes a 'lower' level or stage. That is, to not only make a 
moral judgement connected to what is considered to be 'good' and 


‘evil’ - right and wrong, correct and incorrect - but also to apply 
that judgement to others and to 'things'. To judge them, and/or the 
actions of others, by whether they are on a par with, or are moving 
toward or away from, that 'right' and that 'wrong’. 


This is, in my view, a veering toward hubris, away from the natural 
balance, and thus away from that acknowledgement of our 
fallibility, of our uncertitude of knowing, that is the personal virtue 
of humility. For the essence of the culture of pathei-mathos, and the 
genesis, the ethos, of all religious revelations and spiritual ways 
before or until they become dogmatical, seems to be that we can 
only, without hubris, without prejudice, judge and reform ourselves. 


For what the culture of pathei-mathos reveals is that we human 
beings, are - personally - both the cause and the cure of suffering; 
and that our choice is whether or not we live, or try to live, ina 
manner which does not intentionally contribute to or which is not 
the genesis of new suffering. The choice, in effect, to choose the 
way of harmony - the natural balance - in preference to hubris." (17) 


According to Myatt, empathy and pathei-mathos incline us - or can incline us 
- toward humility (18), for 


“personal humility is the natural balance living within us; that is, 
we being or becoming or returning to the balance that does not 
give rise to épic. Or, expressed simply, humility disposes us toward 
gentleness, toward kindness, toward love, toward peace; toward 
the virtues that are balance, that express our humanity." (19) 


In other words, humility expresses the raison d'étre of Myatt's philosophy, 
born as this philosophy is from his own pathei-mathos. 


A Modern Gnostic 


A Gnostic is someone who seeks gnosis: wisdom and knowledge; someone 
involved in a life-long search, a quest, for understanding, and who more often 
than not views the world, or more especially ordinary routine life, as often 
mundane and often as a hindrance. In my view, this is a rather apt 
description of Myatt during his idealist and 'extremist' decades; decades 
(1968-2009) which are reasonably now well-known and documented in 
various academic sources. 


It is thus no surprise that Myatt has been described as an "extremely violent, 
intelligent, dark, and complex individual," (20) as "a British iconoclast who 
has lived a somewhat itinerant life and has undertaken an equally desultory 
intellectual quest," (21); as "arguably England’s principal proponent of 
contemporary neo-Nazi ideology and theoretician of revolution," (22); as 
having undertaken various "Faustian quests", (23); as "a fierce Jihadist," (24) 
and as having undertaken a "Siddhartha-like search for truth" and "a global 
odyssey which took him on extended stays in the Middle East and East Asia, 
accompanied by studies of religions ranging from Christianity to Islam in the 


Western tradition and Taoism and Buddhism in the Eastern path." (25) 
Thus, his 


"philosophy of ma&8e1 pa8oc [...] is not a conventional, an academic, 
one where a person intellectually posits or constructs a coherent 
theory - involving ontology, epistemology, ethics, and so on - often 
as a result of an extensive dispassionate study, review, ora 
criticism of the philosophies or views, past and present, advanced 
by other individuals involved in the pursuit of philosophy as an 
academic discipline or otherwise. Instead, the philosophy of pathei- 
mathos is the result of my own pathei-mathos, my own learning 
from diverse - sometimes outré, sometimes radical and often 
practical - ways of life and experiences over some four decades; of 
my subsequent reasoned analysis, over a period of several years, of 
those ways and those experiences; of certain personal intuitions, 
spread over several decades, regarding the numinous; of an 
interior process of personal and moral reflexion, lasting several 
years and deriving from a personal tragedy; and of my life-long 
study and appreciation of Hellenic culture." (26) 


As Myatt has explained in various writings - such as in parts two and three of 
his Understanding and Rejecting Extremism: A Very Strange Peregrination, 
published in 2013, (27) - it was his own painful 'learning from practical 
experience’ which compelled him to develop his philosophy of pathei-mathos: 


"What I painfully, slowly, came to understand, via pathei-mathos, 
was the importance - the human necessity, the virtue - of love, and 
how love expresses or can express the numinous in the most 
sublime, the most human, way. Of how extremism (of whatever 
political or religious or ideological kind) places some abstraction, 
some ideation, some notion of duty to some ideation, before a 
personal love, before a knowing and an appreciation of the 
numinous. Thus does extremism - usurping such humanizing 
personal love - replace human love with an extreme, an 
unbalanced, an intemperate, passion for something abstract: some 
ideation, some ideal, some dogma, some ‘victory’, some-thing 
always supra-personal and always destructive of personal 
happiness, personal dreams, personal hopes; and always 
manifesting an impersonal harshness: the harshness of hatred, 
intolerance, certitude-of-knowing, unfairness, violence, prejudice." 


My considered opinion is that it is this redemptive 'Faustian' learning from 
practical (mostly extreme, and both ‘dark’ and '‘light') experiences which 
distinguishes Myatt's philosophy of pathei-mathos from the many academic 
and/or armchair philosophies proposed by others in the last two hundred 
years. For Myatt has "been there, done that" and - so it seems - learned 
valuable lessons as a result, making his philosophy much more than either 
intellectual speculation by some academic or something devised by some 
pseudo-intellectual dilettante. 


JR Wright 
NYC 
2015 
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EFG: One Vagabond In Exile From The Gods: Some Personal and Metaphysical Musings 
(2014). 978-1502396105 


SARIG: Sarigthersa (2015). 978-1512137149 


1) Myatt, David (2012). Concerning The Development Of The Numinous Way. 
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5) The Way of Pathei-Mathos: A Philosophical Compendiary. NWPM. 

6) Myatt's frequent and somewhat idiosyncratic use of the term Hellenic 
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II. A Modern Pagan Philosophy 


It is my contention that the philosophy - the weltanschauung - advanced by 
David Myatt between 2012 and 2015 {1}, and named by him as 'the 
philosophy of pathei-mathos', is not only a modern expression of the Western 
mystical tradition {2} but also a pagan philosophy. 


In respect of mysticism, a mystic is a person (i) who by means such as 
contemplation desires a selfless awareness of God or of Reality, 'the cosmic 
order’, or (ii) who accepts that there is a spiritual apprehension of certain 
truths which transcend the temporal. This apprehension certainly applies to 
Myatt's philosophy, based as it is on what Myatt terms 'the acausal knowing' 
resulting from empathy and pathei-mathos. 


In respect of paganism, it is generally defined - from the classical Latin 
paganus, and ignoring the modern re-interpretation of the word by self- 
described contemporary pagans - as meaning "of or belonging to a rural 
community" in contrast to belonging to an urban or a more organized 
community (such as a religious Church), from whence derived the later (c. 
1440 CE, post Morte Arthure) description of a pagan as a non-Christian, a 
‘heathen' (Old English heeden), and thus as describing a person who holds a 
religious belief which is neither Christian, Jewish, nor Muslim. 


Myatt however provides his own, rather more philosophical, definition, 
relating as his definition does to the paganism of the Western, Greco-Roman, 
tradition. Thus Myatt - paraphrasing a passage from Cicero's De Natura 
Deorum and quoting the original Latin - defines paganism as 


"an apprehension of the complete unity (a cosmic order, koopoc, 
mundus) beyond the apparent parts of that unity, together with the 
perceiveration that we mortals - albeit a mere and fallible part of 
the unity - have been gifted with our existence so that we may 
perceive and understand this unity, and, having so perceived, may 
ourselves seek to be whole, and thus become as balanced 


(perfectus), as harmonious, as the unity itself: Neque enim est 
quicquam aliud praeter mundum quoi nihil absit quodque undique 
aptum atque perfectum expletumque sit omnibus suis numeris et 
partibus [...] ipse autem homo ortus est ad mundum 
contemplandum et imitandum - nullo modo perfectus, sed est 
quaedam particula perfecti." {3} 


Which apprehension of the kéopoc certainly describes Myatt's philosophy 
where 


"there is a perceiveration of our @voic; of us as - and not separate 
from - the Cosmos: a knowledge of ourselves as the Cosmos 
presenced (embodied, incarnated) in a particular time and place 
and in a particular way. Of how we affect or can affect other 
effluvia, other livings beings, in either a harmful or a non-harming 
manner. An apprehension, that is, of the genesis of suffering and of 
how we, as human beings possessed of the faculties of reason, of 
honour, and of empathy, have the ability to cease to harm other 
living beings. Furthermore, and in respect of the genesis of 
suffering, this particular perceiveration provides an important 
insight about ourselves, as conscious beings; which insight is of the 
division we mistakenly but understandably make, and have made, 
consciously or unconsciously, between our own being - our ipseity - 
and that of other living beings, whereas such a distinction is only 
an illusion - appearance, hubris, a manufactured abstraction - and 
the genesis of such suffering as we have inflicted for millennia, and 
continue to inflict, on other life, human and otherwise." {4} 


Furthermore, there is an emphasis in Myatt's philosophy on balancing within 
ourselves 'the masculous' with 'the muliebral' in order that we may not only 
perceive the unity beyond what Myatt terms 'the illusion of ipseity' {5} but 
also become as harmonious as that unity; a unity achievable - according to 
Myatt - be developing and using our faculty of empathy and by cultivating the 
virtue of personal honour, which virtue manifests, ‘presences’, that self- 
restraint - that moderation - described by the Greek term evDtaEta {4}. 


Masculous And Muliebral 


One of the unique features of Myatt's philosophy, and thus of his paganism, is 
the distinction he makes between the masculous and the muliebral aspects of 
our human nature. In Some Conjectures Concerning Our Nexible Physis he 
writes of the necessity of the muliebral virtues 


“which, combined, manifest an enantiodromiacal change in our 
human physis and which change, which balancing of the masculous 
with the muliebral, consequently could evolve us beyond the 
patriarchal ethos, and the masculous societies, which have been 
such a feature of human life on this planet for the past three 
thousand years, genesis as that ethos and those societies have been 
of so much grieving." {6} 


For according to Myatt 


"it is the muliebral virtues which evolve us as conscious beings, 
which presence sustainable millennial change. Virtues such as 
empathy, compassion, humility, and that loyal shared personal love 
which humanizes those masculous talking-mammals of the 
Anthropocene, and which masculous talking-mammals have - 
thousand year following thousand year - caused so much suffering 
to, and killed, so many other living beings, human and otherwise." 
{7} 


In effect Myatt is suggesting that the solution to the problem of suffering - 
the answer to the question of 'good and evil' - lies not in politics, nor in 
religion, nor in supra-personal social change, and certainly not in revolutions, 
invasions, and wars, but in ourselves by us as individuals valuing and 
cultivating the muliebral virtues. What this means in practical terms - 
although Myatt himself does not directly spell it out but rather implies it - is 
men appreciating women, treating them honourably and as equals, and 
cultivating in their own lives muliebral virtues such as ebtagia, empathy, and 
compassion. 


This emphasis on the muliebral, and thus on internal balance, distinguishes 
Myatt's philosophy from other philosophies, ancient and modern, most of 
which philosophies are imbued with a decidedly masculous ethos; and none 
of which emphasize personal virtues such as honour and empathy, and the 
ethics derived therefrom; and none of which have an ontology of causal and 
acauSal being. 


Which Myattian ontology is crucial to understanding such an emphasis on the 
muliebral and the enantiodromiacal change in our physis resulting from us 
perceiving and understanding (via empathy and pathei-mathos) the unity 
beyond the unnecessary division between the masculous and the muliebral 
and the other divisions we make based on abstractions, denotatum, and 
ipseity. 


As Myatt explains, 


“empathy and pathei-mathos incline us to suggest that ipseity is an 
illusion of perspective: that there is, fundamentally, no division 
between 'us' - as some individual sentient, mortal being - and what 
has hitherto been understood and named as the Unity, The One, 
God, The Eternal. That 'we' are not 'observers' but rather Being 
existing as Being exists and is presenced in the Cosmos. That thus 
all our striving, individually and collectively when based on some 
ideal or on some form - some abstraction and what is derived 
therefrom, such as ideology and dogma - always is or becomes 
sad/tragic, and which recurrence of sadness/tragedy, generation 
following generation, is perhaps even inevitable unless and until we 
live according to the wordless knowing that empathy and pathei- 
mathos reveal." {8} 


A Modern Paganism 


Contrary to contemporary neo-pagan revivalism - with its made-up beliefs, 
practices, romanticism, rituals, and lack of philosophical rigour - Myatt has 
not only produced a modern pagan philosophy with a unique epistemology, a 
unique ontology, and a unique theory of ethics {9} but also continued and 
creatively added to the classical - that is, Western, pre-Christian - pagan and 
mystical traditions. 


For Myatt has asked 


(i) if Being - whether denoted by terms such as acausal, born-less, 
8edc The One, The Divine, God, The Eternal, Movac - can be 
apprehended (or defined) by some-things which are causal 
(denoted by terms such as spatial, temporal, renewance), and (ii) 
whether this 'acausal Being’ is the origin or the genesis or 'the 
artisan’ or the creator of both causal being (including 'time', and 
‘change') and of causal living beings such as ourselves. 


That is, (i) has causal spatially-existing being 'emerged from' - or 
been created by - acausal Being, and (ii) are causal beings - such as 
ourselves - an aspect or emanation of acausal Being? {8} 


His answer: 


“formulating such a question in such terms - causal/acausal; 
whole/parts; eternal/temporal; ipseity/unity; emergent from/genesis 
of - is a mis-apprehension of what-is because such denoting is 'us as 
observer' (i) positing, as Plato did, such things as a theory 
regarding 'the ideal’, and/or (ii) constructing a form or abstraction 
(i6€a) which we then presume to project onto what is assumed to 
be 'external' to us, both of which present us with only an illusion of 
understanding and meaning because implicit in such theories and 
in all such constructed forms are (i) an opposite (an 'other') and (ii) 
the potentiality for discord (dialectical or otherwise) between such 
opposites and/or because of a pursuit of what is regarded as 'the 
ideal' of some-thing." {8} 


Which led Myatt to suggest that Being, and our own physis, can be 
discovered - known and understood - by empathy and pathei-mathos which 
both by-pass abstractions, denotatum, and opposites, and enable us to 
appreciate the numinosity of Being. 


What therefore is the wordless knowing that empathy and pathei-mathos 
reveal? According to Myatt 


"it is the knowing manifest in our human culture of pathei-mathos. 
The knowing communicated to us, for example, by art, music, 
literature, and manifest in the lives of those who presenced, in 
their living, compassion, love, and honour. Germane to this 


knowing is that - unlike a form or an abstraction - it is always 
personal (limited in its applicability) and can only be embodied in 
and presenced by some-thing or by some-one which or who lives. 
That is, it cannot be abstracted out of the living, the personal, 
moment of its presencing by someone or abstracted out from its 
living apprehension by others in the immediacy-of-the-moment, and 
thus cannot become ‘an ideal' or form the foundation for some 
dogma or ideology or supra-personal faith." {8} 


Which is a rather succinct description of the essence, the ethos, of the 
Western pagan and mystic traditions where each individual acquires a 
personal, non-dogmatic, apprehension of certain truths which transcend the 
temporal. 


R. Parker 
2016 


{1} David Myatt's philosophy is outlined in four collections of essays 
published between 2013 and 2015. The works are as follows: 


i) The Numinous Way of Pathei-Mathos. 2013. -13: 978-1484096642. 

ii) Religion, Empathy, and Pathei-Mathos. 2013. -13: 978-1484097984. 

ili) One Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings. 2014. -13: 978-1502396105. 

iv) Sarigthersa: Some Recent Essays. 2015. -13: 978-1512137149. 


{2} The words 'mystical' and 'mysticism' are derived from the term mystic, 
the etymology and English usage of which are: 


i) Etymology: 


° Classical Latin mysticus, relating to sacred mysteries, mysterious; 
° Post-classical Latin, in addition to the above: symbolic, 
allegorical; 

° Ancient Greek pivotik6c, relating to sacred mysteries; 

° Hellenistic Greek pvotikoc, initiate; plural, votiK61; also: 
symbolic, 

allegorical, spiritual, esoteric, mysterious, occult; 

° Byzantine Greek (5th century CE ) pvotiK6v, mystical doctrine. 


ii) English usage: 


° noun: symbolic, allegorical (c. 1350); 

° noun: an exponent or advocate of mystical theology; 

° noun: a person who by means such as contemplation desires a 
selfless awareness of God or 'the cosmic order' (mundus), or who 
accepts that there is a spiritual apprehension of certain truths 
which transcend the temporal; 

° adjective: esoteric, mysterious, [equivalent in usage to 'mystical’] 


° adjective: of or relating to esoteric rites [equivalent in usage to 
‘mystical'] 


{3} Education And The Culture Of Pathei-Mathos. The essay is included in 
Myatt's One Vagabond In Exile From The Gods. 


{4} The Way Of Pathei-Mathos - A Précis. qv. Myatt's One Vagabond In Exile 
From The Gods. 


{5} Myatt discusses 'the illusion of ipseity' in several of his essays, including 
Towards Understanding The Acausal (qv. One Vagabond In Exile From The 
Gods) and Personal Reflexions On Some Metaphysical Questions (qv. 
Sarigthersa: Some Recent Essays). 


{6} qv. Sarigthersa: Some Recent Essays. 


{7} Some Questions For DWM (2014). Included in One Vagabond In Exile 
From The Gods. 


{8} Personal Reflexions On Some Metaphysical Questions. qv. Sarigthersa: 
Some Recent Essays. 


{9} His ontology, ethics, and epistemology are described by Myatt in The 
Way Of Pathei-Mathos - A Précis (qv. One Vagabond In Exile From The Gods). 


III. Honour In The Philosophy Of Pathei-Mathos 


Along with the faculty of empathy and pathei-mathos, central to David 
Myatt's philosophy {1} is what he terms the virtue of honour, writing that 


“personal honour - which presences the virtues of fairness, 
tolerance, compassion, humility, and ebta&ta - [is] (i) a natural 
intuitive (wordless) expression of the numinous (‘the good', 6ikn, 
ovpmdGeia) and (ii) of both what the culture of pathei-mathos and 
the acausal-knowing of empathy reveal we should do (or incline us 
toward doing) in the immediacy of the personal moment when 
personally confronted by what is unfair, unjust, and extreme. 


Of how such honour - by its and our @voic - is and can only ever be 
personal, and thus cannot be extracted out from the ‘living 
moment' and our participation in the moment." {2} 


Thus, like both empathy and pathei-mathos, Myatt conceives of honour not as 
an abstraction {3} - not in any idealistic way - but as "an expression of our 
own @voic; and a person either has this 'faculty of honour' or they do not." 
{4} Myatt goes on to suggest that such a faculty - like the faculty of empathy 
- can be consciously developed; that 


"through such things as a personal study of the culture of pathei- 
mathos and the development of the faculty of empathy that a 
person who does not naturally possess the instinct for 6tkn can 
develope what is essentially 'the human faculty of honour', and 
which faculty is often appreciated and/or discovered via our own 
personal pathei-mathos." {2}{5} 


Myatt is at pains to point out, several times, not only that honour, empathy, 
and pathei-mathos, are related: 


"What, therefore, is the wordless knowing that empathy and pathei- 
mathos reveal? It is the knowing manifest in our human culture of 
pathei-mathos. The knowing communicated to us, for example, by 
art, music, literature, and manifest in the lives of those who 
presenced, in their living, compassion, love, and honour. Germane 
to this knowing is that - unlike a form [i6éq, ei60c] or an 
abstraction - it is always personal (limited in its applicability) and 
can only be embodied in and presenced by some-thing or by some- 
one which or who lives. That is, it cannot be abstracted out of the 
living, the personal, moment of its presencing by someone or 
abstracted out from its living apprehension by others in the 
immediacy-of-the-moment, and thus cannot become ‘an ideal’ or 
form the foundation for some dogma or ideology or supra-personal 
faith." {6} 


but also that what is revealed, known, and understood, and sometimes acted 
upon, is always personal; with empathy, pathei-mathos, and honour 
emphasizing 


"the importance of living in the "immediacy of the personal, living, 
moment", sans the pursuit of some ideal or of some assumed 
perfection; with what is 'good' being not some abstraction denoted 
by some faith, dogma, ideal, ideology, or by some collocation of 
words, but rather is a function of, a wordless revealing by, our 
personal, our individual, empathic horizon, by our pathei-mathos, 
and by the collected human pathei-mathos of millennia manifest as 
that is in the culture of pathei-mathos. Which revealing is that 
what-lives is more important that any ideal, than any abstraction or 
form, with 'the good' simply being that which does not cause 
suffering to, or which can alleviate the suffering of, what-lives, 
human and otherwise. 


Thus the 'meaning' of our physis, of our living, so revealed, is just 
that of a certain way of living; a non-defined, non-definable, very 
personal way of living, only relevant to us as an individual where 
we - appreciating our human culture of pathei-mathos, and thus 
appreciative of art, music, literature, and other emanations of the 
numinous - incline toward not causing suffering and incline (by 
means of empathy, compassion, and honour) toward alleviating 
such suffering as we may personally encounter in the "immediacy 
of the personal, living, moment". {6} 


Honour In Practice 


What all this amounts to, in respect of honour, is that there can be no supra- 
personal 'code of honour' or 'code/theory of ethics' - written or oral - which 
an individual seeks to uphold and live by, since honour in Myatt's philosophy 
is not an ideal to be followed or aspired to. A person thus does what is 
honourable - in the "immediacy of the personal, living, moment" - because it 
is their nature, a wordless part of their way of life, to do so; to behave in such 
a manner that there is, in such a moment, a natural balancing of Life itself, 
since the personal virtue of honour is 


"a practical, a living, manifestation of our understanding and 
appreciation of the numinous; of how to live, to behave, as empathy 
intimates we can or should in order to avoid committing the folly, 
the error, of bBpic [hubris], in order not to cause suffering, and in 
order to re-present, to acquire, appovin [balance, harmony]." {7} 


That is, the judgement regarding when and how to act is and can only be an 
individual one, in and of the moment. In addition, Myatt emphasizes several 
times that compassion - and the desire not to cause suffering - should be 
balanced, and are balanced, by and because of honour: 


"This balancing of compassion - of the need not to cause suffering - 
by ow@poveiv [discernment] and 5ixn is perhaps most obvious on 
that particular occasion when it may be judged necessary to cause 
suffering to another human being. That is, in honourable self- 
defence. For it is natural - part of our reasoned, fair, just, human 
nature - to defend ourselves when attacked and (in the immediacy 
of the personal moment) to valorously, with chivalry, act in defence 
of someone close-by who is unfairly attacked or dishonourably 
threatened or is being bullied by others, and to thus employ, if our 
personal judgement of the circumstances deem it necessary, lethal 
force. 


This use of force is, importantly, crucially, restricted - by the 
individual nature of our judgement, and by the individual nature of 
our authority - to such personal situations of immediate self- 
defence and of valorous defence of others, and cannot be extended 
beyond that, for to so extend it, or attempt to extend it beyond the 
immediacy of the personal moment of an existing physical threat, is 
an arrogant presumption - an act of bBpic - which negates the fair, 
the human, presumption of innocence of those we do not personally 
know, we have no empathic knowledge of, and who present no 
direct, immediate, personal, threat to us or to others nearby us. 


Such personal self-defence and such valorous defence of another in 
a personal situation are in effect a means to restore the natural 
balance which the unfair, the dishonourable, behaviour of others 
upsets." {7} 


Honour therefore, in my view, humanizes Myatt's mystical philosophy, 


making it an individual and quite practical and a decidedly pagan way of life 
{8} where the development of and the use of individual judgement - in 
respect of others and situations - is paramount. A development - a cultivation 
of discernment - by means of empathy, personal pathei-mathos, and learning 
from our human culture of pathei-mathos. 


That Myatt has framed his philosophy in terms of Greco-Roman culture - so 
evident for instance in his use of Greek terms and his copious quotations 
from Greek and Roman authors - makes it a distinct modern philosophy 
which has not only "continued and creatively added to the classical - that is, 
Western, pre-Christian - pagan and mystical traditions" {9}, but has also, 
through the centrality of personal honour, of the muliebral virtues {10}, and 
of humility {11}, restored the Western ethic of gallantry. 


R. Parker 
2016 


{1} The philosophy of pathei-mathos is described by David Myatt in the 
following four collections of essays: 


i) The Numinous Way of Pathei-Mathos. 2013. -13: 978-1484096642. 

ii) Religion, Empathy, and Pathei-Mathos. 2013. -13: 978-1484097984. 

ili) One Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings. 2014. -13: 978-1502396105. 

iv) Sarigthersa: Some Recent Essays. 2015. -13: 978-1512137149. 


{2} The Way Of Pathei-Mathos - A Précis. The essay is included in One 
Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings. 


{3} Myatt, in his Towards Understanding Physis (included in Sarigthersa), 
defines an abstraction as "a manufactured generalization, a hypothesis, a 
posited thing, an assumption or assumptions about, an extrapolation of or 
from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. 
Sometimes, abstractions are generalization based on some sample(s), or on 
some median." 


In later essays, such as Personal Reflexions On Some Metaphysical 
Questions, he explains that denotatum - which he uses in accord with its 
general meaning, which is "to denote or to describe by an expression ora 
word; to name some-thing; to refer that which is so named or so denoted" - 
and abstractions both conceal physis and thus prevent us from 
understanding our own being, our nature as mortals. 


{4} Some Questions For DWM (2014). Included in One Vagabond In Exile 
From The Gods. 


{5} Myatt, in his essay Education And The Culture Of Pathei-Mathos, 
included in One Vagabond In Exile From The Gods, defines 'the culture of 
pathei-mathos' as "the accumulated pathei-mathos of individuals, world-wide, 
over thousands of years, as (i) described in memoirs, aural stories, and 
historical accounts; as (ii) have inspired particular works of literature or 


poetry or drama; as (iii) expressed via non-verbal mediums such as music and 
Art, and as (iv) manifest in more recent times by ‘art-forms' such as films and 
documentaries." 


Of Sixn, Myatt, in his The Numinous Way of Pathei-Mathos, writes: 


"Depending on context, 5tkn could be the judgement of an individual (or 
Judgement personified), or the natural and the necessary balance, or the 
correct/customary/ancestral way, or what is expected due to custom, or what is 
considered correct and natural, and so on. A personified Judgement - the Aixnv 
of Hesiod - is the goddess of the natural balance, evident in the ancestral 
customs, the ways, the way of life, the ethos, of a community, whose judgement, 
Sikn, is "in accord with", has the nature or the character of, what tends to 
restore such balance after some deed or deeds by an individual or individuals 
have upset or disrupted that balance. This sense of 5ikn as one's ancestral 
customs is evident, for example, in Homer (Odyssey, III, 244)." 


However, in several of his essays - such as Some Conjectures Concerning 
Our Nexible Physis, included in Sarigthersa: Some Recent Essays, Myatt also 
uses 5ikn to mean 'fairness', quoting Hesiod and providing his own 
translation and which translation mentions both honour and a learning from 
adversity: 


ov & GKove 6ixnc, pn bBpw S@edAAe: 

UBpic yap TE KAKT) GE1AM Boot@: ob6é péEv EGOAOC 

215 pni6iwe wepépev Sdvatar, BapbOe 6é 6’ bm’ abtTiC 
éEyKvpoac KtTHOW: 060c 6 EtEpNg MapEdAGeiv 
Kpetoown éc Ta Sikara: Aikn 6 bmép “YBptoc toxer 

éc téAoc E€EAPODOG: MAaBWv 6E TE VHTILOC Eyvw 


You should listen to [the goddess] Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. 


In his footnotes to his translation Myatt explains: 


Sikn. The goddess of Fairness/Justice/Judgement, and - importantly - of Tradition 
(Ancestral Custom). In ["Epya kai ‘Hpépat], as in @eoyovia (Theogony), Hesiod is 
recounting and explaining part of that tradition, one important aspect of which 
tradition is understanding the relation between the gods and mortals. Given both 
the antiquity of the text and the context, 'Fairness' - as the name of the goddess 
- is, in my view, more appropriate than the now common appellation ‘Justice’, 
considering the modern (oft times impersonal) connotations of the word ‘justice’ 


eee | 


S5ixaioc. Honour expresses the sense that is meant: of being fair; capable of 
doing the decent thing; of dutifully observing ancestral customs. A reasonable 
alternative for 'honour' would thus be 'decency', both preferable to words such 
as 'just' and ‘justice’ which are not only too impersonal but have too many 
inappropriate modern connotations. 


{6} Personal Reflexions On Some Metaphysical Questions. 2015. Note that 
here, as elsewhere in other quotations from Myatt's writings, I have provided 
- in square brackets [ ] - a translation of some of the Greek terms Myatt 


uses. 


{7} The Numinous Balance of Honour. Included in The Numinous Way of 
Pathei-Mathos. 


{8} I have outlined the pagan nature of Myatt's philosophy in A Modern 
Pagan Philosophy. 


{9} R. Parker. A Modern Pagan Philosophy. e-text, 2016. 


{10} See the Masculous And Muliebral section of my A Modern Pagan 
Philosophy. 


{11} Humility is one of the personal virtues of Myatt's philosophy. Myatt in 
his 2012 essay Pathei-Mathos - A Path To Humility explains that he uses the 
term 


"in a spiritual context to refer to that gentleness, that modest 
demeanour, that understanding, which derives from an 
appreciation of the numinous and also from one's own admitted 
uncertainty of knowing and one's acknowledgement of past 
mistakes. An uncertainty of knowing, an acknowledgement of 
mistakes, that often derive from mai 1a80c. 


Humility is thus the natural human balance that offsets the 
unbalance of hubris (UBpic) - the balance that offsets the unbalance 
of pride and arrogance, and the balance that offsets the unbalance 
of that certainty of knowing which is one basis for extremism, for 
extremist beliefs, for fanaticism and intolerance. That is, humility is 
a manifestation of the natural balance of Life; a restoration of 
appovin, of 6ikn, of owppoveiv - of those qualities and virtues - 
that hubris and extremism, that épic and mdAepioc, undermine, 
distance us from, and replace." 


IV. An Overview of David Myatt's Philosophy of Pathei-Mathos 


Part One 
Anti-Racism, Extremism, Honour, and Culture 


It is now generally acknowledged, by those who have studiously studied his 
post-2011 writings, that David Myatt - once renowned as an ideologue {1} 
and as a 'theoretician of terror’ {2} - has rejected the extremism that 
dominated his life for some forty years, thirty of which years were spent as a 
neo-nazi activist and ten as a "fierce Jihadist" {3} and apologist for Al-Qaeda 
{4}. 


According to his own account {5} this rejection was a consequence of pathei 
mathos - primarily, the suicide of his partner in 2006 - and which learning 
from grief resulted in him developing what he termed a philosophy of pathei- 


mathos centred around personal virtues such as humility, compassion, 
empathy and personal honour {6}{7}. In addition he has written several 
interesting, if rather neglected, essays in which he discourses about culture 
and - politically relevant today - about topics such as extremism. In these 
discourses, which apply his philosophy to the topics discussed, he is at pains 
to point out that he presents only his "personal, fallible, opinion about such 
matters" and that these opinions derive from his decades of "experience of 
extremists and my decade of study and personal experience of, and 
involvement with, Islam." {8} 


Culture, Civilization, and Politics 


Given Myatt's predilection during his extremist decades, and especially as a 
neo-nazi ideologue, for pontificating about both 'culture' and 'civilization', his 
mature view of such things, resulting from his recent seven or so years of 
interior reflection following his learning from grief {9}, are of especial 
interest. 


For he writes that: 


"The very usage of the term civilization, for instance, implies a bias; 
a qualitative often pejorative, prejudiced, assessment and thence a 
division between something judged ‘better than' - or 'superior to' or 
‘more advanced than' - something else, so that ‘to civilize’ denotes 
"the action or process of being made civilized" by something or 
someone believed or considered to be more distinguished, or better 
than, or superior to, or more advanced. 


In common with some other writers, my view is that a clear 
distinction should be made between the terms culture, society, and 
civilization, for the terms culture and society - when, for example, 
applied to describe and distinguish between the customs and way 
of life of a group or people, and the codes of behaviour and the 
administrative organization and governance of those residing in a 
particular geographical area - are quantitative and descriptive 
rather than qualitative and judgemental. It is therefore in my view 
inappropriate to write and talk about a European or a Western 
‘civilization’ [...] 


[T]he essence, the nature, of all cultures is the same: to refine, and 
develope, the individual; to provide a moral guidance; to cultivate 
such skills as that of reasoning and learning and civility; to be a 
repository of the recorded/aural pathei-mathos, experiences, and 
empathic understanding of others (such as our ancestors) over 
decades, centuries, millennia, as manifest for example in literature, 
music, memoirs, poetry, history, Art, and often in the past in myths 
and legends and religious allegories. A recorded/aural pathei- 
mathos and empathic understanding - a human learning - which 
teach the same lessons, whatever the culture, whatever the people, 
whatever the time and whatever the place. The lesson of the 


importance of a loyal love between two people; the lesson of the 
importance of virtues such as evtagéia and honour; the lesson of the 
need to avoid committing the error of hubris. The lesson of hope, 
redemption, and change. And the lesson concerning our own 
nature [...] 


Ultimately, the assumed or the perceived, the outer, differences do 
not matter, since what matters for us as human beings capable of 
reason and civility is our shared humanity and the wisdom that all 
cultures guide us toward: which wisdom is that it is what is moral - 
it is what keeps us as mortals balanced, aware of and respective of 
the numinous - that should guide us, determine our choices and be 
the basis of our deeds, for our interaction with other human beings, 
with society, and with the life with which we share this planet. 


As outlined in my philosophy of pathei-mathos, my personal view is 
that the criteria of assessment and judgement are the individual 
ones of empathy, reason, and the presumption of innocence; which 
means that abstractions, ideations, theories, and categories, of 
whatever kind - and whether deemed to be political, religious, or 
social - are considered an unimportant. That what matters, what is 
moral, is a very personal knowing in the immediacy-of-the- moment 
so that what is beyond the purveu of our empathy, of our personal 
knowing, knowledge, and experience, is something we rationally 
accept we do not know and so cannot judge or form a reasonable, a 
fair, a balanced, opinion about. Hence, and for example, individuals 
and people we do not know, of whatever faith, of whatever 
perceived ethnicity, sexual orientation, or perceived or assumed or 
proclaimed culture - whom we have no personal experience of and 
have had no interaction with over a period of causal time - are 
unjudged by us and thus given the benefit of the doubt; that is, 
regarded as innocent, assumed to be good, unless or until direct 
personal experience, and individual and empathic knowing of them, 
as individuals, proves otherwise [...] 


What matters are our own moral character, our interior life, our 
appreciation of the numinous, and the individual human beings we 
interact with on the personal level; so that our horizon is to refine 
ourselves into cultured beings who are civil, reasoned, empathic, 
non-judgemental, unbiased, and who will, in the words of one guide 
to what is moral, And6ote ovbv ta Katoapoc Kaioapi kai Tx tod 
@e0v TO Oem." {8} 


Myatt's emphasis is thus on the individual; on their interior life, and their 
personal interaction with others in what he terms, in his philosophy of 
pathei-mathos, the immediacy of the personal moment: 


"Since the range of our faculty of empathy is limited to the 
immediacy-of-the-moment and to personal interactions, and since 
the learning wrought by pathei-mathos and pathei-mathos itself is 


and are direct and personal, then the knowledge, the 
understanding, that empathy and pathei-mathos reveal and provide 
is of the empathic scale of things and of our limitations of personal 
knowing and personal understanding. That is, what is so revealed 
is not some grand or grandiose theory or praxis or philosophy 
which is considered applicable to others, or which it is believed can 
or should be developed to be applicable to others or developed to 
offer guidance beyond the individual in political and/or social 
and/or religious and/or ideological terms; but rather a very 
personal, individual, spiritual and thus interior, way. A way of 
tolerance and humility, where there is an acceptance of the 
unwisdom, the hubris, the unbalance, of arrogantly, pejoratively, 
making assumptions about who and what are beyond the range of 
our empathy and outside of our personal experience." {10} 


There is, therefore, a rejection of involvement with politics: 


"Given that the concern of the philosophy of pathei-mathos is the 
individual and their interior, their spiritual, life, and given that (due 
to the nature of empathy and pathei-mathos) there is respect for 
individual judgement, the philosophy of pathei-mathos is apolitical, 
and thus not concerned with such matters as the theory and 
practice of governance, nor with changing or reforming society by 
political means." {11} 


In line with the virtues of his philosophy, Myatt is scathing regarding 
extremism in general: 


"One of the worst consequences of the extremism of extremists - of 
modern hubris in general - is, or seems to me to be, the loss of 
what is personal, and thus what is human; the loss of the empathic, 
the human, scale of things; with what is personal, human, 
empathic, being or becoming displaced, scorned, forgotten, 
obscured, or a target for destruction and (often violent) 
replacement by something supra-personal such as some abstract 
political/religious notion or concept, or some ideal, or by some 
prejudice and some often violent intolerance regarding human 
beings we do not personally know because beyond the range of our 
empathy. 


That is, the human, the personal, the empathic, the natural, the 
immediate, scale of things - a tolerant and a fair acceptance of 
what-is - is lost and replaced by an artificial scale posited by some 
ideology or manufactured by some tvpavvoc; a scale in which the 
suffering of individuals, and strife, are regarded as inevitable, even 
necessary, in order for 'victory to be achieved' or for some ideal or 
plan or agenda or manifesto to be implemented. Thus the good, the 
stability, that exists within society is ignored, with the problems of 
society - real, imagined, or manufactured by propaganda - 
trumpeted. There is then incitement to disaffection, with harshness 
and violent change of and within society regarded as desirable or 


necessary in order to achieve preset, predetermined, and always 
‘urgent’ goals and aims, since slow personal reform and change in 
society - that which appreciates and accepts the good in an existing 
society and in people over and above the problems and the bad - is 
anathema to extremists, anathema to their harsh intolerant 
empathy-lacking nature and to their hubriatic striving." {12} 


All this amounts to viewing matters - events in the external world, and our 
relation to other humans - in terms of two principles rather than in terms of 
politics, ideology, dogma, or revolutionary social change. The first principle is 
personal honour; the second what Myatt terms 'the cosmic perspective’, of 
which perspective Myatt writes: 


"The Cosmic Perspective reveals a particular truth not only about 
the Anthropocene (and thus about our @voic as human beings) but 
also about how sustainable millennial change has occurred and can 
occur. Which change is via the progression, the evolution - the 
development of the faculties and the consciousness - of individuals 
individually. This is the interior, the a-causal, change of individuals 
wrought by a scholarly learning of and from our thousands of years 
old human culture of pathei-mathos, by our own pathei-mathos, and 
by that personal appreciation of the numinous that both the Cosmic 
Perspective and the muliebral virtues incline us toward. This aeonic 
change voids what we now describe by the terms politics and 
religion and direct social activism of the violent type. 


There is thus a shift from identifying with the communal, the 
collective - from identifying with a particular contemporary ora 
past society or some particular national culture or some particular 
causal form such as a State or nation or empire or some -ism or 
some -ology - toward that-which has endured over centuries and 
millennia: our human culture of pathei-mathos. For the human 
culture of pathei-mathos records and transmits, in various ways, 
the pathei-mathos of individuals over thousands of years, manifest 
as this sustainable millennial culture is in literature, poetry, 
memoirs, aural stories, in non-verbal mediums such as music and 
Art, and in the experiences - written, recorded, and aural - of those 
who over the centuries have appreciated the numinous, and those 
who endured suffering, conflict, disaster, tragedy, and war, and who 
were fundamentally, interiorly, changed by their experiences." {13} 


Given this perspective, and given that personal honour "cannot be extracted 
out from the living moment and our participation in the moment" {7} and isa 
necessary virtue, then Myatt's philosophy, while somewhat redolent of 
Buddhism, Taoism, and the Catholic contemplative tradition, is rather unique 
in that the personal use of force (including lethal force) in the immediacy of 
the moment is justified in personal defence of one's self or of others, since 


"the personal virtue of honour, and the cultivation of wu-wei, are - 
together - a practical, a living, manifestation of our understanding 
and appreciation of the numinous; of how to live, to behave, as 


empathy intimates we can or should in order to avoid committing 
the folly, the error, of Ufpic, in order not to cause suffering, and in 
order to re-present, to acquire, “pyovin. For personal honour is 
essentially a presencing, a grounding, of yvyn - of Life, of our 
j@voic - occurring when the insight (the knowing) of a developed 
empathy inclines us toward a compassion that is, of necessity, 
balanced by ow@povetv and in accord with 5ixn." {14} 


Given the mention of wu-wei in many of Myatt's recent writings, it is no 
surprise that Myatt admits (or, rather, overstates) his debt to Taoism: 


"According to my limited understanding and knowledge, I am not 
expressing anything new here. Indeed, I feel (and I use the word 
‘feel’ intentionally) that Iam only re-expressing what I intuitively 
(and possibly incorrectly) understood nearly half a century ago 
about Taoism when I lived in the Far East and was taught that 
ancient philosophy by someone who was also trying to instruct me 
in a particular Martial Art." {13} 


It is therefore possible to speculate that the archetypal follower of Myatt's 
philosophy of pathei-mathos - if there were or could be such followers of such 
a personal philosophy of life - might be akin to one of the following: (i) a 
reclusive or wandering, or communal living, mystic, concerned only with 
their interior life and/or with scholarly study, yet prepared - in the immediacy 
of the moment and when confronted by someone or some group being 
dishonourable - to do what is honourable in defence of themselves or others 
even if that meant their own death; (ii) someone outwardly ordinary who was 
in, or who was seeking, a loving relationship, and who - compassionate and 
sensitive and cultured - was unconcerned with politics or conventional 
religion, and yet prepared - in the immediacy of the moment and when 
confronted by someone or some group being dishonourable - to do what is 
honourable in defence of themselves or others even if that meant their own 
death; (iii) someone with an interior sense of what is honourable whose 
occupation or career or way of life enables them, in a personal manner and 
within their milieu, to individually do what is honourable, fair, and just; and 
(iv) someone who - compassionate and empathic by nature - whose 
occupation or career or way of life enables them, in a personal manner and 
within their milieu, to individually do what is compassionate and who would - 
in the immediacy of the moment and when confronted by someone or some 
group being dishonourable - do what is honourable in defence of themselves 
or others even if that meant their own death. 


In Myatt's view, such individuals would be acting in a wise way - in accord 
with the aforementioned cosmic perspective - since: 


"The only effective, long-lasting, change and reform that does not 
cause suffering - that is not redolent of UBpic - is the one that 
changes human beings in an individual way by personal example 
and/or because of mé0¢1 1.&80c, and thus interiorly changes what, 
in them, predisposes them, or inclines them toward, doing or what 
urges them to do, what is dishonourable, undignified, unfair, and 


uncompassionate. That is what, individually, changes or rebalances 
bad @voic and thus brings-into-being, or restores, good @voic." 
{15} 


For: 


"It is inner, personal, change - in individuals, of their nature, their 
character - that is is the ethical, the numinous, way to solve such 
personal and social problems as exist and arise. That such inner 
change of necessity comes before any striving for outer change by 
whatever means, whether such means be termed or classified as 
political, social, economic, religious. That the only effective, long- 
lasting, change and reform is understood as the one that evolves 
human beings and thus changes what, in them, predisposes them, 
or inclines them toward, doing or what urges them to do, what is 
dishonourable, undignified, unfair, and uncompassionate." {11} 


Extremism, Racism, And Prejudice 


In Myatt's philosophy, the personal knowing of others provided by empathy 
and the self-knowing that pathei-mathos reveals replace the categorizations 
by which we have assumed we can know and understand others and 
ourselves: 


"Hitherto, the mbvoic of beings and Being has most usually been 
apprehended, and understood, in one of three ways or by varied 
combinations of those three ways. The first such perceiveration is 
that deriving from our known physical senses - by Phaindmenon - 
and by what has been posited on the basis of Phaindmenon, which 
has often meant the manufacture, by we human beings, of 
categories and abstract forms which beings (including living 
beings) are assigned to on the basis of some feature that has been 
outwardly observed or which has been assumed to be possessed by 
some beings or collocation of beings. 


The second such perceiveration derives from positing a ‘primal 
cause’ - often denoted by God, or a god or the gods, but sometimes 
denoted by some mechanism, or some apparently inscrutable 
means, such as 'karma' or 'fate' - and then understanding beings 
(especially living beings) in terms of that cause: for example as 
subject to, and/or as determined or influenced by or dependant on, 
that primal cause. 


The third such perceiveration derives from positing a human 
faculty of reason and certain rules of reasoning whereby it is 
possible to dispassionately examine collocations of words and 
symbols which relate, or which are said to relate, to what is correct 
(valid, true) or incorrect (invalid, false) and which collocations are 
considered to be - or which are regarded by their proponents as 
representative of - either knowledge or as a type of, a guide to, 


knowing. 


All three of these perceiverations, in essence, involve denotatum, 
with our being, for example, understood in relation to some-thing 
we or others have posited and then named and, importantly, 
consider or believe applies or can apply (i) to those who, by virtue 
of the assumption of ipseity, are not-us, and (ii) beyond the finite, 
the living, personal moment of the perceiveration. 


Thus, in the case of Phaindmenon we have, in assessing and trying 
to understand our own @voic as a human being, assumed ipseity - 
a separation from others - as well as having assigned ourselves (or 
been assigned by others) to some supra-personal category on the 
basis of such things as place of birth, skin colour, occupation (or 
lack of one), familial origin or status (or wealth or religion), some- 
thing termed ‘intelligence’, physical ability (or the lack thereof), 
our natural attraction to those of a different, or the same, gender; 
and so on." {16} 


In Myatt's view, extremism - whether political or religious - makes some 
category an ideal to be strived for or returned to, since: 


"All extremists accept - and all extremisms are founded on - the 
instinctive belief or the axiom that their cherished ideation(s) or 
abstraction(s) is or are more important, more valuable, than the 
individual and the feelings, desires, hopes, and happiness, of the 
individual. The extremist thus views and understands the world in 
terms of abstractions; in terms of a manufactured generalization, a 
hypothesis, a posited thing, an assumption or assumptions about, 
an extrapolation of or from some-thing, or some assumed or 
extrapolated ideal 'form' of some-thing. Sometimes, abstractions 
are generalization based on some sample(s), or on some median 
(average) value or sets of values, observed, sampled, or assumed. 
Abstractions can be of some-thing past, in the present, or described 
as a goal or an ideal which it is assumed could be attained or 
achieved in the future. 


The abstractions of extremism are manifest in the ideology, which 
posits or which attempts to explain (however irrationally and 
intolerantly) some ideated form, some assumed or believed in 
perfect (ideal) form or category of some-thing, and which ideated 
form is or can be or should be (according to the ideology) 
contrasted with what is considered or assumed to be its opposite." 
17} 


Thus in racism individuals are assigned to, associated with, some 'race' with 
the various 'races' assigned a qualitative value - describing their 'worth' - 
based on what some ideology or some ideologue state or believe is their 
contribution to ‘civilization’ and on how useful or harmful they might be to 
those deeming themselves ‘superior’. 


This is immoral, according to Myatt, not only because it is dishonourable but 
because of the primacy of empathic, of personal, knowing: 


"Everything others associate with an individual, or ascribe to an 
individual, or use to describe or to denote an individual, or even 
how an individual denotes or describes themselves, are not 
relevant, and have no bearing on our understanding, our 
knowledge, of that individual and thus - morally - should be 
ignored, for it is our personal knowing of them which is necessary, 
important, valid, fair. For assessment of another - by the nature of 
assessment and the nature of empathy - can only be personal, 
direct, individual. Anything else is biased prejudgement or 
prejudice or unproven assumption. 


This means that we approach them - we view them - without any 
prejudice, without any expectations, and without having made any 
assumptions concerning them, and as a unique, still unknown, still 
undiscovered, individual person: as 'innocent' until proven, until 
revealed by their actions and behaviour to be, otherwise. 
Furthermore, empathy - the acausal perception/knowing and 
revealing of physis - knows nothing of temporal things and human 
manufactured abstractions/categories such as assumed or assigned 
ethnicity; nothing of gender; nothing of what is now often termed 
‘sexual preference/orientation'. Nothing of politics, or religion. 
Nothing of some disability someone may suffer from; nothing of 
social status or wealth; nothing regarding occupation (or lack of 
one). Nothing regarding the views, the opinions, of others 
concerning someone. For empathy is just empathy, a perception 
different from our other senses such as sight and hearing, anda 
perception which provides us, or which can provide us, with a 
unique perspective, a unique type of knowing, a unique (acausal) 
connexion to the external world and especially to other human 
beings. 


Empathy - and the knowing that derives from it - thus transcends 
‘race’, politics, religion, gender, sexual orientation, occupation, 
wealth (or lack of it), 'status', and all the other things and concepts 
often used to describe, to denote, to prejudge, to classify, a person; 
so that to judge someone - for example - by and because of their 
political views (real or assumed) or by their religion or by their 
sexual orientation is an act of hubris. 


In practice, therefore, in the revealing of the physis of a person, the 
political views, the religion, the gender, the perceived ethnicity, of 
someone are irrelevant. It is a personal knowing of them, the 
perception of their physis by empathy, and an acceptance of them 
as - and getting to know them as - a unique individual which are 
important and considered moral; for they are one emanation of the 
Life of which we ourselves are but one other finite and fallible 
part." {12} 


However, Myatt's analysis of extremism goes much further. Based on his 
forty years of personal experience he considers that the extremist is a 
particular type of person "by nature or becomes so through association with 
or because of the influence of others, or because of ideological 
indoctrination" and that 


"it is in the nature of extremists that they disdain, and often 
despise, the muliebral virtues of empathy, sensitivity, humility, 
gentleness, forgiveness, compassion, and the desire to love and be 
loved over and above the desire for conflict, territorial identity, and 
for war. Thus we find in extremism a glorification of the masculous 
at the expense of the muliebral; a definite personal certitude of 
knowing; a glorification of toughness and aggression and war; an 
aggressive territorial pride; a tendency to believe, or the forthright 
assertion, that 'might is right' and kampf is necessary; the desire to 
organize/control; a prominent desire for adventure and/or for 
conflict/war and/or violence and competition." {17} 


Thus, in Myatt's philosophy, the extremist is hubriatic: unbalanced because 
lacking in - or having rejected or suppressed - the muliebral virtues which 
are or which should be an essential part of our human nature and the genesis 
of all culture; with the need for such muliebral virtues, for such a balance, 
and the necessity of culture, among the important things that ‘our culture of 
pathei-mathos' informs us about {18}. Little wonder, then, that 


"it is [our] shared human culture of pathei-mathos that extremists 
of whatever kind, and those who advocate -isms and -ologies, scorn 
and so often try to suppress when, for however short a time, they 
have political or social or religious power and control over the lives 
of others. It is this human culture of pathei-mathos which - at least 
according to my experience, my musings, and my retrospection - 
reveals to us the genesis of wisdom: which is that it is the muliebral 
virtues which evolve us as conscious beings, which presence 
sustainable millennial change. Virtues such as empathy, 
compassion, humility, and that loyal shared personal love which 
humanizes those masculous talking-mammals of the Anthropocene, 
and which masculous talking-mammals have - thousand year 
following thousand year - caused so much suffering to, and killed, 
so many other living beings, human and otherwise." {13} 


Furthermore, according to Myatt: 


"Given the masculous nature and the masculous ethos of 
extremism, it is no surprise that the majority of extremists are men; 
and given that, in my own opinion, the predominant ethos of the 
last three millennia - especially within the societies of the West - 
has been a masculous, patriarchal, one it is no surprise that women 
were expected to be, and often had no option but to be, 
subservient, and no surprise therefore that a modern movement 
has arisen to try and correct the imbalance between the masculous 


and the muliebral [...] 


[Yet] it is only by using and developing our faculty of empathy, on 
an individual basis, that we can apprehend and thence understand 
the muliebral; [for] the muliebral can only be manifested, 
presenced, individually in our own lives according to that personal, 
individual, apprehension. Presenced, for example, in our 
compassion, in our honour, by a personal loyal love, and in that 
appreciation of innocence and of the numinous that inclines us, as 
individuals, to reject all prejudice and to distance ourselves from 
that pride, that certainty-of-knowing about ourselves and those 
presumptions we make about others, which are so redolent of, and 
which so presence and have so presenced, the patriarchal ethos." 
{13} 


Extremism and racism, therefore, are understood in Myatt's philosophy in 
relation to hubris and enantiodromia: 


"Enantiodromia is the term used, in the philosophy of pathei- 
mathos, to describe the revealing, the process, of perceiving, 
feeling, knowing, beyond causal appearance and the separation-of- 
otherness and thus when what has become separated - or has been 
incorrectly perceived as separated - returns to the wholeness, the 
unity, from whence it came forth. When, that is, beings are 
understood in their correct relation to Being, beyond the causal 
abstraction of different/conflicting ideated opposites, and when as 
a result, a reformation of the individual, occurs. A relation, an 
appreciation of the numinous, that empathy and pathei-mathos 
provide, and which relation and which appreciation the 
accumulated pathei-mathos of individuals over millennia have made 
us aware of or tried to inform us or teach us about." {14} 


"For what the culture of pathei-mathos reveals is that we human 
beings, are - personally - both the cause and the cure of suffering; 
and that our choice is whether or not we live, or try to live, ina 
manner which does not intentionally contribute to or which is not 
the genesis of new suffering. The choice, in effect, to choose the 
way of harmony - the natural balance - in preference to hubris." 
{19} 


Conclusion 


In his seminal and scholarly essay Questions of Good, Evil, Honour, and God 
{19}, Myatt places the ethics of his philosophy in the context of the theories 
of ethics postulated by Christianity, by Islam, and by the proponents of the 
modern State. He concludes, in respect of his philosophy and its ethics, that: 


"The alternative ontology, derived from the culture of pathei- 
mathos, suggests that the answer to the question regarding the 
meaning of our existence is simply to be that which we are. To be in 


balance, in harmony, with Life; the balance that is love, 
compassion, humility, empathy, honour, tolerance, kindness, and 
wu-wei. This, by its nature, is a personal answer and a personal 
choice; an alternative way that compliments and is respectful of 
other answers, other choices, and of other ways of dealing with 
issues such as the suffering that afflicts others, the harm that 
humans do so often inflict and have for so long inflicted upon 
others. The personal non-judgemental way, of presumption of 
innocence and of wu-wei, balanced by, if required, a personal 
valourous, an honourable, intervention in a personal situation in 
the immediacy of the moment." 


However, this answer is contingent on understanding, via empathy and 
pathei-mathos, not only 'the illusion of ipseity' {16} - the 'separation-of- 
otherness' - but also the cosmic perspective and thus the temporary nature of 
all our human manufactured forms, categories, and abstractions, for 
according to Myatt: 


“There has been, as there still is, at least in my view, a failure to 
appreciate two things. Firstly, the causal (the mortal) nature of all 
forms: from institutions, governments, laws, States, nations, 
movements, societies, organizations, empires, to leaders and those 
embodying in some manner the authority, the volksgeist, the 
ideations, the principles, the aspirations, of their time. Secondly, 
and possibly most important of all, that what is muliebral cannot be 
embodied in some organization or movement, or in some -ism, or in 
any causal form - and certainly cannot be expressed via the 
medium of words, whether spoken or written - without changing it, 
distorting it, from what it is into some-thing else. For the muliebral 
by its very @votc is personal, individual, in nature and only 
presenced in the immediacy-of-the-moment, and thus cannot be the 
object of a supra-personal aspiration and thus should not be 
‘idealized' or even be the subject of an endeavour to express it in 
some principles or principles (political or otherwise), or by some 
axiom or axioms, or by some dogma. For all such things - forms and 
words included - are manifestations, a presencing, of what is, in 
voc, Masculous and temporal. Or, expressed more simply, the 
muliebral presences and manifests what is a-causal - what, in the 
past, has often inclined us to appreciate the numinous - while the 
masculous presences and manifests what is causal, temporal, and 
what in the past has often inclined us toward hubris and being 
egoistic." {13} 


Myatt's comprehensive philosophy - propounded in various writings between 
2012 and 2014 and which he recently described as being just his personal 
weltanschauung rather than a philosophy {20} - thus provides an interesting, 
intriguing, and insightful if iconoclastic, analysis of extremism and 
contemporary society as well as offering an understandable ethics centred on 
personal honour, a rather mystical ontology, and a somewhat mystical answer 
to the question of existence; and although his philosophy certainly deserves 


to be more widely studied and more widely appreciated, it will doubtless - 
given Myatt's outré and controversial life - continue to be neglected for many, 
many, decades to come. 
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ooo 
Part Two: Humility, Empathy, and Pathei-Mathos 


The prevailing character of David Myatt's philosophy of pathei-mathos is 
evident in one of his most recent essays, for he writes: 


"What I have previously described as the 'philosophy of pathei- 
mathos' and the 'way of pathei-mathos' is simply my own 
weltanschauung, a weltanschauung developed over some years as a 
result of my own pathei-mathos. Thus, and despite whatever 
veracity it may or may not possess, it is only the personal insight of 
one very fallible individual, a fallibility proven by my decades of 
selfishness and by my decades of reprehensible extremism both 
political and religious. Furthermore, and according to my 
admittedly limited understanding and limited knowledge, this 
philosophy does not - in essence - express anything new. For I feel 
(and I use the word 'feel' intentionally) that I have only re- 
expressed what so many others, over millennia, have expressed as 
result of (i) their own pathei- mathos and/or (ii) their 
experiences/insights and/or (iii) their particular philosophical 
musings. 


Indeed, the more I reflect upon my (perhaps pretentiously entitled) 
‘philosophy of pathei-mathos' the more I reminded of so many 
things..." {1} 


The character is that of a person who, aware and accepting of their past 
mistakes, is presenting the conclusions of many years of personal 
contemplation about such metaphysical and personal matters as interest 
them, which conclusions they qualify with a proviso of fallibility. The ethos of 
Myatt's philosophy is therefore both in tone and in content redolent of the 
mystic, but of a mystic who - perhaps because of his extremist past - is well 
aware of the causes and consequences of suffering: 


"For me, there is a knowing of how limited and fallible my 
knowledge and understanding are, combined with an intangible 
intimation of some-thing possibly existing which is so abstruse that 
any and all attempts - at least by me - to meld it into words, and 
thus form and confine it into some idea or ideas, would miss or 
distort its essence. An intimation of what terms such as ‘acausal' 
and 'numinous' (and even 9¢6c/@eot) do little to describe, hinting as 
such terms do of externalities - of an ‘out there' - whereas this 
some-thing is an intrinsic part of us, connecting us to all life, 
human, terran, and otherwise, and thus reveals our @voic - our 
relation to beings and Being - behind the appearance that is our 
conception of our separate self. An intimation thus of our brief 
causality of mortal life being only one momentary microcosmic 
presencing of that-which we it seems have a faculty to apprehend, 
and a that-which which lives-on both before and after our brief 
moment of apprehended causal life. 


Yet this some-thing that I sense is no mystical divinity of a supra- 
personal love to be saught individually and which, if found or gifted 
to us, eremitically removes us from the mortal pains and joys of 
life. Suffering, and the pain so caused, are real; and if we ourselves 
are unafflicted, others are not and may never be so unafflicted if we 


humans do not or cannot fundamentally change." {2} 


It is therefore not surprising, given this mysticism, that humility is one of the 
personal virtues of Myatt's philosophy. Of humility, Myatt writes that he is 
using the term 


"in a spiritual context to refer to that gentleness, that modest 
demeanour, that understanding, which derives from an 
appreciation of the numinous and also from one's own admitted 
uncertainty of knowing and one's acknowledgement of past 
mistakes. An uncertainty of knowing, an acknowledgement of 
mistakes, that often derive from m&08e1 1d80c. 


Humility is thus the natural human balance that offsets the 
unbalance of hubris (UBpic) - the balance that offsets the unbalance 
of pride and arrogance, and the balance that offsets the unbalance 
of that certainty of knowing which is one basis for extremism, for 
extremist beliefs, for fanaticism and intolerance. That is, humility is 
a manifestation of the natural balance of Life; a restoration of 
appovin, of 6ikn, of owppovein - of those qualities and virtues - that 
hubris and extremism, that Epic and méAepoc, undermine, distance 
us from, and replace." {3} 


This passage is notable for two reasons. First, for the fact that the virtue of 
humility is - along with the other personal moral qualities of Myatt's 
philosophy - the result of that 'acausal knowing' that Myatt considers both 
pathei-mathos and empathy can provide; and second, for his use of ancient 
Greek terminology, a usage which hints that his mysticism - his philosophy - 
is influenced by, or is a modern manifestation of, an ancient paganism rather 
than part of the Christian mystical and contemplative traditions. 


Myatt himself acknowledges this pagan influence: 


"The philosophy of pathei-mathos is the result of my own pathei- 
mathos, my own learning from diverse - sometimes outré, 
sometimes radical and often practical - ways of life and experiences 
over some four decades; of my subsequent reasoned analysis, over 
a period of several years, of those ways and those experiences; of 
certain personal intuitions, spread over several decades, regarding 
the numinous; of an interior process of personal and moral 
reflexion, lasting several years and deriving from a personal 
tragedy; and of my life-long study and appreciation of Hellenic 
culture, an appreciation that led me to translate works by Sappho, 
Sophocles, Aeschylus and Homer, and involved me in a detailed 
consideration of the weltanschauung of individuals such as 
Heraclitus (insofar as such weltanschauungen are known from 
recorded sayings and surviving books). 


Given this appreciation, and as the name suggests, the philosophy 
of md0e1 pa980c has certain connexions to Hellenic culture and I 
tend therefore to use certain Greek words in order to try and 


elucidate my meaning and/or to express certain philosophical 
principles regarded as important in - and for an understanding of - 
this philosophy; a usage of words which I have endeavoured to 
explain as and where necessary, sometimes by quoting passages 
from Hellenic literature or other works and by providing 
translations of such passages. For it would be correct to assume 
that the ethos of this philosophy is somewhat indebted to and yet - 
and importantly - is also a development of the ethos of Hellenic 
culture; an indebtedness obvious in notions such as 6ikn, 140e1 
ya80c, avoidance of UBpic, and references to Heraclitus, Aeschylus, 
and others, and a development manifest in notions such as empathy 
and the importance attached to the virtue of compassion." {4} 


Acausal Knowing and Pathei Mathos 


In a recent précis of his philosophy Myatt enumerates the three 
fundamentals of his epistemology: 


"a. The primacy of pathei-mathos: of a personal pathei-mathos 
being one of the primary means whereby we can come to know the 
true voc (physis) of Being, of beings, and of our own being; a 
knowing beyond ‘abstractions', beyond the concealment implicit in 
manufactured opposites, by ipseity (the separation-of-otherness), 
and by denotatum. 


b. Adding the 'acausal knowing' revealed by the (muliebral) faculty 
of empathy to the conventional, and causal (and somewhat 
masculous), knowing of science and logical philosophical 
speculation, with the proviso that what such 'acausal knowing' 
reveals is (i) of pboic, the relation between beings, and between 
beings and Being, and thus of 'the separation-of-otherness', and (ii) 
the personal and numinous nature of such knowing in the 
immediacy-of-the-moment, and which empathic knowing thus 
cannot be abstracted out from that ‘living moment’ via denotatum: 
by (words written or spoken), or be named or described or 
expressed (become fixed or 'known') by any dogma or any -ism or 
any -ology, be such -isms or -ologies conventionally understood as 
political, religious, ideological, or social. 


c. Describing a human, and world-wide and ancestral, ‘culture of 
pathei-mathos', and which culture of pathei-mathos could form part 
of Studia Humanitatis and thus of that education that enables we 
human beings to better understand our own @boic." {1} 


Thus, for Myatt, knowledge and understanding of Reality - of beings and 
Being, and of our own relation to beings and Being - requires us to use or 
develop our faculty of empathy (of sympatheia with other living beings, 
human and otherwise) as well as both studying and appreciating our 'aeonic' 
human culture of pathei-mathos and learning via our own experiences, 


suffering, and grief (our own pathei-mathos). The latter of which - that is, 
pathei-mathos - naturally not only cultivates a certain personal humility but 
also means that we cannot hope to know and understand Reality - we cannot 
discover wisdom - unless and until we ourselves have a certain experience of 
the vicissitudes of life. 


Given (i) that the acausal knowing that empathy reveals, 


"is a direct and personal - an individual - revealing of beings and 
Being which does not depend on denoting or naming or causality or 
the assumption of a primal cause, and which knowing, being 
individual in mboic and concerned with living beings, cannot be 
abstracted out from the living personal moment of the 
perceiveration. Thus, such a perceiveration - in respect of other 
human beings - does not and cannot involve and does not and 
cannot lead to any of the following: (i) any personal claim regarding 
possessing ‘the truth’ about some-thing; (ii) no ‘correct way or 
praxis’ or dogma or ideology which are assumed or believed to be 
applicable to anyone else; (iii) no understanding of or assumption 
of knowledge about others on the basis of assigning those others to 
some category or to some abstract form. Instead, there is only an 
intuition of the moment concerning one’s own @voic and thus a 
wordless individual revealing of - a numinous knowing concerning 
- one’s own being and of one’s own relation to Being and to other 
living beings" {5} 


and given (ii) the necessity of (a) pathei-mathos and (b) studying and learning 
from our aeonic human culture of pathei-mathos, and (ii) given the personal 
virtues - such as compassion, humility, and a personal honour - that are 
engendered by such acausal knowing {6}, such a study, and such a pathei- 
mathos, then it is my view that Myatt's whole philosophy can be summarized 
as a guide to living in an honourable, and a particular type of pagan, way. 


For, of the knowing and understanding that empathy and pathei-mathos 
reveal, Myatt writes: 


"Empathy is, and has been, the natural basis for a tradition which 
informs us, and reminds us - through Art, literature, myths, 
legends, the accumulated md08e1 p&80c of individuals, and often 
through a religious-type awareness - of the need for a balance, for 
appovin, achieved by not going beyond the numinous limits. 


As a used and a developed faculty, the perception that empathy 
provides is of undivided yvoyn and of the emanations of wuyn, of our 
place in the Cosmic Perspective: of how we are a connexion to 
other life; of how we are but one mortal fallible emanation of Life; 
of how we affect or can affect the well-being - the very being, woxyn 
- of other mortals and other life; and how other mortals and other 
living beings interact with us and can affect us, in a good ora 
harmful way. 


Empathy thus involves a translocation of ourselves and thus a 
knowing-of another living-being as that living-being is, without 
presumptions and sans all ideations, all projections. In a simple 
way, empathy involves a numinous sympathy with another living- 
being; a becoming - for a causal moment or moments - of that 
other-being, so that we know, can feel, can understand, the 
suffering or the joy of that living-being. In such moments, there is 
no distinction made between them and us - there is only the flow of 
life; only the presencing and the ultimate unity of Life itself." {4} 


"The numinous sympathy - ovumd0e1a (sympatheia, benignity) - 
with another living being that empathy provides naturally inclines 
us to treat other living beings as we ourselves would wish to be 
treated: with fairness, compassion, honour, and dignity. It also 
inclines us not to judge those whom we do not know; those beyond 
the purveu - beyond the range of - our faculty of empathy." {6} 


For, regarding personal honour, Myatt writes that it: 


“presences the virtues of fairness, tolerance, compassion, humility, 
and evtatia - as (i) a natural intuitive (wordless) expression of the 
numinous (‘the good’, 5ikn, ovpmdGe1a) and (ii) of both what the 
culture of pathei-mathos and the acausal-knowing of empathy 
reveal we should do (or incline us toward doing) in the immediacy 
of the personal moment when personally confronted by what is 
unfair, unjust, and extreme [...] 


Such honour - by its and our @bvoic - is and can only ever be 
personal, and thus cannot be extracted out from the ‘living 
moment’ and our participation in the moment; for it only through 
such things as a personal study of the culture of pathei-mathos and 
the development of the faculty of empathy that a person who does 
not naturally possess the instinct for 5tkn can develope what is 
essentially 'the human faculty of honour’, and which faculty is often 
appreciated and/or discovered via our own personal pathei- 
mathos." {1} 


For, regarding paganism, Myatt - quoting Cicero - writes that, correctly 
understood (that is, in the classical sense), it is: 


"An apprehension of the complete unity (a cosmic order, k6ov0c, 
mundus) beyond the apparent parts of that unity, together with the 
perceiveration that we mortals - albeit a mere and fallible part of 
the unity - have been gifted with our existence so that we may 
perceive and understand this unity, and, having so perceived, may 
ourselves seek to be whole, and thus become as balanced 
(perfectus), as harmonious, as the unity itself." {7} 


An Honourable, Paganus, And Cultured, Way of Life 


What Myatt has developed in his philosophy of pathei-mathos is, essentially, a 
contemporary mystical 'paganus' philosophy in the classical tradition, and 
thus one which dispenses with all the unnecessary accretions, and 
misunderstandings, of the past century that have become attached to 
‘modern paganism’. For at the heart of Myatt's individualistic paganism are 
the virtues of personal honour, of learning, of education, of culture, of self- 
restraint [ebtafia] and of duty, for: 


"this paganus natural balance implied an acceptance by the 
individual of certain communal responsibilities and duties; of such 
responsibilities and duties, and their cultivation, as a natural and 
necessary part of our existence as mortals." {7} 


Which is why Myatt's paganus philosophy emphasises wu-wei {8}, and 
tolerance; and why it is (i) concerned, not with politics or reforming society 
through some -ism or -ology or via some revolution violent or otherwise, but 
rather with the individual - with their interior life, with their personal 
interaction with others, with the numinosity of love {9}, with honourable 
living - and (ii) concerned with the individual agreeing to And6ote ovv ta 
Katoapoc Katoapt Kai tax tod @eod TH Geq {10}. 


Thus: 


"There is no desire and no need to use any confrontational means 
to directly challenge and confront the authority of existing States 
since numinous reform and change is personal, individual, non- 
political, and not organized beyond a limited local [communal] level 
of people personally known. That is, it is of and involves individuals 
who are personally known to each other working together based on 
the understanding that it is inner, personal, change - in individuals, 
of their nature, their character - that is is the ethical, the 

numinous, way to solve such personal and social problems as exist 
and arise. That such inner change of necessity comes before any 
striving for outer change by whatever means, whether such means 
be termed or classified as political, social, economic, religious. That 
the only effective, long-lasting, change and reform is understood as 
the one that evolves human beings and thus changes what, in them, 
predisposes them, or inclines them toward, doing or what urges 
them to do, what is dishonourable, undignified, unfair, and 
uncompassionate. 


In practice, this evolution means, in the individual, the cultivation 
and use of the faculty of empathy, and acquiring the personal 
virtues of compassion, honour, and love. Which means the inner 
reformation of individuals, as individuals. 


Hence the basis for numinous social change and reform is aiding, 
helping, assisting individuals in a direct and personal manner, and 


in practical ways, with such help, assistance, and aid arising 
because we personally know or are personally concerned about or 
involved with those individuals or the situations those individuals 
find themselves in. In brief, being compassionate, empathic, 

understanding, sensitive, kind, and showing by personal example. 


{11} 


In effect, therefore, Myatt's philosophy, with its specific (if not unique) 
epistemology, and its virtues such as that of a personal honour, leads to: 


"An understanding of (i) how good and bad are not ‘out there’ and 
cannot be manifest or assumed to be manifest in some form, by 
some ideation, or in 'them' (the others), without causing or 
contributing to or being the genesis of suffering, but instead are 
within us as individuals, a part of our nature, our character, our 
@voic, and often divergently expressed; and (ii) of how, in my view 
at least, personal honour and not a codified law, not a 
jurisprudence, is the best, the most excellent, way to define and 
manifest this 'good', with honour understood, as in my philosophy 
of pathei-mathos, as an instinct for and an adherence to what is 
fair, dignified, and valourous. 


An honourable person is thus someone of manners, fairness, 
reasoned judgement, and valour; with honour being a means to 
live, to behave, in order to avoid committing the folly, the error, of 
UbBpic; in order try and avoid causing suffering, and in order to 
rediscover, to acquire, appovin, that natural balance that presences 
the numinous (sans denotatum and sans dogma) and thus reveals 
what is important about life and about being human." {12} 


For it is living in such an honourable way, with such an understanding, that 
can provide the individual with opportunities to experience, and thence learn 
from, of the vicissitudes of life because such a way of honourable living 
means - as I mentioned in Part One - the person being prepared in the 
immediacy of the moment, and when confronted by someone or some group 
being dishonourable, to do what is honourable in defence of themselves or 
others even if that means their own death. 


Given that living in such an honourable way with such an understanding was, 


for thousands of years, the essence of paganism, Myatt is be commended for 
developing a contemporary mystical paganus philosophy. 


R. Parker 
2014 
Notes 


{1} The Way Of Pathei-Mathos - A Précis. 2014. The essay is included in One 
Vagabond In Exile From The Gods: Some Personal and Metaphysical 


Musings. 978-1502396105 


{2} A Vagabond In Exile From The Gods. 2014. The essay is included in the 
2014 compilation whose title is taken from the title of that essay: One 
Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings. 


{3} Pathei-Mathos - A Path To Humility. 2012. 


{4} The Way of Pathei-Mathos - A Philosophical Compendium. 2012. The 
essay is included in The Numinous Way of Pathei-Mathos. 2013, 
978-1484096642 


It is obvious from Myatt's writings about his philosophy of pathei-mathos that 
by the term 'Hellenic culture' he sometimes means the culture of ancient 
Greece. He thus - perhaps pedantically, perhaps idiosyncratically - sometimes 
eschews the relatively modern division of ancient Greek culture into a 
‘classical’ period and a ‘Hellenistic’ period, although - confusingly - in some 
of his writings he does make such a distinction. As often, what he means by 
Hellenic is provided by the context. 


{5} Toward Understand The Acausal, 2014. The essay is included in One 
Vagabond In Exile From The Gods: Some Personal and Metaphysical 
Musings. 


{6} Conspectus of The Philosophy of Pathei-Mathos. 2012. The essay is 
included in Myatt's The Numinous Way of Pathei-Mathos. 


{7} Education And The Culture Of Pathei-Mathos, 2014. The essay is 
included in One Vagabond In Exile From The Gods: Some Personal and 
Metaphysical Musings. 


{8} In his Vocabulary of the Philosophy of Pathei-Mathos, published in 2012, 
and included as an ‘appendix of terms' in his book The Numinous Way of 
Pathei-Mathos, Myatt writes: 


“Wu-wei is a Taoist term used in The Way of Pathei-Mathos to refer 
to a personal 'letting-be' deriving from a feeling, a knowing, that an 
essential part of wisdom is cultivation of an interior personal 
balance and which cultivation requires acceptance that one must 
work with, or employ, things according to their nature, their mvoic, 
for to do otherwise is incorrect, and inclines us toward, or is, being 
excessive - that is, toward the error, the unbalance, that is hubris, 
an error often manifest in personal arrogance, excessive personal 
pride, and insolence - that is, a disrespect for the numinous. 


In practice, the knowledge, the understanding, the intuition, the 
insight that is wu-wei is a knowledge, an understanding, that can 
be acquired from empathy, 1d&0e1 1.&80c, and by a knowing of and 
an appreciation of the numinous. This knowledge and 


understanding is of wholeness, and that life, things/beings, change, 
flow, exist, in certain natural ways which we human beings cannot 
change however hard we might try; that such a hardness of human 
trying, a belief in such hardness, is unwise, un-natural, upsets the 
natural balance and can cause misfortune/suffering for us and/or 
for others, now or in the future. Thus success lies in discovering 
the inner nature (the physis) of things/beings/ourselves and gently, 
naturally, slowly, working with this inner nature, not striving 
against it." 


{9} Myatt ends his autobiography, Myngath, by writing that "a shared, a 
loyal, love between two people is the most beautiful, the most numinous, the 
most valuable thing of all." 


{10} Myatt approvingly quotes this saying - attributed to Jesus of Nazareth - 
in his 2013 essay Questions of Good, Evil, Honour, and God. The essay is 
included in Religion, Empathy, and Pathei-Mathos, 978-1484097984 


{11} Society, Politics, Social Reform, and Pathei-Mathos, in The Numinous 
Way of Pathei-Mathos. 2013, 978-1484096642 


{12} Questions of Good, Evil, Honour, and God. 2013. The essay is included 
in Religion, Empathy, and Pathei-Mathos, 978-1484097984 


V. Classical Paganism And A New Metaphysics 


In November of 2017 Myatt published his book Classical Paganism And The 
Christian Ethos in which he described his view of the difference between 
Christianity and the paganism of Ancient Greece and Rome and set out to, in 
his words, develope that "paganism in a metaphysical way, beyond the deities 
of classical mythos." 


This was followed a month later by his Tu Es Diaboli Ianua and in which 
iconoclastic work he provided his answers to particular metaphysical 
questions such as whether Christianity really is a suitable presencing of the 
numinous. If it is not, "then what non-Christian alternatives - such as a 
paganus metaphysics - exist, and what is the foundation of such an 
alternative.” 


While these books are not expositions of his philosophy they nevertheless 
provide interesting and relevant insights into Christianity and classical 
paganism as well as illuminate particular aspects of his own philosophy. For 
instance, in Tu Es Diaboli Ianua he writes that "the numinous is primarily a 
manifestation of the muliebral," and that revealed religions such as 
Christianity, Islam, and Judaism primarily manifest a presencing of the 
masculous. In Classical Paganism And The Christian Ethos he writes that 
"the quintessence of such a weltanschauung, of the paganus ethos, is that 


ethics are presenced in and by particular living individuals, not in some 
written text whether philosophical or otherwise, not by some proposed 
schemata, and not in some revelation from some deity." 


In both books he makes use of the Greek term kaA0c kaya06c stating, in 
Classical Paganism And The Christian Ethos, that this 


“means those who conduct themselves in a gentlemanly or lady-like 
manner and who thus manifest - because of their innate physis or 
through pathei-mathos or through a certain type of education or 
learning - nobility of character." 


In Tu Es Diaboli Ianua he writes that 


"KaAOC KXyaGdc is an awareness and acceptance of one's civic 
duties and responsibilities undertaken not because of any personal 
benefit (omni utilitate) that may result or be expected, and not 
because an omnipotent deity has, via some written texts, 
commanded it and will punish a refusal, but because it is the noble, 
the honourable - the gentlemanly, the lady-like, the human - thing 
to do [...] 


[T]he virtues of personal honour and manners, with their 
responsibilities, presence the fairness, the avoidance of hubris, the 
natural harmonious balance, the gender equality, the awareness 
and appreciation of the divine, that is the numinous." 


Which in my view neatly sums up his philosophy of pathei-mathos, 
particularly given his statement that the numinous is primarily a 
manifestation of the muliebral, and that 


“a muliebral presencing is or would be manifest [in] muliebral 
virtues, such as empathy, sensitivity, gentleness, compassion; and 
in the perception that personal love should triumph over and above 
adherence to abstractions. Considered exoterically - not interiorly, 
not esoterically - a muliebral presencing is manifest in a personal, 
varied, worship and devotion; in a personal weltanschauung and 
not in a religion; has no hierarchy; no creed, no article or articles of 
faith; and no texts whether written or aural." 


As he notes in his short essay From Mythoi To Empathy {1}, "the faculty of 
empathy is the transition from mythoi and anthropomorphic deities (theos 
and theoi) to an appreciation of the numinous sans denotatum and sans 
religion." 


He thus outlines a new 'pagan' metaphysics, or rather provides an 
understandable description of his own weltanschauung, which is 


“of we human beings having a connexion to other living beings, a 
connexion to the cosmos beyond, and a connexion to the source of 
our existence, the source of the cosmos, and the source - the origin, 


the genesis - of all living beings. Which source we cannot correctly 
describe in words, by any denotata, or define as some male 'god', 
or even as a collection of deities whether male or female, but which 
we can apprehend through the emanations of Being: through what 
is living, what is born, what unfolds in a natural manner, what is 
ordered and harmonious, what changes, and what physically - in its 
own species of Time - dies. 


An awareness of all these connexions is awareness of, anda 
respect for, the numinous, for these connexions, being acausal, are 
affective: that is, we are inclined by our physis (whether we 
apprehend it or not) to have an influence on that which, or those 
whom, the connexion is to or from. For what we do or do not do, 
consciously or otherwise, affects or can affect the cosmos and thus 
the other livings beings which exist in the cosmos, and it is a 
conscious awareness of connexions and acausal affects, with their 
causal consequences, which reason, perceiverance, and empathy 
make us - or can make us - aware of. Which awareness may incline 
us toward acting, and living, in a noble way, with what is noble 
known or experienced, discovered, through and because of (i) the 
personal virtue of honour, evident as honour is in fairness, manners 
and a balanced demeanour, and (ii) the wordless knowing of 
empathy, manifest as empathy is in compassion and tolerance. 


For Being is also, and importantly, presenced - manifest to us, as 
mortals possessed of reason, empathy, and perceiverance - through 
certain types of individuals and thus through the particular ways of 
living that nurture or encourage such individuals. These types of 
individuals are those who have empathy and who live and if 
necessary die by honour and thus who have nobility of character." 


{2} 


Those "certain types of individuals" who presence Being are of course those 
who manifest kaAdc Kxya06c, and thus those who, in Myatt's words, manifest 
chivalry, manners, gentrice romance; and the muliebral virtues, {3} which 
virtues include "empathy, sensitivity, gentleness, compassion" as well as "the 
perception that personal love should triumph over and above adherence to 
abstractions." {4} 


JR Wright 
2018 


{1} The essay is included here as Appendix III. 

{2} Classical Paganism And The Christian Ethos, Epilogos. 
{3} From Mythoi To Empathy. 

{4} Tu Es Diaboli Ianua, chapter III. 


Appendix I 


A Note On Greek Terms In The Philosophy Of Pathei-Mathos 


As I mentioned in the A Philosophical Compendiary chapter of my book The 
Numinous Way of Pathei-Mathos, my philosophy of pathei-mathos has 
connexions to the culture of ancient Greece, exemplified by the many Greek 
terms and phrases I use in an attempt to express certain philosophical 
concepts. Such use of such terms also serves to intimate that my philosophy 
has some connexion to the Graeco-Roman mystical, and paganus, traditions, 
one of which traditions is outlined in the Iepdc Adyoc tractate of the Corpus 
Hermeticum where it is written that 


" .every psyche - embodied in flesh - can 

By the mirificence of the circumferent deities coursing the heavens 
Apprehend the heavens, and honour, and physis presenced, and the works of 
theos; 

Can understand divine influence as wyrdful change 

And thus, regarding what is good and what is bad, discover all the arts of 
honour." [1] 


Furthermore, I also - and perhaps (as you mention) somewhat confusingly - 
use certain Greek and Latin terms in a specific way, such that the meaning I 
assign to them is not necessarily identical to how they were understood in 
classical times or the same as the meaning ascribed to them in modern Greek 
and Latin lexicons. A few examples being ovpmd@e1a, 5{kn, voic, Hppovin, 
perfectus, &yioc, and ow@poveiv. 


Thus I understand cytoc - qv. my translation of and commentary on the 
Poemandres tractate of the Corpus Hermeticum - not as the conventional 
‘holy'/sacred but rather as implying the numinous/numinosity, for I incline 
toward the view that the English words holy and sacred have too many 
modern connotations, Christian and otherwise, whereas 
numinous/numinosity still have the advantage of being religiously neutral 
and thus can intimate what an ancient paganus tradition may well have 
intimated. Hence also why and for example I in that tractate chose to 
translate apyétumov eiboc as 'quidditas of semblance' [2] rather than use (as 
some other translators have) an expression that included the word 
‘archetype’ since that word has modern connotations that detract from (that 
can falsify) the meaning of the original Greek. 


Another example, from the many, is @voic which I use contextually to refer to 
not only its Homeric and later Aristotelian sense - of personal character, 
Nature, and the unfolding/change of being, respectively [3] - but also to what 
I have philosophically described as the unity (the being/Being) beyond the 
division of our @voic, as individual mortals, into masculous and muliebral 
and a division we have made via abstractions (including ‘forms’; the 
i6éa/ei6oc of Plato) and denotatum. 


Yet another example is ow@poveiv which I use - in preference to 
OWHPOVEW/DWHPOOVDN - as a Synonym for "a fair and balanced personal, 


individual, judgement" (that is, thoughtful reasoning, or wisdom) whereas in 
classical and Hellenic terms the expression should be 10 ow@poveiv/eic TO 
ow@poveiv which imply 'to be discreet (Ag. 1425), being moderate, having 
good judgement’, and so on. Here, as with Aixa (in preference to 5ixn) I have 
used a form or variant of a specific Greek word in order to suggest a modern 
philosophical meaning (or principle) and differentiate it from the 
conventional lexicographic meaning. But it would perhaps, with the hindsight 
of some years, have been better to avoid confusion and instead given and 
then used transliterations - sophronein, Dika - as I did (following the example 
of Jung) with évavtio6poptac/enantiodromia. That is, using the 
transliterations as Anglicized terms, as I do with my usage of m1a0e1 pa80c - 
especially when the transliteration is employed - for such Anglicized terms do 
not follow the correct Greek grammatical (inflective) usage, with my writings 
thus employing expressions such as "a pathei-mathos", "that pathei-mathos", 
“which pathei-mathos", "our accumulated pathei-mathos", "my pathei- 
mathos", and of course "the philosophy of pathei-mathos". 


In other words, my usage of some Greek terms - and the meaning I 
assign to some others - is somewhat idiosyncratic, often philosophical; and 
although I have endeavoured to explain my usage and meaning in essays and 
commentaries, obviously this has not always been successful or as pedantic 
as it perhaps should have been. 


Thus when I, some years ago now, first published my translation of fragment 
1 of Heraclitus - without commentary - it led to a Greek scholar, then in 
Oxford, to ask about my seeming neglect of «wei. In correspondence I 
explained my usage, later incorporating part of that correspondence into a 
brief commentary which I appended to the translation, writing in the 
commentary that "in my view, tend to captures the poetic sense of «ei here. 
That is, the literal - the bland, strident - 'always' is discarded in favour of a 
more Heraclitean expression of human beings having an apparently rather 
irreconcilable tendency - both now and as in the past - to ignore (or forget or 
not understand) certain things, even after matters have been explained to 
them (they have heard the explanation) and even after they have discovered 
certain truths for themselves." [4] 


Therefore, and as I mentioned in the introduction to my Poemandres, some 
may well consider the words of Diogenes Laertius about Plato - Lives of 
Eminent Philosophers 3.1 (64) - apposite in relation to my idiosyncratic use 
of some Greek terms: 


xprntar 6€ 0 TIAdtwv Eviote aVTO Kai Ei Tod KaKOD: EoTI 6 OTE Kai 
ell ToD piKkpov. MOAAGKIc 6 Kai S'aMepovolw Ovdpaow ET TOD 
avtovd 

ONPAWOPEVOD YpPTAL. 


David Myatt 
2015 


Extract from a letter to an academic correspondent, with footnotes added post scriptum. 


[1] My translation, from Iep6c Adyoc: An Esoteric Mythos. A Translation Of 
And A Commentary On The Third Tractate Of The Corpus Hermeticum. 
Included in Corpus Hermeticum: Eight Tractates. 2017. 978-1976452369. 


[2] Quidditas being 11th/12th century post-classical Latin, from whence 
derived the scholastic term 'quiddity'. 


[3] Towards Understanding Physis. The essay in included in Sarigthersa: 
Some Recent Essays. 2015. 


[4] "Although this naming and expression [which I explain] exists, human 
beings tend to ignore it, both before and after they have become aware of it. 
Yet even though, regarding such naming and expression, I have revealed 
details of how Physis has been cleaved asunder, some human beings are 
inexperienced concerning it, fumbling about with words and deeds, just as 
other human beings, be they interested or just forgetful, are unaware of what 
they have done." 


The translation - together with the Greek text and a brief commentary - is 
included as an appendix to Towards Understanding Physis. 


Appendix II 


Towards Understanding Ancestral Culture 


As manifest in my weltanschauung, based as that weltanschauung is on 
pathei-mathos and an appreciation of Greco-Roman culture, the term 
Ancestral Culture is synonymous with Ancestral Custom, with Ancestral 
Custom represented in Ancient Greek mythoi by Aixn, the goddess Fairness 
as described by Hesiod: 


ov & &Kove Sixne, pnd bBpw O@erAdAs: 

UBpic yap Te KaKT) be1A@ Boota@: ovbE pev EgOAOG 

215 pnidiwc mepépev Sbvatai, BapvOei 6€ O dD avTAC 
EYKOPOUC aTHOW: 060c & ETEPNGL TopEAOeiv 
KpEetoowv ec Ta S{ka1a: Aikn 6 DIIEP “YBptoc | lOXEL 

Ec tTéEAoc E€EAVODOG: NABWD GE Te VATILOG EyDW 


You should listen to Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. 


Hesiod, “Epya Kai ‘Hyépai [Works and Days], vv 213-218 


That Aixn is generally described as the goddess of ‘justice’ - as 'Judgement' 
personified - is unfortunate given that the terms ‘justice' and ‘judgement’ 
have modern, abstract, and legalistic, connotations which are inappropriate 
and which detract from understanding and appreciating the mythoi of 
Ancient Greece and Rome. 


Correctly understood, Aixn - and 6ixn in general - represents the natural and 
the necessary balance manifest in appovin (harmony) and thus not only in to 
KQAOv (the beautiful) but also in the Cosmic Order, kooyoc, with ourselves as 
human beings (at least when unaffected by hubris) a microcosmic re- 
presentation of such balance, kdopov 6€ Veiov OWEATOC KATEMEPWE TOV 
aveOpwiov [1]. A sentiment re-expressed centuries later by Marsilii Ficini: 


Quomodo per inferiora superioribus exposita deducantur superiora, 
et per mundanas materias mundana potissimum dona. 


How, when what is lower is touched by what is higher, the higher is 
cosmically presenced therein and thus gifted because cosmically 
aligned. [2] 


This understanding and appreciation of apyiovin and of koopoc and of 
ourselves as a microcosm is perhaps most evident in the Greek phrase kaA0c 
Kaya86c, describing as it does those who are balanced within themselves, 
who - manifesting TO KXAOv and TO aya8ov - comport themselves in a 
gentlemanly or lady-like manner, part of which comportment is living and if 
necessary dying in a honourable, a noble, manner. For personal honour 
presences TO KaAOv and To ayadov, and thus the numinous. 


For in practice honour manifests the customary, the ancestral way, of those 
who are noble, those who presence fairness; those who restore balance; 
those who (even at some cost to themselves) are fair due to their innate 
physis or because they have been nurtured to be so. For this ancestral way - 
such ancestral custom - is what is expected in terms of personal behaviour 
based on past personal examples and thus often manifests the accumulated 
wisdom of previous generations. 


Thus, an important - perhaps even ethos-defining - Ancestral Custom 
of Greco-Roman culture, and of Western culture born as Western culture was 
from medieval mythoi involving Knights and courtly romance and from the 
re-discovery of Greco-Roman culture that began the Renaissance, is chivalry 
and which personal virtue - presencing the numinous as it does and did - is 
not and cannot be subject to any qualifications or exceptions and cannot be 
confined to or manifest by anything so supra-personal as a particular religion 
or anything so supra-personal as a political dogma or ideology. 


Hence, the modern paganus weltanschauung that I mentioned in my 
Classical Paganism And The Christian Ethos as a means "to reconnect those 


in the lands of the West, and those in Western émigré lands and former 
colonies of the West, with their ancestral ethos," is one founded on kaAoc 
Kaya8oc. That is, on chivalry; on manners; on gentrice romance; and on the 
muliebral virtues, the gender equality, inherent in both chivalry and personal 
manners, consciously and rationally understood as chivalry and manners now 
are as a consequence of both our thousands of years old human culture of 
pathei-mathos and of our empathic (wordless) and personal apprehension of 
the numinous. 


David Myatt 
January 2018 


[1] "a cosmos of the divine body sent down as human beings." Tractate IV:2. 
Corpus Hermeticum. Epyod mpoc Tat 0 Kpatihp Nn povac. 


[2] De Vita Coelitus Comparanda. XXVI. 


Appendix III 


From Mythoi To Empathy 
Toward A New Appreciation Of The Numinous 


Since the concept of the numinous is central to my weltanschauung - 
otherwise known as the 'philosophy of pathei-mathos' - it seems apposite to 
provide, as I did in respect of my use of the term physis, @votic [1], a more 
detailed explanation of the concept, and my usage of it, than I have hitherto 
given, deriving as the term does from the classical Latin numen which 
denoted "a reverence for the divine; a divinity; divine power" with the word 
numen assimilated into English in the 15th century, with the English use of 
‘numinous' dating from the middle of the 17th century and used to signify "of 
or relating to a numen; revealing or indicating the presence of a divinity; 
divine, spiritual." 


The term numinous was also used in a somewhat restrictive religious way [2] 
by Rudolf Otto over a century ago in his book Das Heilige. 


In contrast to Otto et al, my understanding of the numinous is that it is 
primarily a perceiveration, not a personal emotion or feeling, not a 
mysterium, and not an idea in the sense of Plato's ei6oc and thus is not 
similar to Kant's concept of a priori. As a perceiveration, while it includes an 
apprehension of what is often referred to as 'the divine’, 'the holy’ - and 
sometimes thus is an apprehension of theos or theoi - it is not limited to such 
apprehensions, since as in the past it is often an intimation of, an intuition 
concerning, 


"the natural balance of yvyn; a balance which tfpic upsets. This 
natural balance - our being as human beings - is or can be manifest 
to us in or by what is harmonious, or what reminds us of what is 
harmonious and beautiful." [3] 


Where wovy7n is an intimation of, an intuition concerning Life qua being; of 
ourselves as a living existent considered as an emanation of yuyn, howsoever 
woxn is described, as for example in mythoi - and thus in terms of theos, 
theoi, or 'Nature' - with yoyn thus what 'animates' us and what gives us our 
j@voic as human beings. A physis classically perceived to be that of a mortal 
fallible being veering between ow@poveiv (thoughtful reasoning, and thus 
fairness) and Upc. [4] 


The particular apprehension of external reality that is the numinous is that 
provided by our natural faculty of empathy, €ymd0e1a. When this particular 
faculty is developed and used then it is a specific and extended type of 
ovpmd0eia. That is, it is a type of and a means to knowing and understanding 
another human being and/or other living beings. The type of 'knowing' - and 
thence the understanding - that empathy provides or can provide is different 
from, but supplementary and complimentary to, that knowing which may be 
acquired by means of the Aristotelian essentials of 

conventional philosophy and experimental science. 


Furthermore, since empathy is a natural and an individual human faculty, it 


“is limited in range and application, just as our faculties of sight 
and hearing are limited in range and application. These limits 
extend to only what is direct, immediate, and involve personal 
interactions with other humans or with other living beings. There is 
therefore, for the philosophy of pathei-mathos, an ‘empathic scale 
of things' and an acceptance of our limitations of personal knowing 
and personal understanding." [5] 


That is, as I explained in my 2015 essay Personal Reflexions On Some 
Metaphysical Questions, there is a ‘local horizon of empathy’. 


This local horizon and the fact that empathy is a human faculty mean that the 
apprehension is wordless and personal and cannot be extrapolated beyond, 
or abstracted out from, the individual without losing some or all of its 
numinosity since the process of denotatum - of abstraction - devolves around 
the meanings assigned to words, terms, and names, and which meanings can 
and do vary over causal time and may be (mis)interpreted by others often on 
the basis of some idea, or theory, or on some comparative exegesis. 


It therefore follows that the numinous cannot be codified and that numinosity 
cannot be adequately, fully, presenced by anything doctrinal or which is 
organized beyond a small, a localized, and thus personal level; and that all 
such a supra-local organization can ever hope to do at best is provide a 
fallible intimation of the numinous, or perhaps some practical means to help 
others toward individually apprehending the numinous for themselves. 


Which intimation, given the nature of empathy - with its ovpmd@e1a, with its 
wordless knowing of actually being for a moment or for moments 'the living 
other' - is of muliebral virtues such as compassion, manners, and a certain 
personal humility, and of how a shared, mutual, personal love can and does 
presence the numinous. Which intimation, which wisdom, which knowing, is 
exactly that of our thousands of years old human culture of pathei-mathos, 
and which culture - with its personal recounting, and artistic renderings, of 
tragedy, love, loss, suffering, and war - is a far better guide to the numinous 
than conventional religions. [6] 


All of which is why I wrote in my Tu Es Diaboli Ianua that in my view "the 
numinous is primarily a manifestation of the muliebral," and that revealed 
religions such as Christianity, Islam, and Judaism primarily manifest a 
presencing of the masculous. Such religions - indeed all religions - therefore 
have not presenced, and do not and cannot presence, the numinous as the 
numinous can be presenced. Neither did Greco-Roman culture, for all its 
assimilation of some muliebral mythoi, adequately presence the numinous, 
and just as no modern organized paganus revival dependant on mythoi and 
anthropomorphic deities can adequately presence the numinous. 


For the cultivation of the faculty of empathy is the transition from mythoi and 
anthropomorphic deities (theos and theoi) to an appreciation of the numinous 
sans denotatum and sans religion. 


A New Appreciation Of The Numinous 


How then can the faculty of empathy be cultivated? My own practical 
experience of various religions, as well as my own pathei-mathos, inclines me 
to favour the personal cultivation of muliebral virtues and a return to a more 
local, a less organized, way or ways of living based initially on a personal and 
mutual and loyal love between two individuals. A living of necessity balanced 
by personal honour given how the world is still replete with dishonourable 
hubriatic individuals who, devoid of empathy, are often motivated by the 
worst of intentions. For such a personal honour - in the immediacy of the 
personal moment - is a necessary restoration of the numinous balance that 
the dishonourable deeds of a hubriatic individual or individuals upsets [7]. 


For such a personal love, such a preparedness to restore the natural balance 
through honour, are - in my admittedly fallible view - far more adequate 
presencings of the numinous than any religious ritual, than any religious 
worship, or any type of contemplative (wordless) prayer. 


David Myatt 
January 2018 


[1] Toward Understanding Physis. Included in the 2015 compilation 
Sarigthersa. 


[2] I have endeavoured in recent years to make a distinction between a 


religion and a spiritual 'way of life’. As noted in my 2013 text The Numinous 
Way of Pathei-Mathos, Appendix II - Glossary of The Philosophy of Pathei- 
Mathos, Religion, 


"One of the differences being that a religion requires and manifests 
a codified ritual and doctrine and a certain expectation of 
conformity in terms of doctrine and ritual, as well as a certain 
organization beyond the local community level resulting in 
particular individuals assuming or being appointed to positions of 
authority in matters relating to that religion. In contrast, Ways are 
more diverse and more an expression of a spiritual ethos, of a 
customary, and often localized, way of doing certain spiritual 
things, with there generally being little or no organization beyond 
the community level and no individuals assuming - or being 
appointed by some organization - to positions of authority in 
matters relating to that ethos. 


Religions thus tend to develope an organized regulatory and supra- 
local hierarchy which oversees and appoints those, such as priests 
or religious teachers, regarded as proficient in spiritual matters 
and in matters of doctrine and ritual, whereas adherents of Ways 
tend to locally and informally and communally, and out of respect 
and a personal knowing, accept certain individuals as having a 
detailed knowledge and an understanding of the ethos and the 
practices of that Way. Many spiritual Ways have evolved into 
religions." 


Another difference is that religions tend to presence and be biased toward 
the masculous, while spiritual ways tend to be either more muliebral or 
incorporate muliebral virtues. 


[3] Myatt, David. The Numinous Way of Pathei-Mathos, 2017. Appendix II - 
Glossary of The Philosophy of Pathei-Mathos, The Numinous. 


[4] In my note Concerning ow@poveiv - included in my "revised 
2455621.531" version of The Balance of Physis - Notes on Adyoc and aAndéa 
in Heraclitus. Part One, Fragment 112 - I mentioned that I use ow@pov_etv 
(sophronein) in preference to owppoobvn (sophrosyne) since sophrosyne has 
acquired an English interpretation - "soundness of mind, moderation" - 
which in my view distorts the meaning of the original Greek. As with my use 
of the term 140e1 1.&80c (pathei-mathos) I use ow@poveiv in an Anglicized 
manner with there thus being no necessity to employ inflective forms. 


[5] Myatt, The Numinous Way of Pathei-Mathos. Appendix II - Immediacy-of- 
the-Moment. 


[6] One aspect of the apprehension of the numinous that empathy provides - 
which I have briefly touched upon in various recent personal writings - is that 
personal love is personal love; personal, mutual, equal, and germane to the 
moment and to a person. It thus does not adhere to manufactured or 
assumed abstractive boundaries such as gender, social status, or nationality, 


with enforced adherence to such presumptive boundaries - such as 
opposition to same gender love whether from religious or political beliefs - 
contrary to empathy and a cause of suffering. 


[7] As mentioned in my The Numinous Way of Pathei-Mathos, 


"The personal virtue of honour, and the cultivation of wu-wei, are - 
together - a practical, a living, manifestation of our understanding 
and appreciation of the numinous; of how to live, to behave, as 
empathy intimates we can or should in order to avoid committing 
the folly, the error, of Ufpic, in order not to cause suffering, and in 
order to re-present, to acquire, appovin. 


For personal honour is essentially a presencing, a grounding, of 
woxn - of Life, of our @boic - occurring when the insight (the 
knowing) of a developed empathy inclines us toward a compassion 
that is, of necessity, balanced by ow@poveiv and in accord with 
5ikn. 


This balancing of compassion - of the need not to cause suffering - 
by ow@poveiv and 6ikn is perhaps most obvious on that particular 
occasion when it may be judged necessary to cause suffering to 
another human being. That is, in honourable self-defence. For it is 
natural - part of our reasoned, fair, just, human nature - to defend 
ourselves when attacked and (in the immediacy of the personal 
moment) to valorously, with chivalry, act in defence of someone 
close-by who is unfairly attacked or dishonourably threatened or is 
being bullied by others, and to thus employ, if our personal 
judgement of the circumstances deem it necessary, lethal force. 


This use of force is, importantly, crucially, restricted - by the 
individual nature of our judgement, and by the individual nature of 
our authority - to such personal situations of immediate self- 
defence and of valorous defence of others, and cannot be extended 
beyond that, for to so extend it, or attempt to extend it beyond the 
immediacy of the personal moment of an existing physical threat, is 
an arrogant presumption - an act of bBpic - which negates the fair, 
the human, presumption of innocence of those we do not personally 
know, we have no empathic knowledge of, and who present no 
direct, immediate, personal, threat to us or to others nearby us. 


Such personal self-defence and such valorous defence of another in 
a personal situation are in effect a means to restore the natural 
balance which the unfair, the dishonourable, behaviour of others 
upsets. That is, such defence fairly, justly, and naturally in the 
immediacy of the moment corrects their error of bBpic resulting 
from their bad (their rotten) mboic; a rotten character evident in 
their lack of the virtue, the skill, of ow@poveiv. For had they 
possessed that virtue, and if their character was not bad, they 
would not have undertaken such a dishonourable attack." 


Appendix IV 


Preface 
from One Perceiveration 


Following suggestions from several readers of both my translations of and 
commentaries on eight tractates of the Corpus Hermeticum [1] and my book 
The Numinous Way Of Pathei-Mathos, [2] I have collected here several essays 
of mine, published between 2012 and 2019, concerning my methodology in 
regard to translating and employing certain Ancient Greek words. 


Hopefully this collection will go some way toward revealing to readers the 
reasoning behind why I, for example, use ow@poveiv in preference to 
OWHPOVEW/DWHPOOLDN and attribute to that Greek word a particular 
philosophical meaning - "a fair and balanced personal, individual, judgement" 
(that is, thoughtful reasoning, or wisdom) - rather than the English meaning 
now associated with the transliteration sophrosyne which is "soundness of 
mind, moderation", thus avoiding the English word "mind" with all its post- 
classical and modern interpretations philosophical and otherwise. 


Another example is pathei mathos - m4@e1 1480c - which is used not in accord 
with Greek grammatical (inflective) usage, but in accord with the English 
language use of an expression, with my writings thus employing expressions 
such as "a pathei-mathos", "that pathei-mathos", "which pathei-mathos", "our 
accumulated pathei-mathos", "my pathei-mathos", and of course "the 


philosophy of pathei-mathos". 


A further example is oo@oév in preference to oo@éc, when the sense implied is 
not the usual "skilled", or "learned" or "wise" but rather what lies beyond and 
what was/is the genesis of those denotata: which is the quiddity, the physis, 
with the denotata (oo@oc: skill, learning, wisdom) a presencing [3] in an 
individual of that wordless quiddity, [4] that physis. [5] 


In these and other instances the words are used in an Anglicized, non- 
inflective, way to suggest a specific philosophical term or concept different 
from what the original Greek does or might suggest, ancient or modern, as in 
the matter of cwmpovéw/owepoodvvn. That is, they are intended to be 
assimilated into the English language either in their transliterated form (for 
instance sophronein) or in their Greek form (for instance ow@poveiv) and 
refer not to some supra-personal "idea" or ideation - i6éa/ei50c - or 
abstraction but rather to individuals. 


I attempted to explain the philosophical principles behind my methodology 
and weltanschauung in my book The Numinous Way Of Pathei-Mathos, and in 
my two monographs Classical Paganism And The Christian Ethos [6] and Tu 
Es Diaboli Ianua. [7] Which principles are (i) emphasising the individual, the 
personal, the unique and empathic nature of perceiveration - of 
apprehending and understanding Being and beings, and our own physis - 
over and above abstractions and ideations and thus over and above denotata 


- and (ii) that the classical principles or virtues of TO KaA6v, pet, and To 
aya8ov related to and were defined by the deeds, the lives, of individuals and 
not to something supra-personal such as some idea or ideation or dogma or 
faith or ideology, and were well-expressed in the term KaA0c kaya86c, which 
implies those who conduct themselves in a certain manner and who thus 
manifest - because of their innate physis or through pathei-mathos or 
through a certain type of education or learning - a particular personal 
character. But as I noted in one of the essays included here: does my 
idiosyncratic use of Ancient Greek and Latin terms make my philosophy 
confusing, difficult to understand and difficult to appreciate? Perhaps. 


However, in regard to translations such as tractates of the Corpus 
Hermeticum and the Gospel of John, when I have used an original phrase - 
for example "quidditas of semblance" in the Poemandres tractate, and, in the 
Gospel of John, translated obpavoéc as Empyrean rather than the conventional 
Heaven, to give just two examples from the many - I have explained my 
interpretation in the associated commentary. 


For reasons which the essays included here may make clear, I have [in the 
One Perceiveration compilation] added a slightly revised version of my 
Glossary of The Philosophy of Pathei-Mathos: Vocabulary, Definitions, and 
Explanations, and also the Introduction to my translation of and commentary 
on chapters I-V of the Gospel of John. [8] 


David Myatt 
2020 
Second Edition 


Source: https://davidmyatt.wordpress.com/rejecting-extremism/one-perceiveration/ 


[1] Corpus Hermeticum: Eight Tractates. 2017, 978-1976452369 
[2] The Numinous Way of Pathei-Mathos. 978-1484096642 


[3] Presencing: from the classical Latin praesentia - meaning "having or 
implying actual presence", as manifesting (as being presenced) in a locality 
or an individual. Qv. my commentary on Iepdc Adyoc 2, et sequentia, of the 
Corpus Hermeticum. 


[4] The scholastic term quiddity derives from the 11th/12th century post- 
classical Latin quidditas, and avoids using the term "essence" (obota) which 
has post-classical and modern connotations. As I noted in my commentary on 
tractate XI:2 of the Corpus Hermeticum, 


In respect of ovoia, qv. Aristotle, Metaphysics, Book 5, 1015a: éx 
57) THOv EipNnLEvWv T MPWTH PvoOIC Kai KUPiwc AEyopEeDN EoTID N 
ovota f TOV EXOVTWY APYNV KIWTNOEWS EV adTOIC N AVTA: N pap LAN 
TO TAVTNC SEKTIKN ElVaL AEVETAL PUOIC, KAI Al PEVEDELG KAI TO 
OvVEOVAL TH AMO TAVTNC ElVAL KIVHOELC. KAI N APY Thc KivnoEewc 


TOV MVOEL OVTWY AUTH EOTIV, EvLTIAPYOVOKG IWC Ff Svvapier Fj 
EVTEAEYXEIM. 


Given the foregoing, then principally - and to be exact - physis 
denotes the quidditas of beings having changement inherent within 
them; for substantia has been denoted by physis because it 
embodies this, as have the becoming that is a coming-into-being, 
and a burgeoning, because they are changements predicated on it. 
For physis is inherent changement either manifesting the 
potentiality of a being or as what a being, complete of itself, is. 


See also my Some Notes on Aristotle, Metaphysics, Book 5, 1015a, at 
https://davidmyatt.wordpress.com/aristotle-metaphysics-1015a/ 


[5] In respect of physis, refer to my essay The Concept Of Physis, 
[6] Classical Paganism And The Christian Ethos. 2017. 978-1979599023 
[7] Tu Es Diaboli Ianua. 2017. 978-1982010935 


[8] The translation of and commentary is available at 
https://davidmyatt.wordpress.com/gospel-according-to-john/ 


Appendix VI 


Physis And Being 


An Introduction To The Philosophy Of Pathei-Mathos 


The philosophy of pathei-mathos is based on four axioms: (i) that it is 
empathy and pathei-mathos which can wordlessly reveal the ontological 
reality both of our own physis [1] and of how we, as sentient beings, relate to 
other living beings and to Being itself; (ii) that it is denotatum [2] - and thus 
the abstractions deriving therefrom [3] - which, in respect of human beings, 
can and often do obscure our physis and our relation to other living beings 
and to Being; (iii) that denotatum and abstractions imply a dialectic of 
contradictory opposites and thus for we human beings a separation-of- 
otherness; and (iv) that this dialectic of opposites is, has been, and can be a 
cause of suffering for both ourselves, as sentient beings, and - as a causal 
human presenced effect - for the other life with which we share the planet 
named in English as Earth. 


For, as mentioned in a previous essay, 


“empathy and pathei-mathos incline us to suggest that ipseity is an 


illusion of perspective: that there is, fundamentally, no division 
between 'us' - as some individual sentient, mortal being - and what 
has hitherto been understood and named as the Unity, The One, 
God, The Eternal. That 'we' are not 'observers' but rather Being 
existing as Being exists and is presenced in the Cosmos. That thus 
all our striving, individually and collectively when based on some 
ideal or on some form - some abstraction and what is derived 
therefrom, such as ideology and dogma - always is or becomes 
sad/tragic, and which recurrence of sadness/tragedy, generation 
following generation, is perhaps even inevitable unless and until we 
live according to the wordless knowing that empathy and pathei- 
mathos reveal." [4] 


In essence, empathy and pathei-mathos lead us away from the abstractions 
we have constructed and manufactured and which abstractions we often tend 
to impose, or project, upon other human beings, upon ourselves, often in the 
belief that such abstractions can aid our understanding of others and of 
ourselves, with a feature of all abstractions being inclusion and exclusion; 
that is, certain individuals are considered as belonging to or as defined by a 
particular category while others are not. 


Over millennia we have manufactured certain abstractions and their 
assumed opposites and classified many of them according to particular moral 
standards so that a particular abstraction is considered good and/or 
beneficial and/or as necessary and/or as healthy, while its assumed dialectical 
opposite is considered bad (or evil), or unnecessary, or unhealthy, and/or as 
unwarranted. 


Thus in ancient Greece and Rome slavery was accepted by the majority, and 
considered by the ruling elite as natural and necessary, with human beings 
assigned to or included in the category 'slave' a commodity who could be 
traded with slaves regarded as necessary to the functioning of society. Over 
centuries, with the evolution of religions such as Christianity and with the 
development in Western societies of humanist weltanschauungen, the moral 
values of this particular abstraction, this particular category to which certain 
human beings assigned, changed such that for perhaps a majority slavery 
came to be regarded as morally repugnant. Similarly in respect of the 
abstraction designated in modern times by such terms as "the réle of women 
in society" which réle for millennia in the West was defined according to 
various masculous criteria - deriving from a ruling and an accepted 
patriarchy - but which role in the past century in Western societies has 
gradually been redefined. 


Yet irrespective of such developments, such changes associated with certain 
abstractions, the abstractions themselves and the dialectic of moral 
opposites associated with them remain because, for perhaps a majority, 
abstractions and ipseity, as a criteria of judgment and/or as a human instinct, 
remain; as evident in the continuing violence against, the killing of, and the 
manipulation, of women by men, and in what has become described by terms 
such as "modern slavery" and "human trafficking". 


In addition, we human beings have continued to manufacture abstractions 
and continue to assign individuals to them, a useful example being the 
abstraction denoted by the terms The State and The Nation-State [5] and 
which abstraction, with its government, its supra-personal authority, its laws, 
its economy, and its inclusion/exclusion (citizenship or lack of it) has come to 
dominate and influence the life of the majority of people in the West. 


Ontologically, abstractions - ancient and modern - usurp our connexion to 
Being and to other living beings so that instead of using wordless empathy 
and pathei-mathos as a guide to Reality [6] we tend to define ourselves or are 
defined by others according to an abstraction or according to various 
abstractions. In the matter of the abstraction that is The State there is a 
tendency to define or to try to understand our relation to Reality by for 
example whether we belong, are a citizen of a particular State; by whether or 
not we have an acceptable standard of living because of the opportunities 
and employment and/or the assistance afforded by the economy and the 
policies of the State; by whether or not we agree or disagree with the 
policies of the government in power, and often by whether or not we have 
transgressed some State-made law or laws. Similarly, in the matter of belief 
in a revealed religion such as Christianity or Islam we tend to define or 
understand our relation to Reality by means of such an abstraction: that is, 
according to the revelation (or a particular interpretation of it) and its 
eschatology, and thus by how the promise of Heaven/Jannah may be 
personally obtained. 


Empathy and pathei-mathos, however, wordlessly - sans denotatum, 
sans abstractions, sans a dialectic of contradictory opposites - uncover 
physis: our physis, that of other mortals, that of other living beings, and that 
of Being/Reality itself. Which physis, howsoever presenced - in ourselves, in 
other living beings, in Being - is fluxive, a balance between the being that it 
now is, that it was, and that it has the inherent (the acausal) quality to be. [7] 


This uncovering, such a revealing, is of a knowing beyond ipseity and thus 
beyond the separation-of-otherness which denotatum, abstractions, and a 
dialectic of opposites manufacture and presence. A knowing of ourselves as 
an affective connexion [8] to other living beings and to Being itself, with 
Being revealed as fluxive (as a meson - pé00v [9] - with the potentiality to 
change, to develope) and thus which (i) is not - as in the theology of revealed 
religions such as Christianity and Islam - a God who is Eternal, Unchanging, 
Omnipotent [10], and (ii) is affected or can be affected (in terms of physis) by 
what we do or do not do. 


This awareness, this knowing, of such an affective connexion - our past, our 
current, our potentiality, to adversely affect, to have adversely affected, to 
cause, to having caused, suffering or harm to other living beings - also 
inclines us or can incline us toward benignity and humility, and thus incline 
us to live in a non-suffering causing way, appreciate of our thousands of years 
old culture of pathei-mathos. [11] 


In terms of understanding Being and the divine, it inclines us or can incline 
us, aS sentient beings, to apprehend Being as not only presenced in us but as 
capable of changing - unfolding, evolving - in a manner dependant on our 
physis and on how our physis is presenced by us, and by others, in the future. 
Which seems to imply a new ontology and one distinct from past and current 
theologies with their anthropomorphic 8e6c (god) and 8eoi (gods). 


An ontology of physis: of mortals, of livings beings, and of Being, as fluxive 
mesons. Of we mortals as a mortal microcosm of Being - the cosmic order, 
the koopoc - itself [12] with the balance, the meson, that empathy and pathei- 
mathos incline us toward living presenced in the ancient Greek phrase kaAoc 
Kayadoc, 


“which means those who conduct themselves in a gentlemanly or 
lady-like manner and who thus manifest - because of their innate 
physis or through pathei-mathos or through a certain type of 
education or learning - nobility of character." [13] 


Which personal conduct, in the modern world, might suggest a Ciceronian- 
inspired but new type of civitas, and one 


"not based on some abstractive law but on a spiritual and interior 
(and thus not political) understanding and appreciation of our own 
Ancestral Culture and that of others; on our 'civic' duty to 
personally presence kaAdc Kaxya0o6c and thus to act and to live ina 
noble way. For the virtues of personal honour and manners, with 
their responsibilities, presence the fairness, the avoidance of 
hubris, the natural harmonious balance, the gender equality, the 


awareness and appreciation of the divine, that is the numinous." 
[14] 


With kaAodc Kxya06c, such personal conduct, and such a new civitas, 
summarising how the philosophy of pathei-mathos might, in one way, be 
presenced in a practical manner in the world. 


David Myatt 
2019 


This essay is a revised and edited version of a reply sent to an academic 
who enquired about the philosophy of pathei-mathos 


oo0000 


Notes 


[1] I use the term physis - mvoic - ontologically, in the Aristotelian sense, to 
refer to the 'natural' and the fluxive being (nature) of a being, which nature 

is often manifest, in we mortals, in our character (persona) and in our deeds. 
Qv. my essay Towards Understanding Physis (2015) and my translation of and 
commentary on the Poemandres tractate in Corpus Hermeticum: Eight 
Tractates (2017). 


[2] As noted elsewhere, I use the term denotatum - from the Latin denotare - 
not only as meaning "to denote or to describe by an expression or a word; to 
name some-thing; to refer to that which is so named or so denoted," but also 
as an Anglicized term implying, depending on context, singular or plural 
instances. As an Anglicized term there is generally no need to use the 
inflected plural denotata. 


[3] In the context of the philosophy of pathei-mathos the term abstraction 
signifies a particular named and defined category or form (i6éq, ci6oc) and 
which category or form is a manufactured generalization, a hypothesis, a 
posited thing, an assumption or assumptions about, an extrapolation of or 
from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. 


In respect of denotatum, in Kratylus 389d Plato has Socrates talk about 'true, 
ideal' naming (denotatum) - BAéMovta mpdc avTO EKeivo 6 EOTIW OVOLG, QV. 
my essay Personal Reflexions On Some Metaphysical Questions, 2015. 


[4] Personal Reflexions On Some Metaphysical Questions. 


[5] Contrary to modern convention I tend to write The State instead of "the 
state" because I consider The State/The Nation-State a particular 
abstraction; as an existent, an entity, which has been manufactured, by 
human beings, and which entity, like many such manufactured 'things', has 
been, in its design and function, changed and which can still be changed, and 
which has associated with it a presumption of a supra-personal (and often 
moral) authority. 


In addition, written The State (or the State) it suggests some-thing which 
endures or which may endure beyond the limited lifespan of a mortal human 
being. 


[6] 'Reality' in the philosophical sense of what (in terms of physis) is 
distinguished or distinguishable from what is apparent or external. In terms 
of ancient Hellenic and Western Renaissance mysticism the distinction is 
between the esoteric and the exoteric; between the physis of a being and 
some outer form (or appearance) including the outer form that is a useful 
tool or implement which can be used to craft or to manufacture some-thing 
such as other categories/abstractions. With the important ontological proviso 
that what is esoteric is not the 'essence' of something - as for example Plato's 
i6éa/ei6oc - but instead the physis of the being itself as explicated for 
instance by Aristotle in Metaphysics, Book 5, 1015a, 


EK 61) TOV ecipnpévwv N UpWTH Porc Kai KUpiwe AEyopEevN Eotiv 
obvota f TOV EXOVTWY APYNV KIWTOEWS EV AdTOIC N AVDTA: N pap VAN 
THO TAVTNC SEKTIKN ElVaL AEVETAL PUOIC, KAI Al PEVEDELG KAI TO 
OVEOVAL TH AMO TAVTNC ElVAL KIDHOELC. KAI N APY Thc KivHoEewc 
TOV MUOEL OVTWY AUTH EOTiv, EVLTaAPYovOd we Ff Svvapet Ff 
EVTEAEXELA 


Given the foregoing, then principally - and to be exact - physis 
denotes the quidditas of beings having changement inherent within 
them; for substantia has been denoted by physis because it 
embodies this, as have the becoming that is a coming-into-being, 
and a burgeoning, because they are changements predicated on it. 
For physis is inherent changement either manifesting the 
potentiality of a being or as what a being, complete of itself, is. 


That is, as I noted in my essay Towards Understanding Physis, it is a meson 
(uéoov) balanced between the being that-it-was and the being it has the 
potentiality to unfold to become. 


In respect of "what is real" - tv 6vtw» - cf. the Poemandres tractate of the 
Corpus Hermeticum and especially section 3, 


onpi eyo, Madeiv VEAw TH OVTA KA VOHOAL THY TOUTWY PLOW Kai 
yoO@vai Tov BEdv 


I answered that I seek to learn what is real, to apprehend the 
physis of beings, and to have knowledge of theos [qv. Corpus 
Hermeticum: Eight Tractates, 2017] 


[7] Qv. Towards Understanding Physis, 2015. 


[8] I use term affective here, and in other writings, to mean "having the 
quality of affecting; tending to affect or influence." 


[9] Qv. footnote [6]. In terms of ontology a meson is the balance, the median, 
existing between the being which-was and the being which-can-be. 


[10] This understanding of Being as fluxive - as a changement - was 
prefigured in the mythos of Ancient Greece with the supreme deity - the chief 
of the gods - capable of being overthrown and replaced, as Zeus overthrew 
Kronos and as Kronos himself overthrew his own father. 


[11] As explained in my 2014 essay Education And The Culture of Pathei- 
Mathos, the term describes"the accumulated pathei-mathos of individuals, 
world-wide, over thousands of years, as (i) described in memoirs, aural 
stories, and historical accounts; as (ii) have inspired particular works of 
literature or poetry or drama; as (iii) expressed via non-verbal mediums such 
as music and Art, and as (iv) manifest in more recent times by ‘art-forms' 
such as films and documentaries." 


This culture remembers the suffering and the beauty and the killing and the 
hubris and the love and the compassion that we mortals have presenced and 
caused over millennia, and which culture 


"thus includes not only traditional accounts of, or accounts inspired 
by, personal pathei-mathos, old and modern - such as the With The 
Old Breed: At Peleliu and Okinawa by Eugene Sledge, One Day in 
the Life of Ivan Denisovich by Aleksandr Solzhenitsyn, and the 


poetry of people as diverse as Sappho and Sylvia Plath - but also 
works or art-forms inspired by such pathei-mathos, whether 
personal or otherwise, and whether factually presented or 
fictionalized. Hence films such as Monsieur Lazhar and Etz Limon 
may poignantly express something about our @boic as human 
beings and thus form part of the culture of pathei-mathos." 


[12] KOopov 6 Vetov OWYATOC KATENEL We TOV AVOPwHoDv, "a cosmos of the 
divine body sent down as human beings." Tractate IV:2, Corpus Hermeticum. 


Cf. Marsilii Ficini, De Vita Coelitus Comparanda, XXVI, published in 1489 CE, 


Quomodo per inferiora superioribus exposita deducantur superiora, 
et per mundanas materias mundana potissimum dona. 


How, when what is lower is touched by what is higher, the higher is 
cosmically presenced therein and thus gifted because cosmically 
aligned. 


Which is a philosophical restatement of the phrase "quod est inferius est 
sicut quod est superius" (what is above is as what is below) from the Latin 
version, published in 1541 CE, of the medieval Hermetic text known as 
Tabula Smaragdina. 


[13] The quotation is from my Classical Paganism And The Christian Ethos, 
2017. 


[14] The quotation is from my Tu Es Diaboli Ianua: Christianity, The Johannine 
Weltanschauung, And Presencing The Numinous, 2017. 


Appendix V 


Appreciating Classical Literature 


Having read and once been in possession of a few of the printed published 
volumes of Thesaurus Linguae Latinae [1] I seem to at last understand how 
that continuing scholarly endeavour, begun decades before the First World 
War, is emblematic of the importance of academic scholarship, and 
emblematic of the temporal nature of wars and especially of such national 
and regional conflicts as we have endured, and continue to be involved in, 
during the past one hundred and fifty years. 


Wars, and conflicts, with their human suffering and their often civilian deaths 
which an appreciation of classical (Ancient Greek and Latin) literature can 
place into a necessary supra-personal and supra-national perspective. 


For the pathei-mathos which such literature - and often the associated 


mythoi - can impart is of our hubris and our need for the wisdom enshrined 
in the phrase kaAoc Kkaya0oc. That is, in the melding of tO kaAOdv (the 
beautiful) and to aya8ov (the honourable) as in tractate XI:3 of the Corpus 
Hermeticum: 


'H 6€ tod Beod co~ia Ti EoT1; 
To aya8ov kai TO KAAOD Kai EvS6a1pOvia Kai NH NAOA APETT Kai O 
QaiwDv. 


But the Sophia of the theos is what? 
The noble, the beautiful, good fortune, aréte, and Aion. [2] 


Where, however, to kaAov refers, in terms of individuals, to not only physical 
beauty - the beautiful - but also to a particular demeanour indicative of a 
well-balanced, noble, personal character, as for example mentioned by 
Xenophon in Hellenica, Book V, 3.9, 


TOAAOL 6 AVT@ Kai THv MEplotkwv EEAOVTAaL KaAOI KXyaBot 
NKOAOVOPOv)D, Kai EEVOl TOV TPOMILWVY KAAOVPEVWV, Kai VdB01 THD 
XTUAPTLATHV, PaAa everbeic Te KAI TOV Ev TH MOAEL KAAWV OVK 
QIIELPOL 


A personal character which Marcus Tullius Cicero also explained, in his De 
Finibus Bonorum et Malorum, 


Honestum igitur id intellegimus, quod tale est, ut detracta omni 
utilitate sine ullis praemiis fructibusve per se ipsum possit iure 
laudari. quod quale sit, non tam definitione, qua sum usus, intellegi 
potest, quamquam aliquantum potest, quam communi omnium 
iudicio et optimi cuiusque studiis atque factis, qui permulta ob eam 
unam causam faciunt, quia decet, quia rectum, quia honestum est, 
etsi nullum consecuturum emolumentum vident. (II, 45f) 


I am inclined to believe that it is unfortunate that the societies of the modern 
West no longer consider “a classical education” - the learning of Ancient 
Greek and Latin, and a study of Ancient Greek and Latin texts such as those 
of Cicero, Aeschylus, Sophocles, and Aristotle - a necessity, as a way to 
wisdom, as a means to understanding our human physis. 


That some individuals, such as the scholars engaged in endeavouring to 
complete Thesaurus Linguae Latinae, do still appreciate Ancient Greek and 
Latin texts provides this old man, in the twilight of his life, some comfort, 
some hope for our human future. 


a8avator Ovytot, OBvyntoi aBavatoi, CHvtEc Tov EKetvwv Bavatov, 
tov 6€ Ekeivwv Biov TeOvEdTEC 


The deathless are deathful, the deathful deathless, with one living 
the other’s dying with the other dying in that other's life. [3] 


David Myatt 
December 2019 


Extract from a letter to an Oxfordian friend, with footnotes post scriptum 


[1] https://www.thesaurus.badw.de/en/tll-digital/tll-open-access.html 

[2] As I have mentioned in several essays, and in my Corpus Hermeticum: 
Eight Tractates: Translation and Commentary, the theos - 0 9€0c - is the 
chief classical deity (such as Zeus in Ancient Greek mythoi) and should not 
be understood as equivalent to the monotheistic creator God of Christianity 
and of the ancient Hebrews. For 0 8<0c is not omnipotent, and can be 
overthrown, as Zeus overthrew Kronos and as Kronos himself overthrew his 
own father. 

[3] Heraclitus, Fragment 62, Diels-Krantz. 


ooo 


All translations by DWM 


Appendix VII 


The Concept of Physis 


Towards Understanding Physis 


Since the concept of physis - @voic - is central to my philosophy of pathei- 
mathos, it seems apposite to offer a more detailed explanation of the concept, 
and my usage of it, than I have hitherto given, deriving as the term does from 
Ancient Greece and used as it is by Heraclitus, Aristotle, and others, and 
occurring as it does in texts such as the Poemandres and Iepd6c Adyoc 
tractates of the Corpus Hermeticum. 


As I mentioned in my translation of Aristotle, Metaphysics 1015«a [1] - and 
elsewhere - physis is usually translated as either 'Nature’ (as if 'the natural 
world’, and the physical cosmos beyond, are meant) or as the character (the 
nature) of a person. However, while the context - of the original Greek text - 
may suggest (as often, for example, in Homer and Herodotus) such a 
meaning as such English words impute, physis philosophically (as, for 
example, in Heraclitus and Aristotle and the Corpus Hermeticum) has 
specific ontological meanings. Meanings which are lost, or glossed over, 
when physis is simply translated either as 'Nature' or - in terms of mortals - 
as (personal) character. 


Ontologically, as Aristotle makes clear [2], physis denotes the being of those 
beings who or which have the potentiality (the being) to change, be changed, 
or to develope. That is, to become, or to move or be moved; as for example in 
the motion (of 'things') and the ‘natural unfolding' or growth, sans an 
external cause, that living beings demonstrate. 


However, and crucially, physis is not - for human beings - some abstract 
‘essence' (qv. Plato's i6€a/ei60c) but rather a balance between the being that 
it is, it was, and potentially might yet be. That is, in Aristotelian terms, it isa 
meson - péo00v - of being and 'not being’; and 'not being' in the sense of not 
yet having become what it could be, and not now being what it used to be. 
Hence why, for Aristotle, a manifestation of physis - in terms of the being of 
mortals - such as aréte (apetn) is a meson, a balance of things, and not, as it 
is for Plato, some fixed 'form' - some idea, ideal - which as Plato wrote 
“always exists, and has no genesis. It does not die, does not grow, does not 
decay." [3] 


According to my understanding of Heraclitus, physis also suggests - as in 
Fragment 1 - the 'natural' being of a being which we mortals have a tendency 
to cover-up or conceal [4]. 


Furthermore, physis is one of the main themes in the Poemandres tractate of 
the Corpus Hermeticum, for the author seeks "to apprehend the physis of 
beings" [5] with physis often mystically personified: 


"This is a mysterium esoteric even to this day. For Physis, having 
intimately joined with the human, produced a most wondrous 
wonder possessed of the physis of the harmonious seven I 
mentioned before, of Fire and pneuma. Physis did not tarry, giving 
birth to seven male-and-female humans with the physis of those 
viziers, and eetherean... 


[For] those seven came into being in this way. Earth was muliebral, 
Water was lustful, and Fire maturing. From Aéther, the pnuema, and 
with Physis bringing forth human-shaped bodies. Of Life and phaos, 
the human came to be of psyche and perceiveration; from Life - 
psyche; from phaos - perceiveration; and with everything in the 
observable cosmic order cyclic until its completion... 


When the cycle was fulfilled, the connexions between all things 
were, by the deliberations of theos, unfastened. Living beings - all 
male-and-female then - were, including humans, rent asunder thus 
bringing into being portions that were masculous with the others 
muliebral." [6] 


Physis is also personified in the Iepé6c Adyoc tractate: 


"The divine is all of that mixion: renewance of the cosmic order through Physis 
For Physis is presenced in the divine." [7] 


The Numinous Way Of Pathei-Mathos 


As mentioned elsewhere, what I have termed the philosophy of ma&0e1 pa80c 
(pathei-mathos) is just my weltanschauung, developed between 2011 and 
2013 after I had, upon reflexion, rejected much of and revised what then 
remained of my earlier (2006-2011) 'numinous way' [8]. 


In the philosophy of pathei-mathos, physis is used contextually to refer to: 


(i) the ontology of beings, an ontology - a reality, a ‘true nature '- 
that is often obscured by denotatum [9] and by abstractions [10], 
both of which conceal physis; 

(ii) the relationship between beings, and between beings and 
Being, which is of us - we mortals - as a nexion, an affective 
effluvium (or emanation) of Life (wvyn) and thus of why 'the 
separation-of-otherness' [11] is a concealment of that relationship; 
(iii) the character, or persona, of human beings, and which 
character - sans denotatum - can be discovered (revealed, known) 
by the faculty of empathy; 

(iv) the unity - the being - beyond the division of our physis, as 
individual mortals, into masculous and muliebral; 

(v) that manifestation denoted by the concept Time, with Time 
considered to be an expression/manifestation of the physis of 
beings [12]. 


My concept of physis is therefore primarily ontological and rooted - as is my 
philosophy of pathei-mathos - in the paganus culture of classical, and 
Hellenic, Greece. 


David Myatt 
March 2015 


Notes 


[1] I have appended to this essay my translation of, and notes on, the 
relevant part of 1015a. 


[2] See my Some Notes on Aristotle, Metaphysics, Book 5, 1015a, included in 
https://davidmyatt.files.wordpress.com/2021/04/pre-socratic-and- 
aristotle.pdf, and also my Personal Reflexions On Some Metaphysical 
Questions. 


[3] mp@tov péev Hel Ov Kai OUTE ylyvopEvov ObTE AMOAADPEVODV OTE 
ALVEKVOPEVOD OUTE MBivov (Symposium 210e - 211a). 


[4] See Some Notes on Heraclitus Fragment 1, in 
https://davidmyatt.files.wordpress.com/2021/04/pre-socratic-and-aristotle.pdf 


[5] Poemandres 3; qv. my Mercvrii Trismegisti Pymander de potestate et 
sapientia dei: A Translation and Commentary, 2013. 


[6] Poemandres 16-18. 


[7] Iepdc Adyoc 3; qv. my Iepdc Adyoc: An Esoteric Mythos. A Translation Of 
And A Commentary On The Third Tractate Of The Corpus Hermeticum, 


included in Corpus Hermeticum: Eight Tractates, 2017, 978-1976452369 
[8] Refer to my Concerning The Development Of The Numinous Way, 2012. 


[9] In my philosophy of pathei-mathos, I use the term denotatum - from the 
Latin, denotare - in accord with its general meaning which is "to denote or to 
describe by an expression or a word; to name some-thing; to refer that which 
is SO named or so denoted." 


[10] An abstraction is a manufactured generalization, a hypothesis, a posited 
thing, an assumption or assumptions about, an extrapolation of or from some- 
thing, or some assumed or extrapolated ideal 'form' of some-thing. 
Sometimes, abstractions are generalization based on some sample(s), or on 
some median (average) value or sets of values, observed, sampled, or 
assumed. 


Abstractions can be of some-thing past, in the present, or described as a goal 
or an ideal which it is assumed could be attained or achieved in the future. 
Abstractions are often assumed to provide some 'knowledge' or some 
‘understanding’ of some-thing assigned to or described by a particular 
abstraction. 


[11] Refer, for example, to my The Error of The-Separation-of-Otherness in 
The Numinous Way of Pathei-Mathos, fifth edition, 2018. 


[12] Time And The Separation Of Otherness - Part One. 2012. 
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Preface 


Part One of this compilation contains short articles which discuss or which review some of David Myatt's post-2016 
books and essays, and which articles serve as an introduction to Part Two which contains the complete text of the book 
Western Paganism And Hermeticism: Myatt And The Renaissance of Western Culture. 


For the articles draw attention to or explain various aspects of Mr Myatt's philosophy and metaphysical writings such 
as his usage of various terms and the "new pagan metaphysics" which he has proposed. 


As one of the articles importantly notes, 


"there is a cultural revolution in the truths embedded in the book Western Paganism And Hermeticism: 
Myatt And The Renaissance of Western Culture and in the [Myattian] texts referenced therein. But whether 
such truths can replace the prevalent and mistaken belief that Christianity is somehow the embodiment of 
Western culture remains to be seen." 


For these recent works by Myatt provide "an intellectual basis for a new, an enlightened, paganism firmly rooted in an 
understanding of our debt to Greco-Roman, pagan, culture." 


June 2018 ev 


Part One 


A Different Perspective 


The Numinous, Ancestral Culture, And Myatt's Philosophy 


Two essays by David Myatt published in 2018 - titled Towards Understanding Ancestral Culture and From Mythoi To 
Empathy {1} - though short compliment his two 2017 books Classical Paganism And The Christian Ethos and Tu Es 
Diaboli lanua since they deal with two of the topics that are central to both books. {2} 


In the first essay Myatt explains what he means by the term ‘ancestral culture’ - 5(kn understood as fairness, as the 
balance, the wisdom, that ancestral customs often represent - and in the process clarifies the somewhat obscure 
passages at the end of his Classical Paganism text, explicitly stating that the modern paganus weltanschauung he 
wrote about in that book is founded on kaAdc K&ya8dc and thus "on chivalry; on manners; on gentrice romance; and 
on the muliebral virtues [and] gender equality." 


In the second essay Myatt goes into some detail regarding what he means by the term 'numinous'’, details which are 
long-overdue and which explicitly distance him from the view of Rudolf Otto in respect of that term. For Myatt, the 
numinous is a perceiveration, an apprehension resulting from the human faculty of empathy, and therefore in his view 
goes beyond religion. Indeed, he writes that religions "have not presenced, and do not and cannot presence, the 
numinous as the numinous can be presenced." Instead, what does presence the numinous is the knowing that 
empathy provides which is the move away from mythoi and anthropomorphic deities to "an appreciation of the 
numinous sans denotatum and sans religion." 


As with almost all of Myatt's post-2011 philosophical writings the two essays - and indeed the two books - are not only 
derived from his own philosophical musings and his reflections on his own pathei-mathos, but also contain references 
to Greco-Roman culture. Which methodology is both a strength and a weakness. 


A strength, in that he brings that ancient culture alive almost as if his writings are a bridge to that past and to a future 
where at least some of the ancient virtues he obviously so admires (such as chivalry) may live again and be melded 
with the virtues - the muliebral virtues - that he understands his own pathei-mathos and our 'human culture of pathei- 
mathos' have made him appreciate and consider are necessary if we human beings are to change and evolve. 


A weakness, in that his writings contain no references to modern philosophies and philosophers and thus lack points of 
reference for those interested in philosophy as an academic subject. A lack which will undoubtedly deter many from 
studying Myatt's somewhat complex - almost labyrinthine and undoubtedly unique - metaphysics. A metaphysics 
which - based as it is on concepts such as physis, md8et Ud90c, perceiveration, cwopovetv, denotatum, and Sikn - will 
seem strange, indeed probably alien, to those nurtured on contemporary philosophy. 


That said, those who make the effort to get to grips with Myatt's terminology and who are undeterred that his 
philosophy of pathei-mathos is scattered in pieces among multiple books and scores of essays and appears still in the 
process of development, will be rewarded. They will find a most decidedly Western and a decidedly pagan philosophy, 
rooted in the culture of Ancient Greece and Rome, which manifests the ethos of the West in a manner it has never 
before been manifest. Not only that, it restores that Western ethos to us, and importantly evolves it, in a distinct 
philosophical and refreshingly unpolitical way. 


That only a few today will appreciate any of this is a sign of our unchivalrous era and of just how few still appreciate 
the native, the fair, the reasoned, the scholarly, culture of the West subsumed as that culture has been and 
increasingly is being by the rise of the uncultured, the raucous, ones among us. 


R.S&K.S 
2018 


{1} The essays are included in the fifth edition of Myatt's The Numinous Way of Pathei-Mathos, an Open Access gratis 
copy of which is available at: 
https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{2} (i) An Open Access gratis copy of Classical Paganism And The Christian Ethos is available at 
https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print.pdf (ii) An Open Access gratis copy of Tu 
Es Diaboli lanua is available at https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua.pdf 


A New Perspective 


The essays included in the recent book titled Western Paganism And Hermeticism: Myatt And The Renaissance of 
Western Culture (1) seem to me to point to a truth which is both relevant and controversial. 


The book is relevant because of how our Western culture is misunderstood even by many native Europeans, and also 
because that culture is under attack by those - now often government supported - advocates of a ‘multi-cultural 
society’ with public advocacy of one's own native culture being (if, that is, one is of European descent) deprecated and 
even in some European lands deemed by certain politicians to be "advocacy of White supremacy". 


The book is controversial because it describes a culture which most modern political advocates of Western culture - of 
Western 'civilization' - will be unfamiliar with, fixated as so many of such political advocates often seem to be with the 
mistaken belief that Christianity is the embodiment of that culture. 


However, as described in Western Paganism And Hermeticism - and in the texts referenced therein - Western culture is 
essentially pagan and derived from the culture of ancient Greece and Rome with Christianity thus understood as a 
Hebraic intrusion. 


The book thus provides an entirely new - perhaps even a heretical - perspective on Western culture as well as 
referencing texts, such as David Myatt's Classical Paganism And The Christian Ethos and his Tu Es Diaboli lanua which, 
with their focus on such things as kaAdc Kaya86c, metaphysically evolve Western paganism beyond "mythoi and 
anthropomorphic deities (theos and theoi) to an appreciation of the numinous sans denotatum and sans religion." 


There is a cultural revolution in the truths embedded in the book Western Paganism And Hermeticism and in the texts 
referenced therein. But whether such truths can replace the prevalent and mistaken belief that Christianity is somehow 
the embodiment of Western culture remains to be seen. 


June Boyle 
2018 ev 


{1} The complete text of the book is included here in Part Two. Printed version: ISBN 978-1986027809 


Review: Western Paganism And Hermeticism 


The book consists of nine essays by various authors which deal with or which review David Myatt's translations of 
Hermetic texts and his two recent books Classical Paganism And The Christian Ethos and Tu Es Diaboli lanua; plus - as 
an appendix - a reprint of Myatt's relevant article Concerning adya@6c and voic in the Corpus Hermeticum. 


In her Preface, the editor - authoress of one of the essays in the book - succinctly expresses the raison d'etre of those 
Myatt books and translations of Hermetic texts, and also of the included essays, writing that 


"Myatt's thesis [...] is that Western paganism is essentially the classical paganism of Ancient Greece and 
Rome and represents the ethos of the culture of the West, which ethos the Hebraic religion of Christianity 
supplanted. It is our view that those translations, the associated commentaries, and such books enable an 
insight into, and thus the evolution of, Western culture." 


She also quotes from one of those essays - Rediscovering Western Paganism - whose authors wrote that Myatt's 
translations of classical and hermetic texts "when studied together enable us to appreciate and understand the 
classical, pagan, ethos and thence the ethos of the West itself." 


Collectively the essays present a decidedly new view of Western paganism which is contrary to that of Western 
neopagan revivals (Sometimes described as contemporary Western paganism) and which neopagan revivals mostly 
devolve around ancient named gods and goddesses, such as those of Viking or Germanic mythology or those 
associated with Celtic legends of ancient Britain and Ireland. In addition, such modern revivals often involve 
romanticized rituals and ceremonies such as those now associated with the self-described Druids at Stonehenge during 
Summer Solstice sunrise at Stonehenge. 


As the authoress of the eighth essay - A New Pagan Metaphysics - explains, referencing Myatt's books Classical 
Paganism And The Christian Ethos and Tu Es Diaboli lanua as well as his essay From Mythoi To Empathy, this new view 
of Western paganism is an evolution, a move away from perceiving paganism in terms of mythology and legends to a 
modern philosophical, ethical, and rational understanding of it. This understanding is of KaAdc Kaya86c - of nobility of 
personal character - and which Ancient Greek expression, according to Myatt, represents the ethos of not only Greco- 
Roman culture but also the non-Christian West. As Myatt notes in his Tu Es Diaboli lanua, it involves 


"an awareness and acceptance of one's civic duties and responsibilities undertaken not because of any 
personal benefit (omni utilitate) that may result or be expected, and not because an omnipotent deity has, 
via some written texts, commanded it and will punish a refusal, but because it is the noble, the honourable - 
the gentlemanly, the lady-like, the human - thing to do." 


The book therefore takes us on a journey to a different - and for many of us to a new - world, far away from the 
religious attitudes of the old world as evoked, not only by Christianity, but also by neopaganism with its rituals, 
mythologies, polytheism and - in some manifestations - 'magical' spells, charms, and beliefs. 


This new world is, as the authoress of the seventh essay - Suffering, Honour, And The Culture Of The West - makes 
clear, one where personal honour reigns manifesting as it does what is ethical and noble and ineluctably Western. 


The printed version is highly recommended, despite its mere 44 pages, although given its large size of 8.5” x 11” 
(21.59 x 27.94 cm) - perhaps in homage to Myatt whose printed books are all a similar size - the page count in terms 
of a regular paperback is around 65 pages. 


Kerri Scott 
March 2018 


Western Paganism And Hermeticism: 
Myatt And The Renaissance of Western Culture 


Rachael Stirling (Editor) 
44 pages. 2017. ISBN 978-1986027809 
978-1484096642 


BISAC: Philosophy / Metaphysics 


A Review of Tu Es Diaboli lanua 


The 39 page monograph which is titled Tu Es Diaboli lanua {1} is, as of 2018, David Myatt's latest philosophical 
offering. In his Exordium - a preface by any other name - he outlines the questions which he answers in the essay. The 
questions are 


"is Christianity a suitable presencing of the numinous... If it is not, then could that religion be reformed, by 
developing a Johannine Weltanschauung...Would such a reformation be a suitable presencing of the 
numinous, and if not, then what non-Christian alternatives - such as a paganus metaphysics - exist, and 
what is the foundation of such an alternative." 


He writes that the essay compliments his book Classical Paganism And The Christian Ethos, and while his answers are 
somewhat convoluted and decidedly scholarly and thus other-worldly - given the copious quotations in ancient and 
Hellenic Greek and his own translations - he raises many interesting issues relevant to the "real world" which most of 
us inhabit. For he writes that 


"the problem is - or so it seems to me - in impersonal written texts. Or, more precisely, in denotatum, and 
thus in assigning terms - in using words - to describe an apprehension of the numinous. Which leads us to 
the fundamental difference between a religious apprehension of the numinous - based on received and 
venerated texts, on exegesis - and the paganus apprehension of the numinous as manifest in Greco-Roman 
culture." 


And also that 


[Greco-Roman] "paganism will be examined for two reasons. Firstly, because it is manifest in a multiplicity of 
primary sources - from Homer to Hesiod to Cicero and beyond - and secondly because Greco-Roman culture 
is inextricably bound to the culture of the West and formed the basis for the European Renaissance that 
emerged in the 14th century, one aspect of which was a widespread appreciation of classical Art, of classical 
literature, and of texts such as the Corpus Hermeticum." 


Having criticized Christianity, he also declaims that an important aspect of Greco-Roman paganism is a respect for 
ancestral custom, writing in the last section of the last chapter that the new 'numinous metaphysics' he proposes 
includes "a spiritual and interior (and thus not political) understanding and appreciation of our own Ancestral Culture." 


Which statement about Western ancestral culture is profoundly "politically incorrect" and will be music to the ears of 
those few intellectuals who still champion the culture of the West. 


That said, the essay is not without its problems. One is that given the copious quotations in ancient and Hellenic Greek 
it is, as with his book Classical Paganism And The Christian Ethos, difficult to classify and difficult to discern who the 
intended audience is. As we wrote in our review of that book, 


"many of those interested in Western paganism as a new way Of life or as a modern, non-Christian, 
Spirituality may find [this essay] too academic or too boring; while those academically interested in such 
matters will doubtless turn to other authors given Myatt's experiential Faustian quests, his iconoclasm, his 
often underserved reputation, and thus his exclusion from academia." 


Personally, we think Myatt is simply making publicly available the result of his metaphysical questioning while also, as 


with his Classical Paganism And The Christian Ethos, intending this new essay for those few Western individuals who, 
interested in re-discovering their Western pagan heritage, having been looking for the intellectual foundations of that 
pagan culture. 


A second problem is that his conclusion - his description of his new pagan metaphysics - is brief to the point of almost 
being obscure, occupying as it does a short statement in the final paragraph, with no explanations provided. 


But perhaps, given Myatt's criticism of denotata (words, and naming, by any other name) and his statement that "the 
culture of pathei-mathos has moved us, or can move us, beyond anthropomorphic deities, whether male or female; 
beyond myths and legends; beyond reliance on texts regarded as sacred and/or as divinely inspired; and even beyond 
the need for denotatum and religion" then this short statement that such "is the numinous" is all that is required. 


K.S 
December, 2017 


{1} A Gratis Open access copy of Myatt's monograph is available at: https://davidmyatt.files.wordpress.com/2018/03 
/tua-es-diaboli-ianua.pdf 


Printed version: Tu Es Diaboli lanua, 2017. ISBN 978-1982010935. 


A Pleasant Surprise 


We have to admit that we were pleasantly surprised by David Myatt's new book which has the Latin title Tu Es Diaboli 
lanua, a title which he himself translates as You Are The Nexion Of The Deofel and which book contains some very 
illuminating statements relevant to our times. 


First, that his 


“own pathei-mathos certainly indicates that the numinous is primarily a manifestation of the muliebral and 
can be apprehended through a personal, an interior, balance between masculous and muliebral." 


Second, that 


"a muliebral presencing is or would be manifest in a predominance of female deities; or in a dominant female 
deity; in legends and myths which celebrate muliebral virtues, such as empathy, sensitivity, gentleness, 
compassion; and in the perception that personal love should triumph over and above adherence to 
abstractions. Considered exoterically - not interiorly, not esoterically - a muliebral presencing is manifest in a 
personal, varied, worship and devotion; in a personal weltanschauung and not in a religion; has no hierarchy; 
no creed, no article or articles of faith; and no texts whether written or aural." 


Third, that 


"the virtues of personal honour and manners, with their responsibilities, presence the fairness, the avoidance 
of hubris, the natural harmonious balance, the gender equality, the awareness and appreciation of the 
divine, that is the numinous." 


Fourth, that 


"In the case of Christianity, while some interpretations of it have in the past century slowly evolved to be 
somewhat more balanced in respect of the muliebral, it is still primarily a patriarchal presencing." 


Myatt therefore is once again publicly aligning himself with critics of the masculous, with critics of the patriarchal, with 
critics (both female and male) of the misogynist, status quo. 


While this will not endear him to the Establiment and its acolytes, nor to the so-called "“alt-right" who mostly exemplify 
misogyny and whose adherents often trumpet the still patriarchal religion of Christianity as "the ethos of the West", 
Myatt scholarly cuts through their plebeian assumptions and Old World prejudices by providing an intellectual basis for 
a new, an enlightened, paganism firmly rooted in an understanding of our debt to Greco-Roman, pagan, culture. 


A highly recommended book, and Kudos therefore to Myatt. 


RS 
December 2017 ev. 


An Open Access gratis pdf copy of Myatt's book is available at: 
https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua.pdf 


Printed version: Tu Es Diaboli lanua, 2017. ISBN 978-1982010935. 


Part Two 


Western Paganism And Hermeticism: Myatt And The Renaissance of Western Culture 


Preface 


Presented here are a selection of articles about Western paganism and hermeticism, indebted as those articles are to 
Myatt's translations of texts from the ancient Corpus Hermeticism {1} and his post-2013 writings such as his book 
Classical Paganism And The Christian Ethos, for Myatt's thesis in that book is that Western paganism is essentially the 
classical paganism of Ancient Greece and Rome and represents the ethos of the culture of the West, which ethos the 
Hebraic religion of Christianity supplanted. It is our view that those translations, the associated commentaries, and 
such books enable an insight into, and thus the evolution of, Western culture. 


As mentioned in one of the articles included here, the ethos of the West 


"is the ethos, the pragmatic spirituality, and the notion of balance, harmony, elegance, and of beauty, which 
infuses the culture and the civilization of Ancient Greece and Rome, and which culture so enthused those 
Europeans - artists, scholars, educators, potentates, and others - who from the 14th century on brought 
about the Renaissance and which Renaissance, which re-discovery of the culture of ancient Greece and 
Rome, gave birth to and infused our Western ‘Faustian’ civilization." 


However, 


"In respect of rediscovering the pagan spirituality of the West a fundamental problem has been a lack of 
knowledge among those interested in what, exactly, that spirituality is. A problem exacerbated by pre- 
existing translations of some of the ancient works knowledge of which is necessary in order to understand 
that spirituality. Works such as the Oedipus Tyrannus and the Antigone by Sophocles, the Agamemnon by 
Aeschylus, and the mystical texts of the Corpus Hermeticism." 


Which is why the authors of the articles included in this compilation have studied Myatt's translations of classical and 
hermetic texts, for his translations 


“when studied together enable us to appreciate and understand the classical, pagan, ethos and thence the 
ethos of the West itself." 


Since 


"what Myatt does in his translations [of the Corpus Hermeticum] is paint of picture of classical - and of 
Hellenic - culture and especially of Hellenic mysticism; a culture and a mysticism which is pagan and based 
on individuals, on tangible things such as honesty, and not on moralistic and religious and impersonal 
abstractions. That is, he reveals the Greco-Roman ethos - the pagan ethos - underlying the hermetic texts 
and which is in contrast to that of Christianity with its later, medieval and Puritanical, impersonal moralizing." 


Hence this compilation, and the references therein to Myatt's Classical Paganism And The Christian Ethos, for in that 
work he provides examples from classical literature and from the Corpus Hermeticum of the difference between the 
pagan ethos of ancient Greece and Rome and the ethos of Christianity. 


For context, we include as an appendix Myatt's essay Concerning aya@6dc and voUc in the Corpus Hermeticum. The 
internet sources referenced in the articles were valid as of November 2017, and we have taken this opportunity to, 
with the consent of the authors, update several of their sources. 


This third edition includes an additional article, Suffering, Honour, And The Culture Of The West, with all the included 
articles issued under the Creative Commons Attribution-NoDerivatives 4.0 International license. 


Rachael Stirling 
Fourth Edition 
July 2018 ev 


{1} Myatt's translations of and commentaries on texts from the ancient Corpus Hermeticism are available both in print 
and as an open access gratis pdf document: (i) https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2- 
print.pdf and (ii) Corpus Hermeticum: Eight Tractates, 190 pages. 2017, ISBN-13: 978-1976452369 


Re-discovering Western Paganism 


Whenever the term 'western paganism' is written or heard, in our contemporary societies, there is tendency for many 
readers or listeners to conjure up either images of ancient 'superstitious barbarians' offering sacrifices to various gods 
such as Odin, or images of modern devotees - of what has been termed 'contemporary paganism’ and 'neopaganism' - 
in robes conducting or attending romanticized rituals and ceremonies such as those now associated with the Summer 
Solstice at Stonehenge. 


In this essay, however, in referring to Western paganism we are referring to a particular and spiritual ethos - toa 
distinguishing character, or nature, or 'spirit' - germane to European lands and thus to 'the West', where by ‘spiritual’ is 
meant concerning what is considered to be, intuitively or otherwise, numinous, and/or concerning those forces or 
powers which are believed to be, or which may, determine our fate, wyrd, destiny and thus which may bring good 
fortune or misfortune to us, our family, and to our communities. 


Hence, when writing about 'the West’ we are not writing about the nations of the modern West and the life-styles and 
politics evident in such modern nations as the United States and Britain. What is meant is the culture and the 
civilization of and associated with European lands (and with what are now our former colonies or émigré lands) 
embodied and manifest as that culture and civilization was and is in the paganism of classical Greece and Rome; in the 
ritual practices and beliefs of North European lands such as Scandinavia and ancient Britain; in Greco-Roman art; in 
classical - and European folk - music; in the philosophy of the likes of Aristotle; in allegories such as those of Faust and 
myths such as King Arthur, Wotan, and the Valkyries; in the Greco-Roman mysticism of the Corpus Hermeticum, and in 
modern science and technology. 


That is, we are writing about a particular culture of a particular people; of indigenous Europeans, among whose 
descendants are people of such lands as are now named Greece, Italy, Britain, Germany, Spain, France, Scandinavia, 
Poland, Russia, etcetera. 


Part of this ancestral Western, this ancestral European, culture is a particular and spiritual ethos, and one which the 
term Western paganism correctly describes, with this particular paganism having its roots in Ancient Greece and Rome 
and thus being different, in ethos and in practise, from what is currently known concerning, for example, such religious 
practices and beliefs as that of ancient Germanic tribes. This 'Greco-Roman' paganism is the paganism of Homer, 
Hesiod, Aeschylus, Sophocles, Aristotle, Seneca, and Cicero; a paganism that is pragmatically spiritual whose 
foundation is the rationalization that certain deeds were wise and certain other deeds unwise, with such unwise deeds 
- such hubris, bBptc - upsetting that natural balance of the Cosmos (kéouoc) and thus liable (according to ancestral 
tradition) to cause misfortune. Thus did Sophocles express a truth of this tradition when he wrote that "hubris is the 
genesis of tyrants” since tyrants invariably bring misfortune upon the people and, eventually, upon themselves and - 
quite often - on their descendants. In addition, and importantly, elegance, the beautiful (tO KaAd6v) as well as 
excellence (aréte, apeth) and nobility (tO aya8dv) were all associated with those who did what was considered wise 
and balanced (uéooc, in Aristotle). 


This is the ethos, the pragmatic spirituality, and the notion of balance, harmony, elegance, and of beauty, which 
infuses the culture and the civilization of Ancient Greece and Rome, and which culture so enthused those Europeans - 
artists, scholars, educators, potentates, and others - who from the 14th century on brought about the Renaissance and 
which Renaissance, which re-discovery of the culture of ancient Greece and Rome, gave birth to and infused our 
Western ‘Faustian’ civilization. 


A Pagan Renaissance 


This Renaissance, however, did not in any significant way include a practical return to classical paganism. Instead of 
giving rise to a new, an evolved, pagan ethos - and thus dispensing with the notion of anthropomorphic deities 
interfering in the lives of human beings - it resulted in only minor changes to the governing religious ethos manifest as 
that was in Christianity with its quite un-classical, rather stark, notions of Hell-Fire, Damnation, Sin, and Prudery. In 
other words, the governing spirituality continued to be Hebraic, derived from the Old Testament as amended by the 
‘new covenant' of Jesus of Nazareth. 


While laudable, the attempt in recent times by some Europeans to rediscover the pagan ethos of their ancestors - 
exemplified in certain (but not all) neopagan groups and weltanschauungen - and thus distance themselves from 
Hebraic spirituality, is not and never can be, in our view, effective in reconnecting us to the ethos of the West for two 
reasons. First, because such attempts (at least so far) do not exemplify, do not manifest, the spiritual ethos of the 
West, founded as that is on the culture and spirituality of ancient Greece and Rome. Second, because they generally do 
not take into account how the ethos of the West has itself been distorted by a Hebraicism that is not only spiritual but 
is now, and has been for over a century, cultural. 


This cultural Hebraicism is a mode of thinking and action in which Hebrews - ancient and modern - and their beliefs, 
and those of their followers and disciples, are taken as the type, the moral ideal, to be aspired to and lauded. In the 
case of ancient Hebrews and their beliefs, the type, the ideal is evident in the Bible (both Old and New Testaments), 
and in latter-day interpretations of the Bible. In the case of modern Hebrews and their disciples, the type, the ideal, 
derives from (a) the dogma of 'equality of races' - ultimately derived from Marxism, sociology, and what has been 
termed ‘social anthropology’, with the belief being that all ethnicities have the same abilities, intelligence, potential, 
and human character - and from (b) the religious-like remembrance of and compulsory teaching regarding the Shoah, 
together with a hypocritical championing of ethnic awareness and ancestral traditions for all ethnicities except native 
European (‘White') peoples, which ethnic awareness of, and its promotion among, native European peoples is 


considered ‘hatred’, 'racist', 'extremist' and is increasing censored and outlawed in the lands of the West with the 
Hebraic reasoning being that such ethnic awareness of, and its promotion among, native European peoples gave rise 
to colonialism, to fascism and National Socialism and thus to the Shoah - which must "never be forgotten" - with no 
Western country ever allowed to again make ancestral European beliefs, and the Western ethos, the raison d'étre of a 
nation-State. 


In respect of rediscovering the pagan Spirituality of the West a fundamental problem has been a lack of Knowledge 
among those interested in what, exactly, that spirituality is. A problem exacerbated by pre-existing translations of 
some of the ancient works knowledge of which is necessary in order to understand that spirituality. Works such as the 
Oedipus Tyrannus and the Antigone by Sophocles, the Agamemnon by Aeschylus, and the mystical texts of the Corpus 
Hermeticism. 


Which problem of translation is why, for example, the Antigone of Sophocles has become to be regarded (by all but a 
handful of scholars) as some kind of ancient morality tale or as just a drama about a conflict between two strong and 
different characters, Antigone and Creon; why Oedipus Tyrannus is regarded (by all but a handful of scholars) as a 
morality tale about "incest", and why the texts of the Corpus Hermeticism are regarded as imbued with a Christian-like 
mysticism and as having been influenced by both the Old and New Testaments. 


Yet properly understood in the necessary cultural context, the Antigone, as one translator noted in the Introduction to 
his translation, 


"deals with the relation between mortals and gods. The work is an exploration and explanation of the 
workings of the cosmos, and the answers given express the distinctive ancient Greek 'outlook' or ethos. This 
ethos is pagan, and its essence may be said to be that there are limits to human behaviour; that some 
conduct is wise, some conduct is unwise. Unwise conduct invites retribution by the gods: it can and often 
does result in personal misfortune, in bad luck." {1} 


Ditto in respect of the Oedipus Tyrannus, and the Agamemnon of Aeschylus. Regarding the Corpus Hermeticism, as we 
have previously mentioned, certain new translations restore 


"these texts to the Western pagan tradition and make them relevant to our times when Western culture and 
our classical, Greco-Roman, and pagan heritage is increasingly subsumed in schools and elsewhere by other, 
non-Western, cultures and religions, with it now being politically incorrect to point out that Western culture 
with its Greco-Roman pagan heritage has profoundly changed the world for the better and is arguably 
superior to all other cultures past and present." {2} 


That is, translations of important classical texts are now available which, when studied together, enable us to 
appreciate and understand the classical, pagan, ethos and thence the ethos of the West itself. {3} 


Which understanding might - probably should - lead us, or someone, to develop a new, an evolved, pagan 
weltanschauung which does not involve anthropomorphic deities but instead is based on a new ontology regarding our 
relation, as sentient beings, to Being, to the Cosmos, rather than to 'God' or to some ‘gods’. Something perhaps 
prefigured in Greek texts such as these with their reasoned, pragmatic, and often quite warrior-like, spirituality: 


The Muse shall tell of the many adventures of that man of the many stratagems 
Who, after the pillage of that hallowed citadel at Troy, 

Saw the towns of many a people and experienced their ways: 

He whose vigour, at sea, was weakened by many afflictions 

As he strove to win life for himself and return his comrades to their homes. 

But not even he, for all this yearning, could save those comrades 

For they were destroyed by their own immature foolishness 

Having devoured the cattle of Helios, that son of Hyperion, 

Who plucked from them the day of their returning. {4} 


o0000 


You should listen to [the goddess] Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. {5} 


This person, whom | praise, never ceased to believe that the gods delight in respectful deeds just as much as 
in consecrated temples, and, when blessed with success, he was never prideful but rather gave thanks to the 


gods. He also made more offerings to them when he was confident than supplications when he felt hesitant, 
and, in appearance, it was his habit to be cheerful when doubtful and mild-mannered when successful. {6} 


oo0000 
Clytaemnestra: 


Because of these grievous things, no one should invoke a fatal curse upon 
Nor turn their wroth toward, Helen 


As if she was some man-killer who alone destroyed 
The lives of those many Danaan men 
By having wrought such a festering wound [...] 


The wife of this corpse presents herself here 

As that most ancient fierce Avenger. 

It is Atreus, he is of that cruel feast, 

Who, in payment for that, has added to his young victims 
This adult one [...] 


But do not suppose that his killing was ignoble 
For did he not by his cunning set Misfortune upon this family? {7} 


oo000o°o 
Creon: 


So even then you dared to violate these laws? 


Antigone: 

It was not Zeus who proclaimed them to me, 

Nor did she who dwells with the gods below - the goddess, Judgement - 
Lay down for us mortals such laws as those. 

Neither did | suppose that your edicts 

Had so much strength that you, who die, 

Could out-run the unwritten and unchanging 

Customs of the gods: for the life of these things 

Is not only of yesterday or today, but eternal, 

No one remembering their birth. {8} 


All of which explains why we love to also quote what a certain English poet wrote in 1873 CE: "the separation between 
the Greeks and us is due principally to the Hebraistic culture we receive in childhood." All those tall tales from the Bible 
about various Hebrew folk... 


Rachael & Richard Stirling 
Shropshire 
Autumnal Equinox 2017 ev 


{1} Antigone. Translated by David Myatt. 
{2} Refer to the article An Insight Into Pagan Mysticism, included here. 


{3} These translations - dating from between 1991 and 2017, and all of which are independent of his own mystical - if 
pagan - 'philosophy of pathei-mathos' - are by David Myatt, and include the following important classical texts: 


° The Agamemnon of Aeschylus. International Standard Book Number: 978-1484128220 

° Sophocles - Oedipus Tyrannus. International Standard Book Number: 978-1484132104 

° Sophocles - Antigone. International Standard Book Number: 978-1484132067 

° Homer - The Odyssey: Books 1, 2 & 3. International Standard Book Number: 978-1495402227 


° Corpus Hermeticum: Eight Tractates. A compilation containing translations of and commentaries on 
tractates I, Ill, IV, VI, VIII, XI, XII, XII. International Standard Book Number: 978-1976452369. 


The commentaries on the tractates are of especial interest in elucidating the paganism of the texts. 


His Greek translations are available both as printed books and as gratis open access (pdf) files here: 
https://perceiverations.wordpress.com/greek-translations/ 


{4} The Odyssey. Translated Myatt. 

{5} Hesiod. Translated Myatt, and quoted (with the Greek text) in his commentary on Tractate III. 
{6} Xenophon. Translated Myatt, and quoted (with the Greek text) in his commentary on Tractate I. 
{7} Agamemnon. Translated Myatt. 


{8} Antigone. Translated Myatt. 


An Insight Into Pagan Mysticism 


In an article, published on his blog on March 2017 and dealing as it does with the ancient texts of the Corpus 
Hermeticum {1}, David Myatt expounds on his decision to translate the ancient Greek term dya8dc not by the 
conventional English term 'good' but by - according to context - honourable, noble, nobility. In support of his 
translation of &ya8dc he quotes Seneca: "Summum bonum est quod honestum est. Et quod magis admireris: unum 
bonum est, quod honestum est, cetera falsa et adulterina bona sunt." {2} 


This choice - and his unconventional translations of other particular ancient Greek words such as voUc - really does 
give, as he notes in his article, an "impression about ancient Hermeticism which is rather different from that conveyed 
by other translations." 


The difference, as other commentators on Myatt's Hermetica translations have noted {3} and as Myatt shows in his 
article, is between taking those texts as expressing a Christian ethos and taking them as expressing a pagan - a 
classical, Greco-Roman - ethos. 


For those interested in Western esotericism in general and Hermeticism in particular this is a profound and important 
difference. It restores these texts to the Western pagan tradition and makes them relevant to our times when Western 
culture and our classical, Greco-Roman, and pagan heritage is increasingly subsumed in schools and elsewhere by 
other, non-Western, cultures and religions, with it now being ‘politically incorrect’ to point out that Western culture with 
its Greco-Roman pagan heritage has profoundly changed the world for the better and is arguably superior to all other 
cultures past and present. 


Although Myatt in his article provides three illuminating examples of the difference between his 'pagan’' (authentic) 
versions and the 'Christian' interpolations of other translators, | will provide two other examples. 


The first is from tract XI which Myatt entitles From Perceiverance To Hermes. 


"Indulging the body and rotten, you are unable to apprehend the beautiful, the noble. To be completely 
rotten is to be unaware of the numinous, while having the ability to discover, to have volition, to have 
expectations, is the direct, the better - its own - way to nobility." 


Copenhaver, hitherto extolled as providing the ‘definitive translation’, has: 


"While you are evil and a lover of the body, you can understand none of the things that are beautiful and 
good. To be ignorant of the divine is the ultimate vice, but to be able to know, to will and to hope is the 
straight and easy way leading to the good." {4} 


The second example is from tract IV, which Myatt entitles Cha/dron Or Monas. 


Since that Being is honourable, the desire was to entrust solely to that Being such a cosmic order on Earth 
[...] What is apparent can please us while what is concealed can cause doubt with what is bad often overt 
while the honourable is often concealed having as it has neither pattern nor guise. 


Copenhaver translates as: 


"Because he is good it was not for himself alone that he wished to make this offering and adorn this earth 
[...] Visible things delight us but the invisible causes mistrust. Bad things are more open to sight but the good 
is invisible to what can be seen. For the good has neither shape nor outline." 


It is easy to see which translation echoes a pagan ethos - as the likes of Seneca and Cicero understood classical 
paganism - and which is redolent of a Christian or a pseudo-Christian ethos. 


In summary, Myatt in his translations of eight of the texts of the Corpus Hermeticum provides the ordinary reader with 
an insight into a neglected Western mystic tradition. A neglected tradition because all the other translations available 
impart - in Myatt's words - "the sense of reading somewhat declamatory sermons about god/God and 'the good’ 
familiar from over a thousand years of persons preaching about Christianity." 


Richard Stirling 
Shropshire 
2017 


{1} https://davidmyatt.wordpress.com/2017/03/24/concerning-aya86c-and-vobdc-in-the-corpus-hermeticum/ 
{2} Ad Lucilium Epistulae Morales, LXXI, 4. 

{3} Refer to Myatt's Monas - A New Translation of Corpus Hermeticum IV, included below. 

{4} B. Copenhaver. Hermetica. Cambridge University Press. 1992 


Regarding Myatt's Hermetica 


In the Spring of this year (2017) David Myatt released his versions - translations and commentaries - of several more 
Corpus Hermeticum texts to complement his existing, published, versions of tracts |, Ill, IV, Vill, XI {1}. The new 


additions were tracts VI, XII, and the Cantio Arcana part (sections 17 and 18) of tract XIII. 


The latest additions - bringing his translations of Hermetica texts to eight - follow the same methodology as previous 
versions. That is, his penchant for transliterating certain Greek words, his use of often unusual English words in place 
of the standard translations and meanings given in Greek-English lexicons such as LS] {2}, and the terms and 
expressions he invents or digs up from usually very old books of English literature. All of which combine to make his 
translations idiosyncratic and remarkably different from all previous translations into English, antique and modern. To 
his credit, he explains in his commentary - sometimes in pedantic detail - his choices, citing his reasons and often 
providing some quotation in Greek, Latin, or English. 


In regard to his translations of hermetic texts, this results in two things. In translations with a technical vocabulary 
relating to hermeticism, and in translations which transports the reader to an ancient world. Both of these combine to 
breathe new life into the texts and thence into hermeticism itself. Thus, far from, as Myatt writes in his introduction to 
tract VI, giving the impression "of reading somewhat declamatory sermons about god/God and ‘the good' familiar from 
over a thousand years of persons preaching about Christianity," the hermetic texts he has translated give the 
impression of reading about a pagan mysticism that most readers will probably be unfamiliar with. 


Thus while other translators write moralistically about god, righteousness, truth, and 'the good’, Myatt previews a 
world of divinities, of respecting the customs of the gods, of honesty, and nobility. A good example of the difference is 
in Myatt's rendering of part of the Cantio Arcana. Copenhaver - who follows the proto-Christian interpretation of earlier 
translators and whose recent translations of the Corpus Hermeticum are regarded as "the definitive versions", has: 


"Holy knowledge, you enlightened me; through you, hymning the intellectual light, | take joy in the joy of Mind. Join me, all you 
powers, and sing me the hymn. You also, continence, sing me the hymn. My justice, through me hymn the just. My liberality, through 
me hymn the Universe. Truth, hymn the truth. Good, hymn the good." (3} 


Myatt has: 


Numinous knowledge, from you a numinal understanding: 
Through you, a song of apprehended phaos, 

Delighted with delightful perceiverance. 

Join me, all you Arts, in song. 

You, mastery, sing; and you, respectful of custom, 
Through me sing of such respect. 

Sing, my companions, for All That Exists: 

Honesty, through me, sing of being honest, 

The noble, sing of nobility. 


In Myatt's version there are the two previously mentioned things. A technical vocabulary - such as numinal, phaos, 
perceiverance, Arts - requiring interpretation, and nothing reminiscent of Christianity, such as 'hymn' and 'holy' and 
being 'good'. As Myatt writes in his commentary on the Cantio Arcana in respect of his use of the terms song, honesty 
and Arts: 


Song. buvoc. Not a 'hymn' in the Christian sense (which the word hymn now so often imputes) but rather 
celebrating the numinous, and theos, in song, verse (ode), and chant. 


Honesty. aAN8Eta. Given that those who are urged to sing are personifications, this is not some abstract, 
disputable, 'truth' but as often elsewhere in classical literature, a revealing, a dis-covering, of what is real as 
opposed to what is apparent or outer appearance. In personal terms, being honest and truthful. 


Arts. As at Poemandres 31 - which is also a traditional doxology (50&0Ao0yia) to theos - the sense of 
S5vuvauEewv [here] is not 'powers', forces (or something similar and equally at variance with such a laudation) 
but ‘arts’; that is, particular abilities, qualities, and skills. Here, these abilities and skills - the craft - relate to 
esoteric song; to be able to be an effective laudator in respect of theos and "every Physis of Kosmos." 


His reference to 'every Physis of Kosmos' is to the beginning of the ode: 


Let every Physis of Kosmos favourably listen to this song 
TAOA PVGLG KOOOV TPODSEXEGOW TOU Kuvou Thy akonv 


which Copenhaver translates as "let every nature in the cosmos attend to the hearing of this hymn." 


The commentaries which accompany the translations deserve a mention. Each of them not only occupies far more 
pages than the actual translation but they reveal the author as erudite with pages of quotations from ancient Greek 
and Latin works - for most of which Myatt provides his own translation - and the occasional quotation from English 
literature. In the case of English literature usually to explain the meaning of the unusual English words of phrases he 
uses, quoting the likes of Chaucer, Coleridge, Elizabeth Barrett Browning, Chapman, and others. 


In effect what Myatt does in his translations is paint of picture of classical - and of Hellenic - culture and especially 
of Hellenic mysticism; a culture and a mysticism which is pagan and based on individuals, on tangible things such as 
honesty, and not on moralistic and religious and impersonal abstractions. That is, he reveals the Greco-Roman ethos - 
the pagan ethos - underlying the hermetic texts and which is in contrast to that of Christianity with its later, medieval 
and Puritanical, impersonal moralizing. He incidently leaves us with an interesting question. Which is whether such 
pagan Hellenic mysticism influenced Christianity in a positive way. In academia the assumption has always been that 
Christianity and earlier Judaic monotheism influenced hermeticism despite the fact of evidence from papyrus 


fragments indicating the opposite and despite the fact that the earliest texts of the Old Testament were written in 
Greek and not in Hebrew. {4} 


Myatt himself is of the opinion that parts of ancient Greek mysticism and cosmogony - as described for instance in 
tract Ill of the Corpus Hermeticum - have influenced both Judaism and Christianity. {5} 


Such controversial matters aside, his translations of tracts from the Corpus Hermeticism are decidedly iconoclastic and 
- when compared to those of other translators such as Copenhaver - idiosyncratic and as such are not and probably 
never will be mainstream at least in academia. They may therefore never gain widespread acceptance among 
established academics. Does that matter? Probably not because his actual and potential audience is much greater. 
Which audience is of those interested in Western mysticism, in Western paganism, and in Greco-Roman culture in 
general, and for such interested parties Myatt has done a great service since he places the hermetic texts firmly into 
those milieux. 


One other thing about the translations and commentaries deserves a mention. As well a being available in printed form 
he has not only made all of them available as free downloads from the internet {6} but also issued them under a 
liberal Creative Commons license which allows others to freely copy and distribute them. 


Rachael Stirling 
Shropshire 
May 2017 


{1} D. Myatt. Corpus Hermeticum: Eight Tractates, 2017, ISBN-13: 978-1976452369 

{2} H. G. Liddell, R. Scott, H. S. Jones. A Greek-English Lexicon. Oxford University Press, 1996. 

{3} B. Copenhaver. Hermetica. Cambridge University Press. 1992. 

{4} The earliest written texts of the Old Testament - papyrus fragments found in Egypt - are in Hellenistic Greek and 
date from around 250 BCE and precede by over a century the earliest fragments written in Hebrew (some of the Dead 
Sea Scrolls) which date from 150 BCE to around 50 BCE. 

{5} See Myatt's introduction to his translation of tract Ill. 

{6} https://davidmyatt.wordpress.com/corpus-hermeticum/ 


The Divine Pymander 


In July of this year (2013) David Myatt issued the first pre-publication draft of his complete translation of and 
commentary on the Pymander section of the Corpus Hermeticum - 'The Divine Pymander' {1}. The work, translated 
from the ancient Greek, is also available as a book - International Standard Book Number 978-1495470684. 


The Divine Pymander is one of the standard Hermetic and Gnostic texts, outlining as it does Hermetic philosophy, and, 
in Mead's 1906 translation, has been used by the Theosophical Society and occult groups such as The Hermetic Order 
of The Golden Dawn, who weaved part of it into an occult ritual. The text was also used, again in translation, by the 
British occultist Aleister Crowley, as part of a conjuration involving ‘the holy guardian angel. 


Myatt's translation differs in almost every respect from the other translations available, the most scholarly of which is 
probably that of Copenhaver published in 1992 {2}. One of the obvious differences is Myatt's use, in his translation, of 
particular transliterations, especially his use of 'theos' instead of 'god', logos instead of 'Word', and 'physis' instead of 
‘nature’, the later of which is an important principle in Myatt's own and somewhat gnostic philosophy of pathei-mathos. 
Another difference is his translation of certain Greek terms, translations which he himself in his Introduction describes 
as idiosyncratic, although | would go so far as to say they are iconoclastic. For instance, he translates 'agios' not as the 
conventional 'holy' but as 'numinous’, explaining his reasons in a long note in his commentary, writing that, 


"Correctly understood, numinous is the unity beyond our perception of its two apparent aspects; aspects 
expressed by the Greek usage of @yioc¢ which could be understood in a good (light) way as ‘sacred’, revered, 
of astonishing beauty; and in a bad (dark) way as redolent of the gods/wyrd/the fates/morai in these sense of 
the retributive or (more often) their balancing power/powers and thus giving rise to mortal 'awe' since sucha 
restoration of the natural balance often involved or required the death (and sometimes the 'sacrifice’) of 
mortals. It is the numinous - in its apparent duality, and as a manifestation of a restoration of the natural, 
divine, balance - which is evident in much of Greek tragedy, from the Agamemnon of Aeschylus (and the 
Orestia in general) to the Antigone and the Oedipus Tyrannus of Sophocles." David Myatt - Mercvrii 
Trismegisti Pymander de potestate et sapientia dei: A Translation and Commentary (2013) 


Other differences include Myatt's use of obscure English words, such as artisements - all of which he explains in his 
commentary - and his coining of unusual and striking terms to translate an important Greek expression, such as 
‘quidditas of semblance’ for what is usually translated (both by Mead and Copenhaver) as ‘archetype of form’, with 
Myatt writing in his commentary that, 


"The transliteration ‘archetype’ here is, unfortunately, unsuitable, given what the term archetype now 
suggests and implies (vide Jungian psychology, for example) beyond what the Greek of the text means. 
Appropriate words or terms such as 'primal-pattern' or 'protoform' are awkward, clumsy. Hence quidditas 


(11th/12th century Latin), from whence came '‘quiddity', a term originally from medieval scholasticism which 
was then used to mean the natural (primal) nature or form of some-thing, and thus hints at the original sense 
of dpxXETUTIOV." 


A Greek Not Christian Text 


All these differences give a decidedly different tone to the work. So much so that Myatt's translation comes across as a 
decidedly Greek, almost pagan, work about metaphysics in contrast to the other available translations which make it 
appear to be if not some sort of early Christian text then a text heavily influenced by and expressing Christian ideas. 
Part of this is down to what many will undoubtedly see as Myatt's controversial choice of English words, a choice which 
he often explains in his commentary as avoiding imposing "after nearly two thousand years of scriptural exegesis and 
preaching, various religious preconceptions on the text". 


Two sets of quotations from four different translations should illustrate this. The first set is from the very end of the 
text. 


The 17th century Everard translation: 


Holy is God the Father of All Things. 

Holy is God Whose Will is Performed and Accomplished by His Own Powers. 

Holy is God, that Determineth to be Known, and is Known of His Own, or Those that are His. 
Holy art Thou, that by Thy Word hast established all Things. 


The 1906 Mead translation: 


Holy are you, O God, the universals' Father. 

Holy are you, O God, whose Will perfects itself by means of its own Powers. 
Holy are you, O God, who willeth to be known and art known by your own. 
Holy are you,who did you by Word make to consist the things that are. 


The 1992 Copenhaver translation: 


Holy is god, the father of all. 

Holy is god, whose counsel is done by his own powers. 

Holy is god, whom wishes to be known and is known by his own people. 
Holy are you, who by the word have constituted all things that are. 


The 2013 Myatt translation: 


Agios o Theos, father of all beings. 

Agios o Theos, whose purpose is accomplished by his own arts. 

Agios o Theos, whose disposition is to be recognized and who is recognized by his own. 
Agios es, you who by logos form all being. 


It should be explained that Myatt in his commentary writes, 


"| have given, as an intimation, a transliteration of the first part, as these are doxologies, similar to the Kyrie 
eleison [KUpte EAENGOV], and much (if not all) of their numinous/sacred/mystical/esoteric quality and meaning 
are lost when they are translated into plain - or into archaic, KJV type - English. Although they are best 
read/recited in the original Greek, the Latin preserves much of the numinosity of these and other such 
doxologies [....] &@yloc 6 approximates to 'Numinous is' [theos]." 


Myatt then proceeds to give the Latin translation of the Greek. 
The second set of quotations are from the middle of the text. 
The 17th century Everard translation: 


"Hear now the rest of that speech, thou so much desirest to hear. When that Period was fulfilled, the bond of 
all things was loosed and untied by the Will of God; for all living Creatures being Hermaphroditical, or Male 
and Female, were loosed and untied together with Man; and so the Males were apart by themselves and the 
Females likewise. And straightway God said to the Holy Word,. Increase in Increasing, and Multiply in 
Multitude all you my Creatures and Workmanships. And let Him that is endued with Mind, know Himself to be 
Immortal; and that the cause of Death is the Love of the Body" 


The 1906 Mead translation: 


"Now listen to the rest of the discourse which you dost long to hear. The period being ended, the bond that 
bound them all was loosened by God's Will. For all the animals being male-female, at the same time with 
Man were loosed apart; some became partly male, some in like fashion [partly] female. And straightway God 
Spake by His Holy Word: Increase ye in increasing, and multiply in multitude, ye creatures and creations all; 
and man that hath Mind in him, let him learn to know that he himself is deathless, and that the cause of 
death is love." 


The 1992 Copenhaver translation: 


"Hear the rest, the word you yearn to hear. When the cycle was completed, the bond among all things was 
sundered by the counsel of god. All livings things, which had been androgyne, were sundered into two parts - 
humans along with them - and part of them became male, part likewise female. But god immediately spoke 
a holy speech: ‘Increase in increasing and multiply in multitude, all you creatures and craftworks, and let him 
(who) is mindful recognize that he is immortal, that desire is the cause of death." 


The 2013 Myatt translation: 


"Now listen to the rest of the explanation you asked to hear. When the cycle was fulfilled, the connexions 
between all things were, by the deliberations of theos, unfastened. Living beings - all male-and-female then - 
were, including humans, rent asunder thus bringing into being portions that were masculous with the others 
muliebral. Directly, then, theos spoke a numinous logos: propagate by propagation and spawn by spawning, 
all you creations and artisements, and let the perceiver have the knowledge of being deathless and of Eros 
as responsible for death." 


The Septenary System 
While Myatt's commentary is often dense and sometimes obscure, it is notable for two reasons. 


First, its scholarly nature, for his quotations, in the commentary and in Greek or Latin and with his own translations, 
range from the Homeric Hymn to Demeter, to Sophocles, to Xenophon, to Cicero and the New Testament, and include 
what to most people will be obscure works from the ‘fathers of the Christian church’, including Maximus the Confessor, 
Irenaeus, and Cyril of Alexandria. Occasional gems are to be found, such as Myatt's translation from the Greek of a 
passage from the Discourses of Epictetus: 


"Neither a tyrannos nor some Lord shall negate my intent; nor some crowd although | be just one; nor 
someone stronger although | be weaker, since such unhindrance is a gift, to everyone, from theos." 


Second, and of interest to many, the commentary explains much about not only 'the septenary system’ - the 
hebdomad - which forms an important part of the hermetic Pymander text, but also about the 'anados', the journey 
through the spheres to the final goal of immortality. There are esoteric gems aplenty here, and it is worth ploughing 
through the commentary just to find these. For example, in a comment on part 26 of the Pymander text, Myatt writes, 


" [It is] easy to understand why some considered there were, or represented their understanding/insight by, 
‘nine’ (Seven plus two) fundamental cosmic emanations, or by nine realms or spheres [qv. the quote from 
Cicero in section 17] - the seven of the hebdomad, plus the one of the 'ogdoadic physis' mentioned here, 
plus the one (alSo mentioned here) of what is beyond even this 'ogdoadic physis'. However, as this text 
describes, there are seven realms or spheres - a seven-fold path to immortality, accessible to living mortals - 
and then two types of existence (not spheres) beyond these, accessible only after the mortals has journeyed 
along that path and then, having ‘offered up’ certain things along the way (their mortal ethos), 'handed over 
their body to its death’. Ontologically, therefore, the seven might somewhat simplistically be described as 
partaking of what is 'causal' (of what is mortal) and the two types of existence beyond the seven as 
partaking of - as being - 'acausal' (of what is immortal). Thus, Poemandres goes on to say, the former mortal 
- now immortal - moves on (from this first type of 'acausal existence’) to become these forces (beyond the 
ogdoadic physis) to thus finally 'unite with theos': avtol eic SuvauEtC EaV TOG TaPASLO6aot kal SUVAUELC 
VEVOHEVOL Ev BED yivovTat." 


An Iconoclastic Work 


Although already known as "a British iconoclast" {3} for his strange and past involvements and peregrinations, as well 
as known for his idiosyncratic translations of Sappho and Heraclitus, David Myatt's translation of and commentary on 
‘The Divine Pymander' will undoubtedly confirm that iconoclasm and that idiosyncrasy. 


His translation is most decidedly iconoclastic, bringing as it does a new insight into the text, and breathing as it does 
new life into its hermeticism, thus making it far more accessible to, and understandable, by students of gnosticism, 
hermeticism, and the occult; and although - given Myatt's (not always deserved) reputation, and his past involvements 
and peregrinations - it will undoubtedly be ignored by the academic establishment, its appeal will be to such students 
and to others interested in the arcane. It also serves to compliment Myatt's own philosophy of pathei-mathos, 
elucidating as it does some of the more obscure points of Myatt's ontological speculations. 


R. Parker 
July 2013 


{1} Myatt's translation and commentary is included his book Corpus Hermeticum: Eight Tractates. International 
Standard Book Number 978-1976452369. 


{2} Copenhaver, B. Hermetica. Cambridge University Press, 1992. There is a major issue with Copenhaver's book in 
that in his notes he gives not the actual Greek text (using the Greek character set) but transliterations (using the Latin 
character set) which is annoying for those who can read Greek. Myatt in his notes and commentary, and to his credit, 


eschews this 'populist', dumbing-down, approach, and - in accord with hundreds of years of scholarship - provides the 
Greek text. 


{3} Jon B. Perdue: The War of All the People: The Nexus of Latin American Radicalism and Middle Eastern Terrorism. 
Potomac Books, 2012. p.70 


Myatt's Monas 
A New Translation of Corpus Hermeticum IV 


David Myatt's translation of and commentary on the fourth tract of the Corpus Hermeticum {1} continues the style of 
his two previous translations of Hermetic texts: transliterations of some Greek words (such as logos and theos) and not 
giving some other Greek words (such as kak6éc and utooc) there usual meanings such as are found, for instance, in the 
standard Greek-English Lexicon of Liddell, Scott, and Jones {2}. As with his other Hermetic translations this results in 
Myatt's version reading like an ancient pagan text rather than one infused with Christian or ascetic ideas, as the 
following examples illustrate. 


The 1906 Mead translation: 


Unless thou first shalt hate thy Body, son, thou canst not love thy Self. But if thou lovest thy Self thou shalt 
have Mind, and having Mind thou shalt share in the Gnosis. 


The 1992 Copenhaver translation, which is quite similar to Mead's: 


Unless you first hate your body, my child, you cannot love yourself, but when you have loved yourself, you 
will possess mind, and if you have mind, you will also have a share in the way to learn. 


The 2016 Myatt translation: 


My son, primarily, unless you have a prejudice about the body 

You cannot have affection for yourself, and when you have affection for yourself 
You can acquire perceiverance and, having perceiverance, 

You can participate in episteme. 


Regarding episteme, Myatt writes in his commentary: 


A transliteration of €miothun, which could be - and has been - accented thus: épistémé. The meaning is 'a 
way’, or a means or a method, by which something can be known, understood, and appreciated. In this case, 
perceiveration, which the artisan-creator has positioned "half-way between psyches, as a reward." Episteme, 
therefore, should be considered a technical, esoteric, term associated with some of the weltanschauungen 
that are described in the Corpus Hermeticum. Thus, in the Poemandres tractate, the anados through the 
seven spheres is an episteme. 


A Contentious Choice 


One of the most contentious aspects of Myatt approach is his view, described in his Introduction, of the relation of the 
text to ancient Egyptian beliefs; of the texts being in essence representative of the Greek world-view with only few 
passing Egyptian references such as using the name Thoth. 


While this is also the view of the Dominican priest André-Jean Festugiére - the Greek scholar who with Professor Arthur 
Nock edited the standard edition of the text used by Myatt and others - many modern scholars have veered toward the 
view of there being some Egyptian, and probably Christian, influence. 


The other contentious aspect is how Myatt, in this tractate, defines aya86c. As 'honourable' instead of the more usual 
‘good’. In defence of his choice he quotes a passage, in Greek, from the Corpus Aristotelicum and provides his own 
translation, arguing that this expresses the pagan Greek view and is apposite given what the English term good often 
implies due to the legacy of Christianity. 


Myatt's choice here completely changes the tone of the whole work, as evident in the following passage: 

The 1906 Mead translation: 
But they who have received some portion of God's gift, these, Tat, if we judge by their deeds, have from Death's bonds won their 
release; for they embrace in their own Mind all things, things on the earth, things in the heaven, and things above the heaven,—if 
there be aught. And having raised themselves so far they sight the Good; and having sighted It, they look upon their sojourn here as a 
mischance; and in disdain of all, both things in body and the bodiless, they speed their way unto that One and Only One. 


The 1992 Copenhaver translation: 


But those who participate in the gift that comes from god, O Tat, are immortal rather than mortal if one compares their deeds, for in a 
mind of their own they have comprehended all things on earth, things in heaven and even what lies beyond heaven. Having raised 


themselves so far, they have seen the good and, having seen it, they have come to regard the wasting of time here below as a 
calamity. They have scorned every corporeal and incorporeal thing, and they hasten toward the one and only. 


The 2016 Myatt translation: 


And yet, Thoth, those who parten to that gift from theos become, 

When set against their deeds, immortal instead of mortal 

For they with their perceiverance apprehend the Earthly, the Heavenly, 

And what is beyond the Heavens. 

Having gone so far, they perceive what is honourable, and, having so perceived, 
They regard what preceded this as a delay, as a problem 

And, with little regard for whatever is embodied and disembodied, 

They strive toward the Monas. 


Also notable here is Myatt's choice of Thoth for Tat, and Monas for yovdc. Certainly the choice of Tat by both Mead and 
Copenhaver is unfortunate given what 'tat' means in British English. 


Conclusion 


Once again Myatt has provided a refreshingly different translation of an important Hermetic text, and one which as 
with his previous translations of tracts | and III {3} both reads well and offers a different, if iconoclastic and 
controversial, interpretation most suitable to students of Hermeticism and - perhaps especially - to students of the 
Occult given how such hermetic texts formed and form one of the foundations of Western Occultism, both during the 
Renaissance and in our modern times. 


R. Parker 
July 2016 


{1} Included in Myatt's Corpus Hermeticum: Eight Tractates. International Standard Book Number 978-1976452369 
{2} Clarendon Press, Oxford, 1996. International Standard Book Number 9780198642268. 


{3} His previous Hermetica translations included the Poemandres and the lepdc Adyoc tracts. 


On Native Egyptian Influence In The Corpus Hermeticum 


For nearly a hundred years, from Reitzenstein's Poimandres published in 1904, to Fowden's The Egyptian Hermes 
published in 1986, the question of Egyptian influence on the fourteen Greek texts - tractates {1} - collectively known 
as the Corpus Hermeticum has been much debated. The opinions of scholars, and of translators, have ranged from 
little influence (Festugiere) to insignificant influence (Myatt), to much influence (Mahé), to the more recent one 
(Fowden) of hermeticism being syncretic, combining elements of Hellenic culture with elements of Egyptian culture in 
various and still disputable proportions. 


What, however, is often not explicitly defined is what ‘Egyptian’, and Egyptian culture, mean in the context of where 
and when the Greek texts of the Corpus Hermeticum were written; which was, to give the widest parameters, 
sometime between the end of the first century CE and the end of the third century CE when Egypt was a province of 
the Roman Empire and where cities like Alexandria were places where Hellenic culture thrived and where people of 
Greek and of Roman descent lived in large numbers, some of whom no doubt had an interest in and knowledge of 
native Egyptian - 'Pharaonic' - culture and history. For centuries before that, most of Egypt had - following the 
conquests of Alexander the Great - been a Greek colony ruled by a succession of people of Greek origin such as the 
Macedonian Ptolemaios Soter who established what became known as the Ptolemaic dynasty (or Kingdom) whose last 
ruler was Cleopatra, herself of Greek origin, who desired that the native Egyptians of her time consider her as an 
embodiment of their native goddess Isis. 


Thus for some three centuries before the texts of the Corpus Hermeticum were written Egypt was a thriving outpost of 
Greek culture; a place where the likes of Aristotle and Archimedes lived and flourished for many years. 


It is therefore necessary to make a distinction between the ruling, Greek, elite - and the Greek aristocracy of people 
such as Aristotle and Archimedes - and native Egyptians; a cultural and an ancestral distinction. A relevant comparison 
is the British Raj in India who were British by heritage and culture and who, even if they were born and spent most of 
their life in India, could not - should not - be described as ‘Indian’. 


Considered thus the relevant context of the Greek texts of the Corpus Hermeticum was the centuries-long Greek 
culture of such an aristocracy combined with the relatively recent culture of Rome from the time of Caesar to 
praefectus Statilius Aemilianus (270 CE). What is not particularly relevant is the culture of the natives, the ancestors of 
the fellaheen, some or many of whom no doubt continued to revere or at least remember the divinities of ancient 
Egypt such as the goddess Isis and most of whom would not have been able to read let alone write Greek. 


Given the centuries-long Greek and Roman heritage of the ruling elite and the aristocracy - who could speak and read 
Greek and who were probably acquainted with the writings of Plato and Aristotle - and given why rulers such as 


Cleopatra desired, for the benefit of her subjects, to be identified with an ancient Egyptian divinity such as Isis, it is 
most probable that the authors of the Greek texts of the Corpus Hermeticum, resident as they were in the then Roman 
province of Egypt, sought to give their metaphysical speculations some local, Egyptian, colour by - among other things 
- naming the son (or the pupil) of the Greek Hermes after the Egyptian god Thoth. 


As Myatt noted in the introduction to his translation of tractate IV of the Corpus Hermeticum: 


"In respect of Tat, while there is no disputing that Thoth is meant, what may or may not be implied by the 
name Thoth is whether or not there is a primarily Egyptian genesis for the metaphysics and the cosmogony 
of this particular tractate. For what does 'Egyptian' mean in the context of the Corpus Hermeticum, written 
when Egypt was a post-Ptolemaic Roman province where Hellenism still thrived? That is, is the text 
propounding a metaphysics and a cosmogony primarily redolent of indigenous, pre-Alexandrian, times, with 
Hermes Trismegistus simply a Hellenic name for the ancient Dynastic deity Thoth, and thus with the Greek 
Hermes possibly being a son of that ancient Egyptian deity? Or is the text redolent of a classical metaphysics 
and a cosmogony; or of a Hellenic metaphysics and cosmogony; or of some syncretism of Egyptian (pre- 
Alexandrian) weltanschauungen with Hellenic mysticism? Or has the author (or authors) of Epuod mpdc Tat 6 
KpathAp Nh wovac simply used the name of an ancient deity - Thoth - in order to appeal to an audience of 
Hellenized Egyptians, or Greeks/Romans dwelling in Egypt, or because it seemed to add some esoteric 
gravitas to the text? Or, as the title might be taken to imply - of Hermes to Thoth - is it a text intended to 
inform Egyptians (Hellenized or expatriate Greeks/Romans, or otherwise) about Greek/Hellenic metaphysics 
and cosmogony, with Thoth thus regarded, symbolically, esoterically, or otherwise, as the son of the Greek 
divinity Hermes? 


In this matter, | incline toward the view - based on some forty years of study of the Corpus Hermeticum and 
similar mystical and esoteric texts, classical, Hellenic, medieval, Arabic and otherwise - that what is imparted 
in this tractate, as with the Poemandres and lepdc Adyoc, is primarily a mystical, and - for centuries - aural, 
Greek tradition, albeit one possibly influenced, over time and in some degree, by the metaphysical 
speculations of later philosophers such as Plato and Aristotle." 


| therefore find myself in agreement with Myatt regarding the question of native Egyptian influence on those texts. 
That the texts present us with a Greek/Hellenic metaphysics and cosmogony, not with some Greek and Egyptian 
syncretion, and certainly not with a native Egyptian metaphysics and cosmogony slightly influenced by Hellenism. 


For it is essentially a question of terminology: of what 'Egyptian' means in cultural and in ancestral terms. Of a perhaps 
an inhibition on the part of some modern scholars to differentiate between the ancestry and the culture of 'the natives’ 
and the ancestry and culture of a ruling elite and aristocracy. 


R. Parker 
2017 


{1} Tractate is derived from the classical Latin tractatus meaning a discussion, 'concerning', a treatise; and was used 
by writers such as Cicero and Pliny. It was later assimilated into ecclesiastical Latin - qv. Augustine - where it denoted a 
homily or sermon. It is the basis of the modern English word tract. 


o0000 


List of works cited 
A-J. Festugiere. La Révélation d'Hermés Trismégiste. 4 volumes. Les Belles Lettres, Paris, 1946-1954. 
G. Fowden. The Egyptian Hermes. Princeton University Press, 1993 
J-P. Mahé. Hermes En Haute Egypte. Tome |, 1978. Tome II, 1982. Presses de I'Université Laval. 
D. Myatt. Corpus Hermeticum: Eight Tractates. CreateSpace. 2017. 
R. A. Reitzenstein. Poimandres: Studien zur griechisch-agyptischen und fruhchristlichen Literatu. Teubner, Leipzig, 1904 


R. A. Reitzenstein & H. H. Schaeder. Studien zum antiken Synkretismus aus Iran und Griechenland. (Studien der 
Bibliothek Warburg), Teubner, Leipzig, 1926. 


Suffering, Honour, And The Culture Of The West 


A theme of David Myatt's post-2011 writings - and of his philosophy of pathei-mathos {1} - is the question of human- 
caused suffering leading him to ask whether we humans have changed significantly, en masse, such that such 
suffering is less now than in the past three to four thousand years. Which question led him to write 


"if we do not or cannot learn from our human culture of pathei-mathos, from the many thousands of years of 
such suffering as that culture documents and presents and remembers; if we no longer concern ourselves 
with de studiis humanitatis ac litterarum, then do we as a sentient species deserve to survive?" {2} 


A century after the mechanized slaughter of the First World War which killed millions of people and injured millions 


more, and seventy-three years after the slaughter and suffering of millions more people in the Second World War, 
human-caused suffering continues around the world. War and armed conflict and destruction in the Middle East and 
Africa and elsewhere. Terrorist attacks in Europe, America, Afghanistan, Iran, Pakistan, and elsewhere. Meanwhile 
humans, individually and in small groups, continue to kill, rape, and be brutal and violent and oppressive toward and 
injure and cause suffering to other human beings in hundreds of thousands of attacks every year all around the world. 


As Myatt wrote in respect of the suffering caused by war and armed conflict, 


"it is as if we, as a sentient species, have learnt nothing from the past four thousand years. Nothing from the 
accumulated pathei-mathos of those who did such deeds or who experienced such deeds or who suffered 
because of such deeds. Learnt nothing from four thousand years of the human culture that such pathei- 
mathos created and which to us is manifest - remembered, celebrated, transcribed - in Art, literature, 
memoirs, music, poetry, myths, legends, and often in the ethos of a numinous ancestral awareness or in 
those sometimes mystical allegories that formed the basis for a spiritual way of life. 


All we have done is to either (i) change the names of that which or those whom we are loyal to and for which 
or for whom we fight, kill, and are prepared to die for, or (ii) given names to such new causes as we have 
invented in order to give us some identity or some excuse to fight, endure, triumph, preen, or die for. 
Pharaoh, Caesar, Pope, Defender of the Faith, President, General, Prime Minister; Rome, Motherland, 
Fatherland, The British Empire, Our Great Nation, North, South, our democratic way of life. It makes little 
difference; the same loyalty; the same swaggering; the same hubris; the same desire, or the same obligation 
or coercion, to participate and fight." {3} 


While in regard to humans killing, injuring, being violent toward and preying on other humans he asked, 


"Must we therefore be resigned to suffering, to misery, to injustices, to the iniquity, to the continuing iniquity, 
of selfish, hubriatic, individuals who bully, rape, scheme, subjugate, manipulate, injure, maim, and kill? 
Reassured by judicium divinum or - perhaps - hoping, trusting, in the pending justice of some judge, some 
government, or some State?" {4} 


Myatt writes that his 


"fallible answer to the question of how to deal with the suffering that blights this world [is] the answer of a 
personal honour. That is, for each of us to gently try to carry that necessary harmony, that balance, of 5{kn, 
wordlessly within; to thus restrain ourselves from causing harm while being able, prepared, in the immediacy 
of the moment, to personally, physically, restrain - prevent - others when we chance upon such harm being 
done. This, to me, is Life in its wholesome natural fullness - as lived, presenced, by the brief, mortal, 
consciously aware, emanations we are; mortal emanations capable of restraint, reason, culture, and 
reforming change; of learning from our pathei-mathos and that of others." {4} 


His "fallible answer" may seem to many to be somewhat idealistic given the reality that those (to use a Myattian term) 
with a bad or rotten physis are not going to suddenly change their personality or are congenitally incapable of learning 
from 'the culture of pathei-mathos'. But understood in the context of his philosophy the answer is logical given Myatt's 
analysis of what the actual problem is or might be. An analysis which reveals that his philosophy is far from idealistic 
and in truth is rather radical, for in respect of the causes of suffering he writes in one memorable essay that 


"It is almost as if we - somehow flawed - need something beyond our personal lives to vivify us; to excite us; 
to test ourselves; to identify with. As if we cannot escape the barbarian who lies in wait, within; ready to 
subsume us once again so that we sally forth on behalf of some cause, some leader, or some ideal, or some 
abstraction, or as part of some crusade. As if we human beings, as Sophocles intimated over two thousand 
years ago, are indeed, by nature, and have remained sometimes honourable and sometimes dishonourable 
beings, able to sometimes be rational, thinking, beings, but also unable to escape our desire, our need, our 
propensity, to not only be barbaric but to try to justify to ourselves and to others our need for, and even our 
enjoyment of, such barbarity. 


Or perhaps the stark truth is that it is we men who are flawed or incomplete and who thus need to change. 
As if we, we men, have not yet evolved enough to be able to temper, to balance, our harsh masculous nature 
with the muliebral; a balance which would see us become almost a new species; one which has, having 
finally sloughed off the suffering-causing hubriatic patriarchal attitudes of the past, learnt from the pathei- 
mathos of our ancestors, from the pathei-mathos of our human culture, born and grown and nurtured as our 
human culture was, has been, and is by over four thousand years of human-caused suffering. A learning from 
and of the muliebral, for the wyrdful thread which runs through, which binds, our human pathei-mathos is a 
muliebral one: the thread of kindness, of gentleness, of love, of compassion; of empathy; of the personal 
over and above the supra-personal." {5} 


In a later essay he is even more forthright, stating that 


"it is men - unbalanced in physis - who have caused and are responsible for wars, invasions, and the deaths 
and destruction and suffering that results, just as most violent crime and murders are caused by men. And it 
is they, of course, who have - also for millennia - dominated and manipulated women (or tried to), who have 
raped women, who have physically abused them, and killed so many of them, and all because some men 
cannot control themselves lacking as they do the virtue of honour." {6} 


In regard to how he arrived at this conclusion he derived it as he derived most of his philosophy from his own pathei- 
mathos, from his own practical experiences extending over some four decades. 


"As | know from my outré experience of life - especially my forty years of extremism, hubris, and selfishness; 
my terms of imprisonment, my experience with gangs, with people of bad intentions and with those of good 
intentions - it really is as if we terran men have, en masse, learnt nothing from the past four or five thousand 
years." {7} 


He is therefore not being idealistic or academic in an ‘ivory tower’ sort of way or basing his argument on statistics or on 
theories or ideologies propounded by others. He is instead writing from life having analysed his outré, his exeatic, his 
diverse experiences using 'the human culture of pathei-mathos' as a guide and it is therefore on that basis that his 
conclusions should be understood, judged and appreciated. 


It is on that basis that in 2012 he wrote that 


"the uncomfortable truth is that we, we men, are and have been the ones causing, needing, participating in, 
those wars and conflicts. We - not women - are the cause of most of the suffering, death, destruction, hate, 
violence, brutality, and killing, that has occurred and which is still occurring, thousand year upon thousand 
year; just aS we are the ones who seek to be - or who often need to be - prideful and ‘in control’; and the 
ones who through greed or alleged need or because of some ideation have saught to exploit not only other 
human beings but the Earth itself. We are also masters of deception; of the lie. Cunning with our excuses, 
cunning in persuasion, and skilled at inciting hatred and violence. And yet we men have also shown 
ourselves to be, over thousands of years, valourous; capable of noble, selfless, deeds. Capable of doing what 
is fair and restraining ourselves from doing what is unethical. Capable of a great and a gentle love. 


This paradoxy continues to perplex me. And | have no answers as to how we might change, reform, this 
paradoxical @votc of ours, and so - perhaps - balance the suffering-causing masculous with the empathic 
muliebral and yet somehow in some way retain that which is the genesis of the valourous." {7} 


It is clear from his later writings that from 2012 on he pondered upon that paradoxy and arrived at a tentative and, in 
his words, a fallible answer. Which pondering he describes in some detail in his lengthy five part essay, published in 
2013, titled Questions of Good, Evil, Honour, and God, and in which essay he gave voice to his doubts about the 
current solutions to the problem of personally-caused suffering - such as believing in judicium divinum (divine justice) 
or "trusting in the pending justice of some judge, some government, or some State." In a poignant passage he asked in 
respect of those personally causing suffering whether it was wrong for him 


"to still feel the need for someone, some many, somewhere, to somehow in some way forestall, prevent, 
such deeds by such persons as may unjustly harm some others so that there is no waiting for the divine 
justice of a deity; no waiting for some Court somewhere to - possibly, and sometimes - requite a grievous 
wrong. No waiting for that promised idealistic idyllic future society when we humans - having somehow 
(perhaps miraculously) been changed in nature en masse - have ceased to so grievously, harmfully, selfishly, 
inflict ourselves on others." {4} 


He then presented his fallible answer, which was that 


“of a personal honour. That is, for each of us to gently try to carry that necessary harmony, that balance, of 
5(kn, wordlessly within; to thus restrain ourselves from causing harm while being able, prepared, in the 
immediacy of the moment, to personally, physically, restrain - prevent - others when we chance upon such 
harm being done." {4} 


Myatt thus championed not only personal self-defence and "valorous defence of another in a personal situation" but 
also "if our personal judgement of the circumstances deem it necessary, lethal force." {8} 


In respect of the question of suffering he therefore advocated something both quite practical, and quite radical at least 
the lands of the developed nations of the West. 


The Practicalities of Personal Honour 


As befits his decades of personal experience of the practicalities of life - thirty years as a violent political activist and 
propagandist, ten years as a Muslim activist, several years leading a criminal gang, among other experiences - Myatt 
was aware of how the governments of the nations of the West disapproved of individuals using their own judgement in 
regard to employing lethal force with many outlawing the carrying of such weapons as would enable effective self- 
defence and the "valorous defence of another in a personal situation." 


In reply to a question asked of him in 2015 he wrote 


"how - or even can - societies in the West and around the world promote the virtue of empathy and personal 
honour, and if they could, would they want to given how most such societies (especially those in the West) 
are based on law and justice being the prerogative of the State? In respect of empathy at least, there is - as | 
suggested - the solution of Studia Humanitatis; that is, the solution of educating citizens in what | have 
termed the culture of pathei- mathos. 


But since personal honour means that individuals should have the right to bear and carry weapons, and be 


lawfully able - in the immediacy of the personal moment - to use such weapons in self-defence and in 
valorous defence of others dishonourably attacked, it is most unlikely the governments or politicians of 
modern Western societies would even consider such an honourable solution to the problem of suffering. 
Indeed, they seem to be moving toward even more restrictions on individuals bearing and carrying weapons; 
moving toward severely punishing those who use weapons in self-defence or even in valorous defence of 
others dishonourably attacked. 


That is, that there is in many Western societies a desire, by governments and politicians, for more control 
over their citizens, for more interventions, at home and abroad, in the name of ‘security’, and for the use of 
force to be lawfully restricted to those - such as the Police or the armed forces - who are appointed and who 
serve on the basis of a chain of command which stops with some government representative or some 
politician or some military leader responsible to one of the foregoing. 


Thus, while | personally strive to uphold what honour demands in the immediacy of the moment, most 
people - even if they agreed with the principle - would be wary of doing so, given current laws in a country 
such as Britain. Or, more probably, they would consider it an unnecessary and possibly a retrograde thing to 
do." {9} 


Although in the same reply he admits that his “own preoccupation in respect of personal honour may be somewhat 
misplaced" it is clear that regardless of such and other diplomatic language he personally supports the right of 
individuals to carry weapons for use in self-defence and in defence of others dishonourably attacked even though 
many Western governments have, fairly recently (in the last one hundred years), deemed the carrying of such 
weapons to be illegal despite the fact that the carrying of such weapons for such purposes was for thousands of years 
an acceptable cultural and ancestral custom among the peoples of the West. 


Which perhaps - and yet again - places Myatt on the side of our ancestral Western culture. An ancestral culture whose 
metaphysics and ethos he has not only described in recent (2017) works of his such as Classical Paganism And The 
Christian Ethos and Tu Es Diaboli lanua but also and importantly evolved, beyond mythoi and thus beyond named gods 
and goddesses. 


A Western culture exemplified, according to Myatt, by kaAdc kaya8dc. That is, by those who "conduct themselves in a 
gentlemanly or lady-like manner and who thus manifest - because of their innate physis or through pathei-mathos or 
through a certain type of education or learning - nobility of character," {10} and which nobility of character is manifest 
in "the virtues of personal honour and manners" {10} and which Western culture was also - according to Myatt and 
contra modern ‘political correctness’ - manifest in a natural and necessary aristocracy composed of those who possess 
nobility of character and who thus exemplify kKaAdc Kkxya86c. 


Rachael Stirling 
February 2018 


{1} The book The Mystical Philosophy of David Myatt by Wright & Parker is an informative guide to Myatt's philosophy. 
The book is available as a gratis open access pdf document here: https://davidmyatt.files.wordpress.com/2021/09 
/myatt-philosophy-third-edition.pdf 

{2} Education And The Culture Of Pathei-Mathos. 2014. 

{3} A Slowful Learning, Perhaps. 2012. 

{4} Questions of Good, Evil, Honour, and God, Part Five. 2013. 

{5} A Slowful Learning, Perhaps. 2012. 

{6} Questions For DWM. 2015. 

{7} Blue Reflected Starlight. 2012. 


{8} qv. The Numinous Balance of Honour section of the chapter The Way of Pathei-Mathos - A Philosophical 
Compendium in Myatt's 2013 book The Numinous Way of Pathei-Mathos. 


{9} Questions For DWM, 2015. 


{10} Tu Es Diaboli lanua. 2017 


A New Pagan Metaphysics 


In November of 2017 David Myatt published his book Classical Paganism And The Christian Ethos in which he described 
his view of the difference between Christianity and the paganism of Ancient Greece and Rome and set out to, in his 
words, develope that "paganism in a metaphysical way, beyond the deities of classical mythos." 


This was followed a month later by his Tu Es Diaboli lanua and in which iconoclastic work he provided his answers to 
particular metaphysical questions such as whether Christianity really is a suitable presencing of the numinous. If it is 
not, "then what non-Christian alternatives - such as a paganus metaphysics - exist, and what is the foundation of such 
an alternative." 


While these books are not expositions of his philosophy they not only provide interesting and relevant insights into 
Christianity and classical paganism but also illuminate particular aspects of his own philosophy. For instance, in Tu Es 
Diaboli lanua he writes that "the numinous is primarily a manifestation of the muliebral," and that revealed religions 
such as Christianity, Islam, and Judaism primarily manifest a presencing of the masculous. In Classical Paganism And 
The Christian Ethos he writes that "the quintessence of such a weltanschauung, of the paganus ethos, is that ethics are 
presenced in and by particular living individuals, not in some written text whether philosophical or otherwise, not by 
some proposed schemata, and not in some revelation from some deity." 


In both books he makes use of the Greek term KaAdc Kaiya8dc stating, in Classical Paganism And The Christian Ethos, 
that this 


"means those who conduct themselves in a gentlemanly or lady-like manner and who thus manifest - 
because of their innate physis or through pathei-mathos or through a certain type of education or learning - 
nobility of character." 


In Tu Es Diaboli lanua he writes that 


"KaAOC KaXYaG6C is an awareness and acceptance of one’s civic duties and responsibilities undertaken not 
because of any personal benefit (omni utilitate) that may result or be expected, and not because an 
omnipotent deity has, via some written texts, commanded it and will punish a refusal, but because it is the 
noble, the honourable - the gentlemanly, the lady-like, the human - thing to do [...] 


[T]he virtues of personal honour and manners, with their responsibilities, presence the fairness, the 
avoidance of hubris, the natural harmonious balance, the gender equality, the awareness and appreciation of 
the divine, that is the numinous." 


Which in my view neatly sums up his philosophy of pathei-mathos, particularly given his statement that the numinous 
is primarily a manifestation of the muliebral, and that 


"a muliebral presencing is or would be manifest [in] muliebral virtues, such as empathy, sensitivity, 
gentleness, compassion; and in the perception that personal love should triumph over and above adherence 
to abstractions. Considered exoterically - not interiorly, not esoterically - a muliebral presencing is manifest 
in a personal, varied, worship and devotion; in a personal weltanschauung and not in a religion; has no 
hierarchy; no creed, no article or articles of faith; and no texts whether written or aural." 


As he notes in his short essay From Mythoi To Empathy {1}, "the faculty of empathy is the transition from mythoi and 
anthropomorphic deities (theos and theoi) to an appreciation of the numinous sans denotatum and sans religion." 


He thus outlines a new ‘pagan’ metaphysics, or rather provides an understandable description of his own 
weltanschauung, which is 


"of we human beings having a connexion to other living beings, a connexion to the cosmos beyond, and a 
connexion to the source of our existence, the source of the cosmos, and the source - the origin, the genesis - 
of all living beings. Which source we cannot correctly describe in words, by any denotata, or define as some 
male ‘god’, or even as a collection of deities whether male or female, but which we can apprehend through 
the emanations of Being: through what is living, what is born, what unfolds in a natural manner, what is 
ordered and harmonious, what changes, and what physically - in its own species of Time - dies. 


An awareness of all these connexions is awareness of, and a respect for, the numinous, for these connexions, 
being acausal, are affective: that is, we are inclined by our physis (whether we apprehend it or not) to have 
an influence on that which, or those whom, the connexion is to or from. For what we do or do not do, 
consciously or otherwise, affects or can affect the cosmos and thus the other livings beings which exist in the 
cosmos, and it is a conscious awareness of connexions and acausal affects, with their causal consequences, 
which reason, perceiverance, and empathy make us - or can make us - aware of. Which awareness may 
incline us toward acting, and living, in a noble way, with what is noble known or experienced, discovered, 
through and because of (i) the personal virtue of honour, evident as honour is in fairness, manners and a 
balanced demeanour, and (ii) the wordless knowing of empathy, manifest as empathy is in compassion and 
tolerance. 


For Being is also, and importantly, presenced - manifest to us, as mortals possessed of reason, empathy, and 
perceiverance - through certain types of individuals and thus through the particular ways of living that 
nurture or encourage such individuals. These types of individuals are those who have empathy and who live 
and if necessary die by honour and thus who have nobility of character." {2} 


Those "certain types of individuals" who presence Being are of course those who manifest kaAdc Kaya06c, and thus 
those who, in Myatt’s words, manifest chivalry, manners, gentrice romance; and the muliebral virtues, {3} which 
virtues include "empathy, sensitivity, gentleness, compassion" as well as "the perception that personal love should 
triumph over and above adherence to abstractions." {4} 


JR Wright 
2018 


{1} The essay is available here: https://davidmyatt.wordpress.com/2018/01/04/from-mythoi-to-empathy/ 


{2} Classical Paganism And The Christian Ethos, Epilogos. CreateSpace, 2017. ISBN 978-1979599023. An Open Access 
gratis copy of Classical Paganism And The Christian Ethos is available at https://davidmyatt.files.wordpress.com 
/2018/03/classical-paganism-v2-print. pdf 


{3} From Mythoi To Empathy. 


{4} Tu Es Diaboli lanua, chapter Ill. CreateSpace, 2017. ISBN 978-1982010935. An Open Access gratis copy of Tu Es 
Diaboli lanua is available at https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua.pdf 


Appendix | 
Concerning aya@6c and voic in the Corpus Hermeticum 


Three of the many Greek terms of interest in respect of understanding the varied weltanschauungen outlined in the 
texts that comprise the Corpus Hermeticum are &ya8dc and voic and 8¢6c, with conventional translations of these 
terms as 'good' and 'Mind' and 'god' (or God) imparting the sense of reading somewhat declamatory sermons about 
god/God and ‘the good' familiar from over a thousand years of persons preaching about Christianity interspersed with 
definitive philosophical statements about 'Mind', as if a "transcendent intelligence, rationality," or a "Mental or psychic 
faculty" or both, or something similar, is meant or implied. 


Thus the beginning of tractate VI - tO &ya8dv, W ’AoKkAnmlé, év od6evi Eotw, cl UN Ev UdvW TH BED, UXAAOV 5 TO 
ayabov abtdc Eat O OEOc det - and dealing as it does with both &ya8dc and 8Edc, has been translated, by Mead, as 
"Good, O Asclepius, is in none else save God alone; nay, rather, Good is God Himself eternally," [1] and by Copenhaver 
as "The good, Asclepius, is in nothing except in god alone, or rather god himself is always the good." [2] 


In respect of vodc, a typical example is from Poemandres 12 - 6 5€ naévtwv natnhp Oo Novdc, Wv Twh Kal Wc, ANEKUNOEV 
“AvOpwrov avt@ toov, ob APdOGAN We iS{ov TOKOU- TEPLKAAANCS Yap, THY TOD MaTpPdc Eikdva Exwv: S6vtTWC yap Kal 6 8EdcC 
Npado8n thc i6(ac yopaAc, NapESwkE TA EQUTOD NdvtTa SnwLovpyfwata. The beginning of this is translated by Mead as 
"But All-Father Mind, being Life and Light, did bring forth Man co-equal to Himself, with whom He fell in love, as being 
His own child for he was beautiful beyond compare," and by Copenhaver as "Mind, the father of all, who is life and 
light, gave birth to a man like himself whom he loved as his own child. The man was most fair: he had the father's 
image." 


Similarly, in respect of Poemandres 22 - napayivouat abtoc EyW 6 Novc Toic Oototc Kai A&yaBoic Kal KaABapOIC Kal 
EAENHOOL, TOic EVOEBOVOL, Kal NH Mapovota YOU yiveTtat BonOELa, Kai EVOUG TA NdVTA YuWweTovOL Kal TOV NMATEPA 
(AGOKOVTQAL AYATINTLKWCG Kal EDYAPLOTODOLV EDAOYODVTES Kal DUVODVTEG TETAYHEVWC TIPOG ADTOV TH OTOPYA - which is 
translated by Mead as "I, Mind, myself am present with holy men and good, the pure and merciful, men who live 
piously. [To such] my presence doth become an aid, and straightway they gain gnosis of all things, and win the Father's 
love by their pure lives, and give Him thanks, invoking on Him blessings, and chanting hymns, intent on Him with 
ardent love," and by Copenhaver as "| myself, the mind, am present to the blessed and good and pure and merciful - 
to the reverent - and my presence becomes a help; they quickly recognize everything, and they propitiate the father 
lovingly and give thanks, praising and singing hymns affectionately and in the order appropriate to him." 


As explained in various places in my commentary on tractates I, Ill, IV, Vill, and XI, and in two appendices [3], | incline 
toward the view that - given what such English terms as 'the good’, Mind, and god now impute, often as a result of two 
thousand years of Christianity and post-Renaissance, and modern, philosophy - such translations tend to impose 
particular and modern interpretations on the texts and thus do not present to the reader the ancient ethos that forms 
the basis of the varied weltanschauungen outlined in the texts of the Corpus Hermeticum. 


To avoid such impositions, and in an endeavour to express at least something of that ancient (and in my view non- 
Christian) ethos, | have - for reasons explained in the relevant sections of my commentary - transliterated 9€6c as 
theos [4], vo0c as perceiveration, or according to context, perceiverance; and aya86c as, according to context, nobility, 
noble, or honourable [5]. Which is why my reading of the Greek of the three examples above provides the reader with a 
somewhat different impression of the texts: 


° Asclepius, the noble exists in no-thing: only in theos alone; indeed, theos is, of himself and always, what is 
noble. [6] 


° Perceiveration, as Life and phaos, father of all, brought forth in his own likeness a most beautiful mortal 
who, being his child, he loved. 


° |, perceiveration, attend to those of respectful deeds, the honourable, the refined, the compassionate, 
those aware of the numinous; to whom my being is a help so that they soon acquire knowledge of the whole 
and are affectionately gracious toward the father, fondly celebrating in song his position. 


But, as | noted in respect of &ya8dc in the On Ethos And Interpretation appendix, whether these particular insights of 
mine are valid, others will have to decide. But they - and my translations of the tractates in general - certainly, at least 
in my fallible opinion, convey an impression about ancient Hermeticism which is rather different from that conveyed by 
other translations. 


David Myatt 
March 2017 


Extract from a letter in reply to a correspondent who, in respect of the Corpus Hermeticum, enquired about my translation of terms such as 
aya8dc and vodc. | have, for publication here, added a footnote which references my translations of and commentaries on five tractates of the 
Corpus Hermeticum. 


ooo 


Notes 
[1] G.R.S Mead. Thrice-Greatest Hermes. Theosophical Society (London). 1906. 
[2] B. Copenhaver. Hermetica. Cambridge University Press. 1992 


[3] My translation of and commentary on tractates |, Ill, IV, Vill and XI are available in my book Corpus Hermeticum: 
Eight Tractates. International Standard Book Number: 978-1976452369 


[4] To be pedantic, when 8€06c is mentioned in the texts it often literally refers to 'the' theos so that at the beginning of 
tractate VI, for example, the reference is to 'the theos' rather than to ‘god’. 


[5] In respect of 'the good' - TO &ya8dv - as 'honourable', qv. Seneca, Ad Lucilium Epistulae Morales, LXXI, 4, "summum 
bonum est quod honestum est. Et quod magis admireris: unum bonum est, quod honestum est, cetera falsa et 
adulterina bona sunt." 


[6] The suggestion seems to be that 'the theos' is the origin, the archetype, of what is noble, and that only through and 
because of theos can what is noble be presenced and recognized for what it is, and often recognized by those who are, 
or that which is, an eikon of theos. Hence why in tractate IV it is said that "the eikon will guide you,"; why in tractate XI 
that "Kosmos is the eikon of theos, Kosmos [the eikon] of Aion, the Sun [the eikon] of Aion, and the Sun [the eikon] of 
mortals," and why in the same tractate it is said that "there is nothing that cannot be an eikon of theos," and why in 
Poemandres 31 theos is said to "engender all physis as eikon." 


As | noted in my commentary - qv. especially the mention of Maximus of Constantinople in respect of Poemandres 31 - 
| have transliterated eikwv. 


Appendix Il 
A Review Of Myatt's Classical Paganism And The Christian Ethos 


Classical Paganism And The Christian Ethos. 2017. 
ISBN 978-1979599023. 42 pages. 


An Open Access gratis copy of Classical Paganism And The Christian Ethos is available at 
https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print. pdf 


In the Fall of 2017 David Myatt released extracts from his forthcoming book Classical Paganism And The Christian 
Ethos and which extracts led dozens of individuals interested in Myatt's works to eagerly await the publication of the 
book itself given that such extracts seemed to imply that he intended to create a modern, Western, paganism founded 
on the warrior ethos of ancient Greece and Rome, with Myatt in his extract writing that 


"such a modern paganus weltanschauung may also be a means to reconnect those in the lands of the West, 
and those in Western émigré lands and former colonies of the West, with their ancestral ethos, for them to 
thus become, or return to being, a living, dwelling, part - a connexion between the past and the future - of 
what is still a living, and evolving, culture. Perhaps the future of that culture depends on whether sufficient 
individuals can live by the high personal standards of such a modern paganus weltanschauung." 


However, when Myatt issued the first draft of the complete book in early November 2017 some individuals were 
disappointed since the promised 'modern paganus weltanschauung' seemed to be just a watered-down version of his 
mystical philosophy of pathei mathos. Myatt, as is his wont, then over several weeks revised this draft many times {1} 
culminating on November 9th 2017 in a printed version - a so-called ‘second edition' - together with an updated ‘gratis 
open access’ pdf version containing the same text and which he made available on his internet blog. {2} 


As Myatt notes in the Introduction to the printed edition: "For this Second Edition, | have clarified and extended the text 
in several places, added a revised version of my essay From Aeschylus To The Numinous Way as an Appendix, and 
taken the opportunity to correct some typos." 


As the blurb for the book states, it is 


"a study in the difference between Christianity and the paganism of Ancient Greece and Rome, evident as 
that paganism is in the writings of Homer, Aeschylus, Sophocles, Cicero and many other classical authors. A 
study which includes developing that paganism in a metaphysical way, beyond the deities of classical 
mythos, thus making such paganism relevant to the modern Western world. A modern development which 
involves an analysis of the texts of the Corpus Hermeticum." 


The final published work does indeed develop Greco-Roman paganism in a metaphysical way, with Myatt writing in 
chapter 3 that 


"the quintessence of such a weltanschauung, of the paganus ethos, is that ethics are presenced in and by 
particular living individuals, not in some written text whether philosophical or otherwise, not by some 
proposed schemata, and not in some revelation from some deity. Which paganus ethics, when evolved - 
combined with the paganus mysticism evident in the Corpus Hermeticum and the cultural pathei-mathos of 
the past two millennia presenced through the insight of empathy - leads us to a modern paganus 
weltanschauung." 


He concludes his study by writing that 


"the paganus weltanschauung, ancestral to the lands of the West, that has emerged is one which, shorn of 
technical, Greek, and metaphysical terms, many may find familiar or already be intuitively aware of [...] 


[This] awareness of all these connexions is awareness of, and a respect for, the numinous, for these 
connexions, being acausal, are affective: that is, we are inclined by our physis (whether we apprehend it or 
not) to have an influence on that which, or those whom, the connexion is to or from. For what we do or do 
not do, consciously or otherwise, affects or can affect the cosmos and thus the other livings beings which 
exist in the cosmos, and it is a conscious awareness of connexions and acausal affects, with their causal 
consequences, which reason, perceiverance, and empathy make us - or can make us - aware of. Which 
awareness may incline us toward acting, and living, in a noble way, with what is noble known or experienced, 
discovered, through and because of (i) the personal virtue of honour, evident as honour is in fairness, 
manners and a balanced demeanour, and (ii) the wordless knowing of empathy, manifest as empathy is in 
compassion and tolerance." 


For the crux of his argument is that Western paganism differs fundamentally from - and is better than - a revealed 
religion such as Christianity because in that paganism ethics are "presenced in and by particular living individuals, not 
in some written text whether philosophical or otherwise, not by some proposed schemata, and not in some revelation 
from some deity," in contrast to Christianity whose ethics can be discovered by having to interpret "the word of God" 
as found in the texts of the Old and New Testaments. He adds that "a reliance on written texts, as in Christianity, may 
well be a mistake." 


His modern pagan metaphysics therefore balances the Greco-Roman human ideal - which Myatt writes can be 
expressed in one Greek phrase: KaAdc Kaxya86c - with the insights resulting from millennia of pathei mathos, 
expressed in Studia Humanitatis, in what he calls 'the culture of pathei-mathos'. {3} 


As a result, the book - replete with copious quotations in Ancient and Hellenistic Greek - is curiously interesting 
explaining much about Greco-Roman paganism and hermeticism, as well as about Christianity. Yet it is difficult to know 
who the intended readers are since many of those interested in Western paganism as a new way of life or as a modern, 
non-Christian, spirituality may find it too academic or too boring; while those academically interested in such matters 
will doubtless turn to other authors given Myatt's experiential Faustian quests, his iconoclasm, his often underserved 
reputation, and thus his exclusion from academia. 


Perhaps Myatt intended the book for those few individuals who can or who aspire "to live by the high personal 
standards of such a modern paganus weltanschauung" because such a paganism may reconnect some of "those in the 
lands of the West, and those in Western émigré lands and former colonies of the West, with their ancestral ethos". 


R.S & K.S 
November, 2017 


N.B. As with almost all of Myatt's printed books, the size is idiosyncratic, being 11 inches x 8.5 inches in format, which is larger than the 
conventional 'trade paperback’ (6 inches by 9 inches). In terms of number of pages, 20+ pages should be added to such ‘large format’ books in 
order to approximate the number of pages in a standard 6 inches by 9 inches paperback. 


00000 


{1} In our view Myatt is to be commended for making public his revisions of his texts. As someone recently wrote: 
"The extracts and subsequent revised extracts from his texts and translations that Myatt has published on his blog 
over the years provide an interesting insight into the creative process. A process which many authors and academics 
for some reason seem to want to keep secret. Perhaps some of them want to try and hide their mistakes or how their 
thoughts and opinions change or evolve as a result of further research, or more inspiration, or more thought." 


{2} https://davidmyatt.wordpress.com/2017/11/05/reason-and-belief/ 


{3} This ‘culture of pathei mathos' is one of the central themes of Myatt's philosophy of pathei-mathos. See his essay 
Education and the Culture of Pathei-Mathos, included in his 2014 book One Vagabond In Exile From The Gods. The 
book is also available at https://davidmyatt.files.wordpress.com/2014/10/one-vagabond-pathei-mathos.pdf 


Image credit: 
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Part One 1984-1998 


Preface 


Some speculations about Myatt's intent and some inaccuracies not withstanding, a reasonable and academic overview 
of David Myatt's somewhat strange life is given in Daniel Koehler's From Traitor to Zealot! who writes that it is clear 
that Myatt 


"iS a complex persona who defies simple answers to the question of why he changed groups and milieus so 
often and so fundamentally. It is also obvious, that during large parts of his life, Myatt was driven by a search 
for meaning and purpose, as well as an intellectual desire to find and create the all-encompassing and 
perfect political philosophy." 2 


Furthermore, despite Myatt's decades long Faustian - or Siddhartha-like 3 - journey or quest involving a conversion to 
Islam in 1998, his National Socialist writings remain influential: 


"It is quite extraordinary that Myatt kept open and amicable relations with the extreme-right milieu, even 
years after his conversion. The fact that most of his neo-nazi writings are still essential reading in many 
militant far-right groups and circles further shows that his double narrative strategy that aimed to avoid 
being seen as a traitor have worked to some degree." 2 


Given his voluminous writings about National Socialism, Myatt is often described as a neo-nazi ideologue, and in this 
essay | focus on his National Socialist writings which date from 1984 with the publication of his Vindex - The Destiny Of 
the West 4 to his later association with Combat 18 in the 1990s and on to late 1997 and early 1998 with the 
development of what he termed "ethical National-Socialism". Part Two will deal with the 2000s, his conversion to Islam, 
and his campaign to bring National Socialists and Muslims together to fight those he described as their common 
enemies. Part Three will deal with the development of his philosophy of pathei-mathos in 2012, his criticism of aspects 
of German National Socialism, and his more recent writings such as his 2017 monograph Classical Paganism And The 
Christian Ethos> since the pagan metaphysics he develops in such works is arguably compatible with his earlier ethical 
National-Socialism. 


| have had occasion to correct a few typos in the quotations from the writings of Myatt, some of which writings such as 
issues of his 1990s newsletter titled The National-Socialist, latterly published from a now defunct BM Box in London 
(5608) used by Combat 18, are from my private collection. Several of the quotations are somewhat extensive as | 
believe they help explain not only Myatt's evolution of National Socialist ideology but also how his evolved National 
Socialism differs from the current, common, perception of National Socialism. 


Given persistent rumours regarding Myatt and the Occult, | provide as an appendix a critique of such rumours. It is 
worth noting that Myatt defies convention by using the hyphenated National-Socialism instead of the conventional 
National Socialism. 


Rachael Stirling 
Oxonia 
October 2021 


1. Koehler, Daniel. From Traitor to Zealot: Exploring the Phenomenon of Side-Switching in Extremism and Terrorism. 
Cambridge University Press, 2021. pp.153-163. One inaccuracy (p.161) is that Koehler confuses Myatt's fiancée Fran - 
who committed suicide in 2006 - with his second wife, Sue, who died of cancer in 1993. Some years after Sue's death 
Myatt re-married and lived with his third wife near Malvern, in a detached village house, where he was filmed nearby 
by BBC Panorama in 2000, until he left that village some months after that filming to move alone to Shropshire to live 
on a farm. He met Fran several years after moving to Shropshire. 


2. Koehler, op.cit. p.162 
3. Kaplan, Jeffrey. Encyclopedia of White Power. Rowman & Littlefield, 2000, p. 216ff; p.512f 


4. A facsimile of the original published text is available (pp.5-28) at https://archive.org/download/LibertyBell_ 201708 
/LB-198401.pdf [Accessed September 2021] 


5. https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print.pdf [Accessed September 2021] 


The National Socialist Ideologist 


In regard to the National Socialist writings of David Myatt, five circumstances need to be considered. 


1) His National Socialist (NS) writings should be classified as follows: 


(i) his polemical, propagandistic, writings dating from the mid-1990s and which writings include many in the 
early issues of his The National-Socialist newsletter which he founded in 1995, several of which writings were 
issued under the title Racism: The Will Of Nature and reprinted in the May 1998 edition of George Dietz's 
Liberty Bell magazine {1} published in America; 

(ii) his ideological, more philosophical essays and pamphlets such as his text Vindex - The Destiny of the 
West, first published in America in 1984 {2} and later ones such as The Meaning Of Life: Race and Nature 
published in 1997 {3} and his The Meaning Of National-Socialism, {4} both of which later ones were listed 
as forming part of his Thormynd Press National-Socialist Series {5}, 

(iii) his National Socialist writings dating from the development of what he called “ethical National-Socialism" 
in the late 1990s and some of which were edited, revised versions from his Thormynd Press National-Socialist 
Series; and 

(iv) his writings between 2000 and 2004 which formed part of his campaign to encourage co-operation 
between National Socialists and Muslims. 


2) His conversion to Islam in 1998 and his subsequent attempt to bring National Socialists and Muslims together to 
counter what he considered to be their common enemies. 


3) His post-2012 philosophy of pathei-mathos with its criticism of both Hitler's military strategy and German National 
Socialism. 


4) His 2017 and later writings such as his monograph Classical Paganism And The Christian Ethos in which he laid the 
foundations for a modern pagan metaphysics that is arguably consistent with his ethical National-Socialism. 


5) The fact that he was not just a National Socialist theorist, ideologue, and propagandist but for thirty years 
(1968-1998) was practically involved in National Socialist political organizations as an organizer and leader, involved 
with National Socialist paramilitary groups such as Column 88, and involved "on the streets" as a neo-nazi activist 
which activism resulted in him being arrested and convicted many times for violent offences with two of those 
convictions resulting in terms of imprisonment. 


Myatt was also, on a number of occasions, the bodyguard of Colin Jordan, one of the founders of the World Union of 
National Socialists, {6} and alleged to be the author of a document which "provided a detailed step-by-step guide for 
terrorist insurrection with advice on assassination targets, rationale for bombing and sabotage campaigns, and rules of 
engagement", {7} a copy of which document was discovered by Police in the flat of David Copeland {8} whose bombs 
in London in 1999 killed three people and injured over a hundred, and which document was alleged to have influenced 
the German group The National Socialist Underground {9}{10} whose members conducted a series of armed 
robberies and killed nine immigrants. 


As late as January of this year (2021) Myatt was considered by The Counter Extremism Project - a Non-Governmental 
Organization (NGO) - to be one of the twenty most dangerous extremists in the world. {11} 


Polemical And Early National Socialist Writings 


His polemical, propagandistic NS works were mostly written before 1997, with some being overtly racist, where for the 
purpose of this essay by the term racist is meant "prejudice, discrimination, or antagonism directed against someone 
of a different race based on the belief that one's own race is superior." 


Many of these polemical writings were published in his newsletter The National-Socialist: National-Socialist Views, 
News and Reports, the first issue of which was published in February 106 yf (that is, 1995) and which newsletter was 
initially issued "in support of the National Socialist Alliance" and later in support of the National-Socialist Movement 
which Myatt founded in 1997 with help of members of Combat 18, with the title of the newsletter changed to The 
National-Socialist: The Voice of Aryan Destiny, and with an end notice that read "The National-Socialist is an official 
publication of the National-Socialist Movement, and is issued free to Members and Official Supporters." 


Typical of these early polemics is the article The Freedom To Hate with included textual bold and italic emphasis and 
which was published in issue Number 18 dated December 107 yf - January 108 yf, 


"As will be explained, racism is the will of Nature. It is natural and necessary for us to hate, just as 'racism' 
itself is natural, necessary and good. It is natural, and necessary - and indeed, a moral duty - for us both as 
individuals, and collectively as a folk or race, to feel hatred toward enemies, and those people or those 
things which are harmful to us. Hatred is an aid to survival. Our moral duty, our natural duty as a people - as 
a folk or race - is to survive, to prosper and to evolve, for it is race-mixing (and thus the destruction of race) 
which is the ultimate evil. Race-mixing is a crime against life itself; it is a crime against Nature, for race is 
how Nature works. Race is how Nature is manifest to us, and in us. Race is evolution in action. Race is an 
expression of life. Race, expressed simply, is the ultimate meaning of our lives. For the true, the natural, 
purpose of our lives as individuals is to aid our own race." 


However, before 1998 he also wrote many idealogical tracts such as The Religion Of National-Socialism and The 
Meaning Of National-Socialism most of which tracts were published by Thormynd Press - run after 1990 by his friend 
Richard Moult - under the imprint of the fifteen volume Thormynd Press National-Socialist Series {5} beginning with 
the second edition of National-Socialism: Principles and Ideals which Myatt prefixed with a quotation: 


"As long as just one of us still breathes, he will continue to further the Cause and uphold it, as in the years 
gone by." Adolf Hitler, Nuremberg yf 45 


In these idealistic, ideological, works Myatt set out in detail his vision of National Socialism concentrating on what he 
stated were the National Socialist, the Aryan, ideals of honour, loyalty, duty to the folk. 


Thus, in National-Socialism: Principles and Ideals, he wrote: 


"The natural instincts, hopes, dreams and aspirations of the Aryan - and of this present civilization - are 
embodied in National-Socialism and only in National-Socialism. Every other form, political or philosophical or 
religious - all other principles and ideals - are irrelevant and indeed counter-productive because only 
National-Socialism is a pure expression of Aryan Destiny: only National-Socialism represents an unequivocal 
affirmation of Aryan existence, and expresses that existence in action. 


National-Socialism makes the Destiny of this civilization, and the Aryan, real and realizable. Everything else 
is fundamentally irrelevant at this moment in the history of evolution. One either is, or chooses to become, a 
National-Socialist - and thus fights, overtly or covertly, for the Aryan and civilization itself - or one is opposed 
to National-Socialism, directly or by inaction, and thus becomes a party, consciously or otherwise, to the 
decline and destruction of civilization and the Aryan race with its potential to create future civilizations. 


For an Aryan, there is no higher honour than to be a National-Socialist and to fight for the principles and 
ideals which National-Socialism represents. A National-Socialist is someone with a Destiny, a sense of higher 
purpose - an heroic individual whose life has meaning: someone who by their actions is contributing to 
evolution, who is fulfilling a divine purpose by maintaining and expanding civilization and the civilizing values 
themselves. For above all else, a National-Socialist embodies those ideals which have made our race, and 
our civilizations, great - honour, loyalty, duty. 


As a National-Socialist, | am loyal to National-Socialism, to Adolf Hitler and to my Comrades; | have a duty to 
fight for what and who | am loyal to; and | am obliged by my honour to act, in all that | do, in a noble way. But 
perhaps most significant of all | - like all genuine National-Socialists - am prepared if necessary to die rather 
than be dishonourable, disloyal and shirk my duty. In these things lies the nobility and the sublime beauty of 
National-Socialism and the assurance of its ultimate victory." 


He also developed his idea of the Jewish origin of what he in his seminal text Vindex - The Destiny Of the West termed 
"the distortion of the West", describing it in his National-Socialism: Principles and Ideals as ‘social engineering’, 


"The term 'social engineering’ refers to the changing and re-structuring/re-building of societies in accordance 
with certain abstract ideas, and is a description of what has happened to all Western (that is, all Aryan) 
societies in the decades since the Second World War. Social Engineering is, in effect, the implementation of 
marxism by stealth. 


So successful have the social engineers and their supporters been over the past decades, that the natural 
and consequently healthy beliefs of those of the Western or European civilization are now seen by the 
majority of Aryans themselves as somehow 'wrong' or 'perverted’. So successful have the social engineers 
been in changing beliefs and attitudes, that those who champion the true values of civilization (Such as 
honour, duty, loyalty) and who express the genuine wisdom of civilizations (such as the truths about race 
and nobility) are branded as "extremists" - and there is no shortage of volunteers, of European race, so 
mentally controlled by the alien ideas of the social engineers, to attack or demonstrate against those real 
champions of European values, the National-Socialists." 


He goes on to explain in detail how this 'social engineering’ works. He cites one example: 


"The idea that ‘all races are equal’ is one abstract idea created by the social engineers. Following from this is 
the belief that the concept of racial superiority is 'morally wrong’, an ‘outrage’ against 'humanity' (‘humanity' 
being another abstract, and thus artificial, idea). Thus, new doctrines are born, new ideas - the study of 
‘racialism' and 'racism' in societies. Books are written, research undertaken, numerous articles appear: the 
study of these things becomes a respected academic field, and an ever increasing number of individuals 
beaver away to advance the cause of ‘equality’. Society, history, civilizations are 're-interpreted' - evidence 
found to prove 'racist' attitudes in the past and to show that racial prejudice, as it is now called, is wrong, 
offensive and so on. Gradually, these ideas gain influence and increasing respectability. The idea of a 'multi- 
racial society’ is born - as is the belief that to achieve such a society (which is seen as necessary and 
desirable from a 'moral' point of view) there must be 'education', the eradication of 'racist' views and 
attitudes. This will require Laws - the making of criminals out of those who oppose these doctrines of 
‘equality’. It will require a certain compulsion - the teaching of the doctrines in Schools and elsewhere with no 
attempt made to present an alternative view partly because the opposing view has been made to seem 
morally reprehensible and ‘uncivilised' (note the spelling). In time, a smug moral climate is created, aided by 
the so-called 'educated classes’ - opposition to the abstract idea and its doctrines is viewed by them (and 
others) as ‘unenlightened’ and socially unacceptable. During this time of the idea gaining influence, the 


'studies' published in support of the doctrines have been accorded 'scientific' respectability (whereas in 
reality they are pseudo-sciences) and a super-abundance of books, articles and programmes expounding the 
doctrines appears. 


With enough influence gained, and with the moral climate created, 'Race Relations’ legislation becomes Law, 
making discrimination (against non-Whites) illegal, and creating new crimes, such as ‘incitement to racial 
hatred’. The repression involved in these Laws goes almost unnoticed - for the social and moral climate, 
created over decades by the adherents of the original idea, conditions those with power and influence, and a 
sizeable proportion of the majority of Aryans. They are taught - and it is endlessly repeated by all forms of 
the Media - that 'racial hatred’ is vile, that racial prejudice (favouring one's own race and people before other 
races) is ‘evil’; that such Laws are necessary for harmony and to ensure equality. In short, that the freedom 
of those individuals or groups who transgress the new Laws is rightfully forfeit. 


Thus, in this case, society is fundamentally changed - towards a 'multi-racial' one, to achieve which any 
dissent must be ruthlessly stamped out." 


He also cites a source for the term: 


"The doctrines of the social engineers have been used and are being used to control the societies of the 
Western civilization and thus its peoples. Why? Because the social engineers believe it is necessary to 
achieve their aims. The then Chief Rabbi of the United Kingdom, Dr. Jakobovits, in an interview published in 
The Guardian newspaper (London) on 7th August 1982, stated that the Jews were chosen to act as 
pathfinders for the world, and that Israel (and thus Zionism) had a special place as an instrument to effect 
the Jew's social engineering upon the world." 


Later NS Writings 


By the time of the publication of issue number 30, dated March 109 yf (1998) of his The National-Socialist newsletter, it 
is clear that his attitude at least in respect of racism and practical politics had radically changed. For that newsletter 
contained a single article titled The Fundamental Problem which began: 


"We need to be open and honest about the final solution - the correct solution - to the fundamental problem 
which afflicts our race. 


First, however, it is necessary to clearly state what the fundamental problem is. The fundamental problem is 
not 'the Jews'; the fundamental problem is not 'Zionist power'; the fundamental problem is not 'immigration' 
nor even non-Aryan races. The fundamental problem which afflicts our race is, quite simply, we ourselves: 
our egotism, our selfishness. 


This egotism manifests itself in the following: (1) a lack of racial awareness - a total and utter lack of any 
sense of racial identity, of racial solidarity and a total unawareness of our own Aryan heritage and culture; 
(2) a desire for material comfort and pleasure; (3) the attitude - of 'me first!', 'me right!’ - which makes us 
dishonourable, disloyal, and disruptive and which causes us to shirk our duty to our folk and Nature herself 
when, that is, we are aware we have such a duty. 


The basic cause of this egotism is our un-Aryan, un-civilized modern way of life. The modern world we Aryans 
live in is, for most of us, the urban world - the world of cities and large towns. It is this urban world which has 
created our modern way of life. This way of life is the way of fast, easy travel, of readily available 
entertainment, of readily available opinions in newspapers and on television, of motor vehicles, of ‘office 
work’, of 'factory work', of housing estates, of Banks.' 


The people of this world of cities and large towns spend most of their lives enclosed - in houses, in offices, in 
factories, in motor vehicles. The world outside - Nature herself in all her primal power and majesty - is 
experienced only rarely, for this outside world is merely 'passed through’ on a journey in some vehicle or 
used for a safe, tame ‘tourism’ of a few days or weeks. In the same way, the food which the people of this 
world eat is packaged for them - rarely grown by their own hands, rarely nurtured and killed by them. Even 
the work that most of the people of this world do is not too hard - not physically demanding hour after hour, 
day after day, week after week. For the most part, it is 'indoor' work, and the change of seasons, the change 
of day to night, makes very little difference. 


The result of all this enclosure - this distancing from Nature - is the modern attitude of urban people with 
their egotism and their total loss of contact with their own racial heritage, traditions and culture. 


It is this urban attitude - the materialism of the urban way of life - which has brought us to where we are 
now, living in a multi-racial society with millions of non-Aryans around us. It is this urban attitude which has 
allowed this anti-Aryan society to flourish so that now those who control this society can actively suppresses 
any dissent to their anti-Aryan policies without the majority of Aryans even noticing what is really going on. 


Since this urban attitude - this egotism - is the cause of our fundamental problem, it is this urban attitude 
which we must change. 


The real solution - the final solution - to this urban attitude is for us to live in a different way. Basically, in the 


long term, we need a totally new type of society: a rural-based one, not an urban one as at present. We need 
hard physical or manual work. We need to live among our own kind in small communities where we 
personally know our neighbours, and where we help them, and them us, in hard or difficult times and where 
we cooperate with them for our mutual benefit. We need to be in contact again with Nature - with the 
changes brought about by the seasons and the changes which Nature herself causes and which we cannot 
foresee or control. We need to grow and nurture the food that we eat - or at the very least participate in 
some way in its production, its harvesting. 


For it is these things which we need in order to rediscover our identity, our duty and our Destiny. It is these 
things which create the real civilized character we have lost and which create real, living folk communities. In 
contrast, the 'communities' of the modern urban world are lifeless - they are either the abstract creations of 
some ‘town planner’, some political 'social scheme' or they are the result of some chance economic demand 
or circumstance. In essence, we need to re-discover the meaning of Blood and Soil - we need to create a new 
way of living which makes these real for us in a practical way, as they are not real in the modern urban- 
based societies we live in. And Blood and Soil can only ever be made real in rural communities. 


The truth we now have to face is that politics, by itself, is not the answer to our fundamental problem. 
Neither is covert action - taking on the System by force of arms - an answer to our fundamental problem. 
These things, by themselves, merely touch the surface - they deal with the symptoms, not the underlying 
cause. 


The cause of millions of immigrants in our nation is ourselves - for we have let it happen. The cause of 
Zionist power is ourselves - for we have let it happen. The cause of the lack of honour, the lack of loyalty 
among our own people is ourselves - for we have let it happen. 


The solution to our problem - our malaise, our sickness - lies in our own hands. This solution involves an 
understanding of the fundamental cause of our problems. Once we have understood the problem - made a 
correct diagnosis - then we must put that understanding into practice. This involves an act of will on our part 
- a real desire to solve the fundamental problem, to change things for the better. To solve our own problem - 
to recover from the sickness which afflicts us - we must change ourselves: we must change the way we live." 


He had thus rejected not only covert action and the pursuit of politics as the principal means of societal change but 
also introduced the need for a rural way of living. In many ways, that article - which was followed by his two part 
Revolutionary Fantasies, the first part of which was published in issue 31 - was the beginning of his evolution of 
National Socialist ideology - the development of his ethical National-Socialism - following nearly thirty years as a street- 
activist. Over the Spring and Summer of 1998, and later, he would revise many of his early works particularly some of 
those in Thormynd Press National-Socialist Series. Thus, as a Preface to the second edition of The Religion of National- 
Socialism dated 111lyf (2000) he wrote: 


"This work, along with several other NS works | have written, has been slightly amended to reflect only the 
essence of National-Socialism. Thus, all polemical and political remarks - incompatible with Esoteric Hitlerism 
- have been removed. | have briefly outlined the basis of Esoteric Hitlerism in my essay Esoteric Hitlerism: 
Idealism, The Third Reich and the Essence of National-Socialism." {13} 


Following his Revolutionary Fantasies, a title Myatt admits taking from a work by Jost Turner, he went on to write and 
circulate his controversial Why National-Socialism Is Not Racist which included a quotation from Waffen-SS General 
Leon Degrelle and the following: 


"On the practical level we must accept that National-Socialism does not involve any kind of racial hatred, 
racial prejudice or racial intolerance. Rather, it expresses a concern for and love of, our own folk and desires 
our folk to live in a free and honourable society. Most importantly, National-Socialism expresses the desire for 
other races to be free, and for all free races to co-operate together for their mutual advantage, well-being 
and development. Correctly understood, National-Socialism is an affirmation of our humanity: a way of living 
applicable to all races, not just the Aryan race. It is an affirmation of our human diversity and difference, 
created by Nature on whom we all depend. This affirmation was evident, for instance, in the SS, which 
accepted members from individuals of non-Aryan cultures. The SS were modern warriors, with a warrior's 
way of thinking and being: strong, proud, respectful of bravery and valour in others (including 'the enemy’), 
honourable, given to humour in adversity, loving of their own kind, and open-minded and tolerant of other 
cultures." {14} 


It is these later writings which proved to be the most widely read and quoted from both when first published and over 
the decades, with his 21 page monograph Vindex - The Destiny Of the West published in 1984 arguably the most 
widely read of his National Socialist works. 


A Change Of Perspective 


Why this change of perspective? My own view, based on a study of writings of his such as the aforementioned 
Revolutionary Fantasies, and Lies, Dis-Information and the Way of the Aryan {15} and Nature Made Manifest, as well as 
a consideration of his meetings with Waffen-SS General Leon Degrelle, his correspondence with Jost Turner and Colin 
Jordan, his practical experience of leading The National-Socialist Movement and being a member of Combat 18, and 
working on a farm {16} is that he came to realize and accept that political and covert strategy and tactics - and the 
pursuit of power by political or covert means - and the nation-State itself are irrelevant compared to personal honour 


and to living in a manner where there is a reverence for Nature and for one's ancestral land. 


In Revolutionary Fantasies he sets out the choices and the reasons for them in a rational way: 


"We have to face the reality of our times. The reality is that our times are very different from those which 
existed in this country fifty years ago - and vastly different from those which existed in Germany after the 
First World War and which gave rise to the NSDAP and our first great victory [...] 


In many ways, the nations we live in now seem to belong to a different world. We now have a mainly urban 
way of life, as a result of which our ideal of Blood and Soil no longer exists for us in a practical way. We have 
tyrannical laws which, for instance, prevent us holding public marches and meetings, and which restrict what 
we can Say or do in public. We have a majority of our own people supporting these tyrannical laws - or at the 
very least, indifferent to them. 


Today, we have the majority of our own people ignorant of the Aryan value of duty to the folk - thus are they 
indifferent to their race, their Destiny, their racial heritage and their Aryan customs. We have the majority of 
the men of our race indifferent to or disdainful of the Aryan ideal of honour - thus are they content to live a 
materialistic life, unlike their warrior ancestors. Today, the majority of our young men no longer yearn to be 
warriors - instead, they yearn to be ‘sports stars’, or ‘entertainers’ or desire to 'earn lots of money’. 


Today, we have a Police force which is largely unsympathetic to our racial Cause and which enforces all the 
tyrannical anti-Aryan laws which our enemies have made over the last sixty or seventy years to increase 
their grip on power. We have the senior ranks of this Police force which sees us, and our very Cause, as 'the 
enemy', as criminals, because we still dare to defy the tyrannical Marxist political correctness which they 
themselves believe in. 


Today, we have the immense power of the Media against us - and over fifty years of brainwashing to contend 
with. For the past fifty years our people, from the cradle to the grave, have been brainwashed, mentally 
conditioned, by the Media, by politicians and by teachers who all have supported the lies on which the 
present tyrannical anti-Aryan has been built. These lies are the lie of 'racial equality’, the lie of ‘parliamentary 
democracy’, the lie of 'the meaning of life is personal happiness’. Thus have the majority of our own people 
come to support the System, or at least not actively fight against it in any meaningful way. 


Today, our very Cause is misunderstood by the majority of our people, thanks to fifty years of lies which our 
opponents have spread, unhindered. 


Since our aim is to create our own Aryan nation, our own State or Reich, where we can live in freedom 
according to our Aryan customs, we have to realize that this means - whatever option or way we choose - 
fighting the present System. 


We must fight or struggle against the System for two very simple reasons. First, the System itself will seek to 
destroy us, whatever option or way we choose. They will do this because the people who have created and 
who control this System see us as their mortal enemy - a threat to their power, and even their very 
existence. Let us make no mistake - they hate us with a fierce, irrational and passionate hatred. They also 
fear us, even now when they have so much power and so many resources, and we have so little - for we with 
our nobility, our honour and our idealism represent everything they themselves are not now, never have 
been and never can be. 


The second reason we must fight the System is that our very Cause demands that we try and free our people 
by converting them to our ideals (see The National-Socialist Number 26) and this by its very nature will bring 
us into conflict with a State whose very existence is a negation of these ideals [...] 


Given that we must struggle against the power and the tyranny of the System, we have but three options. 


(1) We can seek to become the Government of this nation by participating in the electoral system and 
getting people to vote for us. This requires a political party which fields candidates in elections. 


(2) We can seek to overthrow the Government through armed insurrection, a coup d'etat or something 
similar. This requires a covert group. 


(3) We can undermine the Government by taking away the support it has from our people by seeking to 
convert our people to our Cause. This requires a revolutionary Movement of social and political reform which 
has a Spiritual foundation. 


The National-Socialist Movement has chosen this third alternative - the way of a revolutionary, spiritual, 
Movement; the way of a living, organic, Movement (see The National-Socialist Number 30)." 


In Nature Made Manifest - an essay published in 1998 {17} when Britain was still an economic part of the European 
Community and which essay concerned an aspect of what his The National-Socialist Movement was championing - the 
concept of Blood and Soil - he wrote: 


"[T]his feeling, this understanding, this reverence for Nature is seldom understood today. The majority of 


people of even our own folk are seldom part of the land in the sense of knowing it as a friend and valuing it 
as the means to be healthy and grow. They have no understanding or even sense of husbanding the land - of 
caring for it in a meaningful ancestral way. Furthermore, this majority is today mostly even unaware of who 
they are - they have little or no sense of belonging to their own culture, their own folk. The majority no longer 
respects the traditions, the way of life, of their ancestors - or even these ancestors themselves, for this 
majority has lost its connection with its past; they have lost, or are destroying, their own heritage as they are 
most certainly destroying their own people. Thus are they not only endangering Nature, but they are also 
destroying their own future. 


An example will best illustrate what has become of the majority. This example concerns a village in a rural 
English county; what it once was, and what it is now. Less than a hundred years ago, this village was a small 
collection of cottages and farms. The farms themselves contained apple and pear orchards, and many fields 
of various crops. These crops had been found to be suitable to the type of soil in the area, and each year 
several fields were left 'fallow' so that the fertility of the soil could be regained following a harvest. Naturally, 
given the orchards, the village and the surrounding area produced cider and perry - with every farm making 
its own. Indeed, cider was the regular and preferred drink in those days when the water itself was often 
suspect, and before tea drinking became common and affordable. The crops, when harvested, were taken to 
the nearby town, where there was a thriving market. At this time, most of the villagers worked either on the 
land itself, or in trades or crafts connected with them. For example, there was a village farrier, and a 
wheelwright. 


There was a sense of identity among the villagers - they were, for the most part, proud to be from the area, 
and proud of their local ancestry. 


Of course, it is easy to idealize such village life. But there was an awareness of and a real sense of belonging. 
Life, for most of the villagers, was often harsh, sometimes cruel. But there was real character in the people. 
There was a real, living, community which, despite the hardship - or perhaps because of the hardship - slowly 
prospered over the centuries. There was a real balance with Nature, with Nature - the seasons, and the soil - 
for the most part understood and respected, partly because old ways of doing things were carried on, with 
these old, ancestral ways having been found to be effective. 


Today, in this village, this balance, this understanding and this respect for Nature no longer exist, even on 
the two farms which still remain. The village itself has grown tremendously. Over three score new houses 
have been built on land once owned by two of the farms. Dozens of trees have gone, and scores of hedges 
removed, to make way for these new arrivals. One of the other farms is no longer a 'working farm’ - it is 
occupied by a 'townie' family, and its Barns have been converted into houses, lived in by other 'townies' who 
commute to the nearby city in their cars. The orchards themselves have gone (save for some apple trees in 
the garden of one of the farms on the edge of the village) as have the fields of crops. Nearly all the fields 
now grow the regulation wheat, in large fields made by removing boundary hedges so that machines can 
plant, cultivate and harvest more. And the tragedy is that this wheat often ends up stored in an enormous 
warehouse where it forms a tiny part of the great and never used European 'wheat mountain'." 


A reading of his writings from this period and some years later suggests that a significant motivating factor for his 
change of perspective was his disenchantment, deriving from experience, with the personal behaviour and attitudes of 
many of those involved with contemporary National Socialist organizations or who described themselves as National 
Socialists. For such behaviour and attitudes are a recurrent theme not only in the period under discussion but also from 
1999 to around 2004. 


Thus, in Lies, Dis-Information and the Way of the Aryan, dated 114 yf (2003) he wrote: 


"A few years ago, the founder and leader of Combat 18, Charlie Sargent, was sentenced to life imprisonment 
for murder. There were several interesting things about his trial and the publicity which followed [...] 


One instance of note was a television programme (World in Action) whose information was almost entirely 
obtained from Searchlies: not surprising considering the Associate Producer of the programme was an Editor 
for the Searchlies magazine. This programme, like some newspaper articles, suggested that Charlie was a 
paid informer for the Police and MI5. 


No real evidence was produced - just rumour, hearsay and speculation. 


The result of this smear, this campaign of disinformation, was exactly what the Zionists intended: to 
undermine and hopefully destroy the credibility of Charlie in the eyes of the so-called 'Right-wing’. 


And they succeeded in doing this, all on the basis of no evidence whatsoever, and on the basis that few 
people - certainly not those in the BNP who repeated and elaborated upon the Zionist rumours and 
disinformation - had the decency, the honour, to contact Charlie and ask for his side of the story. 


Thus, we had the spectacle of people like Nick Griffin from the BNP saying and writing that programmes like 
World in Action [that is, Searchlies] and articles by Zionists and Zionist sympathisers in national newspapers, 
‘proved' that Charlie was an informer for the State, without this Griffin person once having the decency, the 
honour, the contact Charlie, or those still loyal to Charlie, to ask for his side of the story. Not only does this 
Griffin person lack the Aryan character to ask this, but he also accepts rumours, lies, allegations and hearsay 
as evidence, and uses the information processed and presented by the Media despite his past belief and 


rhetoric that such Media is a tool of those forces which control the State. 


That is, this person - and many others like him - dismiss the Media and what its says, reports and writes, 
when it suits them, and accept what the Media says, reports and writes when its suits them. That is, their 
basis for judgement about a person is most certainly not personal honour, but rather so-called ‘unbiased’, 
‘factual’ information, transmitted, supplied and/or manufactured as this information is by either their 
enemies, or by other people who also do not use personal honour as the sole basis for their personal 
judgement. 


What is particularly important here - from the viewpoint of honour, of Aryan behaviour, of NS belief - is that 
few of even Charlie's former comrades had the decency, the honour, to ask Charlie: they just believed the 
Zionist disinformation and (worse) added to it by spreading even more rumours, more hearsay, more 
allegations. 


So it was that so-called Right-wing activists, so-called ‘National Socialists’ in this and other countries, were 
shown for what they were: lacking in honour, and unable or unwilling to think and act like true Aryans. These 
people accepted Zionist lies and disinformation as truth without having the honour to ask for Charlie's side of 
the story. 


Just like most other Aryans, they had shown themselves to be susceptible to Zionists manipulation because 
they did not live by, did not act upon, their own Aryan values of honour, loyalty and duty." 


Some years earlier, in late 1997, in an article titled The Disease of Suspicion, he had also written about personal 
honour: 


"There is a blight spreading on our noble Cause, a blight spread by our enemies. This blight, this spreading 
infection, is Suspicion. 


This most usual and visible form which this infectious blight takes is: 'He/she is an agent/informer for the 
Police/the Government...’ Sometimes, however, Suspicion is simply a rumour about a person's past or their 
personal character. 


Our enemies have deliberately bred this infection of Suspicion to weaken us, to divide us among ourselves. 
They have found it be a powerful weapon in their fight against us, for many who are supposed to on our side 
in the war of freedom we are fighting have become infected with Suspicion, and go around infecting others 
with this blight, this poison. There is now almost a state of paranoia on our side, with people spreading 
rumours and allegations, and wondering whether a certain Comrade is really a government agent or an 
informer. 


We must understand this - Suspicion is behaviour unbecoming a warrior. What is unbecoming for a warrior is 
what is dishonourable and unfair. It is dishonourable conduct and thus contemptible. It is a betrayal of 
everything we stand for and believe in, as warriors. It is a betrayal of our noble ideal of loyalty, of 
comradeship. To spread Suspicion, to believe in rumours and allegations about individuals - however well- 
supported or 'documented' such rumours and allegations seem - is undignified, the sign of a weak character. 
It is a betrayal of our noble standards of personal conduct - a descent down toward the level of the 
uncivilized people we despise and are fighting. 


Suspicion is un-warrior like because a true warrior only and ever makes a personal judgement about any 
individual after having personally met that individual on a number of occasions because this is the 
honourable, the fair, thing to do. They have thus spent some time with that person and so therefore can 
make their own personal and direct assessment of the character of that individual. The warrior thing to do - 
not having met an individual and not having spent time with that individual - is to reserve one's judgement, 
and make no personal comment at all about the individual's character, motives or anything else. 


Furthermore, any person who Says or writes anything which calls into question the honour of any individual, 
must be prepared to face that individual and repeat the allegations, rumours or suspicion directly to that 
individual, and be prepared to fight that individual in a fair fight or a duel if the individual whose honour is 
brought into question desires to so defend his honour. This is the warrior thing to do, this is the honourable 
thing to do. Thus, anyone who raises doubts about a person, who spreads any rumour about them, or who is 
suspicious about the motives or the character of a person, must repeat any and all allegations to that 
person, face-to-face, and give that person a chance to defend themselves. Anything less is un-warrior like 
and cowardly. 


To destroy this infection of Suspicion, this blight upon our Cause which is harming us and our fight for 
freedom, we have to do the honourable thing. The honourable thing to do is to maintain a dignified silence." 


Thus, despite all his ideological idealistic writings, and talks over the years, about the National Socialist virtues of 
honour and loyalty, experience taught him two lessons. First, that some of the tactics he had been pursuing - such as 
violent revolution and racism - were wrong because dishonourable; and second, that in practical terms of changing 
individuals and recruiting honourable idealists, he had failed. 


He admitted this in a published Letter To An Imprisoned Comrade, 


"| admit there was a time when | went around with such petty and irrational attitudes, even though it really 
was not my nature to do so. For several years | myself preached intolerance, believing it was necessary, and 
the right tactical thing to do, for surely the very survival of our race and culture was at stake? 


But the more | thought about such tactics, the more uneasy | became. It took me several years to 
consciously understand and express in words why | felt uneasy: it was because such racial intolerance, such 
tactics, contradicted the very essence of National-Socialism. In brief, | re-discovered the essence of National- 
Socialism: its ethics, its values, its morality, its way of life. Of course, | had always instinctively felt and 
understood this essence: the goodness, the nobility, of National-Socialism even as a school-boy after learning 
about National-Socialist Germany for the first time. | felt even then, for instance, that there was something 
wrong with the 'story of the six million’ even though the 'evidence' seemed to convince others. 


But being able to rationally, consciously, in expressive meaningful words, convey and communicate this 
essence is quite different from feeling it in one’s very being. And it is only in the past few years that | have 
been able to convey this essence in such a way. In a sense it is the difference between feeling that the story 
of the six million is wrong, and being able to tell others why it is wrong by presenting facts, evidence." {18} 


Interestingly, another extract from this Letter To An Imprisoned Comrade is quoted in Myatt's 2003 tract The Theology 
Of National-Socialism: An Examination of National-Socialism, Christianity and Islam, where the date 111lyf [2000] is 
given: 


"As | have endeavoured to explain several times, how we as National-Socialists and Aryans relate to people 
of other races and other religions is determined by our own National-Socialist, Aryan ethics. 


Our ethics are based upon personal honour, and honour demands of us that we only ever judge a person on 
the basis of personal knowledge of them: and moreover, with this personal knowledge of a person extending 
over a period of time. If we have no personal knowledge of a person, or have only met a person once ora 
few times briefly, then we cannot in all honour make any judgement about them. The race, the religion, and 
of course the political views of the person are totally irrelevant. 


Honour demands that we treat people, regardless of their race, their culture, their religion, their ‘political 
views' with fairness and respect. That is, honour demands that we have manners and are polite: that we 
strive to act with nobility of character; that we judge people by their deeds and in particular by how they act 
toward us... It really is about time that we who uphold the noble way of life which is National-Socialism lived 
according to our own ethics and began to explain, openly and in clear words, the noble reality of National- 
Socialism. No matter how dire our situation may be, or appears to be, and no matter how many non-Aryans 
may live in what were once our own nations, we must hold fast to our own ethics and not allow ourselves be 
tricked into accepting the Zionist version of ‘National Socialism’ with its hate-filled, irrational, Hollywood 
‘nazis'." {18} 


Ethical National Socialism 


Myatt's revisionist version, or more correctly his evolution, of the National Socialism of Adolf Hitler and the Third Reich, 
became the basis for his Reichsfolk group which he established in 1998 with the dual aim of propagating his version of 
National Socialism and finding a few suitable couples to found a small rural National Socialist community. {19} 


Several of his writings about his evolution of National Socialist ideology were collected together and distributed by 
Reichsfolk under the title Ethical National-Socialism: A Collection of Essays, issued in 2009. {20} The collection 
included the following essays and tracts by Myatt: 


° Why National-Socialism is Not Racist 

° The Theology of National-Socialism: An Examination of National-Socialism, Christianity and Islam 
° Idealism, the Third Reich and the Essence of National-Socialism 

° In Pursuit of the Numinous 

° National-Socialist Ethics 

° Islam and NS 

° The Meaning of National-Socialism 


Interestingly, The Meaning of National-Socialism is the third, revised, edition dated 120yf [2009] not long after Myatt 
had publicly renounced Islam. In the Introduction of that 25 page document Myatt wrote: 


"This pamphlet is a basic introduction to National-Socialism, written by a National-Socialist. It is not 
concerned with history - it deals solely with National-Socialist philosophy: what National-Socialism itself 
actually is, and what National-Socialists believe in or uphold. As this work will show, genuine National- 
Socialism - ethical National-Socialism - is totally opposed to the values, and the ideas, which have come to 
dominate the modern 'Western' world. The basic values of genuine, ethical, National-Socialism are the now 
almost forgotten values of honour, a striving for excellence, self- discipline and the triumph of individual will. 
The heroic warrior spirit of National-Socialism is totally opposed to the self-indulgent materialism which has 
come to dominate every modern social-worker infested 'Western' society. 


National-Socialism has become a real modern heresy, feared and reviled. For over seventy years, the 
opponents of National-Socialism have been spreading their lies and propaganda about National-Socialism; for 


the past fifty years, the governments of every so-called 'Western' country have indoctrinated their peoples 
with these lies and this propaganda. In many of these countries, National-Socialism, and National-Socialist 
literature, is illegal, with public displays of National-Socialist symbols, such as the swastika, forbidden; in 
nearly every other country National-Socialists are actively persecuted and imprisoned. In all these countries, 
the only information available to the public about National-Socialism has come from its enemies. This 
pamphlet aims to change this, presenting as it does the suppressed truth about National-Socialism." {20} 


Of all of Myatt's writings in the collection perhaps the most idealistic is The Theology of National-Socialism dated 114yf 


[2003] and in which Myatt, incidently, explains why he uses 'National-Socialism' instead of the more conventional 
‘National Socialism’. From the Introduction: 


"It is my view, which | have expounded in various writings, that National-Socialism is a complete and unique 
Way of Life - or Weltanschauung - with its own ethics, based upon the ideal of personal honour, and with its 

own Theology, based upon what | have called 'The Cosmic Being'. This Being is not the same as the God of 

Christianity, nor the Allah of Islam. 


In the past few years, there has been some interest among some Western academics and some Muslims - 
generated by events in America and the Muslim world - as to whether National-Socialists and Muslims can 
find some common ground and thus form an alliance against what has been called 'The New World Order’. 
This present work will attempt, briefly, to outline the theology of National-Socialism, and show how it differs 
from Christianity and Islam. 


| have tried to avoid using the term 'religion' in discussing both National-Socialism and Islam, since | believe 
it to be not only inappropriate, but inaccurate, since they are both complete Ways of Life, and there has been 
a tendency in the West - an erroneous one in my view - to separate 'religion' from such things as 'the State’. 
For both National-Socialism and Islam, the State (or more correctly, society) is but a means of manifesting, or 
making real in the world, the truths contained in their respective Ways. That is, there is no division between 
‘religion’ and ‘the State' with its 'politics' and 'economics’. | have also used the term Allah to describe the 
supreme Being of Islam, and the term God the describe the supreme Being of Christianity, for in my view - 
despite many attempts to equate them - they are theologically distinct. 


In many ways, my National-Socialist writings have evolved National-Socialism itself, presenting it as a 
complete Weltanschauung, and freeing it from the misinterpretations and anti-evolutionary concepts of the 
past. It should also be noted that | write 'National-Socialism' instead of the more conventional 'National 
Socialism’ to distinguish this new evolutionary Way of Life - this ethical National-Socialism - from the old 
‘National Socialism’ described by, and often upheld by, others." 


In regard to his ethical National Socialism the most interesting and informative essay is arguably the 7 page /slam and 


NS, written in the year 2000, in which he answers questions about Islam, racial superiority, racism, the 13th SS 
Battalion Known as Handscar, and his early writings. Thus, part of Myatt's answer to the question "did you not - in 
some of your earlier writings - describe the Aryan race as superior?" was: 


"Yes. Then, some years ago, | understood that the term superior was the incorrect term to use to describe 
the reality which National-Socialism expresses. The reality, as explained above, is one of mutual respect 
based upon a pride in one's own race, its culture and its achievements. There is also - or should be - an 
understanding that different peoples have different abilities, different talents, just like individuals within a 
race have different abilities and talents. 


National-Socialism expresses the natural truth that each folk, each race, should live in such a way that its 
natural abilities and talents can find their highest expression, just as it expresses that within an ethnic, 
folkish, State - a Reich - individuals should live in such a way which suits, and have occupations suited to, 
their natural talents and abilities. 


| have understood more and more about National-Socialism with the passing of the years and with each new 
experience, such as striving for co-operation between Muslims and National-Socialists. As a result, | have 
been better able to express in words the truths, the essence, of National-Socialism itself. In some ways, and 
as someone in Column 88 once described me, | was a Himmler in search of his Hitler. | never found the 
leader, the guide, | wished for so | had to stumble along the best I could. As with National-Socialism itself, 
there has been for me a learning from experience: an organic process of change and development." {20} 


Myatt's Islam and NS is included here as an appendix given that his answers reveal not only his positive attitude 


toward Islam but also how much his later National-Socialism differs from his earlier beliefs and the beliefs and attitudes 


of many if not most who now describe themselves as, or who since 1945 have been described as, National Socialists. 


The Galactic Empire 


One persistent if often misunderstood theme of Myatt's early and later National Socialist writings is that of Space 


Exploration one aim of which would be the creation of a National Socialist type extra-terrestrial civilization which might 


form the basis for what he called a Galactic Empire, a Cosmic Reich. In his Vindex - The Destiny Of The West he 
described the spacecraft as the quintessential symbol of Western civilization and its Faustian ethos. 


His idea of a Galactic Empire was outlined in his essay The New Empire of National-Socialism: First Step Toward the 


Stars, written in JD2451736.2129 [July 2000] 


"The next stage - the next development of civilization, built upon the achievements, the understanding, of 
the Roman and British Empires and imbued with the ethos of the Waffen SS - is to create a new type of 
Empire, based upon free, ethnic nations co-operating together, all bound together by a strong National- 
Socialist country whose people consciously understand their Destiny: their duty to their own folk, and the 
world itself. The honourable, the civilized, thing to do is to trade on the basis of equal partners; to respect 
other peoples and their ways of life, their culture, and to respect the Earth itself. Capitalist and personal 
greed are uncivilized, irrational. We should be striving to create free, noble, societies and looking out toward 
the cosmos - toward exploring our galaxy - not turning inward and indulging in ignoble, squabbling among 
ourselves like children who have yet to learn self-discipline and so who are often moody, quarrelsome, 
petulant, petty, selfish, and vain. We must grow up, and learn to act, think and live as adults - as mature, 
civilized, human beings. For people to grow up, and so change the world for the better - to make the world 
truely civilized - we need another Empire, created and maintained by honourable, idealistic people, who look 
to the examples of the Roman and British Empires for inspiration, and who regard such an Earth-bound 
Empire as but the beginning: a base for a Galactic Empire." 


He expanded on this in his 2003 tract The Theology of National-Socialism: where he expressed the view that there is: 


"in National-Socialism a Cosmic perspective as distinct from the individualistic perspective of both Islam and 
Christianity. For both Islam and Christianity see our lives as a means for us, as individuals, to attain Jannah 
(Paradise) or Heaven. The main motivation of Muslims and Christians is to do what their Ways of Life inform 
they should do because then they, as individuals, will be rewarded with Paradise, and Heaven. 


In contrast, National-Socialism is ultimately supra-personal and thus, in my view, is an evolutionary Way of 
Life: enabling us as individuals and as a species to evolve. The ultimate goal of National-Socialism - our 
Destiny as human beings - is for us to explore and settle the Cosmos itself. That is, to move toward maturity - 
through upholding the civilized ethics of National-Socialism, through pursuing reason and fairness, and to 
leave our home which is this planet." {20} 


As he made this exploration one of the missions of Reichsfolk - "to champion and make known our unique human 
Destiny of Galactic exploration and the colonization of Outer Space" {21} - it is clear that Myatt considered his Galactic 
Empire as an idealistic goal and part of a new inspiring mythology: 


"For National-Socialism, the fundamental meaning of our lives, as individuals, is to strive to continue the 
work of Nature. This means striving to advance ourselves through upholding, in our own lives, the civilized 
values of honour, loyalty and duty; it means us doing our noble and civilized duty by striving to preserve and 
further evolve our own folk or race, and those things which make our own people unique. These unique 
things are the ethos, the soul, the character, the culture, of our folk. According to National-Socialism, the 
ethos, the character of our human species is expressed by honour, curiosity, exploration - these things 
express the true nature of we human beings. Furthermore, National-Socialism believes that it is the ultimate 
Destiny of our human species to settle among the stars of our galaxy - to create a Galactic Empire or 
Federation. 


In contrast to the inspiring, the noble, the Galactic - the numinous - goals of National-Socialism, the goals of 
all other philosophies, political beliefs or religions are mundane, materialistic and a complete waste of our 
lives." {22} 


In the early 2000s Myatt was once asked the following detailed question: “The gods willing, one day we Shall inhabit 
other planets: what role would race have to play in this new expansion of human evolution within a completely new 

environment? Would race, ideally, be the factor to dictate who would qualify to be the pioneers of these new worlds? 
What would race and its associated Earth-based cultures matter in a new and infinite arena of ever-changing cosmic 
vistas - particularly for those who may never visit Earth in their lifetime?" 


His reply was: 


"The answer begins with [my] previous answer. {23} Ideally, colonies would be established where people of 
the same culture, the same folk, came together to live according to their own unique way of life. 


Of course, just aS now, some people will leave their own culture and marry someone from another folk and 
culture. New cultures will also come into being. But what is important is for some people - not many - to 
establish through a way of life, a place, anew community, a link with their own ancestral past, and thus 
Earth, and so keep alive their own folk, their own culture while allowing for this culture, so planted elsewhere, 
to grow and change in that new place or places. 


The key to such development, such a blossoming of culture - which is what it would be - is once again the 
ethic of honour." {24} 


In his The Mythos of Vindex written in the late 1990s as a sequel to his 1984 published Vindex - The Destiny Of the 
West, which sequel Myatt revised between 2002 and 2005 and was first publicly published by Reichsfolk in 2016, {25} 
Myatt, in the section titled Toward the Galactic Imperium, outlined the difference between former Empires and Imperia, 
and his envisioned Galactic Empire or Imperium: 


"We have now reached the next stage - the next development of civilization, built upon the achievements, 
the understanding, of the Roman, the Islamic and the British Empires - which is to create a new type of 
Empire. For the honourable, the civilized, thing to do is to trade on the basis of equal partners; to respect 
other peoples and their ways of life, their culture, and to respect the Earth itself. Capitalist and personal 
greed are uncivilized, irrational. We should be striving to create free, noble, societies and looking out toward 
the cosmos - toward exploring our galaxy - not turning inward and indulging in ignoble, squabbling among 
ourselves like children who have yet to learn self-discipline and so who are often moody, quarrelsome, 
petulant, petty, selfish, and vain. We must grow up, and learn to act, think and live as adults - as mature, 
civilized, human beings. For people to grow up, and so change the world for the better - to make the world 
truely civilized - we need another Empire, created and maintained by honourable, idealistic people, who look 
to the examples of the Roman, the Islamic and British Empires for inspiration, and who regard such an Earth- 
bound Empire as but the beginning: a base for a Galactic Empire. 


As | mentioned elsewhere: 


One past error was in adhering to and striving to apply the un-ethical, and un-numinous, principle 
of eternal struggle, or what is now commonly, vulgarly, and rather incorrectly called the survival of 
the fittest. This was an error because we have now reached the stage of not only being able to 
consciously, rationally, understand the processes of change and evolution as they apply to us, as 
human beings, but also of using our understanding and our abilities of will and empathy to change 
ourselves for the better in an ethical way. That is, we have passed a threshold in our human 
evolution, and so can make conscious, informed and ethical choices - for we are not just thinking, 
talking, animals in thrall to our emotions, desires, and external forces, but moral beings possessed 
of the ability to consciously evolve ourselves by striving to adhere to certain ethical guidelines. Or, 
expressed in a simplistic and cliched way, we can and indeed should learn from our own history 
and from our mistakes. 


In practical terms, this error led to the invasion and occupation of other lands, as it led to the 
desire to seek new territories for settlement in lands already inhabited and settled by others. 


However, the Imperium which Vindex will create will be quite different from previous Empires because it will 
be a conscious creation: the result of a reasoned, honourable, civilized, approach; based upon honour, and 
the result of the conscious understanding we have achieved over hundreds, indeed thousands, of years. 


This means it will not impose itself by force of arms upon others. Rather, it means it will be composed of 
thinking warriors who uphold honour and who prefer combat to dishonourable modern war. In particular, it 
means a federation of countries, or nations, who co-operate together in the pursuit of a numinous goal: not 
an Empire in the old sense of domination and conquest and occupation. 


The old type of Empire belongs in the past: it is unsuitable for an honourable, rational, people." 


Without mentioning Hitler, or the Third Reich, this was clearly an evolution of Hitler's National Socialism and of the 
policies, such as Lebensraum, pursued by the Third Reich. 


Conclusion 


It is evident from Myatt's later writings how he as an ideologist developed the ideology of National Socialism 
expounded in Hitler's Mein Kampf and expressed by Hitler, as Fuhrer of The Third Reich, in for example the invasion of 
Poland and Operation Barbarossa. 


His National Socialism is not racist and nor does it categorize other races and their cultures as inferior. It is also an 
ideology where the virtues of honour and fairness are paramount. 


His vision of a new Reich on Earth is one of respectful cooperation between nations where beliefs such as "the survival 
of the fittest" and the invasion and conquest of other lands are considered uncivilized and consigned to the past. 


Rachael Stirling 
Oxonia 
October 2021 
v. 1.03 
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Appendix | 


David Myatt: Islam and National Socialism 
Since Islam and National Socialism are so different, and irreconcilable, how can there be co- operation between 
National-Socialists and Muslims? 


They are different, but my understanding is that they are neither irreconcilable nor antagonistic to each other. In fact, 
they have many beliefs in common, such as honour, loyalty, duty and a belief in a person using their will to change 


themselves for the better by following a noble ideal. 


As | mentioned in several other essays, genuine National-Socialists are not racists, just as National-Socialism cannot be 
defined in terms of racism. For racism is a modern term, invented by Marxist social engineers, and is used to mentally 
condition and control people so that a particular type of political society can be created. These social engineers want 
us to view the world through the terms, the abstract ideas, they have created. | refuse to do this; | refuse to play their 
rigged game, and this makes me both unpopular and misunderstood. 


Correctly defined and understood, National-Socialism is an ethnic philosophy which affirms that the different races, the 
different peoples, which exist are expressions of our human condition, and that these differences, this human diversity, 
should be treasured in the same way we treasure the diversity of Nature. National-Socialists believe our world would be 
poorer were these human differences to be destroyed through abstract ideas - through the creation of a socially- 
engineered Marxist society. The world would certainly be a very different place if there existed only one type of tree, 
one type of bird, one type of insect, one type of fish! Genuine National-Socialists respect other cultures, and people of 
other races, because genuine National-Socialists uphold honour. Honour means being civilized; it means having 
manners: being polite; restrained in public and so on. Honour means treating people with courtesy and respect - 
unless, that is, those people act in a dishonourable way toward you, when retribution may be in order. National- 
Socialism expressed the view that a person should be proud of their own culture and heritage, respectful of their 
ancestors and their ancestral way of life, and accept that other peoples have a right to be proud of their own culture 
and heritage as well. The ideal is a working toward mutual understanding and respect. 


This is the truth about National-Socialism which | and others have uncovered in the past decades; a truth covered up 
by decade upon decade of ignoble Zionist propaganda. 


On the question of race, does not National Socialism say that the White race - what you have referred to in the past as 
the Aryan race - is superior to other races? And does this not contradict what Islam says, which is that all people, all 
races, are equal before God? 


No, National-Socialism does not say this. It says only that different races have different Destinies, different abilities, 
and different ways of living, and that these different ways should be respected. This means a respect of others and a 
pride in one's own people and one's own culture. The more other peoples, other races, have a pride in themselves and 
their own culture, the more they express their own Destiny, then the more genuine and respectful co-operation there 
can be between different peoples and cultures. For such genuine respect derives from a natural sense of belonging to 
one's own culture. To consider other peoples and cultures as inferior does the exact opposite because it leads toa 
denigration of those considered inferior and to hubris: to the excessive pride and arrogance which people such as 
Aeschylus and Sophocles warned us about. 


But | have read in Hitler's Mein Kampf and elsewhere that he regarded negroes as inferior to Germans, to White 
people. 


| admit there was an element of racial prejudice and racial stereotyping in the early days of the National-Socialist 
German Workers Party (NSDAP), but National-Socialism was not then fully developed as a way of life - as a complete 
philosophy of living. Indeed, it was not complete in this respect until during, and shortly after, the First Zionist War 
(commonly called the Second World War). Hitler wanted to save Germany from Marxist tyranny, and create a just and 
noble society for his people and it was not until just before he achieved power that serious thought was given to how 
National-Socialism could be implemented. Few people up to then even understood National-Socialism as a new and 
revolutionary way of living; for many, the NSDAP was just another nationalist political party which promised better 
times and which they supported to bring about those better times. 


The society which was created after the NSDAP achieved power was in many ways a compromise. Hitler himself 
admitted (to Leon Degrelle among others) that it would be the next generation - the Hitler Youth generation - which 
would create a genuine National-Socialist society. Organizations such as the SS and the Hitler Youth were steps toward 
the creation of such a National-Socialist society, and it was these organizations which implemented the ideal of 
personal honour, and respect for others, of whatever race and culture. As Hitler and his true followers, such as Rudolf 
Hess, matured in understanding, so too did National-Socialism. National-Socialism was not born, fully- developed and 
fully-understood, in the early years of the NSDAP - it developed slowly, over several decades. Thus, as Hitler admitted, 
Mein Kampf was never intended to be some kind of bible of National-Socialism: it was the product of its time and while 
most of the underlying principles of National-Socialism were laid down in that book, some principles were not. What 
was written was subject to change, to revision, as National-Socialism itself developed. 


What must be understood is that many people in Germany at that time did not understand National-Socialism; and it 
could be said that many of the people who voted for or supported Hitler were not genuine National-Socialists: they 
voted for or supported him for personal reasons unconnected with the idealism of honour, duty and loyalty. 


With the defeat of Germany and its allies in the First Zionist War, National-Socialism was purified, emerging as a 
complete way of life, centred around honour, loyalty and duty. The political compromises needed to achieve power 
were gone, as were the supporters who did not understand or live up to the ideals of National-Socialism. The essence 
emerged as the shell covering the essence was destroyed in the crucible of that war. People who have described this 
essence include Savitri Devi, Miguel Serrano, and Leon Degrelle. 


Since we now consciously understand this essence, it is possible to create - and only now possible to create - a genuine 
National-Socialist society. This would be an entirely new type of society and while the inspiration would be National- 


Socialist Germany, it would in many ways be very different, although it would manifest the same ethos, the same 
ideals. 


But many people who call themselves National Socialists today describe themselves as racists. Many of these people 
also say they hate other races and regard them as inferior. 


Then they are not true, genuine, National-Socialists. A National-Socialist, to repeat myself yet again, is a person who 
upholds the ideals of personal honour, who is loyal to those given loyalty and who strives to do their noble duty to their 
own people, and to Nature. A true National-Socialist lives by honour, and strives to do what is noble, just, and fair. 


Honour means treating individuals with respect, with courtesy, regardless of the race or culture of those individuals, as 
it says in the National-Socialist Code of Honour. Honour means being fair. Racial prejudice - that is, judging someone by 
their race or culture - is unfair, because it is a pre- judging of others, and honour demands you only ever judge 
someone on the basis of personal knowledge of them. 


Judgement of a person on the basis of race is like judgement of a person on the basis of hearsay, rumours, gossip - it 
shows a lack of honourable character on the part of the individual who so"judges". Those people you describe have 
probably never met any former SS soldiers or combat veterans of the Hitler Youth, who might be able to tell them a 
thing or two about honour, loyalty and duty. Such people as you describe have been taken in by all the Zionist hate 
propaganda just as they, if they say or believe such things, do not really understand personal honour. 


But did you not - in some of your earlier writings - describe the Aryan race as superior? 


Yes. Then, some years ago, | understood that the term superior was the incorrect term to use to describe the reality 
which National-Socialism expresses. The reality, as explained above, is one of mutual respect based upon a pride in 
one's own race, its culture and its achievements. There is also - or should be - an understanding that different peoples 
have different abilities, different talents, just like individuals within a race have different abilities and talents. 


National-Socialism expresses the natural truth that each folk, each race, should live in such a way that its natural 
abilities and talents can find their highest expression, just as it expresses that within an ethnic, folkish, State - a Reich - 
individuals should live in such a way which suits, and have occupations suited to, their natural talents and abilities. 


| have understood more and more about National-Socialism with the passing of the years and with each new 
experience, such as striving for co-operation between Muslims and National-Socialists. As a result, | have been better 
able to express in words the truths, the essence, of National-Socialism itself. In some ways, and as someone in Column 
88 once described me, | was a Himmler in search of his Hitler. | never found the leader, the guide, | wished for so | had 
to stumble along the best | could. As with National-Socialism itself, there has been for me a learning from experience: 
an organic process of change and development. 


You have mentioned in one of your articles the Muslims who joined the SS. | have read that some of the German 
Officers and NCO's of the 13th SS Battalion (Handscar) considered these Muslim recruits as inferior, made fun of them 
when they were praying, and called them by the derogatory name Mujos. Not very honourable behaviour, and not 
indicative of the Germans in the SS respecting what they considered a foreign culture. 


There are always exceptions; always some individuals in any organization who do not live up to, or do not believe in, 
the ideals of that organization. For instance, there are some corrupt Police Officers, in this and other countries. But that 
does not mean that all Police Officers are corrupt, as it does not mean that the Police force tolerates corruption or has 
no noble ideals for its members to live up to. 


National-Socialism is of the future - an expression of what is needed to create a noble, honourable society - and while it 
understands and values heritage and folk traditions and our ancestral ways of living, it values only that which is in 
accord with what is honourable, civilized and which can be used to further our evolution. A lot of what occurred in the 
past - a lot of traditions, and certain ways of thinking - were actually wrong; contrary to what is reasonable and 
honourable. What is honourable and necessary in our past must be found, understood and valued. What is not, must 
be rejected. 


This is really what Adolf Hitler wished to do: create first anew Germany, and then a new Europe based upon the noble 
ideals and warrior ethos of National-Socialism, particularly evident in the pan- European Waffen SS. 


In the distant past, Civilizations and Empires were created based upon military conquest and the exploitation of 
peoples. There really was no conscious understanding of honour; no desire to create order and harmony and create the 
way of living we now understand as civilization where things like reason are valued and where civic and private 
corruption are not tolerated. This changed to a certain extent with the Roman Empire, which strove to put into practice 
some of the noble ideals of ancient Greece, and which created a civilized way of life for the peoples of that Empire. Of 
course, this civilization was not perfect (especially in respect of its often dishonourable treatment of non-Romans) but 
compared to what existed before - and compared to what existed after it for many centuries - it was an achievement, 
one step forward in our evolution. 


Another, even greater, step forward was the original British Empire, which was an even greater achievement than the 
Roman Empire. It brought reason, justice, order and education to millions upon millions of people world-wide, greatly 

improving their way of life through building the infrastructure a civilization needs: an uncorrupt administration; roads; 
bridges; safe trade routes. For instance, the British Navy managed to control the piracy which was rampant in certain 


areas of the world (in South East Asia for example), as in India the British administrators ended the bribery and 
corruption of officials which was endemic. For a time, and from about the middle of the 1700's, the British Navy was 
the most enlightened and civilized institution in the world: a fine example of a civilized, warrior, ethos. Throughout the 
whole British Empire, the civilized ideal was followed, and literally hundreds of thousands of British people struggle and 
died in the lands of the Empire over the centuries in their quest to do what was right, noble and just. Millions upon 
millions of people could live in relative safety and peace, in an ordered and just way, thanks to this Empire. 


Note that | said the original British Empire, for the truth is that from very early on in the Victorian Era the ethos began 
to change - the true, respectful, civilizing mission of Empire gave way to a brute Imperialism based upon financial gain. 
To quote Thomas More: "Everywhere do | perceive a certain conspiracy of rich men seeking their own advantage under 
the name and pretext of commonwealth." There had always been an element of this present, of course, but the 
financial cabal gradually became the dominant force behind the expansion of the Empire, often unscrupulously using 
missionary Christianity to achieve their capitalist purpose. 


Aspects of the old, civilized, honourable, Imperial attitude remained, and inspired individuals and some Institutions but 
they were largely without power and influence, often mere show, and more often than not manipulated by the financial 
cabal and their capitalist lackeys. (A fine illustration of the difference between the old and new British Empires is given 
by certain British characters in E. M. Forster's A Passage to India with Cyril Fielding representing the virtues of the older 
Empire.) By the time of the Boer War, British Foreign Policy had became purely a means of maintaining and extending 
capitalist markets, of obtaining raw materials with little or no regard for the native people. 


This was particularly evident in, for example, Iran, where until just after the Second World War War the British 
Government supported a despotic, unpopular and repressive ruling minority, while capitalist companies leached away 
the natural resources of the country, with little respect shown for either Iranian culture or the way of life of Islam. The 
decadent life-style of wealthy often immoral Europeans was held up as some sort of "ideal" for the "natives" to follow. 
In addition, many Europeans acted in a dishonourable, uncivilized, way toward others peoples, as did many of the 
soldiers of their armies. 


| should also add that the civilization which Islam created and maintained was also a considerable and important 
achievement, comparable to that of both the Roman Empire and the original British Empire, and indeed far more 
civilized, in terms of its treatment of people, than the Roman Empire. In this Islamic civilization it is true to say that 
reason, scholarship and scientific research flourished as never before, as witness the Islamic civilization in Andalusia. 
Muslims regarded the pursuit of knowledge as a duty, which is why, for instance, Muslim scholars studied the 
manuscripts of the ancient Greeks, even though the ethos of ancient Greek civilization was different from the ethos of 
Islam, and indeed contradictory to it in many ways. By doing this, these Muslim scholars saved these precious 
treasures - for without this Muslim desire to respect learning, from whatever culture, and without this Muslim duty to 
seek accurate, truthful, unbiased, knowledge, the West would have been deprived of these ancient manuscripts. 


With the collapse of the original British Empire, the defeat of National-Socialist Germany in the First Zionist war, and 
the final end of the Islamic Caliphate, the ideal of civilization had been replaced by the ignoble idea of a global 
capitalism where multi-national capitalist companies became rich by plundering the world, by committing hubris, with 
American military might used to maintain this plunder of the world by capitalism and its uncivilized consumer ethos. 
There was because of this, as there still is, an arrogance toward other people and the Earth itself: the arrogance of 
Marxism and capitalism, which really are just two sides of the same uncivilized way of life. 


The next stage - the next development of civilization, built upon the achievements, the understanding, of the Roman, 
the Islamic and the British Empires - is to create a new type of Empire, based upon free, ethnic nations co-operating 
together, all bound together by a strong National-Socialist country whose people consciously understand their Destiny, 
their duty, to their own folk, and the world itself. The honourable, the civilized, thing to do is to trade on the basis of 
equal partners; to respect other peoples and their ways of life, their culture, and to respect the Earth itself. Capitalist 
and personal greed are uncivilized, irrational. We should be striving to create free, noble, societies and looking out 
toward the cosmos - toward exploring our galaxy - not turning inward and indulging in ignoble, squabbling among 
ourselves like children who have yet to learn self-discipline and so who are often moody, quarrelsome, petulant, petty, 
selfish, and vain. We must grow up, and learn to act, think and live as adults - as mature, civilized, human beings. For 
people to grow up, and so change the world for the better - to make the world truely civilized - we need another 
Empire, created and maintained by honourable, idealistic people, who look to the examples of the Roman, the Islamic 
and British Empires for inspiration, and who regard such an Earth-bound Empire as but the beginning: a base for a 
Galactic Empire. 


| consider both National-Socialism and Islam as means whereby we can learn to behave as civilized adults. They are 
both moral ways of living, although it may well be that it is National-Socialism which will create the new world Empire 
we need and so begin to build the Galactic Empire which will be the next great leap forward in our evolution. However, 
it is also possible for Islam to create such a world Empire, and there exists the possibility of National-Socialists aiding 
the creation of such an Empire and indeed being an integral part of it. At this moment in time, the forces of Islam are 
far, far stronger than the forces of National-Socialism, and in the battle against the perfidy of world Zionism this may 
be decisive in the creation of such an Empire. 


What are the main differences between National-Socialism and Islam? 
Islam and National-Socialism are different in several ways, and yet similar in other ways: similar, for example, in the 


matter of honour, of loyalty, of duty, in the use of will to change oneself for the better, and in the belief in a Supreme 
Being: in the belief there is an order to the cosmos, and a purpose to our individual lives. 


Both Islam and National-Socialism are opposed to usury and the capitalist-consumer system based upon it, and both 
are dedicated to fighting the real evil which is Zionism. In respect of the way of living, Islam believes the perfect 
society has already existed - the society founded by Muhammad at Medinah - and that all the laws and customs 
necessary to re-create this ideal social are already in existence, given by God in the Quran and the Sunnah (the 
example of the Prophet). In contrast, National-Socialism accepts that we are slowly evolving toward a noble, a perfect, 
society and that we have to use our reason, our fairness, in order to create the right type of laws and customs to 
manifest in a society a noble way of living, where the most excellent individuals of the past and present (such as real 
warrior heroes) may serve as examples for us. 


In respect of theology, a Muslim accepts that there is only one god, Allah, and that Muhammad was the last Prophet of 
Allah who revealed the word of Allah in the Quran. A Muslim submits to God, and so strives to obey the commands of 
God, contained in the Quran and manifest in the life, words and deeds of Muhammad. For Muslims, Allah is the Creator 
of everything, the giver and taker away of life, but Allah is not manifest in the creations of Allah, as Allah cannot be 
conceptualized by us. Allah was not created, just as Allah did not and could not have any sons (or daughters) - human 
or otherwise. Allah is eternal, and unchanging, for the creation by Allah of anything and everything did not change 
Allah in any way. 


A National-Socialist should accept there is a Supreme Being, and they may call this Being God, or the Eternal Creator 
or even something else. The Oath each member of the SS took was an oath before God. 


As it says in the Quran: there should be no compulsion in a Way of Life. A person should be free to choose their way of 
life - their "religion" - with different ways respected. What | consider is important is that there should be this freedom of 
choice and correct, truthful, knowledge about the different ways, and this is why | have what | have, here and 
elsewhere about Islam, trying to present the real Islam that the tirade of Zionist propaganda, poured forth in the last 
decade, has tended to obscure.The sad fact is that there is little truth, little truthful knowledge, in the West, about 
either Islam or National-Socialism. For Muslims, the pursuit of knowledge is a duty, which is why, for instance, Muslim 
scholars studied the manuscripts of the ancient Greeks, even though the ethos of ancient Greek civilization was 
different from the ethos of Islam, and indeed contradictory to it in many ways. By doing this, these scholars saved 
these precious treasures - for without this Muslim desire to respect learning, from whatever culture, and without this 
Muslim duty to seek accurate, truthful, unbiased, knowledge, the West would have been deprived of these ancient 
manuscripts. 


The reality of our times - the times of Zionist hegemony, so evident in the subservience of America to Zionist interests 
and Zionists goals - is that the adherents of authentic Islam, the Islam of Jinad and Khilafah, are the natural allies of 
honourable, genuine, National-Socialists, and the fact that most who today call themselves ‘National Socialists’ neither 
understood nor feel this just shows how successful the Zionists have been in manipulating the peoples of the West and 
how successful their anti-NS propaganda has been, for this propaganda has obscured, for most peoples, the 
honourable, non-racist, reality of ethical National-Socialism itself. 


David Myatt 
111yf 


Source: [Accessed September 2021] 
Ethical National Socialism, https://cosmicreich.files.wordpress.com/2011/03/ethical-ns. pdf 
Archive link: 
https://web.archive.org/web/20200813172457/https://cosmicreich.wordpress.com/ethical-national-socialism/ 


Appendix II 


David Myatt And The Occult 


As Myatt wrote in his A Reply to Allegations dated 111yf [2000] following his "door-stepping" interview by the BBC 
Panorama team in June 2000 {1} in a village near Malvern, England, 


"For over twenty years, journalists, those opposed to National-Socialism, and dishonourable, egotistical 
weak-willed rumour-mongers among the so-called racial-nationalist 'Movement', have been circulating 
rumours and making allegations about my personal involvement with Occultism and Satanism. This is 
despite the fact that | have denied and do deny ever having been a 'Satanist', and despite the fact that | 
have stated many times that | regard Satanism as decadent and morally wrong. 


These rumours and allegations were started by, and are still circulated by, my enemies for one simple reason 
- to try and discredit me personally. For, if | can be discredited in such a way, people will not take seriously 
what | have written about National-Socialism and what | have done for this most noble of Causes. 


For well over fifty years the enemies of National-Socialism, the Zionists, have used the power of the Media, 
which is in their hands, to discredit or try to destroy the reputation of those individuals who either publicly 
oppose them or who those Zionists consider are or may be dangerous to them. It was so with Adolf Hitler and 


the NSDAP and it is so today with anyone who has the courage to stand up in public and denounce the 
Zionist tyranny which we are forced to live under. 


In some ways, this attention is a compliment: as Adolf Hitler once said, if a person wakes up one morning and 
does not find himself slandered and ridiculed in the Jewish press he has not made good use of the previous 
day." {2} 


In a 20 page essay titled A Matter Of Honour published in 2012, {3} Myatt went into some detail to rebut the 
allegations, ending his essay by writing that it is: 


"a matter of honour. Of personal knowing [...] The traditional gentlemanly and ladylike virtues and their 
cultivation are no longer the standard which individuals are expected to aspire to and to uphold. Thus | do 
not expect the plethora of rumours and allegations about me to suddenly cease, although | admit | do and 
perhaps naively nurture a vague hope that what | have written here may cause a few individuals to 
reconsider the veracity of such rumours and allegations." 


As Myatt predicted the rumours and allegations did not cease and, beginning in 2018, actually intensified due in part 
to a well-financed campaign by an anti-fascist organization, supported by several politicians, to have what they 
deemed to be an Occult organization banned by the British government and which particular Occult movement they 
publicly associated with David Myatt. 


However, the anti-fascist group and their supporters, like others over the past forty or so years who have accused 
Myatt of such involvement, did not provide anything probative - any evidence admissible in a court of law - to support 
their accusations. Where is the authenticated paper, the digital trail, the forensically examined documents, the audio 
or video recordings that could be presented as evidence in a court of law? In over forty years no one has presented any 
evidence. 


It therefore seems reasonable to conclude that accusations and rumours of Myatt's involvement with that particular 
Occult movement have now become something of a modern urban myth. 


For all such believers in or political propagators of such a modern myth have said or written is hearsay, or their 
personal opinion or assumption, or them committing fallacies such as argumentum ad populum and argumentum ad 
verecundiam and the fallacy of Incomplete Evidence, also known as the fallacy of suppressed evidence. 


In respect of accusations about Myatt, some of the suppressed evidence is the fact that due to Myatt's ethical National 
Socialism there are now two quite different interpretations of National Socialism: "that of groups such as Reichsfolk and 
of those who know and who appreciate the writings and deeds of people such as Waffen-SS General Leon Degrelle, and 
that of the majority of latter-day self-described neo-nazis". {4} What are also suppressed are Myatt's translation of and 
commentary on tractates of the ancient Corpus Hermeticum, {5} his autobiographical and debatably pagan poetry, 
some of which has been published {6} and his repeated declaration over the decades and importantly made on his 
word of honour that he denies ever having been a 'Satanist', and that he regards Satanism of whatever variety as 
decadent and morally wrong and, as he wrote in his 1990s tract National Socialism and Occultism, incompatible with 
National Socialism. {7} 


That his word of honour has been rejected by his opponents, and that the honourable challenge he made to two 
journalists for them to fight a duel with deadly weapons for spreading lies and accusations about him {8} was ignored 
by them and mocked by others, is revealing about the character of those journalists and those who not only repeated 
and who repeat such lies and accusations and who mocked and who mock Myatt's challenge which was made 
according to traditions, the etiquette, of European culture. {9} 


In respect of the modern myth of Myatt's association with a particular Occult movement, it is now seldom if ever 
questioned, even in academia, due in part to (i) anti-fascists, and other opponents of Myatt, repeating their 
evidenceless accusations using the Big Lie (grofse Luge) technique which technique is where a lie or accusation - or 
several lies or accusations - about a person, or persons, or group, is or are repeated so often by so many and by 
various means that a significant proportion of people accept the lie or lies or accusation(s) as fact even though nothing 
probative in support of such lies and accusations is ever presented; and (ii) because individuals commit logical fallacies 
such as argumentum ad populum and argumentum ad verecundiam. and (iii) because no scholar has so far produced a 
balanced work about the life of Myatt based on primary sources: on, for example, (i) Myatt's autobiographical writings 
such as Myngath {10} and Ethos of Extremism, (ii) his poetry, (iii) his post-2012 writings about extremism {11}, (iv) 
his published letters written between 2003 and 2008 {12}, (v) his post-2012 philosophy of pathei-mathos {13), and 
(vi) his writings regarding ethical National Socialism. 


Rachael Stirling 
October 2021 


{1} https://web.archive.org/web/20150908040728/http://news.bbc.co.uk/hi/english/static/audio_video/programmes 
/panorama/transcripts/transcript_30_ 06 00.txt 


{2} Included in Ethical National Socialism, https://cosmicreich.files.wordpress.com/2011/03/ethical-ns.pdf [Accessed 
September 2021] Archive link: 


https://web.archive.org/web/20200813172457/https://cosmicreich.wordpress.com/ethical-national-socialism/ 
{3} https://davidmyatt.files.wordpress.com/2018/08/a-matter-of-honour.pdf [Accessed September 2021] 


{4} The Two Interpretations Of National Socialism: Ours And Theirs, https://archive.org/details/ns-two-types [Accessed 
September 2021] 


{5} Myatt, David. Corous Hermeticum: Eight Tractates. 2017. ISBN 978-1976452369 
{6} Myatt, D.W. One Exquisite Silence. 2013. ISBN 978-1484179932 


{7} In his 1990s 16 page tract Occultism and National-Socialism - republished by Reichsfolk in 2001 - Myatt explains 
why National Socialism and Occultism are incompatible. https://archive.org/details/occultism-and-ns [Accessed 
September 2021] 


{8} Myatt wrote: 


"In respect of rumours and allegations, | have, on a few occasions, challenged some individuals to a duel with 
deadly weapons, according to the etiquette of duelling. Not one of the individuals so challenged to a duel 
had the honour to accept, or issue a public apology in lieu of fighting such a duel [...] Such challenges, the 
lack of evidence to support the allegations and rumours, and the refusal of those so challenged to a duel of 
honour to either fight that duel of honour or issue an apology, reveals the truth of this particular matter - at 
least to those possessed of aréte." A Matter Of Honour, p.3. https://davidmyatt.files.wordpress.com/2018/08 
/a-matter-of-honour.pdf [Accessed September 2021] 


{9} In respect of European honour, qv. Booke of Honor and Armes, published in 1590 where it is stated (p.23) that 
honour is preferred before life. The Booke is available to read on-line at https://quod.lib.umich.edu/e/eebo 
/A11862.0001.001?view=toc [Accessed September 2021] 

{10} Myatt, David. Myngath: Some Recollections of a Wyrdful and Extremist Life. 2013. ISBN 978-1484110744 


{11} (i) Myatt, David. Understanding and Rejecting Extremism. 2013. ISBN 978-1484854266 (ii) Myatt, David. 
Extremism And Reformation. 2019. Third Edition. ISBN 978-1691707423 


{12} Selected Letters of David Myatt, 2003-2008. https://archive.org/details/myatt-letters [Accessed September 2021] 


{13} The Mystic Philosophy Of David Myatt. Third Edition, 2021. https://davidmyatt.files.wordpress.com/2021/09 
/myatt-philosophy-third-edition.pdf [Accessed September 2021] 


Part Two: 1999-2008 


Prefatory Note 


As in Part One, several of the quotations from Myatt's writings are somewhat extensive, in this case his Islamic ones, 
for in the matter of his conversion to Islam, his support for Jinad, and his campaign to bring National Socialists and 
Muslims together to fight those he described as their common enemies, they clearly in my opinion explain his motives, 
beliefs and feelings, and also the link between his Muslim years and his decades as a National Socialist. It thus seemed 
unnecessary for the most part to impose my own interpretation on such Islamic writings which as with many of his 
National Socialist writings reveal "a quest for spirituality, sense, and purpose." 1 


Rachael Stirling 
Oxonia 
November 2021 


1. Koehler, Daniel. From Traitor to Zealot: Exploring the Phenomenon of Side-Switching in Extremism and Terrorism. Cambridge University Press, 
2021, p.157 


1998-1999 


In several ways 1998 and 1999 were interesting years in the life of David Myatt. In February 1998, when Myatt was the 
leader of the National-Socialist Movement (NSM), six Detectives from the specialist unit SO12 - now part of the Anti- 
Terrorism Command - based at Scotland Yard, accompanied by a local Police Officer and as part of Operation Periphery, 
conducted a Dawn Raid on Myatt's four-bedroom detached home in a village near Malvern which he shared with his 
wife and family. He was arrested on suspicion of incitement to murder and incitement to racial hatred. Taken to Malvern 
Police Station, with his home searched by the Police for over seven hours with his computers, files, correspondence, 
and other documents seized, he was interviewed several times during the day, held in a cell, and finally released on 
bail with one of his bail conditions being he regularly attend further interviews at Charing Cross Police Station in 
London. The Police investigation would last over three years resulting in no further action with Myatt released from his 
bail in the Summer of 2001. 


In September of 1998 he formally converted to Islam at a Sunni Mosque in Worcester, England, with his Shahadah 
witnessed by a Muslim Qadi, on a visit from Pakistan, and a Hafiz who was the Imam of the Mosque. In 1999, following 
the London bomb attacks by David Copeland - a member of the NSM - which attacks killed three people and injured 
over a hundred, Myatt, still of bail, was interviewed about the bombings and about Copeland at his Malvern home by 
Detectives from SO15 which, like SO12, was based at Scotland Yard and later also become part of the Anti-Terrorism 
Command. At the time of Copeland's arrest a copy of an apparently terrorist document - titled A Practical Guide to 
Aryan Revolution {1} - was found at Copeland's flat {2} with the document rumoured to have been written by Myatt. 


Neither that interview nor the Police investigation into the bombings and Copeland's background resulted in Myatt's 
arrest nor in him being interviewed again. In subsequent months Myatt would resign as leader of the NSM while 
continuing to contribute articles for the Reichsfolk bulletin Das Reich. {3} 


One issue of that bulletin contained a contemporary description of Myatt: 


"| first met David Myatt one January day in early 1998 when around fifty members of Combat 18, supportive 
of Myatt's National-Socialist Movement, gathered in north London to protest against a march by IRA 
supporters. 


I'd been familiar with his political writings for a while - but there he was, on the streets of London, 
surrounded by Police officers and standing in front of that group of mostly young tough-looking men dressed 
in the causal style then favoured by Combat 18 supporters. He seemed out of place, what with his bushy 
ginger beard, his flat cap, his Barbour jacket, tweed trousers, country boots and carrying an umbrella. He 
looked a bit like a farmer, visiting London for the day, who'd taken a couple of wrong turnings, and ended up 
far from the countryside he'd expected to find. 


Later, in some nearby pub, we got to talking - and our conversation soon turned to topics other than politics. 
It was interesting, listening to him talk, in those days before he moved into Muslim circles, closed to the likes 
of us. Interesting because he opened for me many a new world - talking as he did about the ancient myths 
and legends of Shropshire, where | was then living; telling stories and tales of rural English life, and, last but 
certainly not least, enthusing about Vindex and the Galactic Imperium. 


Softly spoken, with a well-educated accent, and dressed in his country clothes, Myatt conjured up another 
way of life, another world - far beyond that busy inner-city Pub, far beyond the streets of London, and far 
beyond the modern world itself. A throw-back, perhaps, to olden, more rural, times - or, as | then thought, a 
harbinger of things yet to be [...] 


He didn't seem to care about what others said or wrote about him; didn't seem to care about what they 
thought about the way he dressed. He didn't want to or have to please people, and certainly didn't want to 
‘fit in' or ape the way others behaved, talked, or dressed. He was just being himself. He certainly had an 
easy-going charm, and was nothing like the rabid fanatic his political enemies portrayed him to be. 


It's fair to say that he then inspired me, on the personal level, as his writings had done on the political level, 
and - over the next couple of years - | was to read much of his other, non-political, material, from his poetry, 
to his Greek translations, to his writings about what he then, in 1998, called Folk Culture. But it was to be his 
myth - or as he described it, the mythos - of Vindex and the future Galactic Imperium that inspired me the 
most, and still does." {4} 


The Mythos Of Vindex 


Written in 1998, but substantially revised and extended during his time as a Muslim and only first privately distributed 
in a complete edition in 2009 by Reichsfolk, Myatt's tract The Mythos Of Vindex {5} is one of his neglected National 
Socialist writings. It was originally penned as sequel to his 1984 Vindex - The Destiny Of the West {6} but diverged 
from that text in significant ways utilizing as it does aspects of Myatt's evolution of the National Socialist ideology of 
Hitler and the Third Reich which evolution he termed ethical National-Socialism. 


One important divergence was that the notions of the State and of race are replaced by folk communities and folkish 
clans. Another was that the principle of eternal struggle - often termed the survival of the fittest - is rejected as are the 
invasion and occupation of other terrestrial lands, and the concept of racial or ethnic superiority. 


Another divergence was an extensive critique of those peoples of the West who had helped destroy National Socialist 


Germany and who had allowed or facilitated what Myatt in Vindex - The Destiny Of the West described as the Magian 
distortion of the West. He termed these people ‘the White hordes of Homo Hubris' who were "the natural allies and 
servants of The Magian." 


Crucial to his analysis of clan and tribe, and of 'the White hordes of homo hubris’, are the concepts of honour and of 
the numinous: 


"Both NS Germany and Imperial Japan were fundamentally instinctive and natural reactions to the dominance 
of the Magian ethos, and represented a mostly unconscious expression of the numinous, honourable, warrior 
ethos." 


Which is why he states that 


"personal honour is both the essence of the natural, instinctive, Way of the Warrior, and one primary 
manifestations of the numinous itself, and it is Vindex who restores personal honour to its rightful place, as 
the basis for both law and for that tribal way of life which has been, and which is, our natural human way of 
living, a natural and human way that the abstractions of both the Magian and The White Hordes of Homo 
Hubris have undermined and destroyed. 


Thus, the duty - the wyrd - of Vindex and of the clans of Vindex is not to strive to try and restore some 
romantic idealized past - or even be in thrall to some perceived wyrdful, often numinous-filled, past way of 
living, such as that which Adolf Hitler brought to Germany - but rather to establish an entirely new and 
conscious and thus more potent expression of the numinous itself. This new and numinous way of living 
replaces the impersonal tyranny of the State with the way of the clan and the tribe; it replaces the 
abstraction of politics, and of democracy, with personal loyalty to an honourable, noble, clan or tribal leader." 


He describes the difference between a folk and a race arguing that: 


"a folk arises over time, through living in a certain area - a homeland - through shared experiences, through 
a common heritage, history and so on. Over time, a specific culture arises, which represents that particular 
folk, and the folk of this homeland develop a certain character: a certain nature, which in general serves to 
distinguish them from the peoples of others cultures. This character may be manifest in their way of life, 
their religious outlook, their literature, their natural music (that is, their 'folk' music) [...] 


A folk is not an abstract, easily defined, static, 'thing' like the concept of race. It is a living, changing, 
evolving, being - a unique type of life. What defines a folk is thus far more than a certain set of physical or 
physiological or genetic characteristics. A folk is a symbiotic being - in symbiosis with the being which is the 
homeland of that folk, with that community or that collection of folkish communities. All this makes the 
culture, the Way of Life, the ethos (or soul) of that folk living as well. And it is this living which is numinous, 
which presences the numinous [...] 


A folk community cannot be created by some political ideology, nor by some law or laws, or even by a large 
State. It exists; it lives, already; it dwells in a particular place; it has come into being - or comes into being - 
over a period of time. Hence, to create a new folk community we begin with what has already come-into- 
being: the people of the same folk and culture who dwell in what was once their homeland, or whose 
ancestors came from that homeland. There is then a natural change and evolution - not a politically forced, 
abstract ideological change - within that community, which natural change and evolution arises over time 
through such things as following, upholding, the ethic of honour, through responding to the challenges which 
that community will face, through developing empathy via a dwelling on and working with the land, and 
through developing reason and understanding. What will result will be a new coming-into-being: a new folk." 


As for the title: 


"Mythos, in the context of this work, refers to an intimation, or intuition, of an aspect of the Numen, 
presenced as this is in words which relate an archetypal legend or an archetypal premonition/prophecy of 
some future events. Vindex is the name of one such numinous prophecy of the near future: an archetypal 
figure who, by practical deeds, brings- into-being a new way of life and who confronts, and who defeats, 
through force of arms, those forces which represent the dishonour and the impersonal tyranny so manifest in 
the modern world, especially in what it is convenient to call the West." 


Unsurprisingly given his conversion to the Muslim faith, his subsequent support for Jinad and his opposition to the 
Western invasion of Muslim lands in 2001 and 2003, he wrote that 


"the simple reality is that the Magian and their allies are lying, deceitful, hypocritical, dishonourable bullies, 
while the majority of Islamic fighters, the Mujahideen - as were the vast majority of the soldiers of the Third 
Reich - are honourable warriors fighting for a just, and numinous, cause. Contrast, for instance, the dignity 
and honour of Mullah Umar - or Major General Otto Ernst Remer and SS General Leon Degrelle - with the 
posturing and the lies of a Bush, or with the smirking of a lying Blair and a clownish Gordon Brown and it is 
quite easy to see the difference in personal character. Mullah Umar, for instance, fought, lived, on the 
battlefield, with few possessions and was a true man of honour, while the likes of Bush, Blair, and Brown 
send other people off to fight their wars, hide behind bodyguards and a massive security apparatus, and 
enjoy and indulge themselves with all the pleasures and luxuries of Western capitalism. In the same way, 
both Otto Ernst Remer and Leon Degrelle - both warriors who fought on battlefields - remained honourably 


loyal to the man to whom they had sworn an oath, on their honour, and both, through their actions both 
during and particularly after The First Zionist War, were exemplary examples of honourable men, men of 
natural dignity and of manners, in complete contrast to the uncouth, profane, barbarians of the White Hordes 
of Homo Hubris." 


Islamic Writings 


Having converted to Islam in 1998, Myatt changed his name to a Muslim one, learned Arabic, studied Islamic texts, and 
travelled to Muslim lands. {7} His published writings about Islam date from 2001 to 2009 with the majority of these 
writings containing quotations from the Koran and from collections of Hadith such as the one known as Sahih al- 
Bukhari, with many if not most of these quotations translated by Myatt himself who in respect of the Koran always 
affixed the expression /nterpretation of Meaning at the end. 


One of the persistent themes of these Islamic writings is honour. In A Never Ending War {8} he mentions the three 
precepts - honour, loyalty and duty - familiar from his earlier National Socialist writings: 


"In the past hundred and more years, the kuffar invaded Muslim lands, replacing Shariah with Tawagheet, as 
they helped the apostate Ataturk to overthrow the remains of the Turkish Khalifah, and as they carved-up Al- 
Shams according to their whims and their Tawagheet, manufacturing so-called "nation-States" such as Iraq, 
Jordan and Syria, and declaring that part of Palestine was to be given to the Zionists to create a Zionist-entity 
in the lands of the Muslims. More recently, in the past fifty or so years, the kuffar have supported the 
apostate rulers of Muslim lands in places like Egypt, Pakistan, Algeria, the Arabian Peninsula and elsewhere. 


However, in the past decade or so, things have not gone entirely according to the plans of the kuffar, for 
many Muslims - Alhamdulillah - have re-discovered Deen Al-Islam and in particular their duty of Jinad Fee 
Sabilillah. Thus, many Muslims have been turning to Ahlus Sunnah wal-Jamaah instead of to the decadent 
ways of the West, just as many Muslims have striven to undertake Jihad Fee Sabilillah in order to do their 
duty as Muslims and so establish the supremacy of the Word of Allah Subhanahu wa Ta'ala. That is, many 
Muslims seek to create - and desire to live in - a community of their brothers and sisters, governed according 
to Deen Al-Islam, where Shariah is the only law, where there is bayah to an Ameer, and where the Muslim 
virtues of honour, loyalty and duty are understood, known, and manifest, according to Adab Al-Islam [...] 


It was authentically reported that the Prophet (salla Allahu 'alayhi wa sallam) said: "A section of my 
community will continue to fight for what is honourable and overcome their opponents till the last of them 
fights against the Dajjal." Abu Dawud, 14, 2478 Narrated Imran ibn Husayn [...] 


"We need to [...] live according to Adab Al-Islam and follow the Sunnah of our beloved Prophet (salla Allahu 
‘alayhi wa sallam). This means, for example, that we know and feel that we are part of the Ummah: It also 
means that we strive to act with honour - that we do not, for instance, spread gossip or rumours about our 
brothers and sisters, for as Allah Subhanahu wa Ta'‘ala says: 


"Those who seek dignity and honour should know that they derive from Allah (alone)." 35:10 
Interpretation of Meaning 


"You who believe, if a dishonourable person [fasiq] comes to you with any news, verify it lest you 
harm people unwittingly and afterwards regret what you have done." 49:6 Interpretation of 
Meaning 


In addition, it was authentically reported that the Prophet (salla Allahu 'alayhi wa sallam) said: "He who 
believes in Allah and the Last Day should either speak honourably or be silent." Muslim Book 1, 75 


In his controversial text In Reply to Sheikh Salman b. Fahd al-Oadah {9} in which he defended al-Qaeda and Osama bin 
Ladin, he quoted two passages from the Koran: 


Allah osJlai 9 ails Says: 


"Allah does not forbid you from treating honourably those who do not act against you because of your 
Deen, or who have not driven you from your dwellings, for Allah loves those who act with honour. But 
Allah forbids you from treating with respect, or befriending, those who act against you because of your 
Deen, or have driven you from your dwellings or aided others to do this - for those of you who do this 
are without honour." 60: 8-9 Interpretation of Meaning 


"It is not you who kills them: rather, it is Allah who kills them. You did not shoot (anything) when you 
aimed and let go: rather, it was Allah who shot as a test for the believers, a fair test from the One Who 
Hears all, Who understands all. This, in truth, is how things are: for it is Allah alone who can nullify the 
plots of the disbelievers." 8: 15-18 Interpretation of Meaning 


As Myatt himself admits, he believed he had discovered in Islam an honourable way of life. In an open letter to Nick 
Griffin, dated July 17th 2004 CE/30 Jumad Awaal 1425, when Griffin was leader of the British National Party, Myatt 
eulogized Islam: 


"In respect of Islam, | know from my own experience, studies, travel and involvement, that Islam is a noble, 
an honourable, a civilized, Way of Life. Indeed, | would go so far as to express the view that Islam, correctly 


upheld and correctly implemented, is far superior to the way of life which dominates in all of the societies of 
the West. | also know that many people in the West - and especially the governments of the West - are 
arrogant, and prejudiced, and that they act in a dishonourable way. This arrogance, prejudice and dishonour 
was and is so evident in places like Iraq, and Afghanistan, where armies and government agencies - the 
majority of whom are 'White' - ignobly occupy Muslim land, treat Muslims with disrespect, and have little or 
no understanding of Islam, and little or no desire to understand Islam. Indeed, the majority of such 'Whites' 
are full of prejudice toward Islam and toward Muslims, and many of them - and their governments in 
particular - are intent on changing Islam, so arrogantly sure are they that the materialistic, un-numinous, 
ways of the modern West are 'right' and ‘superior’ to Islam, which they - like you, it seems - regard as 
‘backward’. 


In this, you - and they - are assuredly incorrect. | Know from my own experience, travels and studies that 
Islam produces - has produced and can produce - honourable individuals and an honourable society: that it is 
a guide to living in a noble, civilized way. Why? Because Islam is numinous - that is, a revealing of what is 
divine, sacred. It is such a revealing which sets limits to our behaviour, which provides the guidelines we 
need to prevent us being arrogant, prejudiced, uncivilized, profane, and it is this numinosity, this awareness 
of the sacred - and the humility, the reverence, which derives from it - which the West and many of its 
peoples lack today but which Islam possesses in abundance." {10} 


The same sentiments are expressed in Myatt's detailed response to an article by Griffin published on 21 March 2006 
which Griffin titled "By their fruits (or lack of them) shall you know them." Myatt explained that for him 


"Islam is the supreme, practical, example of honour made manifest in this world. It is also the supreme, 
practical, example of the numinous - of the sacred, the divine. Why is this? Because Muslims strive to humbly 
submit to, and to obey, Allah Subhanahu wa Ta’ala. This produces a genuine reverence, a genuine awareness 
of the divine, so evident in Salah. But Islam is also practical in a quite simple way - our weaknesses, our 
strengths, are laid bare, in the Quran, in Ahadith. What all this means in reality is that Islam produces, can 
produce, and has produced noble, honourable, human beings. It is a simple and practical guide to how we 
should live - indeed, | would go so far as to say that it is Islam which defines what is civilized. One has only to 
compare the simple, honest, devout belief of a Mujahid on one of the many modern battlefields with the 
arrogance of a Western soldier to understand this - to feel this." {11} 


Such sentiments perhaps explain his heretical defence - when Iraq and Afghanistan were occupied by Western military 
forces - of al-Qaeda, Osama bin Ladin, and the Taliban, with one of his articles defending the Taliban beginning: 


"There, on the opposite side of the river, a fisherman casts his net - he is standing on the stern of his small 
boat rowed by another man. Now, the net-caster, his net thrown, beats the fast-flowing Nile water with a long 
stick, there where small narrow fields are planted with sugar cane, maize, and trees bearing bananas. 


| sit in the shade of a palm tree, almost in the middle of one of the strips of fertile green that bounds both 
sides of the river. Nearby, an Ibis waits, patiently watching the water. Beyond, on both sides, is the desert 
where yesterday | walked, alone, under the strong, hot sun, until it was time for Asr. It was good to be there, 
bowing, kneeling, prostrating, in submission to the one and only God, saying the same words in the same 
language as the Prophet himself (salla Allahu 'alayhi wa sallam), nearly one and half thousand years ago. | 
felt connected - to the desert, the Sun, the land around, to the Prophet (salla Allahu ‘alayhi wa sallam), to my 
brothers and sisters around the world, suspended in time, and so keenly aware of my fragility, my mortality, 
my smallness, among the creations of Allah Subhana wa Ta'ala, who created this desert, this life-bearing 
river, the Sun, this planet, and this man, sitting in the shade of a tree." {12} 


Several of Myatt's writings about Islam were to become notorious. According to Daniel Koehler, among the articles 
written as Abdul-Aziz ion Myatt are "some of the most elaborate and sophisticated justifications for suicide terrorism in 
the English language." {13} One of the most cited of these writings is Are Martyrdom Operations Lawful According to 
Quran and Sunnah? {14} which was first published in 2003 with a revised version issued in 2007. 


In respect of how Muslims regarded Myatt and his Islamic writings a 2006 thread on the then popular /slamic 
Awakening internet forum is interesting and informative consisting as it does of questions Muslims asked Myatt 
together with his answers. In a long reply to one question his answer included the following statement in which he 
mentions his Are Martyrdom Operations Lawful article: 


"In respect of Sheikh Abu Qatadah and Sheikh Abu Hamza al-Misri (May Allah Subhanahu wa Ta’'ala 
hasten their release from the prisons of the kuffar) they nobly saught to do their duty to Allah 
Subhanahu wa Ta'‘ala and His Messenger (salla Allahu 'alayhi wa sallam) and have guided many, 
Alhamdulillah, to a true understanding of Deen Al-Islam. 


In respect of Sheikh Abu Baseer at-Tartusi, | incline toward the view that he might be mistaken in 
some of the things he has said, especially in relation to martyrdom operations in Dar al-Harb. For 
instance, he has spoken about some such operations being haram because they can or might or 
have resulted in the death of 'innocent' people, and involve the Mujahid in ‘suicide’. | have written 
several articles striving to express the view that | myself incline toward - such as Thinking Like a 
Muslim and Are Martyrdom Operations Lawful According to Quran and Sunnah? (the publication of 
which on the muslimcreed website was, | believe, one of causes which led the kuffar to close down 
that site) - which view of mine is that such operations are legitimate, according to Quran and 


Sunnah, and that it is an error to apply the terms and concepts of the kuffar, such as 'innocent' and 
‘civilian’, to Deen Al-Islam, and that using such terms amounts to an imitation of the kuffar." {15} 


What is interesting is that no Muslim denounced Myatt or contradicted his views. He provides a reasoned and detailed 
account of those views in a 2008 open letter to author Martin Amis, who had mentioned Myatt in a television interview 
and in a book, and which account ends with a succinct expression of how Myatt perceived Islam and the Muslim way of 
life which he considered to be: 


"the Way of true humility and true honour, where we feel and know the limits imposed upon us, which limits 
are the genesis of both humility and honour, and thus the foundation of genuine civilization, of that way of 
living which arises from having Adab, and which thus makes real for us what is numinous, what is sacred. We 
know these limits because of the Prophet, Muhammad (salla Allahu ‘alayhi wa sallam) who revealed them to 
us in the Quran and Sunnah. Thus do we feel and know our true relationship to other human beings, to other 
life, and to our Rabb, Who says: 'Be loyal and do your duty to Allah; fear Him and always speak with honour. 
He will direct you to do honourable deeds and will forgive your mis-deeds. And whosoever obeys Allah and 
His Messenger will achieve the greatest achievement of all.' 33:70-71 Interpretation of Meaning." 


Since the letter, in my view, affords an insight into Myatt's years as a Muslim and explains the reasoning behind the 
modern Jihadi movement and the actions of groups such as the Taliban, | have included it in full as an Appendix. 


National Socialism and Islam 


Following the invasion of Afghanistan in 2001 by Western military forces, Myatt conceived a plan {16} to bring National 
Socialists and Muslims together to fight what he regarded as their common enemies: that is, what others termed The 
New World Order (NWO, the modern West) and Zionism or more specifically what he and some Muslims called The 
Zionist Entity Occupying Palestine. 


Myatt, as a Muslim, was always publicly honest about his motivation and intentions which he described in texts such as 
Questions for David Myatt, published on 13 Jumaada al-Thaani 1428 (2007) and in which he not only mentions National 
Socialism and racism but reaffirms his opposition to Zionism: 


"In essence, my fundamental belief regarding the true nature of Zionism (and the Zionist social-engineering 
that has been foisted upon us) has not changed, for | regard the battle, the war, we are currently engaged in 
as supremely important; in truth, as perhaps the most important conflict we human beings have ever faced. 
There is dishonour here; real evil, here; real tyranny. One has only to consider the blatant lie of the holocaust, 
for example, to understand this evil, and the power that the Zionists and their lackeys now have. One has 
only to consider the utter hypocrisy, the dishonour, the arrogance, of the Amerikans, as they do the bidding 
of their Zionist masters, when they arrest and torture and hold without trial thousands upon thousands of 
Muslims, and then shamelessly lie about what they are doing and have done - torturing people for years; 
injecting them against their will with drugs; humiliating them day after day for years on end, all the while 
holding up their own decadent, dishonourable, way of life as an 'example' for others to admire and follow. 
What dishonourable cowardly hypocritical bullies. 


Thus, faced with such perfidy, what matters is that one fights, effectively, honourably, and | regard Deen AI- 
Islam as the most effective, the most honourable, way of fighting the dishonour and the evil which we face. 
Everything else, to me, now, is of secondary importance. | learnt, from practical experience, many years ago, 
that those on 'the radical Right’ would do nothing effective, and could not do anything effective (given their 
own often dishonourable behaviour and policies) to combat this evil [...] 


As for my fundamental beliefs, as you call them, these have been refined, over the decades, and in some 
cases have radically changed. Thus, in my early years, and for quite some time, | advocated racism. Then, as 
| came to understand National-Socialism better - and as | came to give it a solid ethical foundation based 
upon honour, loyalty and duty - | moved away from that, as expounded, for example, in the essay Why 
National-Socialism Is Not Racist. | then began developing what | called The Numinous Way in response to 
striving to answer questions regarding suffering and the consequences of personal honour, which took me 
away somewhat from an affirmation of 'the State’, and of large modern 'nations', toward small rural folkish 
communities and clans, and toward law based upon honour rather than law based upon abstract constructs 
and abstract ideas. Then - following my reversion to Islam and my decision to support the Mujahideen 
fighting Zionism, the Zionist so-called 'New World Order' and the decadence of the modern West in a 
practical way - my perspective changed completely, and part of this change involved viewing the struggle 
against the perfidy of Zionism, and its social-engineering, according to a different perspective (that of Deen 
Al-Islam) and viewing that struggle in global terms and in terms of a long, difficult, world-wide campaign 
which would last many, many decades." {17} 


He also publicly admitted that 


"until late last year [2006] | continued to write about National-Socialism [...] so that such co-operation might 
occur. Also, for the first two years after my reversion | did continue to directly support a few groups which | 
regarded as honourable, in much the same way, | understand, that the Grand Mufti Muhammed Amin al- 
Husseini supported Hitler. Muhammed Amin al-Husseini, as a Muslim, was seeking allies in the fight against 
Zionism, but he never ceased to be a Muslim. 


| did such things because | sincerely believed that it was important - and indeed vital - for as many people 
and groups as possible to fight in any way whatsoever the Zionist-Crusader alliance, and the so-called 'New 
World Order' which this alliance is creating, and that this fight should be taken to the homelands of the West. 
| did this because | believed - and believe - that this alliance, and its lackeys and supporters, are 
dishonourable, and arrogant, and represent a profane, imperialist, materialistic, way of life which must be 
fought, since the adherents and supporters of this profane way of life trample upon and desecrate and are 
seeking to destroy, the numinous." {18} 


In pursuit of his strategy of co-operation he wrote many propagandistic articles including the four part National- 
Socialist Guide to Understanding Islam the most controversial of which was The Correct View of Islamic Suicide Attacks, 
dated 114yf/1424 AH (2003) which included the following statements: 


"To correctly understand what the Western Media misleadingly calls ‘suicide attacks' - as used by 
organizations such as Hamas - is to understand Islam. To misunderstand them, is to believe what those who 
control the Media wants us to believe, for their own nefarious reasons. ‘Suicide attacks’ should correctly be 
called martyrdom operations - for the person or persons undertaking them are prepared to give up their own 
mortal life in pursuit of some supra-personal aim. That is, they place this aim before their own lives, and this 
is the sacrifice of true martyrs for a cause or aim. This sacrifice is not 'suicide' - the Western Media using the 
incorrect term ‘suicide attacks' or 'suicide bombings’ in an attempt to discredit these martyrs, their 
organizations, and authentic Islam itself. 


Such martyrdom operations arise from the Islamic duty of Jihad - for Muslims believe they have a duty, given 
by Allah, to fight injustice, oppression, and tyranny, and to reclaim any Muslim lands which have been 
occupied or taken by non-Muslims. There are many Quranic verses which inform Muslims about this duty of 
Jihad..." {19} 


Several years after writing that Guide Myatt admitted he had ceased to pursue such co-operation. Asked in 2006 if he 
had achieved any success with his plans to bring anti-Zionist factions together, he replied: 


"some success, Alhamdulillah, but not what | hoped for, and not what | believed was needed. | spent years 
trying to explain the truth about Islam; countering the Zionist and crusader lies about Islam; and trying to 
remove, from certain political organizations and certain types of people, the prejudice and ignorance against 
Islam and Muslims which was and still is rife in the West. But, in practical terms, of action, little has been 
achieved." {20} 


He went on to describe in detail the conclusions he had reached, two of which were that racial nationalists and 
National Socialists lacked the desire, the motivation, the ethos, to bring about an uprising or a revolution in their own 
lands and did not have "the support of even a large minority of their own folk, let alone a majority of their own folk." 


He also arrived at the conclusion that 


"Muslims do not need the help and indeed should not even ask for the help, the co-operation, of such 'right- 
wing' groups and individuals, in the war we are engaged in, in the war the West has launched against Islam. 
Islam is sufficient for us, and we Muslims must proudly stand for, and promote, our Deen, unencumbered by 
anything, unencumbered by anyone." {20} 


Furthermore, at the start of his campaign and in an article directed at his non-Muslim readers he declared that 


"after living for several years as a Muslim, | feel a little closer to the understanding of life and the cosmos | 
saught in my youth. But | have never, in my heart and mind, renounced my belief in Adolf Hitler as a good 
man, an honourable man, who - believing in God - strove to create a just and noble society, and who was 
destroyed by the ignoble machinations of those opposed to what is good and who have spread dishonourable 
lies about him, his followers and his Cause. Thus it is that | find | cannot denounce this noble man and those 
who fought and died for the cause he upheld, as | cannot and will not denounce those who today honourably 
(and | stress honourably) continue the struggle in his name. 


| know that | could be wrong about this, but | can only strive on the basis of what | Know and understand, 
however unpopular and misunderstood what | Know and understand is. If | am wrong, | pray that God will 
guide me toward the truth and give me the understanding to act according to the truth." {21} 


However, years later both this belief and his perception of honour and duty would be changed. 


An Inner Struggle 


A reading of Myatt's published Islamic writings dating from 2006 to 2008 - from On Translation and Interpretation: 
Siyasah and Politics to his 2008 In Reply to John Hutton {22} - show no signs of the traumatic events occurring in his 
personal life nor of the interior struggle between his adherence to the Muslim way of life and what he felt as a result of 
or had begun to learn from the suicide of his fiancée Frances (Fran) in May 2006. An interior struggle that he describes 
in some detail in his autobiography Myngath, published in 2013 {23} but which he glosses over in his three part 
Questions for David Myatt published on 13 Jumaada al-Thaani 1428 (June 2007) where he writes that his: 


"main motivation has always been a sense of duty: a desire to do what | regard and regarded as right, and 


honourable, even though part of me wishes and often has wished for a quiet reclusive rural life ‘'communing 
with Nature’, writing poetry, and so on. Thus, there have been periods, in the last nearly four decades, when | 
have saught the personal peace brought by such a reclusive rural life - often after some person or other 
acted dishonourably toward me or toward 'the cause’, or failed to fulfil some duty they had sworn to do, and 
so on. In many ways, | was quite naive - even innocent - for a long time. Certainly, | was very idealistic. | 
really did believe in honesty, truth, and the justness of my cause, and expected others, especially 'comrades' 
to behave decently. Experience - hard experience - made me face the reality of people [...] 


But [...] | have always gone back to doing what | perceived to be my duty, often at some personal cost to 
myself, my family, my personal relationships. It has been a kind of war of personal attrition - between 
desiring a quiet (even normal) family, and personal, life, and between being honourable by doing this duty 
[...] |have always understood (although not quite as rationally as now) that there are perhaps more 
important things than one's own feelings and desires. It becomes a question of honour, and of perspective, of 
the very meaning and purpose of our individual life." 


The four remarkable pages in Myngath (pp.64-68) where he describes his feelings and the pathei-mathos - the learning 
from traumatic personal experience - which subsequently occurred, reveal his change of perspective and a new 
understanding. He begins this personal revelation by writing that 


"in the weeks, the months, following Fran's death, Islam became personally irrelevant to me, for as | wrote at 
the time, | felt it would have been just too easy for me to depend upon, to turn to, to rely on, Allah, on God - 
to have one's remorse removed by some belief in some possible redemption, to have one's mistakes, errors - 
'sins' - voided by some supra-personal means. To escape into prayer, Namaz. Can there be, | began to 
wonder, hope, redemption - some meaning in personal tragedy - without a Saviour's grace? Without God, 
Allah, prayer, Namaz, submission, sin, and faith? 


Gradually, painfully slowly, | seemed to move toward some answers, often as as result of personal letters 
written to friends. For the act of so writing - of trying to so express my feelings, my thoughts - seemed to aid 
the process of interior reflexion. 


However, for a while at least, | maintained a public Muslim persona, stubbornly clinging as | did to some 
notion of duty; to the pledge of loyalty | had given on my conversion to Islam, a pledge | still then, and for 
some time afterwards, felt | was honour-bound to honour, and it would take me some eighteen months of an 
intense interior struggle, and further development of the ethics of my Numinous Way, before | resolved this 
very personal dilemma." 


His understanding was that he not only had a debt of honour to both Sue, his second wife, and to Fran who had died 
thirty years apart, but also to the Cosmos for the suffering he had "caused and inflicted through the unethical pursuit 
of abstractions," as well as: 


"a debt of change, of learning - in me, so that from my pathei-mathos | might be, should be, a better person; 
presencing through words, living, thought, and deeds, that simple purity of life felt, touched, known, in those 
stark moments of the immediacy of their loss." 


For honour, he had discovered through pathei-mathos, was not 


"the abstract honour of years, of decades, past that | in my arrogance and stupid adherence to and love of 
abstractions so foolishly believed in and upheld, being thus, becoming thus, as | was a cause of suffering. No; 
this instead is the essence of honour, founded in empathy; in an empathy with and thus a compassion for all 
life, sentient and otherwise. This is instead a being human; being in symbiosis with that-which is the essence 
of our humanity and which can, could and should, gently evolve us - far away from the primitive unempathic, 
uncompassionate, beings we have been, and unfortunately often still are; far away from the primitive 
unempathic, uncompassionate, often violent, person | had been, until recently." 


He ends his account by expressing that what he had discovered was the most important truth concerning human life: 
"that a shared, a loyal, love between two people is the most beautiful, the most numinous, the most valuable thing of 
all." 


At the end of his eighteen months of what he described as an "intense interior struggle" - during which time he kept a 
public Muslim persona - he privately abandoned his Muslim faith and continued to develop what became his philosophy 
of pathei-mathos. In 2009 he publicly renounced his Muslim faith. 
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Appendix 


An Open Letter to Martin Amis 


"Help one another in Al-Birr and At-taqwa; but do not help one another in error nor in over-stepping 
the limits." 5:2 Interpretation of Meaning 


All Praise and All Thanks are for Allah (Subhanahu wa Ta’ala) to whom we shall all return to be judged on The 
Last Day. 


We praise Him and ask Him for help and forgiveness; and ask His protection from the mischief of our souls 
and the bad results of our deeds; whomsoever Allah guides, none can misguide; and whom He declares 
misguided, none can guide to the right path; and | bear witness that there is none worthy of worship but 
Allah: He is Alone, without partner. And | bear witness that Muhammad (salla Allahu 'alayhi wa sallam) is the 
Messenger and Servant of Allah (Subhanahu wa Ta'ala). 


Mr. Amis: 


Since you have mentioned me by name in both a recent article and a television interview, it seems rather fitting that I, 
a Muslim, should reply to some of the statements you have made in such articles and interviews regarding Islam, 
especially since your statements seem to reveal that sense of innate Western superiority and that prejudice which are 
some of the fundamental causes of the current conflict between the West and those many, many Muslims, worldwide, 
who strive to follow Ahlus Sunnah wal Jammah - the way of Jihad Fee Sabilillah and Al-wala wal-bara - and who thus 
take exception to the invasion and occupation of our lands and who are actively prepared to fight, who fight or who 
support those fighting, both the Western forces of occupation and Western lackeys and allies. 


You write that Muslims who actively oppose the invasion, by the West, of their land, who oppose the hegemony of the 
West - who seek to establish a land or lands where the West, the kuffar, the infidels, have no power and no influence - 
are "rejecting reason" (which you state is the idea of cause and effect) and transcending "the confines of moral law." 
Thus, you are judging according to certain Western abstractions that you accept without ever pausing to consider 
whether or not such abstractions are "universal" and can and should, and must, be applied to Deen Al-Islam and 
Muslims. 


For example, when you speak and write of "reason" what do you mean? Do you mean reason as defined by Western 
philosophy? When you speak and write of "morals", what do you mean? Morals as defined by a theory of Western 
ethics? When you speak and write of "law", what do you mean? Law as defined by Western jurisprudence? The answer 
to these questions is, of course, yes. 


But have you ever considered that what the West calls reason, Muslims understand as ‘ag/ and that ‘aql is or may be 
different from the "reason" defined by Western philosophy? Have you ever considered that, for Muslims, Knowing is 
what arises from ‘aq! and that this knowing is or may be different from the "knowing" that is pursued and accepted in 
the West, which Western "knowing" arises from projecting abstractions (Such as categories) onto "things" and 
individuals and then interpreting those things and individuals according to such abstractions, such Tawagheet? 


Have you ever considered that, for Muslims, what is moral is what is defined by the Quran and Sunnah - not what is 
moral according to a Western theory of ethics? Have you ever considered that, for Muslims, what is lawful is what is 
established by Muslim (or "Islamic") jurisprudence and not what considered lawful according to Western jurisprudence? 
| somehow doubt that you have considered such things, and that - if you have - you have assumed or you believe that 
what is "good Islam" (as opposed to "deviant" or "extremist Islam") is what accords with the Western ideas, theories 
and abstractions which you have accepted. This is, surely, a kind of intellectual and moral imperialism, a prejudice, a 
bigotry, that you seem unaware of - or, if you are aware of it, that you accept without question and which you do seem 
afraid to be honest and open about. 


The essence that you do not seem to comprehend is that we are not the same as you and we do not desire to be the 
same as you: we do not view life, existence, this world, in the same way as you do. Our perspective, our very thinking, 
is different. Our goal, our aims in life, are not the same as yours, not the same as those of kuffar in general. 


Of course, you may well retort that we are not the same "because we have rejected reason" and have immersed 
ourselves ina religion, and, according to you, "opposition to religion already occupies the high ground, intellectually 
and morally". Thus we are returned yet again to the assumptions, the prejudices, on which your views are based - to 
your rather bigoted affirmation, Known or unknown by you, of the "superiority" and "universality" of Western morals, of 


what the West defines as reason, and of what the West defines as "civilization", culture and law, with the additional 
bigoted affirmation that we Muslims must accept such things and use them as our own standards, our own criteria. 


You write that, once, centuries ago, Muslim "societies" were - according to the Western standards you accept - quite 
"civilized" and cultured, but that they are now far behind the West, and that this has bred, in some Muslims, anger and 
resentment. Thus, in your own mind, you see a causal "cause and effect" - the cause being our lack of development, 
our lack of "progress" and achievement, in Muslim lands (compared to the West) and the "effect" being the anger and 
resentment we are alleged to feel. 


Here, we are entitled to ask such questions as "what is enlightenment"? What is "progress"? What is culture and 
civilization? The answers, of course, depend on what assumptions, what axioms, we use, we posit - what abstractions 
we manufacture to understand such things, and, more fundamentally, what perspective we view such things from: the 
Western one, or that of Deen Al-Islam. The two are not the same. 


But let us consider, for the moment, the "achievements" of the West. You and others of your ilk seem mighty proud of 
the "achievements" of the West, of its progress - but these so-called achievements, and this so-called progress, derives 
from the greed of the West, from its lust for conquest, from its pursuit of materialism, from its exploitation, from its 
colonialism, and have resulted in the killing of hundreds of millions of people in the last hundred years alone. They 
have also brought about climate change, which will assuredly cause great suffering, great conflict, in the future, for 
both human beings and the other life on this planet. 


Furthermore, such are the achievements of the West that every major Western city is infested with drugs: places so 
"enlightened" that even the leaders of the West never, ever, venture alone by themselves into certain areas of the 
cities and towns of their lands, especially at night. Can you envisage Bush walking alone, unprotected, unarmed, 
around certain neighbourhoods in St. Lious, or Newark, New Jersey, at night? Around parts of Detroit? Can you 
envisage the un-elected British Prime Minister, Brown, walking alone, unprotected, around some of the streets of 
London, of Salford, of Nottingham, of many others places? No? Can you imagine them doing this not just once, but 
many times - walking alone by themselves in dark places among their own people in cities and towns that they, in 
theory at least, are responsible for and are considered to "govern"? What does their failure in this respect say about 
them, about their "politics", about their fine-sounding promises, about the "achievements", the hypocrisy, of the West? 


Such are the achievements of the West, that in Britain nearly 100,000 women per year seek treatment in the British 
city of London alone for violent injuries received in their own homes, and, on average, in Britain, two women per week 
are killed by a male partner or former partner - that is over one hundred women a year. Also, in England and Wales 
alone, in one year, there are over 600,000 recorded incidents of domestic violence, and every minute of every day the 
British Police are called by a woman who has been subject to violent domestic abuse. 


Such are the achievements of the West that Amerika has over seven million people locked up in prisons, on Parole or 
on Probation, and Amerika is such an "enlightened place" that, every year, nearly twenty million people use an illicit 
drug and nearly thirty million people receive treatment or counselling for mental health problems. Such are the 
achievements of the West that Britain has an estimated two million alcoholics. Such are the achievements of the West 
that there are vast bleak housing estates in Britain where gangs of youths have made the lives of ordinary folk a living 
hell; where crime is a way of life for many, many people, and where violence, drugs, gang-culture and alcohol are often 
seen as the only escape from a dreary life which offers no prospects and little hope. 


Are these achievements worth the deaths and suffering that the West has caused for so many centuries, in the lands of 
the West, in what were the new colonies of the West, and in the rest of the world? The almost wholesale extermination, 
for instance, of the native American peoples. The treatment of the indigenous peoples in Australia and the Philippines. 
The hundreds of invasions and colonial wars in Africa, Asia, and elsewhere, leading to millions of deaths. The hubris- 
like exploitation of the resources of the world. The extermination of hundreds of thousands of Japanese men, women 
and children by means of two atomic bombs; the systematic killing of millions of people in Vietnam by Amerikan 
bombs. The forceful repatriation, and starvation, of millions of Germans after what the West calls the Second World 
War. The liquidation of hundreds upon hundreds of thousands of people during and after the Russian revolution and in 
the following years of Stalinist rule. 


Now, Amerika struts around like some cowardly bully, determined to bring "enlightenment", and spread its 
"achievements" - the achievements of the West - to the rest of the world, invading here; invading there; undertaking 
"regime change" here, and "regime change" there. Arresting, torturing, and detaining without trial thousands upon 
thousands of Muslims world-wide. Bombing this village, then that village; killing thousands upon thousands of people, 
year after year after year, letting its troops rampage through cities, towns and villages, kicking down the doors of 
people's homes, forcing people to lie down while an Amerikan boot is on their neck, and soldiers shackle and hood men 
and boys and take them away for days, weeks, months of interrogation. 


Now, Amerika and its allies hypocritically lie to get their own way, as they did before their invasion of Iraq, with their 
lie, their deception, of Iragi "weapons of mass destruction". Now, they hypocritically forget their own problems, their 
many many failures in their own lands, and seek to export their failed way of life to others. 


Are you Surprised, then, that there is resentment, even anger, among the Muslims who are the victims of such 
hypocrisy, such bullying tactics? Here is the simple cause-and-effect you want. 


Have you forgotten how - before the Washington and New York expeditions - Amerika imposed sanctions on Iraq, 
causing the death by starvation of tens upon tens of thousands of children? Have you forgotten how - long before the 


Washington and New York expeditions - Amerika supported the creation of a Zionist State in a Muslim land, and how it 
supported the occupation of that Muslim land for decades? Have you forgotten the suffering the Muslims in occupied 
Palestine have endured for decades? Have you forgotten how Amerika and its ally, Britain, in their own interests, 
carved up Muslim lands in the Middle East after what the West called the First World War, manufacturing artificial 
entities like Iraq? 


You wail and bemoan the few thousands deaths that the Washington and New York expeditions caused, while we 
remember the tens of thousands of our brothers and sisters killed directly and indirectly by Amerika, as we remember 
Amerikan support for the brutal Zionist occupation of Palestine where our brothers and sisters have suffered for 
decades and where tens upon tens of thousands of them have been killed and maimed. We remember Amerikan 
support for the tyrants and corrupt rulers of Algeria, of Egypt, of the Land of the Two Holy Places, of elsewhere, places 
where tyrants and corrupt rulers do the bidding of the Amerikan masters and torture and imprison tens upon tens of 
thousands of Muslims, of our brothers and sisters, years after year after year. 


So it was that many Muslims considered the Washington and New York expeditions as revenge, as a just retribution, for 
the suffering, the killing, that Amerika has brought to the Muslims, decade after decade after decade. 


The cause of those expeditions, those attacks, was not as you and your ilk delude yourself into believing as due to the 
"evil" of some Muslims who adhered to or who believed in some "irrational religion" - rather, the cause was the 
interference of the West in our affairs, an interference that has lasted well over one hundred years. Here is a simple 
cause and effect you seem to want. Here is the reason. 


You, the West, Amerika and its allies, are not blameless as you like to believe. What is to blame is your arrogance, your 
hubris, your prejudice, your belief in your superiority, your delusion that you have some sort of moral right to export 
your ways, by force of arms, by indoctrination, by propaganda, by deceit, to other lands, to other peoples. Are you then 
surprised that there is resentment, even anger, among Muslims? 


As | wrote elsewhere: 


"In the Jumaadi Al-Thaani attacks we can see the fundamental difference between the Muslim perspective, 
and the kaffir one, represented as the kaffir perspective is by Amerika and its kaffir allies such as Britain. For 
the Muslims, the attacks (even if they disagree with them) are understandable, one act in a conflict that has 
a very long history. For the kuffar - for the West and its lackeys and apostates - the Jumaadi Al-Thaani attacks 
mark "point zero": the beginning of their self-declared "war on terror" and the beginning of their campaign to 
bring their so-called "freedom", "democracy" and "progress" to Muslims, whether these Muslims want these 
Tawagheet or not." 


You go into paroxysms of anger about the three thousand or so people killed in the Washington and New York 
expeditions (the Jumaadi Al-Thaani attacks) and yet do not seem to care about the continued killing, oppression and 
suffering of Muslims in occupied Palestine, in Chechnia, or the hundreds of thousands of Muslims killed by the West and 
their apostate allies in Iraq and Afghanistan, or the torture of thousands upon thousands of Muslims by Amerika and its 
allies. 


You write that you do admire Islam, with the unstated - and possibly to you, unacknowledged - condition that this Islam 
conforms to and accepts certain Western abstractions, ideas. 


That is, what you are comfortable with - what you can accept, within certain limits - is an "Islam" which does not 
threaten nor frighten you, and which does not threaten the hegemony of the West, and which conforms to the norms 
established by the West, and which uses the criteria of the West to judge by. An Islam, in brief, of Muslims who have 
abandoned Jihad Fee Sabilillah and Al-wala wal-bara. 


But what you do not seem to understand - what is possibly incomprehensible to you and to kuffar in general - is that 
the authentic Islam of Ahlus Sunnah wal Jammah, the Islam of Jinad Fee Sabilillah and Al-wala wal-bara, is totally 
distinct from the way of the West, and that Muslims view life, our purpose, in a quite different way from you. 


In summary, your arrogant, hubris-like, assumption - the foundation of Western prejudice, the basis of Western notions 
of superiority - is that your values, your abstractions, your ideas, your assumptions, are universal; correct. Thus, we 
Muslims must accept these so-called "universal values" and reinterpret Deen Al-Islam in accord with them. 


Thus, you have projected your abstractions onto Deen Al-Islam, and judged what is acceptable, and what is not 
acceptable, according to these abstractions. What is not acceptable, by these standards, according to these criteria, is 
"extremist", or "deviant Islam" and must, according to you and Western governments, be systematically, even 
ruthlessly, rooted out. 


Let us consider just two examples. First, what you mean by "peace" is not what we mean by peace. As | wrote in The 
Ignorance of Infidels: Myths, Prejudice and Propaganda About Islam and the West: 


For the kuffar, peace is the "happiness of the greatest number", personal happiness and contentment, or the 
tranquillity which can arise from lack of conflict 


We Muslims do not view peace in the same way as the kuffar - or, rather, we should not view peace in the 
same way as them. For Muslims, peace is what Allah Subhanahu wa Ta’ala informs us it is. What others call 


peace, and how they define it, is therefore irrelevant for us. For us, peace is the peace of Jannah, and that 
state of being which arises from submission only to Allah Subhanahu wa Ta’ala. 


Our goal is not to attain some state of "peace" on this Earth, or to strive for "peace" between nation-States; 
or to avoid conflict in the name of "peace". Our goal is obedience to Allah Subhanahu wa Ta'ala - to strive to 
do, and uphold and propagate, what is halal; to restrain from doing, to restrain others from doing, what is 
haram 


Thus, by striving for these things we, as Muslims, hope for Jannah, InshaAllah. That is, our primary focus is on the next 
life. 


Second, the question of so-called "innocent civilians". As | have written elsewhere: 


It should be understood that there is no concept of civilian (or "non-combatant") in Deen Al-Islam. Instead, it 
is generally accepted, according to Ulaama, that Deen Al-Islam makes a distinction between those people 
who have hurma - protection (ismah al-nafs) under Shariah - and those who do not. Those who are protected 
are Muslims, and those of the kuffar who have a treaty, or covenant, with the Muslims, either general, as in 
case of Dhimam, or particular, as in the case of Agd Al Amaan. Those who have the benefit of protection can 
only be killed if they transgress a limit, or limits, which Allah Subhanahu wa Ta’ala has set, defined as these 
are by Shariah. Thus, a Muslim who, for instance, was found guilty in a Sharia Court of zena could be killed. 


The asl (rule) is that the kuffar have no protection - and it is not forbidden to harm or kill them - unless they 
are covered by an exemption, such as Aqd Al Amaan, or unless they become Muslim, or unless they seek 
sanctuary, for as Allah Subhanahu wa Ta’ala says: 


"And if anyone of the Mushrikeen seek your protection then grant him protection, so that he may 
hear the Word of Allah, and then escort him to where he can be secure..." 9:6 Interpretation of 
Meaning 


Sheikh ul-Islam ibn Taymiyyah (Rahimullah) - in one of his writings regarding the Tartars - wrote that one of 
the primary aims of a Muslim is to defend the Deen against our enemies, and, citing a Hadith [See Footnote 
1], he wrote that Jinad against the kuffar would continue until The Last day. He also wrote, in the Jihad al- 
Kuffar: Al-Qital al-Fasil part of his Siyasatush-Shariah, about the "glory of Jihad and those who participate in 
it" stating that it is the best of voluntary deeds: better than Hajj, than Umrah, than voluntary Salah and 
voluntary shawm. As narrated by Mu’ath Ibn Jabal [2], it was authentically recorded that the Prophet, 
Muhammad (salla Allahu ‘alayhi wa sallam) said: 


"The head of this matter is Islam; the central pillar is Salah; and summit is Jihad." 


Furthermore, in Jihad al-Kuffar: Al-Qital al-Fasil ion Taymiyyah (Rahimullah) mentioned those among the kuffar 
who, according to the majority opinion, should not be targeted when Jihad is undertaken. These are women, 
children, the elderly, the blind, and those who are incapable of physically fighting, provided such persons as 
these do not assist or aid, through words, or deeds, or by giving assistance or encouragement to, those who 
are physically fighting the Muslims. Note there is no mention of "innocent people" or of "civilians", and note 
the important words here: "provided such persons as these do not assist or aid, or give encouragement to..." 


Hence, if such people as are mentioned do in some way assist or aid, or give encouragement to our enemies, 
then they may be targeted. Thus, if they - for instance, a woman, or an elderly person - aid or assist or give 
encouragement to our enemies, then the protection afforded them by the exemption mentioned by Sheikh 
ul-Ilslam ibn Taymiyyah (Rahimullah) and other Ulaamah no longer applies. 


In this respect, let us consider the example of the two servants of Abdullah ibn Khatal (ion Taymiyyah in Al- 
Saarim al-Maslool names them) who were commanded to be killed by order of the Prophet (salla Allahu 
‘alayhi wa sallam) and the example of the killing of Duraid ibn Al-Simma. What do these tell us? In respect of 
Duraid ibn Al-Simma, that those who support, in any way, our enemies, may be killed. In respect of the two 
servants, that those who incite or encourage or support those who fight against the Muslims can be killed, in 
the same way that those who insult or demean the Prophet (salla Allahu ‘alayhi wa sallam) can be killed. 
These are relevant examples because Duraid ibn Al-Simma was an old man, and no direct physical threat to 
Muslims forces, and because the servants were women. 


Thus, the relevant question we should ask is: "What constitutes aid, assistance and encouragement, in words 
and deeds?" This way of reasoning, this type of question, is in accord with Deen Al-Islam: for example, Imam 
al-Shafi in Kitaab al-Umm writes only about those whom it is not correct to kill, without attributing to them 
any specific term, and without applying to them an specific concept (Such as the kaffir concept of "civilian" 
and "innocent"). [3] 


The question we need not ask, we should not ask - because it is irrelevant, according to Deen Al-Islam, and 
reveals the influence of the kuffar - is: "Is it haram to target civilians?" 


In addition, some evidences - such as Shahih Muslim 19, 4294 and 19, 4456 - 4457 - are often used by 
moderates and modernists opposed to, for example, Martyrdom Operations, and these moderates and 
modernists take such evidences in the general sense, to apply unreservedly, without restriction, or 


exemption. This, however, is an error, because they do not consider the specific situations, and other 
evidences, which do or which might restrict these. 


In respect of one such Hadith, ibn Qudamah (Rahimullah) pointed out: 


"He (Ahmad ibn Hanbal) said, ‘The Hadith of As-Sa’b came after the forbiddance of killing the 
women and children, because his forbiddance of killing the women was when he sent (men) to ibn 
Abi Al-Hugayq.” Al-Mughni Wash-Sharh Al-Kabir (10: 503) 


Hence, we return to asking the important and relevant question as to what, exactly, is the aid, assistance or 
encouragement, which removes the particular exception made - in the case, for example, of women and the 
elderly - to the general rule of the kuffar having no protection. 


Notes: 


1) See Muslim Book 20 (Kitab Al-lmaara) Chapter 53, and also Bukhari 9, Book 93, Number 552 and 9, Book 92, Number 
414. 


2) Refer to Hadith 29 in An-Nawawi’s Forty Ahadith. 


3) Refer to Kitaab al-Umm, 4:253, 274 


Do you not see the difference, here? Do you not understand, for example, that, for Muslims it is only correct to talk and 
write about the limits imposed by Shariah, with these limits being determined according to adillah from Quran and 
Sunnah? Do you not understand that this is the right, the correct, Muslim way? 


Do you not understand that instead of us thinking like a Muslim, instead of us being Muslim, that you want - even 
demand - that we think like you, using your terms, your terminology: that we re-interpret Deen Al-Islam via the 
abstractions, the Tawagheet, you have manufactured? 


No, | am reasonably confident that you do not understand this, that you cannot see this difference. Why not? Because 
of an innate prejudice; an inability to free yourself from the often unstated assumptions and axioms that underlie the 
Western weltanschauung you have accepted, giving rise to an inability to use the faculty of pure reason. 


The distinction | have briefly outlined is crucial to correctly understanding the Deen that is Islam. Thus it is that the 
classical Muslim scholars did not talk or write about whether it is morally right or wrong to target "civilians" or "non- 
combatants" or some general abstract category which may be or has been manufactured by us in an attempt to 
"understand" - but only about those it is unlawful, according to Quran and Sunnah, to kill. 


You write that Islam is a "totality" - and thus, by extension, inclines towards or even is "totalitarian in nature", 
which is a typical Western, kaffir, mis-apprehension, based on manufactured abstractions, on division into categories. 
For Islam, correctly understood, restores us, as human beings, to our natural nature - our fitrah - which is to be 'lbaad 
of Allah Subhanahu wa Ta’ala. That is, it is an expression of harmony, a means whereby we restore our natural 
connexion to our own nature, to other human beings, to Nature, to the Cosmos, and, of course, to Allah Subhanahu wa 
Ta'ala, Who - Muslims believe - created human beings so they might discover and know their true nature. Thus, Deen 
Al-Islam is the Way of natural balance, of awareness and appreciation of the sacred, something which the West has 
lost, which is why, of course, there is so much hubris, so much arrogance, so much dishonour, so much hypocrisy, in 
the West. It it such divisions, such abstractions - which are or which become Tawagheet - which obscure, which cover- 
up, the simple truth of the unity of Tawheed. Thus, they are kufr, and thus do such things conceal our true nature, as 
human beings. 


This error, of concealment, of division, is also what you and others do when, in stories or other writings, you ascribe 
certain motives to individual Muslims, describing such motives according to some psychological term or other, or some 
such abstraction manufactured according to some Western theory. It does not seem to occur to you, or others, that 
such Muslims may have done what they have done purely out of a humble desire to obey Allah Subhanahu wa Ta’ala, 
to do what they sincerely believed was correct according to Quran and Sunnah. Thus, yet again, there is a certain 
prejudice, a certain arrogance, and a certain hubris-like profanity: an inability, wilful or otherwise, to perceive and 
appreciate and respect what many regard as the sacred. 


What we desire is very simple, InshaAllah. We want the West to stop interfering in our affairs. To leave our lands. To 
stop supporting the tyrants, the corrupt leaders, who rule and who govern lands where Muslims are in the majority. We 
desire to live, as Muslims, according to Quran and Sunnah alone, with Shariah our only guide to what is lawful, and 
what is unlawful. That is, we desire a land or lands where the West has no influence, no power, whatsoever; a place 
where Muslims from other lands can migrate to, if they so wish; a place where we can make the Word of Allah 
Subhanahu wa Ta'ala supreme. We do not want your "peace", nor your "democracy", nor your Taghut of the nation- 
State. 


Why will the West not leave us alone? Why does the West insist that we abandon our perspective, our Way, for yours? 
Why does the West resist - by force, by terror - any and all attempts by us to live in a land where we are rid of you and 
of the Tawagheet that you bow down before and which, whether you like it or not, whether you know it or not, you 
have made into a new religion? 


Thus, and in conclusion, | invite you to consider the assumptions upon which your views are based. | invite you to 


investigate Deen Al-Islam as it is, not as you seem now to view it, through the abstractions, the perspective, of the 
West. Thus, | invite you to Islam: to the Way of true humility and true honour, where we feel and know the limits 
imposed upon us, which limits are the genesis of both humility and honour, and thus the foundation of genuine 
civilization, of that way of living which arises from having Adab, and which thus makes real for us what is numinous, 
what is sacred. We know these limits because of the Prophet, Muhammad (salla Allahu 'alayhi wa sallam) who revealed 
them to us in the Quran and Sunnah. Thus do we feel and know our true relationship to other human beings, to other 
life, and to our Rabb, Who says: 


"Be loyal and do your duty to Allah; fear Him and always speak with honour. He will direct you to do 
honourable deeds and will forgive your mis-deeds. And whosoever obeys Allah and His Messenger will 
achieve the greatest achievement of all." 33:70-71 Interpretation of Meaning 


This greatest achievement is the attainment of Jannah, the eternal life beyond our fleeting life here, in the Dunya, and 
it is the perspective of Jannah which is the essence of Islam: of that simple, humble, submission which makes us, and 
which marks us as, Muslim. 


May Allah Subhanahu wa Ta'ala protect us from all forms of Al-asabiyyah Al-Jahiliyyah, forgive us for our mistakes, and 
guide us to and keep us on the Right Path. Whatever good that may have been written is from Allah Subhanahu wa 
Ta'ala, and whatever mistakes or errors have been made are from me, wa Allahu Allam. 


Abdul-Aziz ibn Myatt 


18 Muharram 1429 


Source: 
https://web.archive.org/web/20080820074515/http://www.davidmyatt.info/letter-martin-amis.html 


Part Three: 2009-2017 


Preface 


The years 2009 to 2017 were arguably the most productive and innovative in respect of the writings of David Myatt for 
he not only developed a philosophy of pathei-mathos, translated and wrote extensive commentaries on the Greek text 
of eight of the tractates of the Corpus Hermeticum | but also laid the foundation for a new metaphysics and thus for a 
modern, rational, paganus 2 philosophy based on his interpretation of ancient Western paganism 2, and which modern 
and ineluctably Western "pagan" philosophy is, as | shall argue, disputably compatible with his earlier ‘ethical National- 
Socialism’. 


Since this pagan metaphysics is built on both his philosophy of pathei-mathos 4 and his translations of ancient Western 
texts including the Corpus Hermeticum, it is necessary to first understand and appreciate them. 


As in the previous parts of this work, | provide a brief framework for the writings of Myatt and allow his words to be 
understood in the context of his life and peregrinations, and thus try not to impose an interpretation on them and on 
Myatt himself, something that in respect of Myatt at least the few academics who have written about him and his 
writings seem to have a tendency to do, with some using pejorative phrases and words such as "according to his own 
narrative", "he claims", "he had a fascination for", "he alleges", and he was "driven by". 


In regard to the references to gratis open access (pdf) versions of some of Myatt's books and essays, they were all 
accessed in November 2021. 


Rachael Stirling 
Oxonia 


November 2021 
v. 1.03 


1. Corpus Hermeticum: Eight Tractates, 2017, ISBN 978-1976452369. A gratis pdf version is available at 
https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 

2. | generally follow Myatt by using the term paganus, which is "a transliteration of the classical Latin, denoting as it 
does connection to Nature, to the natural, more rural, world - in preference to 'pagan' since paganus is, in my view and 
in respect of the Greco-Roman ethos, more accurate given what the term ‘pagan’ now often denotes." Myatt: Classical 
Paganism And The Christian Ethos, 2017, ISBN 978-1979599023. 

3. His interpretation is described in his 2017 monographs Classical Paganism And The Christian Ethos, |SBN 
978-1979599023, and Tu Es Diaboli lanua, ISBN 978-1982010935. 

4. As Myatt explains in several of his post-2011 writings he uses the Greek phrase md0et Ud90c (which he usually writes 
mT1a8Et-ud8o0c, pathei-mathos) as an Anglicized term which follows English grammatical usage and thus is not inflected 
as in Greek usage. See for example A Note On Greek Terms In The Philosophy Of Pathei-Mathos in his One 


Perceiveration, https://davidmyatt.files.wordpress.com/2020/02/dwmyatt-one-perceiveration-v5.pdf 


ooo 


Exegesis And The Culture Of Pathei-Mathos 


In the months and years following the death of his fiancée, Myatt expressed his feelings and thoughts in letters many 
of which he later published as Part Two of his 2013 book Understanding and Rejecting Extremism, and which section he 
titled A Learning From Grief. {1} 


Of that part of the book Myatt wrote in the Introduction that it: 


"consists of transcriptions of some handwritten letters sent to a long standing friend following that tragedy in 
2006. Since such personal correspondence is usually far more revealing - of personal views, motivations, and 
feelings - than some essay or other in which one pontificates about this or that, some readers may find this 
part more interesting and insightful than either part one or part three." 


The first part concerned his reflections on and conclusions concerning his "forty years as a practical extremist and my 
forty years of practical experience of extremism and of other extremists," while the third part contained: 


"personal replies sent to individuals | did not personally know but who contacted me, between 2011 and 
2012 and usually by e-mail, with questions about my extremist past, my 'numinous way’, and my philosophy 
of pathei-mathos." 


This very personal and neglected work places into perspective Myatt's life and writings both as a National Socialist and 
as a Muslim and explains why he was motivated to develop what he came to describe as the philosophy of pathei- 
mathos based on the virtues of empathy, compassion, personal honour, and a disavowal of all politics. It also reveals 
that one of the contributing factors was his particular perception, rooted in his own pathei-mathos, of our human 
nature: 


"My own life - of four decades of suffering-causing extremism and personal selfishness - is, most certainly, 
just one more example of our manful capacity to be stupid and hubriatic. To fail to learn from the pathei- 
mathos of human culture, even though | personally had the advantages of a living in diverse cultures and of 
a 'classical education’, and thus was taught or became familiar with the insights of Lao Tzu, of Siddhartha 
Gautama, of Jesus of Nazareth, of Sappho, Sophocles, Aeschylus, Cicero, Livy, Marcus Aurelius, Dante 
Alighieri, Jane Austen, Charles Dickens, TS Eliot, EM Forster, and so many others; and even though | had the 
opportunity to discover, to participate in, and thus felt, the numinosity, the learning, inherent in so many 
other things, from plainchant to Byrd, Dowland, Palestrina, Tallis, to JS Bach and beyond. And yet, despite all 
these advantages, all these chances to learn, to evolve, | remained hubriatic; selfish, arrogant, in thrall to 
ideations, and like so many men somewhat addicted to the joy, to the pleasures, of kampf, placing pursuit of 
that pleasure, or some cause, or some ideation, or my own needs, before loved ones, family, friends. Only 
learning, only finally and personally learning, after a death too far. 


Is that then to be our human tragedy? That most of us cannot or will not learn - that we cannot change - until 
we, personally, have suffered enough or have encountered, or experienced, or caused, one death too many?" 


He would later expound on what he there termed the pathei-mathos of human culture and describe it as the ‘culture of 
pathei-mathos', writing that: 


"What, therefore, is the wordless knowing that empathy and pathei-mathos reveal? It is the knowing manifest 
in our human culture of pathei-mathos. The knowing communicated to us, for example, by art, music, 
literature, and manifest in the lives of those who presenced, in their living, compassion, love, and honour. 
Germane to this knowing is that - unlike a form or an abstraction - it is always personal (limited in its 
applicability) and can only be embodied in and presenced by some-thing or by some-one which or who lives. 
That is, it cannot be abstracted out of the living, the personal, moment of its presencing by someone or 
abstracted out from its living apprehension by others in the immediacy-of-the-moment, and thus cannot 
become ‘an ideal’ or form the foundation for some dogma or ideology or supra-personal faith." {2} 


He had previously defined this 'culture of pathei-mathos' as "the accumulated pathei-mathos of individuals, world- 
wide, over thousands of years, as (i) described in memoirs, aural stories, and historical accounts; as (ii) have inspired 
particular works of literature or poetry or drama; as (iii) expressed via non-verbal mediums such as music and Art, and 
as (iv) manifest in more recent times by ‘art-forms' such as films and documentaries." {3} 


The culture of pathei-mathos together with his translations of tractates of the Corpus Hermeticum and his personal 
experiences of religions between 1968 and 2008 also led to him contemplating the nature of religion itself and to the 
somewhat scholarly question of exegesis, of the interpretation of the texts that formed the basis for religions such as 
Buddhism, Judaism, Christianity. and Islam. 


In a section titled Ontology, Exegesis, and Pathei-Mathos in his Exegesis and Translation: Some Personal Reflexions, he 
summarized his view: 


"All religions and spiritual ways, because they are spiritual/metaphysical, either posit, or are interpreted as 
positing, an ontology. That is, they all offer an explanation, or an analysis, of the nature of our being as 


humans and of the nature of, and our relation to, Being, whether Being is understood as God/Allah 
/gods/Nature/Fate or in terms of axioms such as karma and nirvana. There thus exists, or there developes, an 
explanation or explanations concerning the meaning and the purpose of our mortal lives; of how that 
purpose may be attained; and thus of what wisdom is and why there is and continues to be suffering. 


However, as | mentioned in Questions of Good, Evil, Honour, and God, citing several examples, the original 
message of a revelation or of a spiritual way often seems to become obscured or somehow gets lost over 
centuries. A loss or obscuration party due to the reliance on revealed or given texts; partly due to divergent 
interpretations of such texts, with some interpretations accepted or rejected by those assuming or vested 
with a religious authority; and partly due to a reliance, by many of the faithful, on translations of such texts." 
{4} 


On the question of suffering and religion, Myatt offers a long and interesting interpretation which | will quote in full 
since it summarizes both the perception of conventional religions that resulted from his personal pathei-mathos and 
the philosophy he in 2012 had begun to develop and would later refine: 


"The humility that | have found by experience that all or most religions and spiritual ways manifest - and an 
essential part of their revelation, their message, their presencing of the numinous - is obscured or ignored in 
favour of arrogant human presumptions and assumptions and a personal pride: that 'we' know better, or 
believe we know better; that 'we' have somehow found or been given the 'right'’ answer(s) or the ‘right’ 
interpretation(s), and that therefore 'the others' are wrong, and 'we' are better or more 'pure'/devout than 
them. And so on. 


Yet there is, it seems to me, after many years of reflexion, something else which accounts for why this loss of 
a necessary humility occurs, other than the aforementioned reliance on revealed or given texts, the 
divergent interpretations of such texts, and the reliance, by many of the faithful, on translations of such 
texts. This is the reality of religions and many spiritual ways either rejecting pathei-mathos as a source of 
wisdom or favouring specific texts and their interpretation(s) over and above the pathei-mathos of 
individuals. 


For pathei-mathos - the personal learning from grief, suffering, pain, adversity, and experience - directly 
connects us to and thus enables us to personally experience and appreciate the numinous, sans words, 
ideations, ideology, theology, and dogma. An experience and an appreciation outwardly and inwardly 
manifest in a personal humility; in the knowledge of ourselves as but one fallible, mortal, fragile, human 
emanation of and connexion to Being; and in an empathic understanding of how all religions and spiritual 
ways, in their genesis and in their original emanations, express - or try to express - the same wisdom: 
manifest in an appreciation of the numinous, and in our human necessity for the natural balance that is 
humility and a very personal honour. And, because of this spiritual and religious equivalence, it does not 
matter if the individual of pathei-mathos, having so touched and felt the numinous, developes their own 
weltanschauung or none, or leaves or finds an existing spiritual or religious one, although it is and often has 
been such pathei-mathos which reveals to individuals, or which enables them to rediscover, the essence of a 
particular religion or a particular spiritual way: that simple and similar numinous essence which schisms, 
harsh interpretations, dogma, and ideology, have so often and for so long obscured." 


In his 2018 essay titled Persecution And War he mentions his Catholic upbringing, his time as a monk, and various 
visits to Ireland. Of his Catholic schooldays he writes that he remembers 


"the history taught by our teachers and Priests of the centuries-long persecution of English and Irish 
Catholics that began in the 16th century. There were stories of martyrs; of recusants; of secret Masses; of 
anti-Catholic polemics and propaganda; and of the monks who - after the suppression of the monasteries, 
the theft of monastic lands and wealth, begun by a tyrannos named Henry - escaped to France and founded 
monasteries such as the one at Dieulouard in Lorraine. There thus was engendered in we Catholic children a 
feeling of difference [...] 


Such a remembering, such a childhood feeling of difference, formed part of the years-long personal and 
philosophical reflexion that occupied me for several years as I, between 2006 and 2009, developed my 
‘numinous way’ and then between 2011 and 2012 gradually refined it into the ‘way of pathei-mathos’, with 
the core of that reflexion concerning matters such as extremism, my own extremist past, war, prejudice, 
intolerance, and persecution." {5} 


One of refinements was in his understanding of honour which in his National Socialist writings he expressed by means 
of a Code of Honour {6} which he made one of the foundations of his 'ethical National-Socialism'. In his 2013 
compilation The Numinous Way of Pathei-Mathos honour was refined into simply being "fair, reasonable, well- 
mannered, just, dignified, tolerant, balanced," {6} and explained in the same year that he understood 'the good' 


"as what alleviates or does not cause suffering; what is compassionate; what is honourable; what is reasoned 
and balanced. Honour being here, and elsewhere in my recent writings, understood as the instinct for and an 
adherence to what is fair, dignified, and valourous." {7} 


A year later, in 2014, he published a more detailed, philosophical, explanation: 


"Of personal honour - which presences the virtues of fairness, tolerance, compassion, humility, and evta&la - 
as (i) a natural intuitive (wordless) expression of the numinous (‘the good’, 5ikn, ouumdGEta) and (ii) of both 


what the culture of pathei-mathos and the acausal-knowing of empathy reveal we should do (or incline us 
toward doing) in the immediacy of the personal moment when personally confronted by what is unfair, 
unjust, and extreme. 


Of how such honour - by its and our @votc - is and can only ever be personal, and thus cannot be extracted 
out from the ‘living moment’ and our participation in the moment; for it is only through such things as a 
personal study of the culture of pathei-mathos and the development of the faculty of empathy that a person 
who does not naturally possess the instinct for 5ikn can develope what is essentially 'the human faculty of 
honour', and which faculty is often appreciated and/or discovered via our own personal pathei-mathos." {8} 


This lack of codification and the understanding of honour as an individual instinct - "a natural intuitive (wordless) 
expression of the numinous" - which and most importantly "cannot be extracted out from the ‘living moment’ and our 
participation in the moment", summarizes the fundamental difference between Myatt the exegesist and philosopher of 
pathei-mathos, and Myatt as a National Socialist ideologist and as a propagandist of a radical, harsh, interpretation of 
the Muslim faith. 


ooo 
The Philosopher Of Pathei-Mathos 


As evident by his post-2012 writings about what he termed the philosophy of pathei-mathos - some 300 pages, which 
include (i) The Numinous Way of Pathei-Mathos, (ii) Religion, Empathy, and Pathei-Mathos, (iii) Sarigthersa, (iv) One 
Vagabond In Exile From The Gods, and (v) his 2017 monographs Classical Paganism And The Christian Ethos and Tu Es 
Diaboli lanua - Myatt could be described as a philosopher; as someone who considers and who seeks to answer 
questions concerning our human nature, the nature of Being, and the nature of the Cosmos and our place in it. 


Yet he could also be considered a mystic; someone who has a personal intuitive insight about and a personal 
awareness of the nature of Reality, and who is also aware that there is, or there can be, an apprehension of certain 
truths about the nature of Being and of beings which apprehension has been described as contemplative and which 
thus can transcend the temporal ruminations of ordinary philosophy both ancient and modern. Myatt's own rather 
mystical answer, his contemplative insight, is of: 


"the primacy of pathei-mathos: of a personal pathei-mathos being one of the primary means whereby we can 
come to know the true gvotc (physis) of Being, of beings, and of our own being; a knowing beyond 
‘abstractions’, beyond the concealment implicit in manufactured opposites, by ipseity (the separation-of- 
otherness), and by denotatum." {8} 


He wrote that the other primary means was empathy which was not only the genesis of honour but the means by 
which we can: 


"understand both mbotc and NdéAeyuoc, and thus apprehend Being as Being, and the nature of beings - and in 
particular the nature of our being, as mortals. For empathy reveals to us the acausality of Being and thus 
how the process of abstraction, involving as it does an imposition of causality and separation upon beings 
(and the ideation implicit on opposites and dialectic), is a covering-up of Being." {9} 


To understand Myatt's answers to basic philosophical questions such as the nature of Being, our nature as human 
beings, the nature of the Cosmos and our place in it, it is necessary to be familiar with the terminology Myatt uses; 
terminology such as physis, Being, denotatum, empathy, abstraction, and M6Aeuoc. Terms and expressions he defines 
and uses in particular ways and which arguably make his philosophy distinct from other modern philosophies. 


In regard to physis he uses it contextually to refer to: 


"the ontology of beings and Being, relationship between beings, and between beings and Being, which is of 
us - we mortals - as a nexion, an affective effluvium (or emanation) of Life (yoy) and thus of why 'the 
separation-of-otherness' is a concealment of that relationship; (iii) the character, or persona, of human 
beings, and which character - sans denotatum - can be discovered (revealed, known) by the faculty of 
empathy; (iv) the unity - the being - beyond the division of our physis, as individual mortals, into masculous 
and muliebral; (v) that manifestation denoted by the concept Time, with Time considered to be an 
expression/manifestation of the physis of beings." {10} 


In regard to denotatum - from the Latin denotare - Myatt uses the term idiosyncratically: 


"not only as meaning 'to denote or to describe by an expression or a word; to name some-thing; to refer to 
that which is so named or so denoted,' but also as an Anglicized term implying, depending on context, 
singular or plural instances. As an Anglicized term there is generally no need to use the inflected plural 
denotata." {11} 


As for the term abstraction, he defines it as 


"a manufactured generalization, a hypothesis, a posited thing, an assumption or assumptions about, an 
extrapolation of or from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. 
Sometimes, abstractions are generalization based on some sample(s), or on Some median." {10} 


In regard to NéAEuoc and referring to and translating fragments attributed to Heraclitus, Myatt suggests that 


"T6AEuOc is not some abstract 'war' or strife or kampf, but not only that which is or becomes the genesis of 
beings from Being, but also that which manifests as 5{kn and accompanies Eptc because it is the nature of 
NdAEuoc that beings, born because of and by €ptc, can be returned to Being (become bound together - be 
whole - again). 


For it is perhaps interesting that in the recounted tales of Greek mythology attributed to Aesop, and in 
circulation at the time of Heraclitus, a personified mM6AEuOc (as the Sa(uwy of kindred strife) married a 
personified UBptc (as the Sa(uwv of arrogant pride) and that it was a common folk belief that M6AEuoc 
accompanied UBptc - that is, that Polemos followed Hubris around rather than vice versa, causing or bringing 
Epic." {12} 


In regard to Being - and using terminology such as Movdc and renewance from his translation of and commentary on 
tractates of the Corpus Hermeticum {13} - he asks the questions: 


(i) if Being - whether denoted by terms such as acausal, born-less, 8€6c, The One, The Divine, God, The 
Eternal, Movdc - can be apprehended (or defined) by some-things which are causal (denoted by terms such 
as spatial, temporal, renewance), and (ii) whether this 'acausal Being’ is the origin or the genesis or 'the 
artisan’ or the creator of both causal being (including 'time', and 'change') and of causal living beings such as 
ourselves. 


That is, (i) has causal spatially-existing being 'emerged from' - or been created by - acausal Being, and (ii) 
are cauSal beings - such as ourselves - an aspect or emanation of acausal Being? {2}{14} 


His answer is somewhat redolent of Hermeticism: 


"formulating such a question in such terms - causal/acausal; whole/parts; eternal/temporal; ipseity/unity; 
emergent from/genesis of - is a misapprehension of what-is because such denoting is 'us as observer' (i) 
positing, as Plato did, such things as a theory regarding ‘the ideal', and/or (ii) constructing a form or 
abstraction (t6€a) which we then presume to project onto what is assumed to be ‘external’ to us, both of 
which present us with only an illusion of understanding and meaning because implicit in such theories and in 
all such constructed forms are (i) an opposite (an ‘other') and (ii) the potentiality for discord (dialectical or 
otherwise) between such opposites and/or because of a pursuit of what is regarded as 'the ideal' of some- 
thing." {2} 


Which returns us to not only honour, empathy and pathei-mathos as sources of perceiving, of wordlessly apprehending, 
the physis of beings and of Being and of the Cosmos, but also to the essence of non-doctrinal, non-ideological paganus 
weltanschauungen, Greco-Roman and Western, for Myatt suggests that what is so apprehended: 


"is the knowing manifest in our human culture of pathei-mathos. The knowing communicated to us, for 
example, by art, music, literature, and manifest in the lives of those who presenced, in their living, 
compassion, love, and honour. Germane to this knowing is that - unlike a form or an abstraction - it is always 
personal (limited in its applicability) and can only be embodied in and presenced by some-thing or by some- 
one which or who lives. That is, it cannot be abstracted out of the living, the personal, moment of its 
presencing by someone or abstracted out from its living apprehension by others in the immediacy-of-the- 
moment, and thus cannot become ‘an ideal' or form the foundation for some dogma or ideology or supra- 
personal faith." {2} 


As an example of such a Western paganus weltanschauung he paraphrases Cicero and writes that it is: 


"an apprehension of the complete unity (a cosmic order, K6ouoc, Mundus) beyond the apparent 
parts of that unity, together with the perceiveration that we mortals - albeit a mere and fallible 
part of the unity - have been gifted with our existence so that we may perceive and understand 
this unity, and, having so perceived, may ourselves seek to be whole, and thus become as 
balanced (perfectus), as harmonious, as the unity itself: Neque enim est quicquam aliud praeter 
mundum quoi nihil absit quodque undique aptum atque perfectum expletumque sit omnibus suis 
numeris et partibus [...] ipse autem homo ortus est ad mundum contemplandum et imitandum - 
nullo modo perfectus, sed est quaedam particula perfecti." {3} {15} 


A Modern Philosophy 


What Myatt has done through his philosophy of pathei-mathos and his exegetical translations of classical and Hellenic 
Greek texts - such as Sophocles, Aeschylus, and the Corpus Hermeticum - is not only explain the philosophical basis of 
Greco-Roman paganism but also develop a modern, a rational, pagan (paganus) philosophy. As a philosophy, or 
weltanschauung, it is devoid of religious elements, past and present, such as deities, worship, faith, and "sacred texts". 
As Myatt describes it, in the title and body of a 2018 text, it takes us From Mythoi To Empathy - Toward A New 
Appreciation Of The Numinous, since 


"the cultivation of the faculty of empathy is the transition from mythoi and anthropomorphic deities (theos 
and theoi) to an appreciation of the numinous sans denotatum and sans religion." {16} 


This modern paganus somewhat mystical philosophy is predicated not only on individual apprehension by means such 


as empathy and pathei-mathos but also on "an apprehension of the complete unity (a cosmic order, KOouoC, Mundus) 
beyond the apparent parts of that unity" and thus on dispensing with all abstractions and the oppositional dialectic and 
kampf implicit in abstractions, which abstractions, according to Myatt, include 'the State’, the nation, ideologies, and 
the concepts of race and ipseity. 


This individual apprehension in the immediacy of the moment, sans abstractions, is further emphasized by Myatt in 
regard to race, for according to the ethics of his philosophy such apprehension is the fair, the honourable, the moral, 
thing to do: 


"Everything others associate with an individual, or ascribe to an individual, or use to describe or to denote an 
individual, or even how an individual denotes or describes themselves, are not relevant, and have no bearing 
on our understanding, our knowledge, of that individual and thus - morally - should be ignored, for it is our 
personal knowing of them which is necessary, important, valid, fair [...] 


Empathy - and the knowing that derives from it - thus transcends 'race', politics, religion, gender, sexual 
orientation, occupation, wealth (or lack of it), 'status', and all the other things and concepts often used to 
describe, to denote, to prejudge, to classify, a person; so that to judge someone - for example - by and 
because of their political views (real or assumed) or by their religion or by their sexual orientation is an act of 
hubris. 


In practice, therefore, in the revealing of the physis of a person, the political views, the religion, the gender, 
the perceived ethnicity, of someone are irrelevant. It is a personal knowing of them, the perception of their 
physis by empathy, and an acceptance of them as - and getting to know them as - a unique individual which 
are important and considered moral; for they are one emanation of the Life of which we ourselves are but 
one other finite and fallible part." {17} 


Given such conclusions, and his three decades of activity on behalf of and his writings concerning National Socialism, 
the parameters of Myatt's new philosophy, born from his own pathei-mathos, naturally led to him considering 
questions relating to Hitler and The Third Reich. 


ooo 


Criticism Of Hitler And National Socialist Germany 


In 2015, Myatt, in reference to his National Socialist decades, wrote that his "thirty years of involvement - as with the 
involvement of so many others, post-1945 - can be usefully summarized: acribus, ut ferme talia, initiis, incurioso fine." 


{18} 


A year earlier, In 2014 and in reference to his recent published writings about his new philosophy, he was asked about 
his change of views and his reply was that his recent writings: 


"are just my attempts to answer particular philosophical and metaphysical questions which interest or 
perplex me; attempts to understand myself and my extremist past (and thus understand extremism itself), 
and attempts to express what | believe | have, via pathei- mathos, come to understand and appreciate. Thus, 
| make no claims regarding the worth or the importance of these personal and philosophical musings, with 
such dialogues, musings, and correspondence published mostly because expiatory but also because (being 
honest) of vanity in the hope that some of them may possibly, just possibly, be of some interest to a few 
individuals interested in such philosophical and metaphysical questions or interested in understanding 
extremism and its causes. But if no one takes them seriously, it does not matter, for they have assisted me 
in understanding myself, in recognizing and acknowledging my past mistakes and the suffering | have 
caused, and aided my move from extremism toward developing a mystical and personal weltanschauung 
imbued with a muliebral ethos. 


Personally, | would not describe my peregrination as 'changing my views often and frequently', given only 
three permutations in forty years, two of which - being different varieties of extremism - could be 
considered, in some ways, aS somewhat similar. For thirty of those years (1968-1998) | was a dedicated often 
fanatical National Socialist activist and ideologue, someone who placed ‘the cause' before his own personal 
life [...] 


In the Autumn of 1998 - as a result of travels and experiences in Egypt, the Middle East and elsewhere, 
undertaken between 1988 and 1998 - | became and remained for almost a decade a Muslim; someone who 
strove to honour his Shahadah even after a personal trauma but who finally - and only after some three 
years of interior conflict - placed the insights painfully wrought from that pathei-mathos before a stubborn 
adherence to something he no longer believed in because he had begun to develope his own 
weltanschauung. 


Thus my own description of my peregrination would be something such as: a strange journey leading to a 
rather humiliating personal learning after some forty years of diverse experiences and hubris." {19} 


He then explains what in my view is fundamental to his criticism of Hitler and The Third Reich: his re-evaluation of 


honour and his understanding of extremism. 


"The concept, and the question, of honour is perhaps the most constant thing in my life, from teenage years 
in the Far East learning a Martial Art with its unwritten code of personal conduct, through my NS decades, to 
my Muslim years, to my 'numinous way' and thence to my philosophy of pathei-mathos. 


What has changed is my interpretation of honour. Until recently, it was always, for me, an idea and an ideal; 
that is, an abstraction. Furthermore, an ideal is often codified, or expressed, by means of the written word - | 
certainly tried to codify honour during my NS decades - and codifications are usually the view of one person, 
and thus fallible, and often open to interpretation. 


A recent interpretation of mine in respect of honour was in my philosophy of pathei-mathos: 


"The personal virtue of honour, and the cultivation of wu-wei, are - together - a practical, a living, 
manifestation of our understanding and appreciation of the numinous; of how to live, to behave, as 
empathy intimates we can or should in order to avoid committing the folly, the error, of bBptc, in 
order not to cause suffering, and in order to re-present, to acquire, aOuoviNn. For personal honour is 
essentially a presencing, a grounding, of woxn - of Life, of our @botc - occurring when the insight 
(the knowing) of a developed empathy inclines us toward a compassion that is, of necessity, 
balanced by ow@poveiv and in accord with 6{kn." 


That is, my understanding now is that, like empathy, honour can only be personal; an expression of our own 
voi." {19} {20} 


However, it is perhaps relevant that Myatt's criticism of Hitler and of National Socialist Germany is prefaced with the 
statement that it is criticism of "the National-Socialist weltanschauung, as manifested in National-Socialist Germany," 
although it is more correctly a criticism of Hitler, of National Socialist Germany and of Grof&deutsches Reich, and was 
written during the period before he had completed refining his earlier "numinous way" into his philosophy of pathei- 
mathos which refinement resulted in him discarding much of that 'numinous way'. Regarding that process of 
refinement, he explained that since: 


"the essence of The Numinous Way is individual empathy, an individual understanding, the development of 
an individual judgement, and the living of an ethical way of life where there is an appreciation of the 
numinous, the more | reflected upon this 'numinous way' between 2011 and Spring 2012, the more | not only 
realized my mistakes, but also that it was necessary to remove, to excise, the detritus that had accumulated 
around the basic insights and the personal pathei-mathos that inspired me to develope that 'numinous way’. 
Mistakes and detritus because for some time, during the development of that ‘numinous way’, | was still in 
thrall to some abstractions, still thinking in terms of categories and opposites, and still fond of pontificating 
and generalizing, especially about The State. | therefore began to re-express, in a more philosophical 
manner, the personal, the individual, the ontological, the ethical and spiritual nature, of The Numinous Way, 
and thus emphasized the virtues of humility, love, and of wu-wei - of balance, of tolerance, of non- 
interference, of individual interior (spiritual) reformation, of non-striving, of admitting one’s own uncertitude 
of understanding and of knowing. The year-long (2011-2012) process of refinement, correction, and reflexion 
resulted in me re-naming what remained of my 'numinous way' the philosophy of pathei-mathos." {21} 


Unsurprisingly, Myatt framed his 'numinous way’ criticism of Hitler and National Socialist Germany in terms of Ancient 
Greek literature and mythology, referencing Sophocles and the Eptvvec: 


"In purely practical terms, the acceptance and use of the principle of kampf together with the acceptance of 
Hitler as embodying the collective will of the volk, inevitably led to the military defeat of NS Germany. For all 
mortals are fallible and military defeat is always inevitable, given time and even if such a defeat has internal, 
not external, causes. For tyrants and monarchs die, are overthrown, or are killed; Empires flourish for a while 
- a few centuries perhaps, at most - and then invariably decline and fade away; oligarchies come and go 
with monotonous regularity, lasting a decade or perhaps somewhat longer; rebellions and revolutions will 
break out, given sufficient time, and will often succeed given even more time - decades, centuries - and 
even following repeated and brutal repression. 


Thus, philosophically, the general error here by Hitler and his followers was the obvious one of UBptc. A lack 
of understanding, an unknowing, of the natural balance - of 5{kn - as well as a lack of empathy, manifest as 
this unknowing, this lack, was in the arrogant belief of a personal and a volkish 'destiny' combined with a 
belief in kampf as a natural and necessary expression of human nature. And UBptc mutebEet TUPaVVOV - that 
is, UBptc plants, is the seed of, the t0pavvov. Thus, symbolically, we might justifiably say that the Eptv0Ec 
took their revenge, for Hitler and his followers had forgotten, scorned, or never known the wisdom, the truth, 
that their fallible mortal lives are subject to, guided by, Moipat tofuop@ot uvhuovec t’ Eptvve." {22} 


He then quotes Sophocles in Greek, provides - in a footnote, his own translation and a reference to the text {23} - and 
ends with a apt mention in respect of Gro&deutsches Reich of the Oresteia by Aeschylus: 


W MatTpAac OABnc Evotkot, AcEbooET’, Oidinouc 65e, 
6c Ta KAE(V’ aiviyuat HSet kal KPaTLOTOC Av avi, 
ob tic ob THAW NOALTHY Av TOxatc EMLBAETWV, 

cic 6oov KAUVSWva SEtwACG GCUUMOPaC EANALOEV. 
WOTE OvNntov 6vta KEivnv Thy TEAEUTAtaV iSEiv 
huepav EmtoKonobvta uNndév OARiTZetv, Mpiv av 


TEPUa TOD Biou MEpdon UNSEv AAYELVOV TABWv. 


You natives of Thebes: Observe - here is Oedipus, 

He who understood that famous enigma and was a strong man: 
What clansman did not behold that fortune without envy? 

But what a tide of problems have come over him. 

Therefore, look toward that ending which is for us mortals, 

To observe that particular day - calling no one lucky until, 

Without the pain of injury, they are conveyed beyond life’s ending. 


Oedipus Tyrannus, vv. 1524-1530 


In effect, therefore, and in general terms, the National-Socialism of Adolf Hitler was un-wise; based on a mis- 
understanding of human nature, and he himself shown, despite his remarkable achievement of gaining 
power, as lacking a reasoned, a well-balanced, judgement (oW@poveEiv) - since such a balanced judgement 
would, as Aeschylus explained in the Oresteia, reveal that méAguoc always accompanies UBptc and that only 
by acceptance of the numinous authority of md6et ud8oc (the new law presented to mortals by immortal 
Zeus) could the tragic cycle of Epic be ended. 


Myatt thus understands Hitler, National Socialist Germany and Grof$deutsches Reich in terms of not only his own 
philosophy of pathei-mathos but more philosophically in terms of Aeons: of the rise and fall of nations, the rise and fall 
of Empires, of temporary military conquests and of transient leaders and tupavvic: transient sovereignty. Given that 
National Socialist Germany lasted for only a decade and Grofdeutsches Reich just three years, this Aeonic perspective 
seems apposite. 


ooo 


Kalos Kagathos And Western Culture 


In a 2018 essay titled Towards Understanding Ancestral Culture, Myatt returns to the themes of honour and "Aikn, the 
goddess Fairness as described by Hesiod," referencing the phrase kaAdc kaya86c, writing that it describes: 


"those who are balanced within themselves, who - manifesting TO KaAdév and TO aya8ov - comport 
themselves in a gentlemanly or lady-like manner, part of which comportment is living and if necessary dying 
in a honourable, a noble, manner. For personal honour presences tO KaAdv and to ayadov, and thus the 
numinous. 


For in practice honour manifests the customary, the ancestral way, of those who are noble, those who 
presence fairness; those who restore balance; those who (even at some cost to themselves) are fair due to 
their innate physis or because they have been nurtured to be so. For this ancestral way - such ancestral 
custom - is what is expected in terms of personal behaviour based on past personal examples and thus often 
manifests the accumulated wisdom of previous generations. 


Thus, an important - perhaps even ethos-defining - Ancestral Custom of Greco-Roman culture, and of 
Western culture born as Western culture was from medieval mythoi involving Knights and courtly romance 
and from the re-discovery of Greco-Roman culture that began the Renaissance, is chivalry and which 
personal virtue - presencing the numinous as it does and did - is not and cannot be subject to any 
qualifications or exceptions and cannot be confined to or manifest by anything so supra-personal as a 
particular religion or anything so supra-personal as a political dogma or ideology. 


Hence, the modern paganus weltanschauung that | mentioned in my Classical Paganism And The Christian 
Ethos aS a means 'to reconnect those in the lands of the West, and those in Western émigré lands and former 
colonies of the West, with their ancestral ethos,' is one founded on kaAdc Kayaddc." {24} 


In his scholarly monograph Classical Paganism And The Christian Ethos {25} written the previous year he sought to 
answer questions relating to the pagan spirituality of Ancient Greek and Roman culture, where "tO KaAdv, apETH, and 
TO ayaG8ov were related to and defined by certain living individuals." 


But, as he wrote in that monograph: 


"the culture that arose around such an ancient spirituality was not noted for its compassion, tolerance, 
inclusion, and equality, and part of which ancient culture was an acceptance that enslavement of human 
beings was natural and necessary. IS such a paganus spirituality consistent with such (in my view, necessary) 
virtues as compassion, tolerance, inclusion, and equality? Is the combination of the paganus weltanschauung 
evident in the writings of Homer, Aeschylus, Sophocles, Cicero and many other classical authors, and the 
paganus mysticism evident in many of the tractates of the Corpus Hermeticum, more human in physis, more 
balanced, and could possibly be more productive of a healthy wuynh, than revealed religions such as 
Christianity?" 


Then, using the examples of the Gospel of John, tractates from the Corpus Hermeticum, and classical authors such as 
Aeschylus as examples, he answers his questions, concluding by describing what is in essence a modern pagan 
Spirituality: 


"we are, ontologically, emanations of and presence Being, and are a connexion to the cosmos - to other 


presencings of Being - through, in terms of epistemology, not only reason (Adéyoc), perceiverance (vodc) and 
wordless-awareness (ouumd@eta, empathy) but also through TO aya8ov, TO KaAOdV, and apeth, through the 
beautiful and the well-balanced, the valourous and honourable, and those who possess aréte, all of which are 
combined in one Greek phrase: KaAOc Kaya86c, which means those who conduct themselves in a 
gentlemanly or lady-like manner and who thus manifest - because of their innate physis or through pathei- 
mathos or through a certain type of education or learning - nobility of character. Which Greek phrase 
expresses the ethics, the high personal standards, of the ancient paganus weltanschauung we have been 
discussing, and which standards naturally resulted in two things. First, in only a minority of individuals in a 
particular méAtc or civitas - community, tribe, clan, or society - manifesting such standards in their daily lives, 
with such a minority often forming a natural, and ruling, aristocracy. Second, that it was often a person who 
lived (and was prepared to die) by such high standards who, because of their character or based on a 
reputation established through valourous and noble deeds, became or was chosen as the leader or the 
chieftain of some community, tribe, clan, or society. 


For the quintessence of such a weltanschauung, of the paganus ethos, is that ethics are presenced in and by 
particular living individuals, not in some written text whether philosophical or otherwise, not by some 
proposed schemata, and not in some revelation from some deity. Which paganus ethics, when evolved - 
combined with the paganus mysticism evident in the Corpus Hermeticum and the cultural pathei-mathos of 
the past two millennia presenced through the insight of empathy - leads us to a modern paganus 
weltanschauung." 


In the Epilogos of that monograph he outlines this modern pagan Spirituality without resorting to technical, Greek, and 
metaphysical terms, stating that many may already be familiar with it: 


"For it is a weltanschauung of we human beings having a connexion to other living beings, a connexion to the 
cosmos beyond, and a connexion to the source of our existence, the source of the cosmos, and the source - 
the origin, the genesis - of all living beings. Which source we cannot correctly describe in words, by any 
denotata, or define as some male ‘god’, or even as a collection of deities whether male or female, but which 
we can apprehend through the emanations of Being: through what is living, what is born, what unfolds in a 
natural manner, what is ordered and harmonious, what changes, and what physically - in its own species of 
Time - dies. 


An awareness of all these connexions is awareness of, and a respect for, the numinous, for these connexions, 
being acausal, are affective: that is, we are inclined by our physis (whether we apprehend it or not) to have 
an influence on that which, or those whom, the connexion is to or from. For what we do or do not do, 
consciously or otherwise, affects or can affect the cosmos and thus the other livings beings which exist in the 
cosmos, and it is a conscious awareness of connexions and acausal affects, with their causal consequences, 
which reason, perceiverance, and empathy make us - or can make us - aware of. Which awareness may 
incline us toward acting, and living, in a noble way, with what is noble known or experienced, discovered, 
through and because of (i) the personal virtue of honour, evident as honour is in fairness, manners and a 
balanced demeanour, and (ii) the wordless knowing of empathy, manifest as empathy is in compassion and 
tolerance. 


For Being is also, and importantly, presenced - manifest to us, as mortals possessed of reason, empathy, and 
perceiverance - through certain types of individuals and thus through the particular ways of living that 
nurture or encourage such individuals. These types of individuals are those who have empathy and who live 
and if necessary die by honour and thus who have nobility of character, with such character innate, or 
developed through pathei-mathos, or formed through a particular type of education, or through proximity to 
and/or admiration of those whose lives and deeds have revealed them to have such nobility of character. For 
it is the known living and the known deeds of individuals which reveal and/or which are the genesis of such 
noble character." 


Perhaps fortunately, Myatt does not go - and has not gone - into the practical details regarding how this modern pagan 
spirituality can be applied to the life of individuals or to societies beyond the fact that it is manifest in personal virtues 
such as compassion, tolerance, fairness, and manners, and is different from Christianity and other revealed religions 
because it does not involve "sacred texts", dogma, codification, deities, faith, worship, or any form of officialdom, but 
rather lives - is manifest, presenced - in those who live by the aforementioned personal virtues. 


ooo 


Ethical National Socialism And A Modern Spirituality 


While the personal virtues of such a modern pagan Spirituality - such as compassion, tolerance, fairness - are not 
compatible with the National Socialism of Hitler and The Third Reich - as Myatt explained in detail in his 2012 essay 
Some Philosophical and Moral Problems of National-Socialism - are they or could they be compatible with the 1990s 
evolution of National Socialism described by him then as ethical National-Socialism and manifest as that now is in 
Reichsfolk and their few rural-living families? 


A text by Reichsfolk dated 122yf (2011) expresses the essence of Myatt's 1990s ethical National-Socialism, which is: 


"honour, reason, fairness, loyalty, duty to one's own folk and to Nature, and respect for and understanding of 


other cultures and other ways of life [...] One of the aims of Reichsfolk is to establish new communities of, 
and new homelands for, people of various cultures, where they can live, in freedom, among their own kind 
according to their own folkish traditions, customs and laws." {26} 


The incompatibilities might therefore be the definition of honour, of folk, of duty to one's own folk, and the aim of 
establishing new homelands. According to that 2011 Reichsfolk text personal honour means that: 


"we judge others - of whatever culture and of whatever perceived ethnicity - solely on the basis of our 
personal knowledge of them, and not according to some abstract criteria, political or otherwise. That is, there 
is no prejudice concerning them - no pre-judgement of them - and no assumptions made about them, as 
there is no reliance upon the opinions or the judgements of others, for honour, our Reichsfolk ethos, 
demands that we form our own judgement based on personal knowledge and on the use of the faculty of 
reason. That is, we give individuals the benefit of the doubt unless or until their actions lead us to judge 
them in a critical way. This is the human, the fair, the civilized thing to do." 


The aim of establishing new homelands is non-political, since: 


"Reichsfolk is not a political movement interested in agitating for or obtaining some kind of political power in 
some existing nation or State. Neither is Reichsfolk interested in reforming existing political or social 
structures. Instead, we believe that was is important - what is ethical - are we, as individuals, reforming 
ourselves, changing ourselves for the better, and living in small folk communities where we can establish an 
honourable, living - a numinous - identity for ourselves and live in balance with Nature." 


Which leads on to the clan and the tribe: 


"The new Reich we seek to establish begins within each one of us - by us valuing our own ancestral culture, 
by reforming ourselves through the virtues of reason and honour, and by seeking in an ethical way to 
continue this culture in a communal way through association with others of our kindred. From this, new 
folkish clans and tribes will arise through people desiring to live among their own kind according to the 
principles of numinous law, and it is these new tribes which will form the basis for a new Reich." 


There is an echo here of what Myatt, in his Mythos of Vindex text, wrote in the 1990s: 


"A folk is not an abstract, easily defined, static, 'thing' like the concept of race. It is a living, changing, 
evolving, being - a unique type of life. What defines a folk is thus far more than a certain set of physical or 
physiological or genetic characteristics. A folk is a symbiotic being - in symbiosis with the being which is the 
homeland of that folk, with that community or that collection of folkish communities. All this makes the 
culture, the Way of Life, the ethos (or soul) of that folk living as well. And it is this living which is numinous, 
which presences the numinous. 


Thus, a folk community cannot be created by some political ideology, nor by some law or laws, or even by a 
large State. It exists; it lives, already; it dwells in a particular place; it has come into being - or comes into 
being - over a period of time. Hence, to create a new folk community we begin with what has already come- 
into-being: the people of the same folk and culture who dwell in what was once their homeland, or whose 
ancestors came from that homeland. There is then a natural change and evolution - not a politically forced, 
abstract ideological change - within that community, which natural change and evolution arises over time 
through such things as following, upholding, the ethic of honour, through responding to the challenges which 
that community will face, through developing empathy via a dwelling on and working with the land, and 
through developing reason and understanding. What will result will be a new coming-into-being: a new folk." 


{27} 


According to an essay in Das Reich, the internal bulletin of Reichsfolk {28} the genesis of a new folk can be one ora 
few families choosing to live in a usually rural area with the intention of being as self-sufficient as possible; growing as 
much of their own food as is practical; and teaching their children such things as the musical traditions of their 
ancestors and practical ancestral skills. Hence and in regard to duty to one's own folk this is the natural duty a person 
has to their family and to their extended family, such as the local community that may develop over a generation or 
more when a family or a few families have chosen to live in the aforementioned manner. It is, according to that 
Reichsfolk essay, this generational growth which, over many decades, can be the origin of a new clan, bound by ties of 
honour and duty. 


Therefore, the caveats of a written code of honour and a certain honouring of Hitler aside - both of which may fade 
over generations - the Reichsfolk ethos and the Reichsfolk concept of a new folk do not seem incompatible with Myatt's 
modern pagan Spirituality, given that Reichsfolk rejects: 


“emotive speeches, rallies, violence, insurrection, hate, or any strident propaganda or indeed any political or 
social agitation at all, for we are not seeking to sway or persuade people by rhetoric or propaganda or by 
appealing to some dishonourable prejudice they may possess, as we are not involved in some violent 
struggle for some type of power against some perceived enemies. For our main enemy is ourself - our lack of 
honour, our lack of reason; our lack of respect for Nature; our lack of a living loyalty. Instead of engaging in 
some struggle with some enemies, we are seeking to change, to reform, ourselves - to ethically establish a 
numinous, an honourable, a natural, way of living for ourselves and our descendants, based upon our 
understanding, our perception, of Nature and on how personal honour, a living loyalty and duty to people we 
know and trust, make us and keep us civilized and express the essence of our humanity and of that noble 
dream and hope of a noble way of living which noble human beings have carried in their soul for thousands 


upon thousands of years." {26} 
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David Myatt: Three I nterviews 


Between April and August of 2022 David Myatt gave three interviews each one of which was informative about 
his philosophy of pathei mathos, his life experiences, about extremism, and about his current views, and 
which together provide a fairly comprehensive understanding of not only Myatt himself but also of his 
philosophy, or weltanschauung as he prefers to call it. 


In addition to these interviews we include the J une 2022 text 'Misunderstanding Denotata In Myatt's Philosophy 
Of Pathei-Mathos' which provides an insightful overview of his philosophy. 


What Is The Meaning Of Myatt, April 2022 
Some Questions For DWM, May 2022 


The Uncertitude Of Knowing, August 2022 
Misunderstanding Denotata In Myatt's Philosophy 
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DAVID MYATT AND THE “PINCH OF DESTINY” 


WHAT IS THE MEANING OF MYATT? 


An Interview with David Myatt, April 2022 


By Nameless Therein 


FOREWORD BY NAMELESS THEREIN 


This interview was intended as more than a series of thoughtful and challenging questions for 
David Myatt. When I sat down to compose these questions, I realized two things. The first was 
that most critics tend to repeat the same misinterpretations of his work rather than engage it 
from the diversity of perspectives required to understand his ideas. The second was that 
apologists of his work tend to repeat what Myatt has already written numerous times, 
threatening a dogmatic approach to something that requires a radical openness and fluidity. 
Neither are fully equipped to address his work. 

In an effort to break out of that circle, I decided to do a test. Let’s call it the Lothian test. 
The Lothian test pairs two of the most compelling minds I have known in a dialogue spanning 
over two thousand years. The first was my ex-Harvard professor, a wise and erudite Protestant. 
The second was David Myatt, whose influence cannot be overstated. Both men significantly 
shaped my spiritual and intellectual worldview in their own way. 


2 David Myatt and the “Pinch of Destiny” 


I felt it was time for these two figures to have a conversation. Having received the 
intellectual legacy that my ex-Harvard professor passed down to me and having been entrusted 
with some of the wisdom he imparted, I wanted to re-open that dialogue with Myatt. 

The dialogue concerns the relationship between faith and reason in Western thought 
over the last two thousand years of intellectual and religious history. It involves the 
confrontation between Hellenic and Christian thought, pagan pluralism and religious monism, 
abstraction and particulars, religious and secular faith, as well as human and divine reason. 
From Thomas Howard to William James and Emil Cioran to Mother Teresa, it is my hope that 
this interview will contextualize David Myatt’s work in a new and insightful way, one that will 
help equip and inspire a new generation. Just as each individual must make their way through 
their own “pinch of destiny” on the quest for meaning, so too must everyone undergo their 
own form of the Lothian test. But in measuring one’s success, one must stand on a needle point: 
one that punctures all pretense and draws out truth, as a wise man once told me. 

With that, I present the interview. 


Nameless Therein 
A hot day in summer 
July 18, 2022 


Nameless Therein: You have stated that your philosophy of pathei-mathos is 
expiative.' As expressions of that expiation, you mention that your writings and reclusiveness 
“do little to offset the deep sadness felt, except in fleeting moments.”? In your “desire for a 
numinous non-religious expiation,”’ your life may be said to resemble a kind of secular 
restoration of the Fall. Insofar as your non-religious expiation resembles what Wilfred Cantwell 
Smith describes as faith, involving “man’s capacity to perceive, to symbolize, and to live loyally 
and richly in terms of a transcendent dimension to his and her life,”* the “deep sadness felt” 
about your past is perhaps offset less by what you have learned and more so by who you have 
become. In this - in the way your own pathei-mathos has shaped you - one can sense sincere 
atonement. Could you comment on how pathei-mathos can help one “live loyally and richly in 
terms of a transcendent dimension to his ... [or] her life”? 


David Myatt: I admit I do not presume to know - I do not even now understand - “how 
pathei-mathos can help one live loyally and richly in terms of a transcendent dimension to 
someone's life”. 

All I do know is what I wrote over a decade ago about something which somehow in 
some ineffable way seemed to personally work for me: 


“the so beautiful sound of birdsong in English woods and fields in early May; or perhaps 
the sight of small cumulus clouds slowly passing beneath the sky of blue in Summer 
when Sun so warms us that we stop to wipe away the sweat upon our brow; or, perhaps, 
that so special scent of a meadow field in middle June after rain when Sun, re-emerging 
from passing stormful cloud, dries us and our so fragile land, and we are moved - so 
moved, so still, amid the country silence — that we lie down awhile beside the Hawthorn 
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hedge to feel again this simple English paradise of field, farm, life, and burgeoning 
birth.”° 


But this, such a heritage, such a still so very numinous place, is not an option for so very many 
around the world that I can only and so fallibly suggest it might possibly be such a Nature in 
such a place as still exists, and a personal loyal love of partners and of family bound together 
through personal honour. 


NT: On the subject of faith, Wilfred Cantwell Smith notes that “faith is that quality of 
or available to humankind by which we are characterized as transcending, or are enabled to 
transcend, the natural order.”® This points to an interesting disparity you previously 
highlighted regarding the activities of your extremist decades, which were marked by a desire 
to “bring-into-being some-thing that ... [you now recognize] would not and could not, in 
centennial terms (let alone in millennial or cosmic terms) endure.”’ In the desire to “stop or 
somehow try to control, to shape, the natural flux of change ... [and] to preserve, whatever the 
cost, what we or others after us might bring-into-being,” you noted the underlying belief that 
you and your associates “would or could do what no one in human history had been able to do: 
make our presencings immortal, or at least immune to the natural cycle of birth-life-decay- 
death.”* Having since rejected those beliefs, in addition to the activities and writings of your 
extremist decades, how would you now reconcile the desire to create enduring works capable 
of transcending the natural order with a rejection of politics, religion, and violent social 
activism?? 


DM: Again I have no abstractive, generalized, ideological supra-personal answers. All I 
have is my feeling, my intuition, my fallible learning that it is a personal loyal love and a very 
personal honour in the immediacy of the moment which matter. 


NT: Could you comment on how to reconcile the tension between the universal 
application of pathei-mathos to our species across thousands of years of human history on the 
one hand and the recognition of our own mortality as a human species on the other? In other 
words, how is pathei-mathos meant to endure according to what you call the “Cosmic 


”1 in light of our own mortality, and particularly without a “religious” dimension 


Perspective 
that transcends the natural order? Might pathei-mathos’ endurance be immanent rather than 
transcendent, presenced in our mortality rather than beyond it? And how might this relate to 
Aeschylus’ original sense of 1a0et ud80c (pathei-mathos) with respect to “[the immortal Zeus] 


guiding mortals to reason”?”’ 


DM: Is there or should there ever be anything which is or which is suggested as a 
‘universal’ or a religious or an ‘ideological’ supra-personal application or causal abstraction? 
Something believed or hoped to be enduring? 

My own fallible experience is that there is not and perhaps should never be again, since 
all supra-personal suggestions or applications or abstractions however denoted in my 
experience and in respect of my classical learning immediately or sooner later are the genesis 
of hubris and suffering. 
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Thus and yet again I am returned to a personal loyal love between two people and/or 
their family and to a very personal honour in the immediacy of the moment. 


“ce 


NT: William James said that religion is “‘the individual pinch of destiny’ as the 
individual feels it.”'’ James’ characterization of religion was largely a response to the question, 
“What is the character of this universe in which we dwell?””’ In order to address this question, 
he noted that one “must go behind the foreground of existence and reach down to that curious 
sense of the whole residual cosmos as an everlasting presence, intimate or alien, terrible or 
amusing, lovable or odious, which in some degree everyone possesses.”"4 In “[t]his sense of the 
world’s presence,” we become either “strenuous or careless, devout or blasphemous, gloomy or 
exultant, about life at large.”’° And our reaction, he says, which is “involuntary and inarticulate 
and often half unconscious,” is the “completest of all our answers” to the above question.'® 

In making cosmic meaningful tragedy from the individual to the broader context of our 
species, it seems that this “pinch” has been present throughout your life and your philosophy 
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despite your “desire for a numinous non-religious expiation”'’ and your view that mainstream 


religions no longer provide “a satisfactory answer to the question of suffering ... [or of] what 


may be required for us to consciously change ourselves for the better.” !® 


In reaching down to 
“that curious sense of the whole residual cosmos as an everlasting presence,” how would you 
describe your reaction to that “sense of the world’s presence,” and how has that changed over 


the course of your life? 


DM: We human beings especially of the male genus and often because of centuries of 
so-called “thinking” make matters of existence, Being, and morality seem complicated, and 
offer our own suggestions as to how matters could or perhaps should be. 

But over the course of my life I seem to have learned that the suffering such suggestions 
cause and the hubris of humans continues. The invention of causal abstractions continues, 
century after century. And the Cosmos with its billions of galaxies and its perhaps billions of 
life-habitable planets continues. So, we humans here on Terra Firma are what? Some transient 
fallible persons sallying forth - and killing, causing suffering - on behalf of some ancient or 
modern abstraction such as some religious faith or some nation-State or on behalf of some 
personal instinct we seemingly cannot control? 

Simply expressed: there should no longer be an aspiration for a broader supra-personal 
meaning. 


NT: William James’ description of religion seems oddly in keeping with what, in 
paraphrasing Cicero, you have described as the essence of ancient European paganism.” 
Additionally, your characterization of the ancient sense of pathei-mathos as wisdom arising 
from personal suffering” also seems in keeping with the Pyrrhonian sense of ataraxia 
(atapagia) or “freedom from worry,””! which is reached by raising “oneself above a condition 
of misery and despair” through self-mastery and fortitude.” With respect to the ancient 
question, “How can we keep from suffering?”” your life and writings seem to fluctuate between 
resilience and renunciation. In this, there seems to be an almost Stoic undertone with respect 


to how the ideas that have shaped your worldview do not resemble “an interesting pastime or 
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even a particular body of knowledge, but ... a way of life.”** You have mentioned the influence 
of Marcus Aurelius on your thinking, which may explain that undertone.” Looking back, how 
do you view the Stoic notion of elevating sorrow rather than abolishing it” in order to 
overcome and then meaningfully reshape it in our lives? Does this resilience in the face of tragic 


renunciation have any bearing on the overarching theme of honor throughout your life? 


DM: As ever these days, I am wary of a general term - in this case Stoicism — being 
applied to describe what a person or some persons wrote be such writings ancient or otherwise. 
In this matter before answering a specific question I would have to read critical editions of 
Seneca, Marcus Aurelius, and the necessary others, and then undertake my own translations 
and commentaries with particular attention to what words such as tempus and mévOo0c and 
evdaiovia in their work may have meant and implied to those writers and _ their 
contemporaries and not what is meant or assumed now by such terms as ‘time’ and ‘grief and 
‘good fortune’/‘happiness’. Such a task would occupy me for perhaps a year if not more. One 
of many comparisons of interest might be between Seneca's De Consolatio ad Marciam and 
how Antigone is portrayed by Sophocles and Klytemnestra by Aeschylus. 

But from previous readings of Seneca, Marcus Aurelius, and some of the necessary 
others I would in regard to honour answer in the negative given how I now understand honour 
as an individual feeling related to the numinous which cannot be abstracted out from a personal 
moment in the form of some written or aural code, ethical or otherwise, or become a basis for 
or a part of some -ism or some -ology. 


NT: On the subject of religion and the previous question on Stoicism, I am reminded 
of the Romanian nihilist Emil Cioran’s vitriolic but insightful words from his little-known 
article, “A Bouquet of Heads.” Remarking on Christianity and Stoicism in the ancient world, 
he says the following: 


The Greco-Roman twilight deserved a better enemy, a better promise, a better religion. 
How can you believe even in the shadow of progress when you remember that those 
Christian fables, with no trouble at all, smothered Stoicism! If Stoicism had been able 
to grow and spread, to seize hold of the world, man would have come through, or 
almost. Resignation, made obligatory, would have taught us to endure our suffering 
with dignity, to silence our voices, to face our Nothingness coldly.... To accuse no one, 
to stoop neither to sadness, nor joy, nor regret, to reduce our connection with the world 
to a harmonious play of defeat, to live condemned and serene, never imploring the deity 
but rather putting him on notice.... That was not possible. Stoicism, overrun from all 
sides and faithful to its principles, had the elegance to die without a struggle. A religion 
founds itself on the ruins of wisdom, but the tactics used by religion are scarcely 
appropriate to wisdom.” 


Many would agree that you have endured suffering with dignity over the course of your life. 
But rather than founding your legacy on the ruins of wisdom, you appear to have forged an 
existential crucible from which many now draw inspiration. How would you like to see that 
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inspiration embodied in the lives of those who look up to you? And if those ruins were a 
monument to the past, what virtues and activities would you like to see take their place? 


DM: My answer can possibly be deduced from my previous one. Just as my fallible 
understanding is that honour cannot be abstracted from a personal moment to become some 
sort of principle or guide, so my similar fallible understanding is that a person who learns by 
means of pathei-mathos cannot be or rather should not become such a guide or even an 
example and certainly should not assume any sort of guiding role. 


NT: In a 2017 interview, you noted that both the Numinous Way and the philosophy 
of pathei-mathos now seem to you “a rather wordy and a rather egoistic, vainful, attempt to 
present what I (rightly or wrongly) believed I had learned about myself and the world as a result 
of various experiences.”** You add that, in your solitude and now concentrating on your 
translations, you live “each day as it passes ... unconcerned about what my being - and my 
relation to Being - is now or perhaps should be.”” In some respects, your withdrawal into 
solitude resembles Mother Teresa’s confession of feeling a “deep loneliness,” having previously 
confessed that her “own soul ... [remained] in deep darkness [and] desolation” as she began to 
doubt her faith.* In this, there may be an element of truth in what Emil Cioran says of solitude: 
“Solitude is not a gift, it is a mission: to rise to it, to take it upon oneself, is to renounce that 
portion of baseness needed to guarantee the success of any enterprise whatever, religious or 
otherwise.”*' On the other hand, C. S. Lewis’ point that “[e]very mode of being in the whole 
universe contributes to ... [man]; he is a cross-section of being” carries some weight. These 
two tensions additionally seem to resolve in the words of Gregory the Great (540-604), who 
said that “because man has existence (esse) in common with stones, life with trees, and 
understanding (discernere) with angels, he is rightly called by the name of the world.”* 

The sentiments expressed by all of these figures point to an important concern: In your 
solitude and your lack of concern with what your being and your relation to Being is now or 
should be, one senses the danger of also losing concern for your relation to other beings, and 
specifically to other human beings. In the shadow of commonality you share with those who 
take inspiration from your work, what do you hope to wager in the eclipse between how they 
see your life and how they speak your name - perhaps not as the name of the world, but 
certainly as a name of theirs? 


DM: The question of possibly “losing concern for your relation to other beings, and 
specifically to other human beings” has bothered me and does bother me and the only answer 
I have is again that of honour in the immediacy of the living moment which seems to me the 
only numinous exception to ‘not interfering in the world’ however good one believes one's 
interference to be. 

All this means seems to me to amount to doing what is honourable when personally, in 
the immediacy of the moment, confronted with someone or some many doing what is 
dishonourable in relation to another person or persons or to another living being. My intuition 
is that a person of honour either instinctively knows what is dishonourable or has learned so 
from personal experience. 


What is the Meaning of Myatt? iE 


NT: In a letter to his brother Henry James during the completion of his great work on 
the Principles of Psychology, William James said, “I have to forge every sentence in the teeth of 
irreducible and stubborn facts.”** In contrast to European science in the sixteenth and 
seventeenth centuries, Alfred North Whitehead notes that James was alluding to a “new tinge 
to modern minds ... [as] a vehement and passionate interest in the relation of general principles 
to irreducible and stubborn facts.”** Whitehead elaborates on this, noting that: 


All the world over and at all times there have been practical men, absorbed in 
“irreducible and stubborn facts”: all the world over and at all times there have been men 
of philosophic temperament who have been absorbed in the weaving of general 
principles. It is this union of passionate interest in the detailed facts with equal devotion 
to abstract generalisation which forms the novelty in our present society. Previously it 
had appeared sporadically and as if by chance. This balance of mind has now become 
part of the tradition which infects cultivated thought. It is the salt which keeps life sweet. 
The main business of universities is to transmit this tradition as a widespread 
inheritance from generation to generation.*® 


Whitehead’s observance that the wedding of particular facts with abstract generalizations 
marks a distinct shift from the “disruption of Western Christianity and the rise of modern 
science” in the sixteenth century” to a “new colouring of ways of thought ... [which] had been 
proceeding slowly for many ages in the European peoples.” ** The new mentality this gave way 
to “altered the metaphysical presuppositions and the imaginative contents of our minds; so that 
now the old stimuli provoke a new response,” which Whitehead notes was “more important 
even than the new science and the new technology.” Given that this wedding of particular 
facts with abstraction was in large part responsible for a new way of thinking that shaped the 
whole of Europe, do you find it problematic that much of your writing has a tendency to be 
interpreted as pulling this wedding apart or even declaiming a divorce (two examples being the 
emphasis on individual or particular experience and the negative sense of “causal abstraction”)? 


DM: A marriage and a pulling apart of or a conflict between what? An idea, an ideal? 
Another idea? A generalization termed ‘Europe’, a generalization termed Western Christianity; 
another one named modern science? Another termed our present society? And so on. 

My focus in the past ten or so years has been on the personal and interactions between 
individuals such as personal love based on a loyalty between individuals and the families that 
two such individuals can bring-into-being biologically or otherwise. Such persons, such 
interactions, can and do sometimes cause suffering; but is this and has this been on the scale of 
that caused by ideologies, ideas, ideals, and entities such as codified religions, nations, States, 
Empires? 

Do the achievements of some such nations, States, Empires, of some ideas, ideals, and 
what has been termed ‘science’ and ‘technology’ balance out what suffering they may have 
caused? 

For in my experience it is or it should be a question of balance; of accepting there are 
limits; of accepting responsibility; of accepting that the personal and such things as love, 
empathy, compassion, and honour are the essential aspects of that necessary balance, with 
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extremism of whatever type or form the result of the harshness of personal imbalance when 
love, empathy, compassion, and honour are ignored or rejected or never personally known 
because some -ism or -ology or some manufactured entity or hatred of some perceived enemy 
have priority in the life of an individual with our human culture of pathei-mathos also ignored 
or rejected or never personally known. 

Have we as a species in the past experienced in some way and in some place a part of 
the necessary balance? Possibly, for a while. Do we have a part of such a balance now in any 
society in the world? Possibly, although some may disagree. Are we as a species learning from 
our human culture of pathei-mathos with its documentation by means of music, memoirs, 
poetry, and other arts, of human suffering, human love, tragedy, and loss? 


NT: Two-part question. Question one. You have noted that certain forms of 
abstraction tend to be associated with the masculous and can take on a kind of violence toward 
muliebral virtues like empathy, compassion, and humility.*° This can occur, for example, in the 
masculous “favouring of abstractions and the notion of an idealized duty over empathy and 


”41 which can lead to forms of extremism. 


compassion and the muliebral virtues in general, 
However, this push against abstraction has resulted in a tendency by many of your readers to 
identify abstraction with an erroneous or even harmful way of thinking. That identification 
seems dangerously close to a kind of nominalism or rejection of all universals and abstract 
objects,” which itself may germinate a species of extremism. 

I suspect part of this tension may have been influenced by Aristotle and his account of 
physis (gvotc) or nature, where, in contrast to Plato’s Timaeus, “nature is not an abstract, 
impersonal, ‘all-pervading demiurgic force’,”* but rather an “inner driving force we reference 
when saying of a natural being: “That is /ts nature.” I am also reminded of the medieval 
problem of universals,** which highlights a debate that spans the work of the Neo-Platonists, 
pagans such as Plotinus and Porphyry, and medieval Christians such as Augustine and 
Boethius.*° With respect to your work, one could argue that the muliebral virtues at the heart 
of the philosophy of pathei-mathos require a grounding in some sense of abstraction, whether 
in the transition from individual pathei-mathos to the broader context of collective and 
sustainable millennial change, in the universal application of pathei-mathos to the human 
condition, or in the way individual experience is related to other forms of life. Part of the 
confusion regarding your use of the term “abstraction” may rest on your characterization of 
the difference between personal knowledge of an individual and reifying that individual 
according to some ideology or cause.*” Given that many readers seem to miss the broader 
context of this distinction, would you mind clarifying what forms of abstraction you view as 
negative, detrimental, or harmful and what forms you view as productive or even necessary for 
the cultivation of the muliebral virtues you have described? 

Question two. In an interview with you from 2014, your work Understanding and 
Rejecting Extremism: A Very Strange Peregrination is cited with respect to what you identify 
as the inflexible and often excessive masculous character that goes with extremism.” In your 
view, are there non-extremist contexts where the masculous can find positive, non-violent 
applications? In what cases might a masculous character compliment “the muliebral virtues of 
empathy, sensitivity, humility, gentleness, forgiveness, compassion, and the desire to love and 
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be loved” rather than work against them?°*° Conversely, are there cases, however exceptional, 
where these muliebral virtues could become vices? Though such cases may be few and far 
between, your description of the difference between personal love and empathy comes to mind, 
where you noted that “the emotion gendered by personal love can also cause suffering both of 
the person who loves and in regard to the one loved, especially if there is not a mutual, loyal, 


equality of love.” 


Do you think there is a danger in this personal asymmetry carrying over to 
the collective level, as in the case of certain religious ideologies? And much like the important 
wedding of the particular with the abstract described by Whitehead in the previous question, 


how might we wed the masculous and the muliebral without inciting these forms of harm? 


DM: In relation to masculous and muliebral I understand them as descriptors of 
personal behaviour and attitudes and how it seems to me that the numinous and thus the 
honourable tend to be and have tended to be manifest in the world and in our lives. Created 
abstractions tend toward the supra-personal and tend to cause suffering sooner or later. 

An operative expression here is ‘tend to be’. Do empathy, compassion, humility, and 
honour tend toward us not causing suffering? Do ideologies and codified religions tend to - 
over durations of causal time - cause suffering, harm, and schisms resulting from exegesis? 
Does what is often described as the masculous virtue of heroism tend toward suffering by 
making a or the hero an ideal to be admired and followed, or should it be more correctly 
described as a balance of both masculous and muliebral if it is understood in the personal sense 
as the actions of one honourable person? 

For another operative expression in my attempts at explanation is ‘personal behaviour 
and attitudes’ which being variable and subject to change can perhaps only and sometimes 
point us toward a certain intuition that might be an uncovering of a possible answer to the 
question quid est veritas. That what is uncovered is only a personal, causally-dependant, 
experience and a knowing but always dies and yet can return to be rediscovered yet again by 
others. 

Given my hubriatic past and the suffering I have personally caused by championing this 
or that ideology or this or that religion or this or that abstraction I am all too fallible, all too 
prone to making mistakes so perhaps I could be wrong regarding this and other matters. 


NT: In addition to expiation and remorse, much of your work conveys an overtone of 
regret. In your recent writings, this can be sensed acutely in the opening sections of “A 
Vagabond in Exile from the Gods,” to cite one example. How have you come to terms with 
what you now view as mistakes of the past in terms of your legacy to the future and its influence 
on the world? Additionally, in contrast to the overtones of regret, the desire for forgiveness 
seems to be a recurrent undertone throughout your writing. Against the sullied public and the 
lies that your opponents continue to spread about you, will you find the courage to forgive 
yourself? In reconciling the pain of the past with its shadow of regret, what do you hope to see 
in the dawning of the future, and what enduring works do you hope to leave for future 
generations in the brave valence of tomorrow? 


DM: In regard to regret for having caused suffering to others through both selfishness 
and adherence to various -isms or -ologies, the personal lamentation derived and derives from 
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acknowledging my suffering-causing mistakes and from what I hope is an understanding of 
our human physis and an understanding of the harshness of extremism. As for forgiveness, 
who or what can forgive those who have caused suffering? In many cultural traditions it was of 
course the person or persons who were directly harmed or their relatives. In Christian, Islamic 
and Judaic tradition it is God/Allah. 

But the impersonal nature of many suffering-causing extremist deeds and of many 
criminal justice systems often means there are no living victims or relatives to directly offer 
forgiveness even should they desire to do so, which would probably be unlikely given the 
harshness, intractability, the fanatical hatred, of so many extremists. 

While there are expiative means in the Christian, Islamic and Judaic traditions, if one 
does not or no longer believes in God/Allah then there can be no forgiveness. Thus, for me as 
mentioned in some of my essays, my weltanschauung of pathei-mathos, such answers as these, 
my many autobiographical effusions, are my attempts at expiation. 


NT: Before one can derive wisdom from meaningful suffering it seems that one must 
first constitute the world meaningfully. Deriving meaning from the world and constituting it 
in turn both rest on the way we interpret the world and the framework of interpretation we 
have at our disposal. I think many individuals today are unaware of the disparity between the 
framework of interpretation we had at our disposal in ages past and the framework of 
interpretation that distinctly characterizes modernity. In some respects, the Hellenic vitality of 
your philosophy risks becoming lost in the “transliteration” from the individual to modernity 
when interpreted without this frame of reference. In an attempt to sustain that vitality, I think 
the following summary by Thomas Howard regarding what he calls “The Old Myth and the 
New” frames this well: 


There were some ages in Western history that have occasionally been called Dark. They 
were dark, it is said, because in them learning declined, and progress paused, and men 
labored under the pall of belief A cause-effect relationship is frequently felt to exist 
between the pause and the belief. Men believed in things like the Last Judgment and 
fiery torment. They believed that demented people had devils in them, and that disease 
was a plague from heaven. They believed that they had souls, and that what they did in 
this life had some bearing on the way in which they would finally experience reality. 
They believed in portents and charms and talismans. And they believed that God was 
in heaven and Beelzebub in hell and that the Holy Ghost had impregnated the Virgin 
Mary and that the earth and sky were full of angelic and demonic conflict. Altogether, 
life was very weighty, and there was no telling what might lie behind things. The ages 
were, as I say, dark. 


Then the light came. It was the light that has lighted us men into a new age. Charms, 
angels, devils, plagues, and parthenogenesis have fled from the glare into the crannies 
of memory. In their place have come coal mining and E = mc’ and plastic and group 
dynamics and napalm and urban renewal and rapid transit. Men were freed from the 
fear of the Last Judgment; it was felt to be more bracing to face Nothing than to face the 
Tribunal. They were freed from worry about getting their souls into God’s heaven by 
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the discovery that they had no souls and that God had no heaven. They were freed from 
the terror of devils and plagues by the knowledge that the thing that was making them 
scream and foam was not an imp but only their own inability to cope, and that the thing 
that was clawing out their entrails was not divine wrath but only cancer. Altogether, life 
became much more livable since it was clear that in fact nothing lay behind things. The 
age was called enlightened. 


The myth sovereign in the old age was that everything means everything. The myth 
sovereign in the new is that nothing means anything.” 


With respect to Howard’s description of “the myth sovereign in the old age” and “the myth 
sovereign in the new,” where do you situate your own “paganus weltanschauung” and how do 


you reconcile it against the modern view that “nothing means anything”? 


DM: I do not situate my weltanschauung anywhere in terms defined or believed or 
discussed by others, ancient or modern, because it is just my weltanschauung, born from 
various experiences and the loss of loved ones, and nurtured by working and living on a farm 
in England, by solitary walks along a sea-shore and in the hills and deciduous woods of English 
Shires. 


NT: In another article, I have cited Pope Benedict XVI’s comments regarding the topic 
of violent religious conversion. Recalling a dialogue between “the erudite Byzantine emperor 
Manuel II Paleologus and an educated Persian on the subject of Christianity and Islam,”*’ the 
Pope recounts how: 


The emperor, after having expressed himself so forcefully, goes on to explain in detail 
the reasons why spreading the faith through violence is something unreasonable. 
Violence is incompatible with the nature of God and the nature of the soul. “God,” he 
says, “is not pleased by blood - and not acting reasonably (odv Adyw) is contrary to 
God’s nature. Faith is born of the soul, not the body. Whoever would lead someone to 
faith needs the ability to speak well and to reason properly, without violence and 
threats... To convince a reasonable soul, one does not need a strong arm, or weapons of 


any kind, or any other means of threatening a person with death...”™ 


Having long-since rejected Muslim extremism and having had a first-hand account of it for ten 
years as a radical Muslim, I think the Pope’s framing of the aforesaid dialogue finds an acute 
expression in your current views on the issue. In “Understanding and Countering Muslim 
Extremism,” you describe two aims that typically motivate Muslim extremism - a supra- 
personal one and a personal one - which you note are “inextricably entwined.” You 
additionally note that “one effective way to counter Muslim extremism is for Muslims 
themselves to, using Quran and Sunnah, counter the harsh interpretation of Islam by the 
extremists,” thereby pointing to “the humanity that is at the heart of Islam; a humanity so 
evident in the millions of Muslims ... world-wide.”** Speaking to that humanity - and more 
specifically to the humility you cite’’ - how do you now view the spreading of faith through 
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violence with respect to its incompatibility with the nature of God and the nature of the soul 
described by emperor Manuel II Paleologus? Additionally, if the supra-personal and personal 
aims that motivate this form of extremism are intertwined, how might we ward against them 
in their many variations within society and within our own lives? 


DM: It seems to me that there are difficult and long-standing questions in relation to 
religions which wholly or in part rely on texts as the Christian, Islamic, Judaic and Buddhist 
traditions have done. Questions of exegesis and the different interpretations which often result. 

Thus, even if as I wrote in the essay you refer to that one way — not the only way - in 
regard to events such as 9/11 and 7/7 is for Muslims themselves using Quran and Sunnah to 
counter the harsh interpretation of Islam by others, that may not prevent such harsh 
interpretations now or in the future given the reliance on texts with their inevitable exegesis. 

In another essay I compared the Shia and the Sunna traditions noting that the Shia 
tradition of Taqlid seemed to me to preclude exegesis by those scholarly unqualified to do so. I 
suggested that this might explain why the Shia tradition has: 


“no such thing as modern independent extremist Shia groups who indiscriminately 
target and kill the kuffar (‘infidels’) in Western lands or elsewhere, or who fly aeroplanes 
into buildings or who blow themselves up in order to kill ‘infidels’. For Shia mujtahidun 


have given rulings in respect of such things.”* 


This should lead to difficult questions for not only groups such as ad-Dawlah al- 
Islamiyah (commonly known as Islamic State) and their followers who regularly target and kill 
Shia Muslims but also for Western allies of Saudi Arabia who have for decades imposed 
sanctions on Iran and who support a conflict in Yemen in which Shia Muslims have been killed 
in their thousands and Shia children starved to death. 

How many in the West even know what these difficult questions are? Not only in 
relation to Shia Muslims but in relation to exegesis of Christian texts such as The Gospels? To 
in some minor way draw attention to such questions I began a translation of and writing a 
commentary on The Gospel According To John and have so far for various personal reasons 
only managed to make _ public chapters one to _ five, available at 
https://davidmyatt.files. wordpress.com/2017/10/gospel-of-john-1-5.pdf 


NT: In your autobiography, Myngath, you mention an interest in chess in your youth. 
In fact, you mention being one of the only competitors to have drawn against a visiting 
Grandmaster in a simultaneous display at the Singapore Polytechnic as a young man.” As a 
chess player, I would be remiss not to ask: do you still have the recorded chess notation for that 
match? Additionally, do you still play chess? And did you find anything applicable or of value 
with respect to the lessons you learned in your study of the game and your subsequent study of 
martial arts? 


DM: In regard to the Chess game in Singapore, I do not any longer have the ‘descriptive’ 
notation of the game, but the results of the tournament were briefly together with my surname 
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mentioned in a local newspaper — it may have been The Straits Times - and I hunched over a 
Chess board fleeting appeared in a local TV newsreel of the event. 

I lost interest in Chess when, living in Blighty in 1968, I first met Colin Jordan and 
became a National-Socialist activist in his newly formed British Movement. 


NT: In one of your early relationships as a young man, you mention that you and your 
female companion once spent hours listening to jazz at a small club, noting that “she was a Jazz 
aficionado and very knowledgeable about that genre.”® Do you recall what artists or songs you 
two enjoyed listening to at the time, and do you enjoy the genre? Additionally, are there other 
genres, artists, or songs of special significance for you that you would care to mention? You 
have noted that classical music has played an important role in your life, and I am curious to 
hear more about your musical influences. 


DM: Being a young man in love with a lady who was Jazz aficionado I did for a while 
try to share her interest in and enthusiasm for such music but failed, given my interest in and 
love of classical music. Which interest began when as a young boy in a private - Whites-only - 
school in Africa our music teacher played our class a Long Playing record of music by JS Bach 
performed by Segovia. It was transformative. 


NT: I doubt I am alone in feeling that your poetry reveals something deeply moving 
about the way you and your worldview have transformed over the course of your life. I find the 
poems in One Exquisite Silence particularly moving. Would you care to provide any additional 
background regarding the circumstances that led to the composition of any of these poems? I 
am especially interested in “Travelling,” which affects me intensely at this stage of my life. 


DM: The poem One Exquisite Silence was composed not long after I met and fell in 
love with a lady who worked on a commercial (wholesale) plant nursery; while the Travelling 
poem was composed not long after I left Leeds (and my violent National-Socialist activism) in 
1974 to wander the English countryside for a while as a vagabond, as was the poem Summer 
Days Walking Roads. The poem titled Relict was composed during a visit to a rather neglected 
cemetery when in 1976 I was travelling around and staying in various monasteries in the United 
Kingdom with a view to becoming a Catholic monk. The poem titled Wine was composed in 
Spain in the early 1970’s, before I moved to Leeds, during another period when I was wandering 
around wondering what to do with my life. 


NT: Martin Heidegger revived one of the most important questions in the Western 
philosophical tradition: what is the meaning of Being? This question set the philosophical 
tradition in motion all the way back to the ancient Greeks. At one level, the question points to 
the fact that we generally operate through an unclarified pre-comprehension of what we mean 
by “exist,” or what we mean by “this is” versus “this is not,” where for the ancient Greeks Being 
was equated with ongoing or constant presence. At a deeper level, it points to an important 
interpretive dynamic regarding how we are to understand the type of being we are, the one who 
asks the question and for whom the question is an issue. 

Much like Heidegger’s question, there are many theories regarding how to interpret the 
meaning of your life. Sadly, all of these have a tendency to reduce the ideas and ideals that 
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motivated your life’s narrative to deeds that you have long-since denounced and atoned for. 
Put another way, many are concerned with the details of your life without being equipped to 
take seriously the ideas that have shaped it. Given that your philosophy is not just a collection 
of ideas but a mode of living, this presents two problems. The first concerns the philosophy of 
pathei-mathos, where the way one interprets his or her experiences through the lens of that 
philosophy is called into question when one is not equipped to address or interpret the meaning 
of the philosophy itself. In that case, there is often an asymmetry between the vital experience 
needed to understand the philosophy and the framework needed to interpret those experiences, 
where the two eventually disconnect or fail to connect at all. The second problem concerns the 
attempt by others to interpret your life without first being equipped to interpret their own. We 
have seen this time and time again with respect to your opponents, in the media, and even 
among those who take inspiration from your life and work. I would thus like to conclude with 
one final question, returning us, as is so often the case, to where we began: what is the meaning 
of David Myatt? 


DM: I have no answer to the question “What is the Meaning of Myatt?” because all I 
seem to be is one fallible mortal among so many billions past and present and one who will die 
soon having already outlived his three score and ten. Someone who has and perhaps vainly 
tried in some way in the past ten years or so, and in various poems, to record his feelings, his 
fallible understanding of himself and the world he has passed through and the events and the 
people he has, or so he believes, learned from. 

In those past ten or so years my references are usually only the classical authors; or 
occasionally a poet such as TS Eliot or a composer such as JS Bach because for those years my 
world, my influences, have been the outdoor world of Nature, my pathei-mathos, the women | 
have loved and lost, with my only constant companions those classical authors, my memories, 
and such a poet and such a composer. 


David Myatt 
2IAV22 
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Some Questions For DWM, 2022 


In the Numinous Expiation chapter of your Religion, Empathy, and Pathei-Mathos [1] you wrote that 


"One of the many problems regarding my own past which troubles me - and has troubled me for 
a while - is how can a person make reparation for suffering caused, inflicted, and/or 
dishonourable deeds done," 


and that you did not "know the answer to the question how to so numinously make reparation, 
propitiation." 


Since that was written twenty years ago are you still troubled and have your views changed in regard to 
personally not seeking propitiation through a religion such as Christianity? 


Yes, | am still troubled, burdened, by my extremist past and the suffering | caused by believing in, 
agitating for and propagandizing on behalf of the ideology of National Socialism and a particular 
interpretation of Islam. 


For me, the source of such a burden is two-fold: how can I, and perhaps others, not cause suffering; and 
for me at least there is not and probably never can be any expiation, any reparation made. 


The only answer | have now, as then, is an attempt to live in "a certain gentle, quiet, way so as not to 
intentionally cause suffering, so as not to upset the natural balance of Life." 


Have | succeeded? | cannot presume to answer. 


Which brings me to my next question. Some of your former political opponents do not believe what one 
socialist called your "change of heart". [2] 


Hence they claim you are still a neo-nazi; that what you write and have written since 2010 such as your 
autobiography should be treated with suspicion and not taken seriously; that unless you come out in 
public to attend some sort of 'media circus’ and directly answer their questions, they will never believe 
you; and that you are so concerned about your reputation that you continually search ‘social media’ sites 
and anonymously try to not only engage with them but try to cover-up your past. 


How do you react to such claims? 


ONL EyW, MaGeiv BEAW TA 6VTA Kal VOGAL THY TOOUTWV MUOLV Kal yuwvalt Tov BEdv: [3] 


Such a seeking to apprehend such things is what now and for the past twenty or so years has occupied 
me. 


As for trying to cover-up my past almost everything | wrote during my neo-nazi decades and my decade 
as a Muslim is archived somewhere. In the case of my neo-nazi decades by what used to be called 
‘Special Branch' as | learned following my arrest by them in 1998, and also archived on the ‘world-wide 
web’. In the case of my decade as a Muslim an archive of my Muslim writings also exists on the 'world- 
wide web". [4] 


Therefore, any attempt by me or by anyone to 'cover-up' my past would be pointless. In addition, | have 
no desire whatsoever to do so since what exists documents my mistakes, failings, extremism, and 
arrogance which | want those who may be interested to know, and which acknowledgment of my past by 
me led to that 'change of heart'. One person has used such archives to document my extremism and the 
weltanschauung | developed after my rejection of that extremism. [5] 


As for what they or others claim or believe about me now and the past, it is their burden howsoever 
brought-into-being, howsoever nurtured and howsoever it might be described by them or by others. 
Occupied by the aforementioned seeking, | am now too near death, too wearied by my own hubris and 
acknowledgment of it, too saddened by how so much suffering is still caused despite our human culture 
of pathei-mathos, to be concerned about what others claim or believe about me let alone try to change 
anyone's beliefs or attitudes by engaging with them in whatever way. 


In a compilation published in 2019 containing some earlier essays of yours about race and extremism and 
which compilation complemented your 2013 book Understanding and Rejecting Extremism [6] you wrote: 


"the personal fault of extremists seems to be that of being unable and/or unwilling to view, to 
consider, the good that exists in people, in society, and/or of ignoring the potential for good, or 
change toward the good, which is within people, within society, within what-is. To prefer the 
dream in their head to reality; and/or to prefer the struggle, the strife, the conflict, to stability 
and peace; and/or to need or to desire repeated stimulation/excitement. One cause of such 
things could, in my view - from my experience - be the inability or the unwillingness of a person, 
an extremist, to develope and use their own individual judgement, as well as the inability or the 
unwillingness to take individual, moral, responsibility for their actions and for the effects those 
actions personally have upon people." [7] 


Is that and what follows about 'the good of society’ and about what you term The Uncertitude of Knowing 
a reasonable summary of your understanding of extremism and of your past, and are you dismayed that 
such personal reflections are ignored? 


That essay and my Understanding and Rejecting Extremism are indeed a reasonable summary, and which 
understanding was the genesis of my weltanschauung of pathei-mathos. 


But as | wrote in Understanding and Rejecting Extremism, 


"My conclusions regarding extremism resulted from some years of moral, personal, and 
philosophical questioning and reflexion; a questioning whose genesis was a personal tragedy in 
2006, and which questioning led me a few years later to reject all forms of extremism and 
develope my own weltanschauung - the philosophy of pathei-mathos - based on the virtues of 
empathy, compassion, and humility. 


| make no claim concerning the originality, or concerning the correctness or the value or the 
importance of my conclusions about extremism. They are just my personal, and fallible, 
conclusions which - given my extremist past - may interest, or be of some use to, some people; 
and, being such personal conclusions, they are neither presented in an academic way nor are 
comparisons made with the work and the conclusions (academic or otherwise) of others about 
extremism." 


Similarly, my weltanschauung is just my weltanschauung; representing my attempt to apprehend the 
physis of human beings; to understand the causes of suffering and how suffering can be alleviated; and 
understand the nature of the numinous and what it means and meant, and thus whether the numinous is 
embodied in theos, however understood, or in human virtues such as compassion, empathy and honour 
which thus might obviate the need for a belief in something supra-personal be that theos or some -ism or 
some -ology. 


One of the causes of suffering is of course what is now termed 'extremism' be it personal, of one's 
character, or ideological or religious or political or social. 


As for such writings being ignored, no, | am not dismayed only sadly resigned as an old man to what 
appears to me to be the current reality of the unchanged perhaps unchangeable physis of some human 
beings "despite our thousands of years old human culture of pathei-mathos". Yet, and perhaps naively, | 
still nurture a slight hope that we mortals here on Earth can change in sufficient numbers toward being 
compassionate, empathic, and honourable and thus reduce the suffering we cause to other beings, 
human and otherwise. 


In a 2017 monograph you wrote about KaAdc K&xya8dc in a manner which some readers found 
controversial given you seemed not only to be suggesting some sort of new aristocracy but also some 
kind of new European style paganism. One striking passage is: 


"[Wle are, ontologically, emanations of and presence Being, and are a connexion to the cosmos - 
to other presencings of Being - through, in terms of epistemology, not only reason (Adyos), 
perceiverance (vodc) and wordless-awareness (ouumdGelta, empathy) but also through to 
avyasov, TO KAAOV, and apetn, through the beautiful and the well-balanced, the valourous and 
honourable, and those who possess aréte, all of which are combined in one Greek phrase: KaAOc 
Kaya86c, which means those who conduct themselves in a gentlemanly or lady-like manner and 
who thus manifest - because of their innate physis or through pathei-mathos or through a certain 
type of education or learning - nobility of character." [8] 


Were you suggesting a new aristocracy and a new pagan religion? 


| was suggesting, evidently not very well, that 


"the sophia, the sapientia, of theos is presenced not in the 'word of God' (scriptures) but in the 
personal Greek virtues of TO aya8ov, TO KAAOV, and apETH, and in the metaphysical principle 
denoted by the term aiwv," [9] 


and thus that those who conduct themselves in an old-fashioned gentlemanly or lady-like manner 
manifest an aspect of the numinous that was anciently described as "the sophia, the sapientia, of theos" 
[10] and that combined with empathy - manifest as empathy is in compassion and tolerance - that this 
could lead to a new non-theological awareness of, and a respect for, the numinous. One which being 
personal is non-doctrinal but akin to some ancient pagan weltanschauungen that existed for millennia in 
some Western lands as well as in other places around the world. 


| summarized this non-theological awareness as 


“we human beings having a connexion to other living beings, a connexion to the cosmos beyond, 
and a connexion to the source of our existence, the source of the cosmos, and the source - the 
origin, the genesis - of all living beings. Which source we cannot correctly describe in words, by 
any denotata, or define as some male ‘god’, or even as a collection of deities whether male or 


female, but which we can apprehend through the emanations of Being: through what Is living, 
what is born, what unfolds in a natural manner, what is ordered and harmonious, what changes, 
and what physically - in its own species of Time - dies." 


In another monograph | also suggested that 


"an aspect of the paganus, Greco-Roman, apprehension of the numinous, of KaAdc Kaya86c, is a 
[Ciceronian] awareness and acceptance of one's civic duties and responsibilities undertaken not 
because of any personal benefit (omni utilitate) that may result or be expected, and not because 
an omnipotent deity has, via some written texts, commanded it and will punish a refusal, but 
because it is the noble, the honourable - the gentlemanly, the lady-like, the human - thing to do." 
[11] 


What are these civic duties and responsibilities? To a State, or nation, or as in Greece to a MOAtc or as in 
Rome to a Caesar? 


This is a subject | really should have written about in that monograph and it was remiss of me not to have 
done so. My mistaken assumption at the time was that readers would be aware of my previous writings 
about how my weltanschauung dealt with what | termed supra-personal abstractions or 'forms' such as 
the State and the nation. As in Parts Two, Three and Four of Religion, Empathy, and Pathei-Mathos. [1] 


In Part Three of that work | wrote that 


"[i]n the case of the culture of pathei-mathos, it not only provides, as does the modern State, a 
perspective (and a teleology) unrelated to the judgement of a supreme deity and the promise of 
an after-life, but also points us toward answers rather different from those provided by 
proponents of the State, of liberal democracy, and of a jurisprudence concerned with 
international law and codifying and criminalizing what politicians, and/or some political theory, 
ideology, dogma, or agenda, deem to be bad. 


For what that culture provides is an understanding of how all forms - be they considered political, 
or codified ideologically or in the form of a dogmatic hierarchical religion - have caused suffering, 
or do cause suffering sooner or later, because they are judgemental, supra-personal; and that 
such suffering is unjustified because it is individual human beings and indeed the other life with 
which we share this planet who and which are important; and that to alleviate and to prevent 
and remove the causes of suffering is necessary because a manifestation of what is good; that 
is, a manifestation of reasoned, balanced, compassionate, personal judgement, and of that 
learning, that knowledge, the insights, that personal experience of conflict, war, disaster, 
tragedy, havoc, violence, hatred, and pain, have taught and revealed to individuals for some 
three thousand years." 


In Part Four | compared the answers of conventional religions and proponents of The State, writing that 


"[i]n respect of the culture of pathei-mathos, | find within it an alternative to these two 
influential, but in many ways quite similar, ontologies with their powerful entities, their guidance, 
their punishments and rewards, and the progression of individuals toward some-thing which the 
powerful entity asserts or promises it can provide. 


This alternative is the ontology of us - we human beings - as a transient affective and effective 
connexion to other living beings, an emanation of the flux of Life, of wuyr. That is, of the 
separation-of-otherness - of | and of 'them', the others - being the result of a causal-only 
perception, and of denotatum: of our propensity to give names to, or to describe by means of 
terms, that which we observe to be or that which we assume to be is different to and separate 
from us, whereas, as empathy reveals, 'we' are part of, an aspect, of 'them' since ‘they’ are also 
finite, transient, emanations of wuxf. 


There is no abstract 'good' and ‘evil' here; no division or cleaving asunder of mvotc (physis). 
There is only us in harmony, in balance, with our nature, our @votc, or us not in harmony with our 
nature as an affecting and effecting, finite, transient, mortal, aspect of Life. If we are harmony - 


in balance with Life, with other life - we do not cause or contribute to or are not the genesis of 
suffering: we do not affect Life in a harmful way, and as | have intimated elsewhere love, 
compassion, humility, empathy, and honour, are a possible means whereby we, in harmony with 
our @votc, can avoid harming Life and its emanations, be such life our fellow human beings or 
the other life with which we share this planet." 


| went on to write that this 


“alternative ontology, derived from the culture of pathei-mathos, suggests that the answer to the 
question regarding the meaning of our existence is 

simply to be that which we are. To be in balance, in harmony, with Life; the balance that is love, 
compassion, humility, empathy, honour, tolerance, kindness, and wu-wei," 


with wu-wei a Taoist term 


"used in my philosophy of pathei-mathos to refer to a personal ‘letting-be' - a non-interference - 
deriving from humility and from a feeling, a Knowing, that an essential part of wisdom is 
cultivation of an interior personal balance and which cultivation requires acceptance that one 
must work with, or employ, things according to their nature, their @botc, for to do otherwise is 
incorrect, and inclines us toward, or is, being excessive - that is, toward the error, the unbalance, 
that is hubris, an error often manifest in personal arrogance, excessive personal pride, and 
insolence - that is, a disrespect for the numinous." 


All of which implies, with one important exception, non-violence. The exception being the matter of 
personal honour in the immediacy of the moment when an individual is confronted with someone or some 
many who are intent on harming or bullying that individual or someone or some others nearby. The 
person of honour would defend themselves, with force if necessary, as they would when defending those 
being harmed or bullied. 


Your writings about your philosophy have been described as making "inscrutably dense arguments." Is 
there a work of yours you would recommended for those interested in your philosophy of pathei-mathos? 
Finally what is your opinion of the book titled The Mystic Philosophy Of David Myatt, a third edition of 
which was published in 2021? 


A short introduction is my 2019 essay Physis and Being [12] with my 2022 text Numinosity, Denotata, 
Empathy, And The Hermetic Tradition providing a more detailed perspective. [13] The third edition of The 
Mystic Philosophy Of David Myatt [14] is a reasonably comprehensive overview. 


David Myatt 
May 2022 
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The Uncertitude Of Knowing 


An Interview With David Myatt 
Summer 2022 


Editorial Note: The interview was conducted and recorded by Rachael Stirling, on behalf of The Seven Oxonians, in 
England in early August 2022. 


Rachael Stirling: We have been perusing an archive of your writings as a Muslim {1} which in retrospect make 
fascinating reading because you presented Islam in a way it is not often presented in English in the societies of the 
modern West. 


Are you embarrassed that those writings are still so easily accessible given that you have moved on? 
DM: No, since they document an interesting and in terms of pathei-mathos an important ten years of my life. 


RS: Our three part question is in relation to exegesis and what you wrote about it in Exegesis and Translation: Some 
Personal Reflexions {2} and what you wrote years earlier, as a Muslim, in The Difference Between Eemaan and kufr, 


"in Islam, we have the best example of a human being - the Prophet, Muhammad (salla Allahu ‘alayhi wa 
Sallam) - to strive to emulate and follow, and which human example, when followed, produces in us a most 
noble, a most civilized, individual character. This best example, this noble and human way, is evident to us in 
Seerah, in Ahadith: in the Sunnah of the Prophet, Muhammad (salla Allahu ‘alayhi wa sallam) [...] 


The simple but profound truth about Al-Islam is that this Way of Life, this Deen, works: for Al-Quran and the 
Sunnah, when followed, produce, and have produced, noble, honourable, civilized human beings, and they, 
and the guidance of Shariah, produce, and have produced, the most noble, the most civilized, communities 
in human history. 


In essence, Al-Islam is the simple way of - the discovery of, the return to - Tawheed, which is to know, to feel, 
to remember, our correct relationship with and to Allah, our Creator and thus to know Allah as Allah 
Subhanahu wa Ta’ala is. This knowing of The Unity, The Oneness, of Allah Subhanahu wa Ta'ala is expressed 
in Kalimaah Tayyibah - La ilaaha illallaahu Muhammadur rasoolullaah - which itself forms the basis for 
Kalimaah Shahadah, the declaration that makes one a Muslim, and which re-affirms one's Islam: that simple 
submission to submit to and to only obey Allah Subhanahu wa Ta’ala and that knowing that Muhammad (salla 
Allahu ‘alayhi wa sallam) is the Prophet and Messenger of Allah, whose message, whose Allah-given 
revelation (Al-Quran) and whose life (Sunnah) are the guidelines, the means, by which we can return to, and 


know, Tawheed. 


This knowing of, this remembrance of, this feeling of, Tawheed is the basis for Eemaan, for that simple and 
total reliance on, and belief in and trust of, Allah Subhanahu wa Ta’ala." 


Would it be correct to suggest: i) that in many ways this echoes, with its mention of noble, civilized communities and 
its belief in trusting a person, what you wrote during your National Socialist years regarding Hitler and National 
Socialism; and (ii) that you believed you had discovered in Islam a means to creating a noble way of life as you 
formerly did in National Socialism; and (iii) that it was "the difficult question of exegesis" that began or at least 
contributed to your doubts about Islam? 


DM: To some extent, yes that is correct, since it was practical experience over many years of the human reality, 
manifest in those who adhered to, or believed in, or supported such weltanschauungen, that caused me to begin to 
reflect upon not only questions of various interpretations of texts and words but also on questions in regard to 
denotata, the fallible nature of humans in general, and how if not immediately then over causal Time most if not all 
denotata were the genesis of an opposite and thus of a dialectic. 


Thus, in regard to National Socialism my experience was of how my believed in version based on honour, loyalty and 
duty and thus as a manifestation of the numinous, was not the reality of perhaps a majority of persons who described 
themselves as National Socialists, and that even in the days of the Third Reich it had been so, mirroring as this seemed 
to do our propensity as human beings to in our majority so easily be or revert to being egoistical or materialistic when 
and if it suited us. 


With Islam, | initially apprehended it as different, as a better manifestation of the numinous, just as | did in regard to 
Catholicism when | became a Christian monk. But suffice to say that my Muslim adventures over a period of almost a 
decade not only disillusioned me but forced me to confront my own flawed character and lack of understanding. 


For it was not just that as an adult | was naively idealistic but also | did not understand the reality of what honour 
meant resulting in me both as a National Socialist and as a Muslim supporting and doing dishonourable deeds. 


Which realization and awareness of my own flawed character was not due to anything | did or due to the 
aforementioned intellectual questioning, but due to a personal circumstance which was both tragic and beyond my 
comprehension: the suicide in 2006 of my then fiancée. 


In the months following that tragedy such intellectual questioning became one of several means by which | saught to 
understand myself, the numinous, and honour, and thus that tragedy. 


RS: In relation to not understanding "the reality of what honour meant." In many of your Islamic writings you 
mentioned honour and in Honour Is From Allah Alone quoted a verse from the Koran: "Those who seek dignity and 
honour should know that they derive from Allah (alone)," 35:10. In the same article you quoted a Hadith from Sahih al- 
Bukhari (8: 56b) which translates as "the best among you are those who have the best manners and character." 


In your An Open Letter To Nick Griffin of the BNP - dated July 17th 2004 - you described honour as "a respect for 
others; a striving to be reasonable. Honour sets ethical limits to our behaviour - and prejudice, of whatever kind, is 
surely a negation of honour." 


How after that tragedy did you arrive, if indeed you did arrive, at what honour thereafter meant to you? 


DM: My fallible conclusion, some three years after that tragedy, was that | had previously, both as a National Socialist 
and as a Muslim, not considered honour as a denotatum; as a naming of some personal quality or personal virtue, such 
as dignity, grace, of good repute, which themselves are open to interpretation. In my National Socialist years | defined 
it by a written or aural code of personal behaviour such as described in the sixteenth century Booke of Honor and 
Armes. or by the modern one | included in my The Meaning of National-Socialism. {3} As a Muslim i considered it a gift 
from Allah and manifest in the life of the Prophet Muhammed as described in the Sunnah. 


What | very slowly came to appreciate was that every denotatum has implicit in it or developes - is by virtue of its 
physis the genesis of - a named opposite, another denotatum, resulting in a dialectic and thus has the potential for 
discord; a discord evident in exegesis but more often than not evident in conflict, verbal and physical, between 
individuals and groups of individuals. The result is as Heraclitus expressed it a cleaving of physis with Enantiodromia a 
bringing-back-together of what has been cleaved apart: 


tod 5€ Adyou TODS’ EdvtOG del AEOvVETOL yivovtat GvVOpwMol Kai MPdGGEV A akOVGAL Kal AKOVGAVTEG TO 
TOWTOV: YLVOHEVWV YAO MAVTWY KATA TOV Adyov TOVSE amtE(PoLoly EO(KAOL, TELDWHEVOL Kal EMEWV Kal ENYWV 
TOLOUTWV, OKO(WY EYW SiNyVEOUaL KATA MVOLV SLALPEWV EKAOTOV Kal PPATWV SkWC EXEL: TOUG 5E GAAOUG 
avOpwrouc AavOdveEt OKOoa EVENBEVTEC MoLODOLV, SKWOTIEM OKOOa EVSOVTEG ETMAAVOdVOVTAaAL (Fragment 1, 
Diels-Krantz) 


Tavta 6€ yivecOat ka’ EiuaouEvNy Kal Sta TAC Evavttobpoulac ApUdoOat Ta 6vtTa (Diogenes Laértius, ix. 
7) {4} 


My understanding came to be that Enantiodromia was, or rather should be understood and appreciated as, empathy; 


the wordless-knowing of empathy by which we could perceive the physis of beings, their wholeness, without the need 
for denotata and the discord that denotata was the genesis of. 


Given the personal horizon of empathy, the personal nature of empathy, {5} | considered that honour could not be 
understood by some supra-personal code or by reference to someone else be the reference to their life, their deeds, or 
their words. That it could not 


"be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing denotata, 
including an i6€a/et5oc, or an axiom (apy) or a Source (aittoc) for some 'revelation' or ideology or similar 
manifestations constructed by and dependent on appellation." {6} 


That is, | discovered that empathy is or can be the geniture of our Uncertitude Of Knowing as human beings and thus 
of that personal humility which during my Muslim years | had felt, through such things as Namaz, was a manifestation 
of the numinous. 


Honour thus became, for me, a personal matter: of being fair, reasonable, well-mannered, and aware of the numinous 
and thus of my own fallibility. 


RS: 
Hence your rejection of all extremism? 
DM: Yes. 


RS: Yet your many vociferous politically motivated opponents have not accepted that you have rejected extremism 
with many still considering you a neo-nazi. Does that bother you? 


DM: No. For judging by their deeds and words they live in a different world from the one | now inhabit or rather that | 
now perceive. My perceiveration is a very local and personal one; of my locality, of Nature and its local emanations; of 
my relatives and friends and my interactions with and concern for them. That other world beyond - or should that be 
those other worlds beyond - this local personal world no longer concern me given my plenitude of past mistakes, my 
past hubriatic suffering-causing interference, and my recently discovered Uncertitude Of Knowing. 


They, those opponents, in comparison seem to have that Certitude Of Knowing that | for many decades had, breeding 
as it did and does prejudice, intolerance, hatred, and discouraging as it did and does empathy, forgiveness, and a 
personal Uncertitude Of Knowing. 


RS: One of your politically motivated opponents recently claimed that "nothing in Myatt's sanitized autobiography 
[Myngath] should be taken too seriously," {7} while a few years ago another stated that he knew what was in the 
original draft of Myngath and knew what was removed in the published, 2013, version, stating that you thereby had 
tried to hide something. 


Would you care to comment? 


DM: The opinion or claim of someone - politically motivated or otherwise - is just their personal opinion or claim ata 
particular moment. The passing of causal Time - decades, centuries - often places such personal opinions and claims 
into context often because of some information having become revealed through scholarly research or otherwise, or 
because of the collapse of the society in which such a personal opinion or claim was propagated and believed by 
others. 


As for drafts of Myngath, so far as | remember the first drafts were made around 2010 while | was still in thrall to some 
causal abstractions and several years before | as a result of further personal and philosophical insights reformed my 
‘Numinous Way' into my weltanschauung of pathei-mathos. For such drafts were just drafts, and thus subject to 
revision. Furthermore, those early drafts are still publicly available through the medium of the Internet, so there is not 
and was not any hiding of anything. 


RS: In a ten page overview of your life, which overview contained some inaccuracies, {8} an academic last year wrote 
that you were "driven by a search for meaning and purpose, as well as an intellectual desire to find and create the all- 
encompassing and perfect political philosophy." 


Would you agree? 


DM: No, because during my National-Socialist decades | was driven by a somewhat fanatical desire to not only 
propagate what | then believed National-Socialism to be - an honourable, noble, way of life, a practical presencing of 
the numinous - but also to recruit people to that cause in the hope of creating a National-Socialist society in the land of 
my ancestors. Over those years | developed what | termed "ethical National-Socialism" and thus moved away from 
some of the policies and principles of the Third Reich such as the belief in the superiority of the Aryan race and the 
concepts of "eternal struggle" and of the "survival of the fittest" regarding them as incompatible with acting 
honourably. 


During my years as a Muslim | nurtured a similar desire to propagate what | then believed the Muslim way of life to be: 


which again was an honourable, noble, way of life, and a practical presencing of the numinous. 


There was thus no search for "meaning and purpose" because | foolishly believed | had already found a meaning and a 
purpose: for thirty years in National-Socialism and then for ten years in Islam. In 1998 | turned away from National- 
Socialism to Islam because during a decade (1988-1998) of foreign travels the culture, the Muslims, of the Muslim 
lands - and especially of Egypt - slowly, almost imperceptibly, impressed me as did, and perhaps more so, travels alone 
in the Sahara Desert where | wordlessly felt intimations of Being, of The Acausal, of The-Unity, of The One-The Only (to 
Ev), of The Monas (uovac) which 'acausal' Being Muslims called Allah and Christians called God. 


As for a "perfect political philosophy", | never believed my ethical National-Socialism - my development of Hitler's 
National Socialism - was perfect, and as a Muslim rejected the very notion of politics, writing in The Knowledge of 
Islam, 


"Siyasah is defined as the application of the Quran and Sunnah in the world: the means whereby Muslims can 
live in a community according to the command of Allah [...] 


It must be understood that siyasah neither means nor implies ‘politics’. Politics is a kaffir term which 
expresses or manifests the concealment of The Unity, which Unity is the essence of Islam. To understand 
Islam, and the Islamic apprehension - and in particular how Islam can be applied in the world - is to consider 
Islam in Islamic terms only. To apply something like 'politics' to Islam and speak and write about ‘Islamic 
politics’ is a fundamental mistake which constitutes imitation of the kuffar. Why? Because such words and 
terms, of the kuffar, are always referred back to kaffir ideas and concepts - just as ‘politics’ is referred back to 
the polis of Ancient Greece, and 'State' to Aristotle, Plato, Marx and others. This is, in effect, causal - 
historical - reductionism which is completely at odds with the acausal revelation of Islam. It is also a making 
profane that which is sacred: divorcing the Divinity from the practical application of Islam. It is exchanging 
knowledge for Jahiliyyah [...] 


In effect, siyasah is sacred: it belongs to, and manifests, what is sacred, divine. This is in complete and utter 
contrast to the temporal, profane - and lower - nature of kaffir politics." 


It could be argued that since that personal tragedy in 2006 | have been 'driven' by a desire to understand both my 
extremist past and extremism, as well as by a desire to apprehend the numinous and how, sans denotata, it is and has 
been and can be presenced to we human beings. 


RS: Do you intend to write anything else about your life or your philosophy of pathei-mathos? 


DM: Answering a similar question almost ten years ago | replied in the negative and yet went on to write an awful lot 
more. The honest answer is that currently | do not intend to, but one never knows what circumstances may conspire to 
bring about a perhaps vainglorious desire to pontificate some more. 


RS: What is your view of Islam now? 


DM: As explained in several of my post-2012 writings, | still consider Islam and Christianity as manifesting both now 
and in the past aspects of the numinous especially in relation to expiation and such awareness of the numinous as can 
bring and nurture a necessary personal humility. 


But since both rely on revelation through words, chiefly written but sometimes aural, and both have sometimes been 
interpreted by some or by many in such a harsh way as has caused and contributed to the suffering of other human 
beings, then | as a result of my pathei-mathos and of a study of what | have termed the human culture of pathei- 
mathos, cannot and do not personally believe in or support them. For given such a reliance on words, on denotata, 
they can and possibly will be interpreted in a harsh way in the future by others. 


RS: Is your own answer, your philosophy of pathei-mathos, suitable to or applicable to others? 


DM: No, for it is not a supra-personal philosophy nor a way of life which might be suitable for others but only the fallible 
conclusions | have derived from striving to understand and admit my many mistakes and from the learning that, 
sometimes against my will, | acquired or believe | have acquired from diverse, sometimes extreme, experiences. 


RS: How would you summarize what you have learned? 


DM: As an appreciation of empathy, honour, humility, and compassion as personal virtues which we as individuals 
strive to live by; as an understanding of the need to not interfere in non-personal matters; and as being non-violent 
with the one and the only exception that necessitated by personal honour when we personally or our family or 
someone nearby are confronted in the immediacy of the moment by someone or by some others intent on doing harm 
or demanding we submit to their demands. 


In such circumstances personal honour means that we without hesitation oppose them and fight and if circumstances 
require it use lethal force. 


RS: Which surely means that you and perhaps your family are trained to defend yourselves with lethal force if 
necessary? 


DM: Yes indeed. 
RS: Which all seems to me to be a very pagan way of living. Would you agree? 
DM: Depending on how one defines 'pagan' of course! 


RS: | mean concern for and prepared to and trained to defend one's kith and kin, and having a local, a community, 
perspective as in olden times in England of one's village and the small personally known community dwelling there and 
on nearby land. 


DM: In that sense, yes it is somewhat pagan. Which pagan weltanschauungen seems to me to have over causal Time 
been replaced by many and various other weltanschauungen derived from and reliant on denotata. In the form of, for 
example, the idea of some supra-local entity - a region, then a "nation", ruled by some usually male potentate whose 
governance was enforced by coercion, threat of imprisonment, and ultimately violence; and then in the form of the 
idea of a religion - in the Isles of Britain, Christianity, whose representatives were often in league with that regional or 
national potentate, hence inscriptions such as Dei Gratia Rex Angliz on coinage. 


RS: How do you view the current situation not only in England, the land of your ancestors, but worldwide and does your 
weltanschauung of pathei-mathos inform your view? 


DM: My view is somewhat coloured by - perhaps | should have said informed by - my decades of rural living and 
working outdoors on farms and as a gardener, rather than by anything philosophical. 


Perhaps a poem - one of my many "manically-depressed", "self-indulgent" poems, as one of my many political 
opponents once described them some years ago - may better express what such living and working have meant to me: 


So this is Peace: 
As the Sun of warm November 
Warms and the grass grows with such mildness. 


No strife, here; 

No place beyond this place 

As Farm meets meadow field 

And | upon some hessian sack sit, write 
To hear some distant calls from hedged-in sheep: 
No breeze 

To stir the fallen leaves 

That lie among the seeds, there 

Where the old Oak towers, shading fence 
From Sun 

And the pond is hazed with midges. 


So this is peace, found 

Where dew persists, 

Flies feed to preen to rest 

And two Robins call from among that tangled brambled 
Bush 

Whose berries - unplucked, ripened - rot, 

While the Fox-worn trail wobbles 

Snaking 

Through three fields. 


So, the silent Buzzard soars 
To shade me briefly: 
No haste, worry, nor Hubris, here 


Where there is much sadness, leaving 
As the damp field-mists of morning 
Have given way 

To Sun 


A way of life, rural places, changed and changing: and for what and why? In some ways my weltanschauung of pathei- 
mathos is my answer: a way to live without the hubris of human-manufactured urban-centric supra-personal causal 
abstractions; a way where the natural balance that is presenced through empathy and honour is an intimation of the 
numinous; and where there is an ancestral peace found, wordlessly treasured, and passed-on to the next generation. 


RS: You expressed such sentiments in a letter - more of a missive - that you sent to me over a decade ago when you 
left that farm having had to seek work elsewhere. Which reading of that letter might be, if you agree, a fitting end to 
this interview. 


DM: Agreed. But it will most probably be described as one of my "manically-depressed", "self-indulgent", missives! 


RS: 


"Work, in a small industrial concern; manual work with days spent indoors where the only light is from a 
multitude of bright fluorescent tubes and where the tedium of long hours is relieved only by a short morning 
break and one half unpaid hour for lunch when | sit, hedged-in by walls, in the small back yard on an old box 
upon broken concrete surrounded by broken glass; by old, smashed bricks; by patches of oil, and the detritus 
of such an urban place. Some sky - but not much - is visible over and above the roof and walls and vents, and 
nothing natural lives or even exists here: no tree, no bush, no flowers, not any weeds. No sound of birds - 
only noise, from the unceasing machines; from the lorries and vans which arrive and depart nearby, 
disgorging and receiving their goods. No peace; certainly no Numen of Nature. 


There is only the incessant unnatural rhythm of industrial life, of factory toil - a card to be stamped by a 
clock: in, out, even for lunch. And, at days end, | - tired as the others - slope off and out into the nearby 
street where no one, passing, says "hello!" or greets me as almost always they did in those small villages of 
England where | have mostly lived. No, no greeting here; not even any eye-contact, held. For this is urban life 
where humans are shunted to shuffle encased in their worries, their inner worlds, and where traffic gluts 
streets. Nowhere here the calm, measured, quiet of that life, rural, where Time is what it is. Instead, there is 
abstraction, measuring out our lives as the clear water from a leaking tank seeps out, to the dirty ground, 
drop by drop by drop; drip drip dripping away, clean water to dirty ground... So | am once again adrift; not 
lost but far, far from home and measuring out my days until, sufficient money saved, | can return to the 
source of my belonging: there, where such dreams in such quiet places as may bring the Numen back to me. 


Yet here, in this place of work, people rush to compete as if such swift toil was a badge of pride; thus do they 
scamper, to complete abstractly-imposed tasks; for profits, and ego, must be made, saved. Thus do we toil - 
SO many slaves, en-slaved, needing but not-needing the pittance to live such a life as lives among the urban 
clutter, the smallness, the meanness and the sprawl. But I, | have seen the sky and hold here in my being 
such visions as bring the Earth to earth - dust to dust, and life to Life: one world, one planet, one dimension, 
among so many. Nowhere for so many in day or night that sigh when we close our eyes to feel the oboe 
d'amore of one slow movement of one piece by JS Bach, bringing thus such quiet tears of empathy as 
connect us, one human life, to other human lives beyond the-words the-abstractions - and thus take us out, 
out, out into the being, the Numen, of Nature. There is then in such a moment that sacred precious meaning 
which cramped urban living, and traffic, has, these days, defiled. 


No beauty, here, no song to the sanctity of Life - except, perhaps, fleetingly glimpsed in her eyes, face, as 
she, the young blonde-haired Polish worker, smiles. Four, five times - more - this week we have looked into 
each other's eyes as she, I, smiled, touched-but-not-touched, in wordless greeting. Then, such humanity 
over, we return to our tasks - I, to lift, move, heavy laden objects; she, to her machine. But she is there, in 
the background, as she works with her sister - quietly, stoically, both toiling as they toil: hard, grafting, as if 
inured to such a way of life. So they keep their own company - with few words between them; few for others, 
for they have "little english" and at lunch sit together beside the machine that steals their day, gazing ahead 
while they eat their meagre food perhaps enwrapped in dreams which are their dreams, bringing perchance 
some glimmer of hope among the stark noisey brightly-lit bleakness. 


This life is grim, grim grim, only saved by such an intimation. No insects, outside, as | sit here, scribbling - 
except: a few ants, and | gasp-in lungfulls of the cleaner outside air; only a few ants, dithering, backwards, 
forwards, over the detritus, as if lost. Toiling, grafting, working - untouched, it seems, by that knowing of Life 
which a knowing of death may bring. 


Such are we here, slaves of a modern life - sure, such toil could bring me the security of some settled home; 
warmth enough, from fire, to ease the pains that seep now into olding flesh and bones; food enough to keep 
me well; walls and roof enough to keep clothes dry from rain and turn a chilling wind, away; perhaps another 
companion-bestfriend-wife... But such a price, to pay: too high a price, it seems, for freedom, Numen, lost. 


No time, here - then - to watch the Sun rise on a clear day; no time here - then - to catch the growing Dawn 
Chorus as it grows, week by week from early to late and later Spring. Nowhere to wander watching clouds 
form and shade to move as they are moved. No stream to watch as sunlight filters and fractures and water 
ripples, singing a wordless song. No sounds of an English Summer - flies, darting aimless and aimed; bees, 
seeking; birds, warning, calling, sparring; no wind breezing as it breezes among tree, hedge, reed, grass and 
Autumn's late leaf-litter... No natural Time to stand dreaming or sitting as the day passes in moments of 
memory. No natural Time, of Nature - only that unsettling abstract time of clocking-in-clocks, measuring out 
the seconds to our death. No, no natural Time, here: only the unnatural unnecessary one of which adds one 
hour to herald so-called "Summer time" - for even when I, toiling hard during years on Farms, planted, in 
Spring, or harvested in Autumn - weather-permitting - such "government time" made no difference: work 
began with Sunrise, to finish, weather-permitting, as the Sun began to set, for thus we followed there in that, 
our almost vanished world, a different Time to the time of some rootless traffic-fume-filled city. 


Yes, freedom is hard, while savings dry and boots are worn as one walks, alone, with that walking that tries to 
measure out the now almost forgotten pace of a rural life and a rural way of living, bringing back as such 
slow rhythm and quietness does that connexion to presence the Numen without and within. Yes, freedom is 
hard while too much toil for another, in the wrong place, lasts." {9} 


{1} The archive is at https://web.archive.org/web/20101111104858/http://www.davidmyatt.info/ [Accessed August 
2022] 


{2} Myatt wrote: 


"The original message of a revelation or of a spiritual way often seems to become obscured or somehow gets 
lost over centuries. A loss or obscuration party due to the reliance on revealed or given texts; partly due to 
divergent interpretations of such texts, with some interpretations accepted or rejected by those assuming or 
vested with a religious authority; and partly due to a reliance, by many of the faithful, on translations of such 
texts." https://davidmyatt.files.wordpress.com/2013/04/exegesis-and-translation-partsone-two.pdf 


{3} Included in Selected National Socialist Writings Of David Myatt, https://archive.org/download/myatt-selected-ns- 
writings1/myatt-selected-ns-writings1.pdf 


{4} Myatt's somewhat idiosyncratic translations of these fragments of Heraclitus are: 


(a) Fragment 1: 


"Although this naming and expression [which | explain] exists, human beings tend to ignore it, both before 
and after they have become aware of it. Yet even though, regarding such naming and expression, | have 
revealed details of how Physis has been cleaved asunder, some human beings are inexperienced concerning 
it, fumbling about with words and deeds, just as other human beings, be they interested or just forgetful, are 
unaware of what they have done." 


Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-fragment-1/ 
(b) Diogenes Laértius ix. 7 in context: 


EK TIUPOG TA MAVTA OUVEOTAVAL 

cic TOOTO AVAADEDBAaL 

Tavta 6€ yivecOat kad’ EiluaouEvNy Kal Sta TAC EvavttoSpoulac ApydoOal TA 6vTA 
Kal TaVTA WoXOv elvat kal Satudvwv NAHEN 


"The foundation/base/essence of all beings [ ‘things’ ] is tupdc [pyros] to which they return, with all [of them] 
by genesis appropriately apportioned [Separated into portions] to be bound together again by enantiodromia, 
and all filled/suffused/vivified with/by woxf and Deemons." 


Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-and-enantiodromia/ 
{5} In his 2015 essay Personal Reflexions On Some Metaphysical Questions, Myatt wrote: 


"The ‘local horizon of empathy' is a natural consequence of my understanding of empathy as a human 
faculty, albeit a faculty that is still quite underdeveloped. For what empathy provides - or can provide - is a 
very personal wordless knowing in the immediacy-of-the-living-moment. Thus empathy inclines us as 
individuals to appreciate that what is beyond the purveu of our empathy - beyond our personal empathic 
knowing of others, beyond our knowledge and our experience, beyond the limited (local) range of our 
empathy and that personal (local) knowledge of ourselves which pathei-mathos reveals - is something we 
rationally, we humbly, accept we do not know and so cannot judge or form a reasonable, a fair, a balanced, 
opinion about. For empathy, like pathei-mathos, lives within us; manifesting, as both empathy and pathei- 
mathos do, the always limited nature, the horizon, of our own knowledge and understanding." 


The essay is included in Sarigthersa, https://davidmyatt.files.wordpress.com/2015/08/dwmyatt-sarigthersa-v7.pdf 
[Accessed August 2022] 


{6} Numinosity, Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.wordpress.com/2022/03 
/17/numinosity-denotata-empathy-and-the-hermetic-tradition/ [Accessed August 2022] 


{7} For those of a rational disposition who are inclined to judge matters and individuals for themselves, Myatt's 
autobiography Myngath is available at: https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 
[Accessed August 2022] 


{8} Koehler, Daniel. From Traitor to Zealot: Exploring the Phenomenon of Side-Switching in Extremism and Terrorism. 
Cambridge University Press, 2021. pp.153-163. 


One inaccuracy among several is that Koehler (p.161) confuses Myatt's fiancée Fran - who committed suicide in 2006 - 
with Myatt's second wife, Sue, who died of cancer in 1993. Some years after Sue's death Myatt re-married and lived 
with his third wife near Malvern - in a detached village house, where he was filmed nearby by BBC Panorama in 2000 - 
until he left that village some months after that filming to move alone to Shropshire to live on a farm. He met Fran 


several years after that move to Shropshire where he had previously lived from the late 1970s to 1994. 


{9} | have retained, at his request, Myatt's idiosyncratic punctuation and spelling. Myatt's use of the term 'numen' 
deserves some explanation. He uses it several times in his translations of tracts from the Corpus Hermeticum, 
particularly in tract Ill, le@e6¢ Adéyoc, were he writes in his commentary: 


"the meaning of 'numen' here being expressed by what follows: "numinal and of numinal physis", where by 
numinal - in this tep6c¢ Adyoc - is Meant divine not in the specific sense of a monotheistic and Biblical (a 
masculous) God but in the more general sense of pertaining to a deity or deities, male or female, as ina 
paganus (and not necessarily patriarchal) polytheism." Corpus Hermeticum: Eight Tractates, 
https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


In his scholarly essay A Note Concerning O€t6tN¢ - https://davidmyatt.wordpress.com/2018/03/28/a-note-concerning- 
8eLdtn<c/ - he places it in relation to 8etoc and the Greek text of Romans, 1.20. 
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Denotata, Physis, And Pathei-Mathos 


Part One 
Misunderstanding Denotata In Myatt's Philosophy Of Pathei-Mathos 


A Particular Perceiveration 


A certain misunderstanding of David Myatt's weltanschauung of Pathei-Mathos seems to have arisen based on Myatt's 
use of terms such as acausal, abstractions, and denotatum {1} which does not seem to take into account matters such 
as the following: 


1. That Myatt's weltanschauung was developed and refined over a period of some years (c.2011-2017) and was based 
primarily on his outré experiences over some four decades, which refinement led him to write in 2022 that 


"my weltanschauung is just my weltanschauung; representing my attempt to apprehend the physis of human 
beings; to understand the causes of suffering and how suffering can be alleviated; and understand the 
nature of the numinous and what it means and meant, and thus whether the numinous is embodied in theos, 
however understood, or in human virtues such as compassion, empathy and honour which thus might 
obviate the need for a belief in something supra-personal be that theos or some -ism or some -ology." {2} 


In effect, his weltanschauung of Pathei-Mathos is a mystical perceiveration and not an academic philosophy. {3} 


2. That his classification of his insights using terminology such as ontology, epistemology, and ethics - as in for 
example his statement that "the ontology of beings [...] is often obscured by denotatum and by abstractions, both of 
which conceal physis" {4} - is only a temporary guide for readers since his focus is primarily on empathy and pathei- 
mathos as a means to knowing, both of which are personal, of the immediate moment, and which knowing, as he 
writes many times, cannot be extracted out from that personal experiencing to form the basis for anything supra- 
personal be it a denotata or some -ism or some -ology. {5} 


That is, ontology itself is an abstraction, a denotatum, which empathy and pathei-mathos take us beyond. In this 
respect a simile might be Wittgenstein's ‘ladder’. 


3. That what applies to terminology such as ontology applies to his use of the acausal and his division of our physis, 
following his understanding of the Corpus Hermeticum, into masculous and muliebral. That they are also useful 
denotata to explain what is as it now is and has been but are ultimately discarded by the wordless knowing of empathy 
and pathei-mathos. 


4. That his comparisons and examples derived from ancient Greek texts and philosophy - most of which he cites in 
Greek and provides his own translations - are of the insights of some others with which he finds some correlation with 
his own insights, eschewing as he does in his iconoclasm and resonance with Greco-Roman culture the modern 
practice in academia of citing works by philosophers of the past few centuries and more recent texts by academics. 


The Mysticism Of Mr Myatt 


The statement by Myatt, quoted above, that his weltanschauung is his 


"attempt to apprehend the physis of human beings; to understand the causes of suffering and how suffering 
can be alleviated; and understand the nature of the numinous and what it means and meant, and thus 
whether the numinous is embodied in theos, however understood, or in human virtues such as compassion, 
empathy and honour which thus might obviate the need for a belief in something supra-personal be that 
theos or some -ism or some -ology," {2} 


is a succinct description of his mysticism; that is, of his personal perceiveration of what is conventionally termed 
‘Reality’, of Being and of beings. Which perceiveration is of the numinous capable of apprehension, sans denotata, by 
means of empathy and pathei-mathos, obviating the need for theos (a supreme divinity) and for theoi (the divinities of 
various ancient religions, pagan and otherwise) and obviating the need for not only ideologies of whatever kind but for 
religions such as Christianity, Judaism, Islam and Buddhism which rely on the interpretation, the exegesis, of some text 
or texts. {6} 


For Myatt, this apprehension of the numinous is manifest in the personal behaviour of individuals through the 
compassion, humility, and tolerance born of empathy and through the fairness, the reasonableness, of personal 
honour. 


As noted in Conspectus of The Philosophy of Pathei-Mathos, empathy: 


"inclines a person toward certain virtues; toward a particular type of personal character; and disinclines them 
toward doing what is bad, what is unfair; what is harsh and unfeeling; what intentionally causes or 


contributes to suffering. For empathy enables us to directly perceive, to sense, the @botc (the physis, the 
nature or character) of human beings and other living beings, involving as empathy does a translocation of 
ourselves and thus a knowing-of another living-being as that living-being is, without presumptions and sans 
all ideations, all projections." [My emphasis] {7} 


Furthermore, empathy is inextricably linked to pathei-mathos {8} and that there is what Myatt terms a ‘local horizon' 
to empathy: 


"The ‘local horizon of empathy’ is a natural consequence of my understanding of empathy as a human 
faculty, albeit a faculty that is still quite underdeveloped. For what empathy provides - or can provide - is a 
very personal wordless knowing in the immediacy-of-the-living-moment. Thus empathy inclines us as 
individuals to appreciate that what is beyond the purveu {9} of our empathy - beyond our personal empathic 
knowing of others, beyond our knowledge and our experience, beyond the limited (local) range of our 
empathy and that personal (local) knowledge of ourselves which pathei-mathos reveals - is something we 
rationally, we humbly, accept we do not know and so cannot judge or form a reasonable, a fair, a balanced, 
opinion about. For empathy, like pathei-mathos, lives within us; manifesting, as both empathy and pathei- 
mathos do, the always limited nature, the horizon, of our own knowledge and understanding." {10} 


"[a]s a personal human faculty empathy has a personal horizon and thus cannot be extrapolated from such a 
personal knowing into some-thing supra-personal be this some-thing denotata, including an i5€q/ei6oc, or an 
axiom (apxn) or a source (aitioc) for some ‘revelation’ or ideology or similar manifestations constructed by 
and dependent on appellation." {11} 


In regard to the numinous Myatt writes: 


"In contrast to Otto et al, my understanding of the numinous is that it is primarily a perceiveration, not a 
personal emotion or feeling, not a mysterium, and not an idea in the sense of Plato's ciS0c¢ and thus is not 
similar to Kant's concept of a priori. As a perceiveration, while it includes an apprehension of what is often 
referred to as 'the divine’, 'the holy’ - and sometimes thus is an apprehension of theos or theoi - it is not 
limited to such apprehensions, since as in the past it is often an intimation of, an intuition concerning, the 
natural balance of wuyn; a balance which bBptc upsets. This natural balance - our being as human beings - is 
or can be manifest to us in or by what is harmonious, or what reminds us of what is harmonious and 
beautiful." {12} 


Which brings us to what seems to be a neglected aspect of his weltanschauung: the natural balance, harmony, 
gouovin, for which he often uses the Taoist-derived term wu-wei which he defines as being "used in my philosophy of 
pathei-mathos to refer to a personal 'letting-be’ - a non-interference - deriving from humility." {13} That is, from the 
humility revealed by empathy. 


His 2018 essay Towards Understanding Ancestral Culture elaborates on this notion of balance where he provides an 
example not only from Ancient Greece but from Tractate IV:2 of the Corpus Hermeticum, and from Ficini's De Vita 
Coelitus Comparanda, written in Latin and published in 1489, 


"Correctly understood, Atkn - and d5ikn in general - represents the natural and the necessary balance 
manifest in @oyuovin (harmony) and thus not only in tO kaAdv (the beautiful) but also in the Cosmic Order, 
KOoUOG, with ourselves as human beings (at least when unaffected by hubris) a microcosmic re-presentation 
of such balance, KOouov 5€ Belov OWUATOS KATETEWWE TOV AVOPWTOV. A sentiment re-expressed centuries 
later by Marsilii Ficini: QUomodo per inferiora superioribus exposita deducantur superiora, et per mundanas 
materias mundana potissimum dona, ‘How, when what is lower is touched by what is higher, the higher is 
cosmically presenced therein and thus gifted because cosmically aligned’. 


This understanding and appreciation of apyov(n and of Kdouoc and of ourselves as a microcosm is perhaps 
most evident in the Greek phrase kaAdc kaya86c, describing as it does those who are balanced within 
themselves, who - manifesting TO KaAdv and TO aya8ov - comport themselves in a gentlemanly or lady-like 
manner." {14} 


Which ancient notion of KaAdc Kaxya86c he mentions in his two 2017 monographs Classical Paganism And The Christian 
Ethos and Tu Es Diaboli lanua {15} and which comportment succinctly describes how his weltanschauung could be 
manifest in the world. 


Gentlemanly And Lady-like Behaviour 


As described earlier, Myatt's mystical apprehension of the numinous is manifest in the personal behaviour of 
individuals and this behaviour amounts to an individual comporting themselves in a gentlemanly or lady-like manner; a 
comportment which has a long history in European culture from the idealized medieval chivalry of Morte Arthure to 
fictional Regency characters such as Mr Darcy, Elizabeth Bennet, Colonel Brandon, and Elinor Dashwood, to the 1940s 
Clive Wynne-Candy and Theo Kretschmar-Schuldorff. 


In his 2014 essay The Consolation Of A Viator, Myatt indirectly references the character of Mr Darcy: 


"For most of my life - and to paraphrase what someone once wrote - | have been a selfish being, prideful and 
conceited, and would still be so were it not for the suicide of a woman | loved." {16} 


In the final paragraph of his autobiography Myngath he concludes that "a shared, a loyal, love between two people is 
the most beautiful, the most numinous, the most valuable thing of all." {17} 


Such personal sentiments ground, and in my view express the essence of, his weltanschauung and have apparently 
been somewhat neglected in discussions of Myatt's 'philosophy' of pathei-mathos. For it is not an academic philosophy 
divorced from the realities of human life but the life-experience of someone who, learning from both diverse 
experiences and decades of scholarly study, has distilled that learning into the understanding that in order to presence 
the numinous we do not need religions or any -ism or -ology or abstractions but have only to behave in a certain 
cultured way: with manners, fairness, honour, humility, and compassion. 


Which attributes of personal character are, to use Myatt's term, descriptors not abstractions: 


"A descriptor is a word, a term, used to describe some-thing which exists and which is personally observed, 
or is discovered, by means of our senses (including the faculty of empathy)." {13} 


Hence why Myatt aptly describes his 'philosophy' as a "mystical individualistic numinous way," and as "the way of 
striving to cultivate, striving to live by, the virtues of humility, empathy, compassion, honour, non-interference, and 
self-restraint. A very individual way..." {18} 


Morena Kapiris 
June 2022 
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{1} It should be noted that in many of his writings Myatt often idiosyncratically uses denotatum as an Anglicized term 
for both singular and plural instances. However, | shall use denotata for the plural and denotatum for the singular. 


{2} Some Questions For DWM, 2022, https://davidmyatt.files.wordpress.com/2022/05/dwm-questions-may-22.pdf 


{3} We have appropriated the term 'perceiveration' from Myatt's translations of and commentaries on tractates of the 
Corpus Hermeticum where he explains that he uses it to translate the Greek term vouc in place of the conventional 
translation 'mind', explaining his reasons in his article Concerning aya@6c and vooc in the Corpus Hermeticum - 
https://davidmyatt.wordpress.com/2017/03/24/concerning-aya86c-and-vobc-in-the-corpus-hermeticum/ - and in his 
commentary on v.2 of the Poemandres tractate where he describes perceiverance as: 


"a particular type of astute awareness, as of one's surroundings, of one's self, and as in understanding 
(‘reading’) a situation often in an instinctive way. Thus, what is not meant is some-thing termed 'mind'’ (or 
some faculty thereof), distinguished as this abstract 'thing' termed 'mind' has often been from another entity 
termed the body." https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


{4} Towards Understanding Physis. Included as an appendix in The Numinous Way of Pathei-Mathos, fifth edition, 
2018, https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{5} See for example Some Questions For DWM 2014, included in One Vagabond In Exile From The Gods, 2014, 
https://davidmyatt.files.wordpress.com/2014/10/one-vagabond-pathei-mathos.pdf 


{6} In many of his writings Myatt has explained that the need for and practice of exegesis leads to suffering through 
reliance on a particular interpretation and through the conflict of competing interpretations which can lead to 
accusations of 'heresy'. See for example (i) the 2017 text The Way Of Jesus of Nazareth: A Question Of Hermeneutics? 
https://davidmyatt.wordpress.com/2017/09/30/the-way-of-jesus-of-nazareth/ and (ii) the 2019 text Two Metaphysical 
Contradictions Of The Modern West which is included in his text In Defence Of The Roman Catholic Church, 
https://davidmyatt.files.wordpress.com/2019/02/in-defence-rc-1.pdf 


In his 2018 essay From Mythoi To Empathy - included as an appendix in The Numinous Way of Pathei-Mathos, fifth 
edition - he wrote that the local horizon of empathy 


"and the fact that empathy is a human faculty mean that the apprehension is wordless and personal and 
cannot be extrapolated beyond, or abstracted out from, the individual without losing some or all of its 
numinosity since the process of denotatum - of abstraction - devolves around the meanings assigned to 
words, terms, and names, and which meanings can and do vary over causal time and may be 
(mis)interpreted by others often on the basis of some idea, or theory, or on some comparative exegesis. It 
therefore follows that the numinous cannot be codified and that numinosity cannot be adequately, fully, 
presenced by anything doctrinal or which is organized beyond a small, a localized, and thus personal level; 
and that all such a supra-local organization can ever hope to do at best is provide a fallible intimation of the 
numinous, or perhaps some practical means to help others toward individually apprehending the numinous 
for themselves." https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{7} included in The Numinous Way of Pathei-Mathos, fifth edition, op.cit. 


{8} The Mystic Philosophy Of David Myatt, third edition, 2021, p.5. https://davidmyatt.files.wordpress.com/2021/09 
/myatt-philosophy-third-edition.pdf 


In his Some Questions For DWM, 2022, Myatt writes that the third edition of The Mystic Philosophy provides "a 
reasonably comprehensive overview" of his weltanschauung. 


{9} As often, Myatt uses an alternative spelling: here purveu (from Middle English) instead of the now conventional 
‘purview'. See On Idiosyncratic Capitalization and Spelling, https://davidmyatt.wordpress.com/on-idiosyncratic- 
capitalization-and-spelling/ 


{10} Included in Sarigthersa, https://davidmyatt.files.wordpress.com/2015/08/dwmyatt-sarigthersa-v7.pdf 


{11} Numinosity, Denotata, Empathy, And The Hermetic Tradition, 2022, https://davidmyatt.wordpress.com/2022/03 
/17/numinosity-denotata-empathy-and-the-hermetic-tradition/ 


{12} From Mythoi To Empathy, 2018. Included as an appendix in The Numinous Way of Pathei-Mathos, fifth edition, 
2018, https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{13} Vocabulary of the Philosophy of Pathei-Mathos, in The Numinous Way of Pathei-Mathos, op.cit. 


{14} The essay is included as an appendix in The Numinous Way of Pathei-Mathos, op.cit. Myatt translates the 
quotation from Tractate IV:2 of the Corpus Hermeticum as "A cosmos of the divine body sent down as human beings," 
writing in his commentary: 


"That is, human beings re-present, presence, the ‘divine body' and are, of themselves, a reflection of the 
cosmic order itself. This, and the preceding line, express a fundamental part of ancient and Renaissance 
hermeticism: human beings as a microcosm of the cosmic order and the divine." Corpus Hermeticum: Eight 
Tractates, https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


{15} (i) Classical Paganism And The Christian Ethos, https://davidmyatt.files.wordpress.com/2018/03/classical- 
paganism-v2-print.pdf (ii) Tu Es Diaboli lanua, https://davidmyatt. files. wordpress.com/2018/03/tua-es-diaboli-ianua. pdf 


{16} The essay is included in One Vagabond In Exile From The Gods, https://davidmyatt.files.wordpress.com/2014/10 
/one-vagabond-pathei-mathos.pdf 


{17} Myngath, 2013, https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 


{18} In Defence Of The Roman Catholic Church, https://davidmyatt.files.wordpress.com/2019/02/in-defence-rc-1.pdf 
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The Urban Tale Of Myatt And Long 


David Myatt, 2005 


There is a modern urban tale that David Myatt is not only ‘Anton Long' of Order of Nine Angles (O9A, ONA) fame but 
also founded the OYA in the 1970s and was its leader for many decades. 


In over forty years no one has provided any evidential facts (evidence acceptable in a Court of Law) that prove that 
Myatt is Long or that he founded and led the O9A. Myatt himself has consistently denied - on his word of honour - 
being ‘Anton Long' and founding the O9A. 


Evidential facts in this case include evidence from primary sources, such as documents which forensic linguistics (for 
example) suggest Myatt may have written ! or which Myatt under caution admitted to writing; a confession or signed 
statement by Myatt; sworn testimony by witnesses who are available for cross-examination; forensically verified 
video/audio recordings of Myatt admitting to being Long and/or of having founded the O9A; and so on. 


Lacking such evidential facts, those who believe this urban tale usually do so on the basis of one or more of the 
following: (i) the fallacy of ad populum, claiming it is "self-evident" because so many others believe it; (ii) the fallacy of 
argumentum ad verecundiam - appeal to authority - because others including the media, some academics and 
journalists and political activists and politicians have said or written that he is Long and did found the O9A,; (iii) 
hearsay; and (iv) the fallacy of Incomplete Evidence - also Known as the fallacy of suppressed evidence - when 
material concerning or assumptions about a particular matter are selected and presented to support a particular 
argument or conclusion while other material or assumptions which do not support, which contradict, the chosen 
argument or conclusion are withheld or not discussed. Thus, selective evidence and/or selective argument are 
employed in order to 'prove’ a particular point, with such selectively being deliberate, or the result of fallacious 
reasoning or the result of unscholarly research because secondary and tertiary sources rather than primary sources are 
used. 


In the matter of argumentum ad verecundiam, the most cited authorities are: (i) the book Black Sun: Aryan Cults, 
Esoteric Nazism and the Politics of Identity published in 2001 and written by Nicholas Goodrick-Clarke 2; (ii) a 2009 MA 
thesis titled Political Esotericism & the convergence of Radical Islam, Satanism and National Socialism in the Order of 
the Nine Angles; written by Jacob Senholt, a revised version was published as a chapter in the 2012 book The Devil's 
Party - Satanism in Modernity; 3 (iii) a chapter in a 2016 book by Massimo Introvigne titled Satanism: A Social History; 4 
(iv) a 1998 article titled The Most Evil Nazi in Britain in the antifascist Searchlight magazine; (v) a recorded 1998 
interview with Myatt by an antifascist employed by the publisher of the Searchlight magazine; and (vi) the article about 
Myatt in the internet encyclopedia known as Wikipedia. 


We shall examine each of these ‘authorities’. 
° Goodrick-Clarke 


His identification of Myatt as 'Anton Long' is solely based on his claim that Myatt was the author of a typewritten 
manuscript titled Diablerie, Revelations of a Satanist a copy of which is in the British Library. He provides no evidence, 
no sources, for this claim of his, or for his other claims such as that "the ONA was founded by David Myatt" and that 
Myatt was "a long time devotee of satanism." 


Goodrick-Clarke also failed to research and provide any documentary evidence from primary sources regarding Myatt's 
life so that it could be compared to the life described in the Diablerie manuscript; failed to ask Myatt himself about the 
manuscript - which Myatt had denounced as a forgery - and in addition makes several factual errors including the year 
of Myatt's birth, the year he first met Colin Jordan, and that Myatt's two terms of imprisonment were both for six 
months. He also failed to mention relevant facts such as Myatt's 1970s arrest by the Yorkshire Regional Crime Squad 
and Myatt's subsequent criminal trial and conviction for organizing and leading a gang of thieves. 


Goodrick-Clarke therefore presents only his personal opinion and thus his book does not provide any evidential facts in 
regard to Myatt being Anton Long or having founded the O9A. 


That Goodrick-Clarke's book is and has been often cited as 'proof' of that urban tale thus provides a classic example of 
the fallacy of argumentum ad verecundiam, the fallacy of appeal to authority. 


° Jacob Senholt 


In his thesis, Senholt - after claiming along with many others, and like them without providing any evidence, that Myatt 
wrote the terrorist manual A Practical Guide to Aryan Revolution which allegedly influence David Copeland ° - presents 
his circumstantial evidence that Myatt=Long. 


i) He mentions a 1978 text, Copula cum Daemone, which he claims was written by a DW Myatt and was "in a collection 
of ONA manuscripts" manuscripts but does give the title of this collection nor any details of publication or images of 
the text nor any evidence that it was written by Myatt. He them claims that in later digital editions of this text - which 
again he provides no references to or images of - it was attributed to various other authors and concludes that this is 
"a clear example of a text originally issued by Myatt, and later disguised with a pseudonym." 


In other words, he does not provide any evidential facts but presents only his personal opinion. 


ii) He goes on to claim that the Diablerie manuscript "reveals details of Long's life that appear remarkably similar to 
Myatt’s own life" and cites Goodrick-Clarke and yet as with Goodrick-Clarke he does not provide comparisons using 
research based on documentary evidence from primary sources regarding Myatt's life. 


Thus and yet again he does not provide any evidential facts but presents only his personal opinion. 


iii) His next claim is that since writings by Myatt and the ONA have been published by the same publisher there "is a 
direct connection" which is a spurious conclusion since publishers often print items from various authors which does 
not mean the various authors are connected in any way. 


iv) His next piece of circumstantial evidence "concerns the use of alternate dating-systems",about which he states that 
since both Myatt in his National Socialist writings and the ONA use "yf, designating the Year of the Fuhrer" there is a 
connection, neglecting to mention - or failing to discover through research - that other groups such as the Ku Klux Klan 
and Willian Pierce of National Alliance fame and other neo-nazis have used the same dating system, both in its English 
form and its German form of 'Jahr des Fuhrers' ©. 


(v) His final piece of circumstantial evidence is linguistic, claiming that "when one has a closer look at many of the 
basic ideas and the terminology used in the ONA, it appears as if there are many glaring similarities to Myatt’s own 
ideas." He cites terms such as Homo Galactica, causal and acausal, and Aeons while failing to mention that such 
borrowing of terms, ideas and concepts, is and has been common for centuries and is not evidence of a direct and 
personal link between those using such terms, ideas and concepts. 


Following these claims, he further claims that Myatt's diverse and exeatic life is an example of O9A Insight Roles which 
mean "gaining real-life experience by working undercover for a period of 6-18 months". 


Of five Insight Roles Senholt cites three - (a) "Join or form a covert insurrectionary organization, dedicated to National 
Socialism", (b) "Convert to Islam and aid, through words, or deeds, or both, those undertaking Jihad against Zionism 
and the NWO", and (c) "Join or form a National Socialist group or organization, and aid that organization and especially 
aid and propagate historical revisionism" - which he claims Myatt has undertaken. 


What Senholt neglects to mention is that Myatt promoted National Socialism for thirty years (1968-1998) not for the 
"6-18 months" of an Insight Role, and was a Muslim who supported Jihad for over ten years (1998-2009) not for the 
"6-18 months" of an Insight Role. Which places Senholt's claim into perspective. In addition, he does not mention the 
obvious facts that the O9A might have been inspired by the exeatic nature of Myatt's exeatic life to concoct such 
Insight Roles, and that Myatt's life does not include other suggested roles such as being an assassin and joining the 
police or the armed forces. 


In summary, Senholt's thesis does not provide any evidential facts in regard to Myatt being Anton Long or having 
founded the OYA. That it is often cited as 'proof' of that urban tale thus provides another classic example of people 
committing the fallacy of argumentum ad verecundiam. 


° Massimo Introvigne 


In his treatment of Myatt and the OYA, Introvigne himself commits and relies on the fallacy of argumentum ad 
verecundiam by blandly stating that Goodrick-Clarke had 'confirmed' Myatt was Anton Long and that Senholt "offered a 
number of elements confirming that Long was indeed Myatt". Relies on, because Introvigne offers no evidential facts 
whatsoever, provides no research of his own, in regard to Myatt being Anton Long or having founded the OYA. 


° Wikipedia And Other Articles 


A modern example of argumentum ad verecundiam occurs when readers use an internet source such as Wikipedia as 
an authority even though what Wikipedia claims is a ‘reliable source’ includes articles in mainstream newspapers 
(printed and digital) and printed books and articles published by mainstream publishers written by journalists and 
others even if the authors of such books and articles commit fallacies such as argumentum ad verecundiam and the 
fallacy of Incomplete Evidence. Thus, in the case of Wikipedia the criteria is not evidential facts but the sources being 
published or broadcast by mainstream, established, mediums. 


Hence why in the matter of Myatt and the O9A the respective Wikipedia articles rely on sources such as Senholt, 


Introvigne, Goodrick-Clarke, opinion pieces by antifascists, and articles from mainstream media sources. No evidential 
facts are presented in either case with the Myatt article for instance blandly stating in its 'Infobox' that Myatt was 
involved with the O9A between 1974 and 2016. 


A classic example of other articles mentioning Myatt whose author(s) commit the fallacy of argumentum ad 
verecundiam - and the type of source considered ‘reliable’ by Wikipedia - is the CTC Sentinel published by the 
‘Combating Terrorism Centre At West Point' whose December 2021 issue stated that "the OYA is a occultist current 
founded by David Myatt in the late 1960s in the United Kingdom" and which publication only cites Goodrick-Clarke as 
the ‘authority’ for such a statement of belief. 


° A 1998 Article 


In 1998 the antifascist Searchlight organization devoted most of the April issue of its magazine to Myatt under the 
headline The Most Evil Nazi In Britain. Over the intervening years the article has been repeatedly cited as 'proof' of 
Myatt's involvement with the O9A despite the article providing neither sources nor evidential facts for the numerous 
accusations made in regard to Myatt. 


Among the many accusations made in the article were: 


§ "Myatt is a leading member of the Order of Nine Angles (ONA) a satanic group that is considered extreme 
even by other satanists." 


No evidence is presented for this accusation of him being a member, and neither is evidence presented for 
what constitutes a 'member' of the ONA. 


§ That the ONA was "formed by Myatt himself in the 1980s." 
No evidence is presented for this accusation. 
§ That Myatt had recently "shaved off his long-time beard" in order to disguise himself. 


Propaganda lie, as any journalist, any local person, or any person from Combat18/NSM, could have 
discovered by visiting the village where Myatt lived or the nearby farm where he worked, both localities 
widely known given his arrest earlier in 1998 at his home by detectives from SO12 Scotland Yard. 


§ That "in recent weeks [Myatt] has become increasingly concerned about journalists closing in on his 
perverted behaviour." 


Propaganda lie, with Myatt at the time on bail following his arrest for incitement to murder with one of his 
bail conditions being to regularly attend Charing Cross police station in London, the nearest station to 
Scotland Yard, with Myatt having already issued a defiant public Reply To Allegations, 7 and with journalists 
warned by the police not to prejudice the on-going criminal investigation and case against Myatt. 


The use of the gutter-press smear "perverted behaviour" indicates the defamatory nature of the item and the 
bias of the author, especially since what such behaviour is alleged to be is never stated. 


§ "Myatt and his satanist friends." 


The only persons named are Joe Short and Vic Norris. In regard to Joe Short no evidence is presented to 
prove he is a satanist so it is just a gutter-press smear. 


As regards Norris it is claimed that he is "a close political and satanic friend of Myatt," but again no evidence 
is supplied to link the two, and no academic has mentioned Norris in connection with Myatt. The author 
claims that Norris and Myatt became acquainted through "their common interest in satanism" but again 
provides no evidence whatsoever for what is yet another gutter-press smear. 


§ "Myatt and the ONA hide behind a series of Post Office boxes across Britain." 
Since Post Office boxes in Britain require(d) the user to register their name and address there is no "hiding", 
with the author providing no details of who these alleged users are, and despite his boast about having 
conducted a ‘special investigation’ he provides no documentary evidence of who collects mail from these 
boxes or what literature is distributed from them. 
The writer of the article would return to this claim about post office box in his 1998 interview with Myatt - see below - 
where he makes allegations but fails to provide any documentary evidence. 


° A 1998 Interview 


In 1998 Myatt, who at the time lived with his wife and family in a village near Malvern and was the leader of the 


National-Socialist Movement, agreed to a recorded interview with an antifascist employed by the Searchlight 
organization. The interview took place in the small town of Craven Arms in Shropshire with Myatt travelling alone by 
train while the antifascist arrived by car accompanied by a burly bodyguard. The interview took place in a typical 
English Pub not far from the railway station and consisted of the antifascist asking Myatt questions which Myatt politely 
answered. 


During the interview - which since 2021 has been available on the Internet ® and has elicited numerous responses - 
three themes dominated: Myatt's alleged involvement in the satanic group the Order of Nine Angles, whether Myatt 
was ‘Anton Long’, and the post office boxes used or allegedly used by the OYA in distributing their literature. 


In the interview Myatt, on his word of honour, denied being Anton Long many times, as he denied, again on his word of 
honour, any practical involvement with the O9A. He also explained that some of the material, allegedly by the O9A, 
that the antifascist produced, described, or referenced, was despicable and that he would have nothing to do with the 
people who wrote such things. 


As the interview revealed, and as the antifascist later never tired of saying, he believed that in the post boxes he had 
evidence of not only Myatt being Anton Long but also of Myatt's involvement with the O9A, and at one point in the 
interview made the naive ploy that Myatt had been filmed collecting mail from one such box. Myatt knowing from 
experience of police interviews this was a ruse, smiled, and mentioned he was simply doing a favour for a friend whom 
he refused to name because he had given his word of honour never to do so. 


Unbeknown to the antifascist at the time, Myatt had mentioned doing a favour for an occult-involved friend in 
correspondence with Professor Kaplan who, regarding a letter from Myatt dated 20 June 1996, wrote in a book 
published in 1998 that Myatt's "interaction with England's occult underground was undertaken in a clandestine effort to 
influence those to adopt National Socialist beliefs [...] and that his relationship with the ONA is based as well on 
personal friendship and an agreement to agree to disagree on many things." Kaplan additionally cited a letter Myatt 
had written to another person in July 1994 which said exactly the same thing. 2 


During the long interview with the antifascist, Myatt never shouted, or ranted, or lost his temper but remained polite, 
despite the antifascist repeatedly asking the same questions, saying the same things over and over again, and 
attempted to twist what Myatt had said. The antifascist even noted several times that Myatt smiled when asked a 
question. 


At one point the antifascist pointedly said that he did not believe Myatt, thus calling Myatt a liar even though Myatt 
had given his word of honour several times, and at the very end of the interview - which was not on the recording 
made publicly available in 2021 - the antifascist lost his temper and shouted at Myatt in respect of being Anton Long: 
"Why don't you just admit it!" But even then Myatt remained calm. 


Given the previous lies told and the allegations made about, Myatt by the antifascist, given the repetition of such lies 
and allegations during the interview, and given that the antifascist in person had accused Myatt of being a liar, Myatt 
had no option but to challenge him to a duel with deadly weapons (pistols or swords) given Myatt's life-long belief in 
personal honour and the centuries-old European traditions surrounding it. 1° 11 One tradition of which was a person 
being fair and which tradition lived on in the nineteenth century English expression "it's not cricket" in relation to 
personal behaviour and in the now deprecated English expression "playing the White man" and the also now 
deprecated American "that's mighty White of you." 


During the interview Myatt several times explained to the antifascist the consequences of continuing to make 
dishonourable accusations about him. 


That the antifascist would later lie about where Myatt lived and mock Myatt's belief in honour and the European 
tradition itself was revealing, as was the fact that he never replied to Myatt's challenge to a duel nor apologized for 
telling lies, or for propagating gutter-press smears, about him. 


It was therefore no surprise to those that still upheld the noble concept of honour that Myatt subsequently, and 
following the centuries-old European tradition surrounding the duel, publicly described the antifascist as a coward and 
regarded his own honour as having been vindicated. 


Among the lies the antifascist told concerning his meeting with Myatt were: (i) that Myatt carried and showed him an 
SS-Ehrendolch, the dagger carried by SS members to defend their honour and that of their family; (ii) that Myatt at the 
time lived in Shropshire in a caravan with his friend Richard Moult; (iii) that he, the antifascist, had 'proved' by his 
repeated mention of post office boxes that Myatt was involved with the O9A and was Anton Long, and (iv) that Myatt 
during the interview had admitted to being Anton Long. 


As was his habit, the antifascist never presented then or at any time anything evidential, no documents acceptable in a 
Court of Law, for his claims, with his widely trumpeted ‘proofs’ - especially about post office boxes - residing solely in 
his mind. 


Over a decade later, in 2021 when a recording of the first part of the interview was made public, the reaction of others 
was typical of their belief in the urban tales about Myatt, for among the comments were: 


"Old interview with the illusive David Myatt, who's been a militant neo-Nazi, a militant jihadist, alleged leader 
of the far-right occultist Order of Nine Angles, and several other fascinating & terrible things. In this he 
pretends (badly) not to be O9A." 


"It's kind of hilarious that the O9A people who published this think that this somehow definitively proves that 
he's not Anton Long." 


"Myatt lying and equivocating about his role in the Order of Nine Angles." 


Not one of them mentioned Myatt giving his word of honour, or the importance attached to giving one's word of honour 
in European and other traditions, or provided any evidential facts in support of their religious belief in the lies about 
Myatt and about the O9A, lies which had by 2021 become part of a modern urban tale, the Establishment orthodoxy. 


It is interesting and perhaps indicative that no one, including the antifascist interviewer himself, has ever mentioned 
that Myatt's account in that interview is supported by documentary evidence: as in correspondence in 1996 with 
Professor Kaplan, several years before Myatt's interview with the antifascist. ® 


Conclusion 


In his 2012 text titled A Matter Of Honour }2 Myatt responded to not only the allegations of him being 'Anton Long' and 
involved with the O9A but also to those who like Goodrick-Clarke and Senholt and the mainstream media repeat such 
allegations. 


Since his response eloquently summarizes the points made in this essay of mine | quote it in full: 


"In respect of allegations about involvement with satanism and 'being Anton Long' - and in respect of those 
who manufacture and propagate them - my own experience, my pathei-mathos, manifest in my philosophy 
of Pathei-Mathos, leads me to two conclusions. My first conclusion is that the research done by some modern 
authors and even some academics - whose works are published by reputable publishers or quoted by others 
engaged in academic research - is inadequate and does not meet the taxing criteria of scholarship. Thus 
these works are unreliable; they have no gravitas, no worth - in terms of learning - for the sagacious. 


My second conclusion is that most if not all modern Media that concern themselves with the deeds and lives 
of individuals - from un-scholarly books and essays, to newspapers, to television news programs and political 
documentaries, to magazines, to the World Wide Web - are by their very impersonal and mass-media nature 
unethical. Why? Because they are un-numinous, and encourage and often embody hubris, being as they are 
the realm of personal opinions, hasty judgement, and misapprehension, and the abode of those for whom ‘a 
story' or some personal/political agenda/prejudice or 'their career' or some unethical un-numinous 
abstraction (such as 'the public interest') come before honour, empathy, and the reasoned judgement of a 
personal knowing that has extended over a lengthy period of causal Time and/or been based on an extended 
period of scholarly research. 


A corollary is that those who use such Media, and/or unscholarly books/essays, as sources of allegedly 
reliable information, as a guide, as a or as the basis for their judgement about and knowledge of someone or 
some many, are being unfair and uncultured because lacking in the following necessary virtues: (1) a 
reasoned, balanced, and thus ethical, judgement; (2) the empathy of manifold direct personal contacts; and 
(3) a scholarly research and/or a personal knowing extending over many years. Virtues which are the genesis 
of a genuine understanding of, and thence an unbiased knowledge of, another human being; and virtues 
which rapid, impersonal, mass means of modern communication actively discourage and which virtues are 
seldom, it seems, cultivated and employed by those involved with and who use and who rely on such modern 
means for information. 


Quite simply it is matter of honour. Of personal knowing. As | mentioned above, the traditional gentlemanly 
and ladylike virtues and their cultivation are no longer the standard which individuals are expected to aspire 
to and to uphold. Thus | do not expect the plethora of rumours and allegations about me to suddenly cease, 
although | admit | do and perhaps naively nurture a vague hope that what | have written here may cause a 
few individuals to reconsider the veracity of such rumours and allegations." 


It is clear that The Urban Tale Of Myatt And Long, like most urban tales, is not based on evidential facts and is and has 
been believed because believers are or were susceptible to persuasion or influenced by propaganda or because they 
do not or did not employ the human faculties of reason, logic, and honour. 


Kerri Scott 
April 2022 ev 
v. 1.07 
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{1} In the matter of forensic linguistics - in this specific matter, of author profiling - the task would be formidable with 
the result or results open to question given the volume of material written by both Myatt and the pseudonymous Anton 


Long and given that the forensic profiler would have to subjectively select what texts from what year or years to 
compare. 


Since 1984 with the publication of his monograph Vindex - Destiny of the West to 2022 with the publication of his 
Numinosity, Denotata, Empathy, And The Hermetic Tradition, Myatt has written thousands of pages of texts. The texts 
also vary in subject matter, from polemical propagandistic texts in support of National Socialism (1984-1998) to 
ideological tracts in support of his ‘ethical National Socialism’ (1996-1998) to items supporting a particular and radical 
interpretation Islam (2001-2008) to his post-2012 writings about his philosophy of pathei-mathos to his 
autobiographical effusions such as his 2014 collection of essays titled One Vagabond In Exile From The Gods and the 
letters included in parts two and three of his Understanding and Rejecting Extremism. There is also the matter of 
Myatt's translations of and commentaries on tractates of the Corpus Hermeticum (2017) and his 2017 scholarly 
monographs Classical Paganism And The Christian Ethos and Tu Es Diaboli lanua. 


In the case of Anton Long there are also thousands of pages of texts, from some of the typescripts included in Naos 
(1989) to The Satanic Letters (1992) to Enantiodromia - The Sinister Abyssal Nexion (2012). 


The issue is further complicated by writings published between 1992 and 2011 which do not bear the name ‘Anton 
Long' and thus are anonymous but which anonymous texts many critics have assumed without any evidence were 
written by Anton Long. As described by Rachael Stirling in 2021, 


"Crucial to understanding and appreciating O9A philosophy is the study of the writings of Anton Long, 
1976-2012, for they are the primary sources, the only primary sources, of that philosophy. Which writings 
were published under that name or using the two pseudonyms which he himself has acknowledged, which 
are (i) "Stephen Brown", with reference to the two volumes of The Satanic Letters, 1992, and (ii) "Thorold 
West", with reference to the manuscript of Naos: A Practical Guide To Modern Magick", 1989. These primary 
sources include those two works, the four novels of the Deofel Quartet published between 1976 and 1992, 
The Last Writings of Anton Long published in 2012, and the classic texts The Gentleman's - and Noble Ladies 
- Brief Guide to The Dark Arts (2008), Concerning Culling as Art (2011) and The De-Evolutionary Nature of 
Might is Right (2011). 


Other sources - O9A texts published between 1990 and 2012 - are therefore secondary and tertiary sources 
and represent the interpretations and opinions of others regarding Anton Long's philosophy and the Seven 
Fold Way that he devised. 


For what has hitherto been rejected or ignored by O9A critics, by some O9A supporters, and by all O9A 
opponents, is the scholarly detail, the view, that not all O9A texts published between 1990 and 2012 were 
written by Anton Long, whomsoever he was. Thus of all the texts in the three volumes of Hostia, published in 
1992, only a few have the name Anton Long, or the initials AL, or the name Stephen Brown, attached to 
them, and it is an un-scholarly but common mistake to assume that uncredited texts - such as the one titled 
Conquer, Destroy, Create in volume II of Hostia - represent his, that is O9A, philosophy." The Boundaries Of 
OYA Philosophy, https://archive.org/download/o9a-boundaries-philosophy/o9a-boundaries-philosophy-v5.pdf 


{2} Black Sun: Aryan Cults, Esoteric Nazism, and the Politics of Identity, NYU Press, 2003. 


{3} Per Faxneld and Jesper Aa. Petersen (editors), The Devil’s Party: Satanism in Modernity, Cambridge University 
Press, 2012. 


{4} Brill, Leiden, 2016. ISBN 9789004244962. 


{5} Following Myatt's arrest in early 1998 by police officers from Special Branch based at Scotland Yard, the British 
police in conjunction with the Canadian police and the FBI spent three years trying to prove that Myatt wrote that 
document, having seized his computers and files, searched his home for over seven hours, and travelled to places such 
as Canada to interview witnesses. They failed to find any evidence and Myatt was released from his bail in the Summer 
of 2001. 


{6} https://www.nytimes.com/1991/11/03/world/klan-seizes-on-germany-s-wave-of-racist-violence.html 


{7} In a 1998 statement ignored then and since by journalists, academics, and others, Myatt wrote: 


"For over twenty years, journalists, those opposed to National-Socialism, and dishonourable, egotistical 
weak-willed rumour-mongers among the so-called racial-nationalist 'Movement', have been circulating 
rumours and making allegations about my personal involvement with Occultism and Satanism. This is 
despite the fact that | have denied and do deny ever having been a 'Satanist', and despite the fact that | 
have stated many times that | regard Satanism as decadent and morally wrong. 


These rumours and allegations were started by, and are still circulated by, my enemies for one simple reason 
- to try and discredit me personally. For, if | can be discredited in such a way, people will not take seriously 
what | have written about National-Socialism and what | have done for this most noble of Causes. 


When | write or say that National-Socialism and the Occult are incompatible, | mean it. When | condemn 


Satanism as un-Aryan, as morally wrong, | mean it." 


A Reply to Allegations is included in Selected National Socialist Writings Of David Myatt, https://archive.org/download 
/myatt-selected-ns-writings1/myatt-selected-ns-writings1.pdf 


{8} https://www.youtube.com/watch?v=RZZeuPoplu4 


{9} Kaplan, Jeffrey. Nation and Race: The Developing Euro-American Racist Subculture, Northeastern University Press, 
1998, chapter 5, p.125. 


{10} Years later, in 2014, Myatt would write that, 


"the concept, and the question, of honour is perhaps the most constant thing in my life, from teenage years 
in the Far East learning a Martial Art with its unwritten code of personal conduct, through my NS decades, to 
my Muslim years, to my 'numinous way' and thence to my philosophy of pathei-mathos." Some Questions For 
DWM, https://davidmyatt.wordpress.com/questions-for-dwm-2014/ 


{11} The adherence to honour, and to chivalry of which it was a part, was for hundreds of years a European tradition 
for those of innate noble character as evident in legends such as those recounted in Malory's Le Morte d'Arthur and 
detailed in The Booke of Honor and Armes, published in London in 1590, with its statement that "honour is preferred 
before life" and its list of the type of lies that merited a challenge to a duel. 


That many men in some European lands, such as Germany, upheld such a noble tradition until 1945 says much about 
their character, much about 19th and early 20th century Germany, and much about the post-1945 world. 


{12} The text is included as an appendix in the third edition of his Extremism And Reformation, published in 2019, 
ISBN 9781691707423. 


This work is published under the Creative Commons 
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Preface 


This essay concerns what we regard as the dishonourable and bigoted treatment over decades of one particular 
individual by a well-féted but minor public figure who just happens to be an antifascist with his antifascist ideology now 
mainstream in societies such as Britain and Germany, evident in the acceptance of the ‘cancel culture’ - the censorship 
- which is part of that ideology and which censorship now hides under the pretext of countering such things as 
‘extremism, racism, hatred and harmful content’ which have now been defined to include historical revisionism, 
otherwise known as ‘denial of the holocaust’. 


We have named this minor public figure The Antifascist Propagandist (or some variation thereof) because he is not only 
an example of latter-day antifascist propagandists but because he is also a minor example of those in the modern 
West, such as journalists and politicians, who have abandoned the former standards of fair play and of being truthful 
expected of such people. The primary examples of such abandonment are The Vulgarian, the 45th President of the 
United States, and The Dishevelled Buffoon, Boris Johnson, Prime Minister of Britain in 2022. Such people have 
revealed that they can abandon the former standards of fair play and of being truthful while hypocritically paying lip- 
service to them, and can lie, cheat, insult people, ignore decency, seldom if ever apologize, and get away with it all 
because they had or have enough sycophantic supporters or they could by rhetoric and propaganda convince enough 
of the masses to believe and support them. 


This bigoted treatment of one particular individual by our antifascist propagandist has been copied by dozens of others 
with the latest insult of their ilk being to call his rejection of all extremism a deception. 


Kerri Scott 
February 2022 


David Myatt, 2003 


"The concept, and the question, of honour is perhaps the most constant thing in my life, 
from teenage years in the Far East learning a Martial Art with its unwritten code of personal conduct, 
through my NS decades, to my Muslim years, to my 'numinous way' and thence to my philosophy of pathei-mathos." 
Some Questions For DWM, 2014 


ooo 


Part One 
Birth Of An Antifascist Propagandist 


Over a quarter of a century ago a diminutive antifascist propagandist, then still learning the trade of the Fleet Street 
hack, developed an unhealthy obsession founded on hatred. The obsession began when he was tasked by Gerry Gable, 
the then editor of the antifascist magazine Searchlight and his employer, with researching the activities of David Myatt 
for a forthcoming propagandistic article of the gutter-press type, with Myatt at the time the leader of the newly 
founded National-Socialist Movement (NSM), the successor to Charlie Sargent's Combat 18 following Charlie's arrest for 
murder. Myatt was the author of numerous 'neo-Nazi' essays and pamphlets and had a history of violent street 
activism going back to 1968, having served a term of imprisonment for a racially motivated attack and been the 
bodyguard of Colin Jordan, {1} Britain's most notorious neo-Nazi. 


The Antifascist Propagandist, given his ancestry and character, was incensed by Myatt's political activism and writings 
and conceived a typical antifascist plan to spread suspicion, lies and disinformation about an opponent. {2} In the case 
of Myatt, The Antifascist Propagandist intended to discredit him and his political writings in the eyes of his fellow neo- 
nazis. In addition, and importantly, he hoped such a campaign of defamation against a specific political enemy using 
an established monthly magazine would aid his sense of self-importance as well as increase his stature among his 
‘comrades’, things he was eager to do given that he had been bullied at school and had spent his twenties trying to 
overcome those traumatic school years. 


The Most Evil Nazi In Britain 


Early in 1998 The Antifascist Propagandist had written the first draft of his article about Myatt which with its character 
assassination, unproven allegations and defamation so impressed his comrades in the Searchlight organization that it 
was decided to devote most of the April issue to Myatt, a photograph of whom, chosen to show Myatt in a bad light, 
would adorn the cover, with The Antifascist Propagandist now tasked with writing the other articles about or which 
mentioned Myatt. 


Despite the fact that no evidence whatsoever was presented for the allegations made about Myatt, the issue was 
judged such a success that The Antifascist Propagandist was chosen to succeed Gable as editor of the magazine, a 
position he would assume toward the end of the year. Its success outside antifascist circles was partly due to what 
Myatt had stressed and would continue to stress in his neo-nazi writings: a lack of honour among many latter-day neo- 
nazis. Which theme of honour had enraged antifascists because Myatt, as National Socialist ideologue, was claiming 
the moral high ground for his ideology and according to the twisted counter-ideology of antifascists such a claim 
merited, at the very least, a character assassination of the offending and heretical author. 


For, in 1997, a year before the Searchlight smears appeared in-print, Myatt had written in his article The Disease of 
Suspicion, 


"We must understand this - Suspicion is behaviour unbecoming a warrior. What is unbecoming for a warrior is 
what is dishonourable and unfair. It is dishonourable conduct and thus contemptible. It is a betrayal of 
everything we stand for and believe in, as warriors. It is a betrayal of our noble ideal of loyalty, of 
comradeship. To spread Suspicion, to believe in rumours and allegations about individuals [...] is undignified, 
the sign of a weak character. It is a betrayal of our noble standards of personal conduct - a descent down 
toward the level of the uncivilized people we despise and are fighting." {3} 


Also in 1997 he wrote, 


“Honour means striving to be fair and reasonable. Honour means striving to be honest. Honour means 
striving to do one's duty. Honour means striving to be loyal to those you have pledged to be loyal to. Honour 
means being prepared to defend yourself and your freedom - from anyone which threatens you or tries to 
take away your freedom. 


Thus, if we lie, cheat, steal, neglect our duty, or act in an ignoble, cowardly way, then we are being 


dishonourable. Furthermore, it is very important that we recognize and understand that when Aryans strive 
to act honourably by, for instance, being fair and honest, we are doing these things because it is the Aryan, 
the civilized, thing to do and not because some Christian preacher, some Christian 'holy book’, or 'society' 
says such things are the 'right' things to do." {4} 


Years later, in 2003, during his campaign to bring National Socialists and Muslims together to fight their common 
enemies, {5} Myatt in Lies, Dis-Information and the Way of the Aryan revealed that his views remained the same: 


"Our Aryan character, and our Aryan culture and Aryan law [...] are built upon personal honour. That is, we 
Aryans make our judgements about a person on the basis of personal honour: on personally knowing an 
individual, and accepting their word of honour. 


The Aryan thing to do is to ask an individual, in person, about any and all rumours and allegations. And if for 
some reason you cannot ask that individual in person, you dismiss any and all evidence, any and all rumours 
and accusations made against them by anyone, anywhere. That is, you give that person the benefit of the 
doubt, and most certainly do not repeat any rumours, or allegations, about that person, or even discuss that 
person, with someone else, in their absence: that is, the Aryan thing to do is not talk about someone 'behind 
their back’. 


To talk about someone behind their back is un-Aryan behaviour; it is dishonourable: the sign of a weak 
character, of a lack of self-discipline. 


This is how the matter really stands. To win the war we are engaged in, we must think, and act, like Aryans, 
making personal honour our guiding principle, and indeed the basis for accepting whether or not someone 
actually is a National-Socialist or not. 


Those who show by their personal behaviour - by their words and deeds - that they lack personal honour, 
that they lack an Aryan character, cannot and will not be considered as National-Socialists." {3} 


Baseless Accusations 


Among the many accusations made by The Antifascist Propagandist in the April 1998 issue of Searchlight magazine 
were: 


° "Myatt is a leading member of the Order of Nine Angles (ONA) a satanic group that is considered extreme 
even by other satanists." 


No evidence whatsoever is presented for this accusation of him being a member. 

° That the ONA was "formed by Myatt himself in the 1980s." 

No evidence whatsoever is presented for this accusation. 

° That Myatt had recently "shaved off his long-time beard" in order to disguise himself. 

A blatant propagandistic lie as any unbiased journalist, any local person, or any person from Combat18/NSM, 
could have discovered by visiting the village where Myatt lived or the farm where he worked, both localities 


widely known given his arrest earlier in 1998 at his home by detectives from SO12 Scotland Yard. 


° That "in recent weeks [Myatt] has become increasingly concerned about journalists closing in on his 
perverted behaviour." 


Another blatant propagandistic lie, with Myatt at the time on bail following his arrest for incitement to murder 
with one of his bail conditions being to regularly attend Charing Cross police station in London, the nearest 
station to Scotland Yard, with Myatt having already issued a public Statement for Journalists, and with 
journalists warned by the police not to prejudice the on-going criminal investigation and case against Myatt. 


The use of the gutter-press smear "perverted behaviour" indicates the defamatory nature of the item and the 
bias of the author, especially since what such behaviour is alleged to be is never stated. 


° "Myatt and his satanist friends." 


The only persons named are Joe Short and Vic Norris. In regard to Joe Short no evidence is presented to 
prove he is a satanist so it is just a gutter-press smear. 


As regards Norris it is claimed that he is "a close political and satanic friend of Myatt," but again no evidence 
is supplied to link the two, and no academic has mentioned Norris in connection with Myatt. The Antifascist 
Propagandist claims that Norris and Myatt became acquainted through "their common interest in satanism" 
but again provides no evidence whatsoever for what is yet another gutter-press smear. 


° "Myatt and the ONA hide behind a series of Post Office boxes across Britain." 


Since Post Office boxes in Britain require(d) the user to registrar their name and address there is no "hiding", 
with The Antifascist Propagandist providing no details of who these alleged users are, and despite his boast 
about having conducted a 'special investigation’ he provides no documentary evidence of who collects mail 
from these boxes or what literature is distributed from them. 


The Antifascist Propagandist returns to this claim in his infamous post office box interview - see below - 
where he makes assumptions but fails to provide any documentary evidence. 


The gutter-press nature of this 'special investigation’ by The Antifascist Propagandist is glaringly and laughingly 
illustrated when, in his fantasy Racial masochism section he quotes an American antifascist and follower of Howard 
Stanton Levey (alias Anton LaVey of the Church of Satan) who uses the pseudonym Elizabeth Selwyn and who writes 
that in her anonymous opinion "even a brief acquaintance with a fascist will reveal that he/she suffers from an 
inferiority complex." 


The Myattian Response 


The initial public response of Myatt to such lies and accusations was in A Reply To Allegations in which he wrote that, 


"For over twenty years, journalists, those opposed to National-Socialism, and dishonourable, egotistical 
weak-willed rumour-mongers among the so-called racial-nationalist 'Movement', have been circulating 
rumours and making allegations about my personal involvement with Occultism and Satanism. This is 
despite the fact that | have denied and do deny ever having been a 'Satanist', and despite the fact that | 
have stated many times that | regard Satanism as decadent and morally wrong. 


These rumours and allegations were started by, and are still circulated by, my enemies for one simple reason 
- to try and discredit me personally. For, if | can be discredited in such a way, people will not take seriously 
what | have written about National-Socialism and what | have done for this most noble of Causes. 


When | write or say that National-Socialism and the Occult are incompatible, | mean it. When | condemn 
Satanism as un-Aryan, as morally wrong, | mean it." {6} 


In that response he writes about the Aryan values of honour, loyalty and duty and it is honour which for him expresses 
both the essence of National Socialism and how he expected or hoped his comrades and others would react to such 
lies and accusations. For Myatt the matter was direct and simple: "a question of honour", a sentiment he expressed in 
numerous other articles from the 1990s on - such as in The Disease of Suspicion {3} and his Lies, Dis-Information and 
the Way of the Aryan {3} - and one he reiterated in a 2001 interview republished on the Stormfront White Nationalist 
forum in 2002: 


"If some people choose to believe the lies about me in such Zionist articles and books, then they do. And if 
they do, they are acting dishonourably. For the honourable, the Aryan, thing to do is for a person to ask me, 
personally, for my side of the story, just as you have done." {7} 


Myatt would later state, in his 20 page, 2012, polemic A Matter Of Honour that 


"In the past thirty-seven years only four people, on hearing or learning about such rumours and allegations, 
have had the decency to ask me, in person, 'for my side of the story’. The first was Colin Jordan, the second 
was John Tyndall, the third was Steve Sargent, and the fourth was a Muslim whom | came to greatly admire 
and to whom | gave a personal pledge of loyalty." {8} 


Which paucity of honour among 'comrades' was almost certainly one of the many reasons why Myatt abandoned street 
activism on behalf of National Socialism, with his personal pledge of loyalty to an admired Muslim possibly one of the 
reasons why it took him three years to leave the Muslim faith in favour of the non-political philosophy of pathei-mathos 
he had begun to develop in 2006 following the suicide of his fiancée. 


ooo 


Part Two 
The Revealing Of An Antifascist Coward 


The Infamous Post Box Interview 


In 1998 Myatt, who at the time lived with his wife and family in a village near Malvern, gave The Antifascist 
Propagandist a specific opportunity by agreeing to a recorded interview with him at a place Myatt knew well: the small 
town of Craven Arms in Shropshire almost halfway between Church Stretton where he had lived for many years and 
the country house where he had worked as a gardener and factotum. 


Myatt travelled alone by train while The Antifascist Propagandist arrived by car accompanied by a burly bodyguard 
given the character of the antifascist propagandist. The interview took place in a typical English Pub not far from the 


railway station and consisted of The Antifascist Propagandist asking Myatt questions which Myatt politely answered. 


During the interview - which since 2021 has been available on the Internet {9} - three themes dominated: Myatt's 
alleged involvement in the satanic group the Order of Nine Angles, whether Myatt was ‘Anton Long’, and the post office 
boxes used or allegedly used by the OYA in distributing their literature. 


In the interview Myatt, on his word of honour, denied being Anton Long many times, as he denied, again on his word of 
honour, any practical involvement with the O9A. He also explained that some of the material, allegedly by the O9A, 
that The Antifascist Propagandist produced, described, or referenced, was despicable and that he would have nothing 
to do with the people who wrote such things. 


As the interview revealed, and as The Antifascist Propagandist later never tired of saying, he believed that in the post 
boxes he had evidence of not only Myatt being Anton Long but also of Myatt's involvement with the O9A, and at one 
point in the interview made the naive ploy that Myatt had been filmed collecting mail from one such box. Myatt 
knowing from experience of police interviews this was a ruse, smiled, and mentioned he was simply doing a favour for 
a friend whom he refused to name because he had given his word of honour never to do so. 


Unknown to The Antifascist Propagandist at the time, Myatt had mentioned doing a favour for an occult-involved friend 
in correspondence with Professor Kaplan who, regarding a letter from Myatt dated 20 June 1996, wrote in a book 
published in 1998 that Myatt's "interaction with England's occult underground was undertaken in a clandestine effort to 
influence those to adopt National Socialist beliefs [...] and that his relationship with the ONA is based as well on 
personal friendship and an agreement to agree to disagree on many things." Kaplan additionally cited a letter Myatt 
had written to another person in July 1994 which said exactly the same thing. {10} 


During the long interview with The Antifascist Propagandist, Myatt never shouted, or ranted, or lost his temper but 
remained polite, despite The Antifascist Propagandist repeatedly asking the same questions, saying the same things 
over and over again, and attempted to twist what Myatt had said. The Antifascist Propagandist even noted several 
times that Myatt smiled when asked a question. 


At one point The Antifascist Propagandist pointedly said that he did not believe Myatt, thus calling Myatt a liar even 
though Myatt had given his word of honour several times, and at the very end of the interview - which was not on the 
recording made publicly available in 2021 - The Antifascist Propagandist lost his temper and shouted at Myatt in 
respect of being Anton Long: "Why don't you just admit it!" But even then Myatt remained calm. 


Given the previous lies told about him and the allegations made about him, multiple times, by The Antifascist 
Propagandist, given the repetition of such lies and allegations during the interview, and given that The Antifascist 
Propagandist in person had accused Myatt of being a liar, Myatt had no option but to challenge him to a duel with 
deadly weapons (pistols or swords) given Myatt's life-long belief in personal honour and the centuries-old European 
traditions surrounding it. {11}{12} One tradition of which was a person being fair and which tradition lived on in the 
nineteenth century English expression "it's not cricket" in relation to personal behaviour and in the now deprecated 
English expression "playing the White man" and the also now deprecated American "that's mighty White of you." 


In plain terms, The Antifascist Propagandist had not taken the opportunity Myatt had offered him in granting the 
interview, with Myatt even explaining to him during the interview the consequences of continuing to make 
dishonourable accusations. 


That The Antifascist Propagandist would later lie about his meeting with Myatt in order to try and show himself in a 
good light, tried to belittle Myatt, lied about where Myatt lived, and mocked Myatt's belief in honour and the European 
tradition itself revealed his true character, as did the fact that he never replied to Myatt's challenge to a duel nor 
apologized for telling lies, or propagating gutter-press smears, about him. 


It was therefore no surprise to those that still upheld the noble concept of honour that Myatt subsequently, and 
following the centuries-old European tradition surrounding the duel, publicly described The Antifascist Propagandist as 
a coward and regarded his own honour as having been vindicated. 


Among the lies The Cowardly Antifascist Propagandist told concerning his meeting with Myatt were: (i) that Myatt 
carried and showed him an SS-Ehrendolch, the dagger carried by SS members to defend their honour and that of their 
family; (ii) that Myatt at the time lived in Shropshire in a caravan with his friend Richard Moult; (iii) that he, the coward, 
had proved by his rants about post office boxes that Myatt was involved with the O9A and was Anton Long, and (iv) 
that Myatt during the interview had admitted being Anton Long. 


As was his habit, The Cowardly Antifascist Propagandist never presented then or at any time anything evidential, no 
documents acceptable in a Court of Law, for his claims, with his widely trumpeted 'proofs' - especially about post office 
boxes - residing solely in his mind. 


Over a decade later, in 2021 when a recording of the interview was made public, the reaction of other antifascists was 
typical of not only their hatred and bigotry in regard to Myatt but also of their apparently religious belief in the lies 
regarding Myatt and the OYA, for among the comments were: 


"Old interview with the illusive David Myatt, who's been a militant neo-Nazi, a militant jihadist, alleged leader 


of the far-right occultist Order of Nine Angles, and several other fascinating & terrible things. In this he 
pretends (badly) not to be O9A." 


"It's kind of hilarious that the O9A people who published this think that this somehow definitively proves that 
he's not Anton Long." 


"Myatt lying and equivocating about his role in the Order of Nine Angles." 


Not one of them mentioned Myatt giving his word of honour, or the importance attached to giving one's word of honour 
in European and other traditions, or provided any evidential facts in support of their religious belief in the lies about 
him and about the OYA, lies which had by 2021 become part of a modern urban myth, the Establishment orthodoxy, 
about Myatt thanks in part to The Cowardly Antifascist Propagandist. 


Not one antifascist including The Cowardly Antifascist Propagandist mentioned or has since dared to mention that 
Myatt's account in that interview is supported by documentary evidence: as in correspondence in 1996 with Professor 
Kaplan, several years before Myatt's interview with The Cowardly Antifascist Propagandist. {10} 


The Panorama Nail-bomber Programme 


By the year 2000, the career of The Cowardly Antifascist Propagandist was on the rise, helped by his sycophantic 
scurrying in the corridors of power, and he was chosen by the British Broadcasting Corporation (BBC) to be an 
associate producer of a television programme they were making about David Copeland, a member of the National- 
Socialist Movement that Myatt had founded, whose terrorist bombs in London in 1999 killed three people, including an 
unborn baby, and injured one hundred and forty, some seriously. 


Using the resources of the BBC, The Cowardly Antifascist Propagandist arranged for the covert surveillance of Myatt 
who at the time was still living with his wife and family in a four-bedroom detached house in a village near Malvern and 
working on a nearby farm. After weeks of surveillance and at the insistence of The Cowardly Antifascist Propagandist, 
Myatt was "doorstepped" early one Friday morning while on his way to work by a BBC camera-crew accompanied, at 
the insistence of the BBC, by a bodyguard. 


Covert surveillance photograph of Myatt cycling back from work 
Taken by the BBC, 2000 


Doorstepped by the BBC 
The bodyguard is on the far right of the picture 


During the interview Myatt courteously explained that a few years ago he had converted to Islam, would be glad to 
undertake a detailed interview about his conversion at a later date, but that in regard to Copeland he had no comment 
to make. {13} However, The Cowardly Antifascist Propagandist insisted that Myatt's comments about converting to 
Islam and about agreeing to another interview were edited out resulting in the subsequent Press coverage following 
Copeland's trial, conviction and sentencing, of Myatt's alleged influence on Copeland making no mention of his 
conversion, and in which Press coverage The Cowardly Antifascist Propagandist ensured that his unproven and 
malicious allegations and lies about Myatt and Satanism were included. 


Not long after the interview Myatt sent a statement to the BBC dated May 2000 AD in which he wrote that "all bombs 
are terrible and barbaric. Whether made by one person in their own home, or whether manufactured legally by some 
big company; whether detonated by a lone bomber or dropped from some military aircraft, bombs (and missiles) are 
designed to injure and kill. Western governments have in recent years killed scores of civilians by dropping bombs on 
them, or firing missiles toward them - in Iraq, in Serbia - and these bombings are just as barbaric as those in London." 
Myatt later published the statement under the title No Regrets: A Reply to Allegations Made by the BBC and is 
reproduced in Appendix VI. 


ooo 


Part Three 
Harassment Goes Anonymous? 


Following the BBC television programme, The Cowardly Antifascist Propagandist wrote his gutter-press style White Riot 
book in which he ranted on about Combat 18 and Charlie Sargent, and recycled his lies about Myatt. When asked for 
his opinion of the book in a 2001 interview Myatt said: 


"It is basically a piece of Zionist disinformation designed to praise Browning and smear everyone else. The 
book constantly praises Browning - "fearless fighter"; "revered in Europe"; "loyal" and so on - and makes 
excuse after excuse for his behaviour, especially for his betrayal of Charlie and his part in getting Charlie 
convicted by a ZOG court. In contrast, the other C18 characters are portrayed as "misfits", weirdos, 
outlandish, teenagers who couldn't grow up, and so on ad nauseam. 


Why are the Zionists praising Browning? Because he knowingly or unknowingly did their work for them by 
disrupting C18 and getting Charlie convicted and sent to prison for a very long time. And because he 
continued to put his irrational personal hatred of one person before the political ideas he was supposed to 
believe in thus further dividing the NS cause in this and other countries." {7} 


For the next few years The Cowardly Antifascist Propagandist focused on the British National Party and on cultivating 
links with the mainstream media and elected politicians, and it was apparently not until 2006 that his obsession with 
Myatt returned following Myatt's growing notoriety as a Muslim who had praised the Taliban, Al-Qaeda and Osama bin 
Laden {14}{15} although it was most probably Myatt's live dialogue with Muslims around the world on the 13th of 
March 2006 arranged courtesy of renowned Muslim scholar Sheikh Yusuf al-Qaradawi {16} which re-ignited his hatred. 


For in 2006 an anonymous anti-Myatt campaign began by means of postings on internet blogs and internet forums 
which focused on the lies and accusations repeatedly and formerly made by The Cowardly Antifascist Propagandist 
from 1998 to 2001 and were also in his style, such as this from 2010 toward the end of that campaign: 


View previvuus LUpPICt ss View MNCAL LUpic 


nepson DPosted: Wed Apr 14, 2010 3:44am __— Post subject: David Myatt - 


Holocaust Denier 


Joined: 0S Mar 2009 David Myatt is a Holocaust denier. David Myatt is also a Satanist. 
Posts: 5 Throughout the 1990s David Myatt was calling for 
nazis to commit violent acts of terror. In 2000 David Myatt had his 
wish when a member of his nazi group murdered 
a pregnant woman and her unborn child in a series of horrific 
nail-bomb attacks. Many other innocent people were also 
killed and injured. David Myatt became a Muslim a few years ago, but 
his evil texts say exactly the same things as before - 
‘murder people with bombs'. David M yatt has stated publicly that 
suicide bombs are ‘justified and lawful’. 


That the ‘anonymous coward' got the date of the bomb attacks wrong in his haste to post his accusations - 2000 
instead of 1999 - may well be indicative since The Antifascist Propagandist did the same thing in 2019 when in an 
infobox, inserted into one of his diatribes which recycled his baseless accusations, fantasies, and lies about Myatt, he 
wrote that his interview with Myatt in Craven Arms was in 2001: 


A DUEL AT DAWN 


In 2001 | met David Myatt in a Shropshire 
pub, close to where he shared a caravan with 
Richard Moult to ask him about his links to 
the O9A. | presented him evidence that he 
was Anton Long, the O9A leader, and also 
went under the name Godric Redbeard. 


After strenuously denying the allegation, 
Myatt handed me an envelop with my name 
typed on. Inside was a letter challenging me 
to a duel at dawn with deadly weapons and a 
three-page etiquette of duelling. 


After giving me a glimpse of the SS dagger in 
his pocket, he quietly boasted that he had had 
two previous duels and won them both. 


This new anti-Myatt campaign, begun in 2006, introduced a few new accusations including the topical "Myatt is still a 
neo-nazi and is only pretending to be a Muslim" which coincidently a new anonymous user posted on a Muslim forum 
in 2006 along with "its probably not a bad idea to take a look into David Myatt's past. Islam isn't the first ideology he's 
adhered to that's allowed him to justify killing innocent and defenseless civilians" in reply to a Muslim who had dared 
to mention Myatt after the new user had posted a diatribe about Holocaust deniers: 


Anonymous Zionist: 


Its probably not a bad idea to take a look into David Myatt’s past. Islam isn't the first ideology he’s adhered to that's allowed him to justify killing innocent and defenseless civilians. 


Muslim: 


|, [read your stupid Zionist rhetoric against Holocaust Revisionists. But your denial of the American role in the Iraqi sanctions just proves you're nothing but a rea! Holocaust denier! 


The anonymous anti-Myatt campaign begun in 2006 also included, again in the style of The Cowardly Antifascist 
Propagandist, a vindictive hateful person writing to some of the universities, colleges, and educators, around the world 
who used any of Myatt's Greek translations, and informing them about Myatt's neo-nazi past, about his alleged 
connection to Copeland, and making the usual unfounded allegations about Myatt, Satanism, and the O9A. Among 
those contacted were: Professor Michael Lienesch; Professor Dusan Pajin; Sogang University, Korea; the University of 
Reading in England; Rio Hondo College in the USA; and Suffolk University also in the USA. As a result several academic 
establishments and educators discontinued using Myatt's translations. 


Another triumph for the ‘cancel culture’ - the censorship - which is part of antifascist ideology and which censorship 
now hides under the pretext of countering ‘extremism and hatred’ and other such manufactured categories and tropes. 


ooo 


Part Four 


Return Of The Bigoted Antifascist Propagandist 


After 2010 The Cowardly Antifascist Propagandist concentrated once again on sycophantic scurrying in the corridors of 
power, on begging for donations from well-connected business and entertainment people for his antifascist 
disinformation machine known among the cognoscenti as Hate Not Hope; and on cultivating links with the mainstream 
media and elected politicians, all helped by a wardrobe full of smart new city clothes courtesy of the likes of billionaire 
Alan Sugar. 


The result of all his sycophancy, begging, and of course his usual torrent of lies about, mocking of and fantasies and 
warnings regarding neo-nazis and their extremism, was that in 2016 the then Conservative government awarded him 
an MBE and in 2018 he was appointed to the Commission for Countering Extremism even though his lack of 
impartiality and his proven past lies and dishonesty in regard to Myatt and others should have barred him since 
conditions of membership include a lack of bias and being truthful. 


This lack of impartiality, of pedalling lies and being dishonest, became glaringly apparent in 2019 while he was still 
part of that Commission for he sounded off at length in a Hate Not Hope glossy propaganda magazine about Myatt and 
the O9A and which diatribe contained twelve basic errors, lies, and multiple accusations without any references to 
primary published sources to substantiate them. {17} 


Unsurprisingly mainstream journalists from newspapers such as The Guardian reproduced parts of his diatribe without 
bothering to check the truth of his claims about Myatt and the OYA or provide Myatt's side of the story. But not content 
with this, our Cowardly Antifascist Propagandist also did multiple interviews and ‘podcasts’ with journalists where he 


made his accusations and told his lies about Myatt with not one of them asking him for documentation, or bothering to 
verify his claims or presenting or even mentioning Myatt's side of the story which was publicly available in documents 
such as Myatt's A Matter Of Honour, {8} his autobiography Myngath, {18} his post-2012 writings about his philosophy 
of pathei-mathos, {19} and books such as The Peregrinations Of David Myatt: National Socialist Ideologist. {20} 


In one particularly malicious podcast the grinning Cowardly Antifascist Propagandist resurrected a long-discredited 
accusation regarding animal cruelty {21} while in one of his many interviews he told another long-discredited 
falsehood circulated in 2003 by his close friend and confident the journalist Nick Ryan and which involved Myatt and 
police informer Browning. {22} 


In 2020 The Cowardly Antifascist Propagandist, with his antifascist ideology now mainstream, published another glossy 
propaganda magazine which contained another diatribe about Myatt and the O9A which again was widely publicized 
and quoted from, with there again being no mention whatsoever of Myatt's side of the story. 


It really was as if Myatt had become a modern heretic with his side of the story suppressed or censored by the 
mainstream Media, with a modern urban myth manufactured by antifascists and others in which Myatt was a 
phantasmagorical figure. A fact confirmed when in 2021 the government-supported Counter Extremism Project listed 
Myatt as one of the twenty most dangerous extremists in the world. {23} 


It was also apparent that the standards of fair play, of being truthful, which had guided many if not most journalists 
and politicians for decades in the West had in practice been abandoned even though those who abandoned them still 
hypocritically paid lip-service to them as shown by the examples of The Vulgarian, the 45th President of the United 
States, and The Dishevelled Buffoon - Boris Johnston, the current (2022) Prime Minister of Britain - for they could lie, 
cheat, insult people, ignore decency, and get away with it because they had or have enough sycophantic supporters or 
could by rhetoric and propaganda convince enough of the masses to believe and support them, with The Cowardly 
Antifascist Propagandist being just a minor example of their now apparently accepted and acceptable human type 
since in former times a coup or revolt would probably sooner or later have ensued or such types would have been 
either deposed by someone else or assassinated. 


Conclusion: The Final Insult 


The final insult by The Cowardly Antifascist Propagandist was his trumpeting of his fanatical conviction that despite 
Myatt's post-2010 public rejection of extremism {24} and the development, post-2012 of his mystical philosophy of 
pathei-mathos {25} Myatt was still a neo-nazi extremist and thus that Myatt's rejection of extremism and his 
philosophy of pathei-mathos were and are a deception. 


As The Cowardly Antifascist Propagandist wrote, in his 2019 glossy propaganda magazine ,"he [Myatt] is still actively 
involved in the nazi occult organisation he has spent almost 50 years supporting and leading." 


This is not only a religious-type conviction immune to reason and dismissive of evidence to the contrary but also a 
despicable insult because it inhumanly demeans and dismisses the tragic suicide of Myatt's fiancée in 2006 which was 
the seminal event in Myatt's life and led to his rejection of extremism and to the creation of his philosophy of pathei- 
mathos. 


Individuals thus have a choice between believing Myatt and believing an Antifascist Propagandist and others like him, 
and which choice assumes that the individual not only has access to but has read and rationally considered, and not 
prejudged, Myatt's side of the story evident in his mystical philosophy of pathei-mathos and in his post-2009 personal 
writings such as The Empathic Essence {26} and especially in such post-2011 essays as No Words Of Mine Can 
Describe The Remorse from which this is, in the context of The Final Insult, an appropriate quotation, 


"The problem in the past had been me, my lack of understanding of myself and my egoism. It was my fault: 
not the place, not the time, not the people, for | so desired with that arrogance of youth to exchange this 
paradise, here, for those ideas, the idealism, the abstractions, | carried around in my prideful hubriatic head. 
Seldom content, for long, since happiness came with - was - the pursuit, or the gratification of my personal 
desires. So destructive, so very destructive. So hurtful, inconsiderate, selfish, profane. 


The defining moment, for me - in terms of understanding myself, in terms of understanding politics and the 
error of my decades of extremism - was the tragic personal loss of a loved one in May 2006. In the hours 
following that event | just knew - tearfully knew without words - my own pathetic failure; what | had lost, 
what was important. Thus there came upon me that day a sense of overwhelming grief, compounded by a 
remembrance of another personal loss of a loved one thirteen years earlier. For it was as if in those 
intervening years | had learned nothing; as if | had made the life and the dying and death of Sue, in 1993 - 
and of what we shared in the years before - unimportant. 


| have no words to describe how insignificant, how worthless, | felt that day in May 2006; no words to 
describe, recall, retell, the remorse, the pain. Suffice now to recount that my life was never, could never be, 
the same again. Gone - the arrogance that had sustained me for so many experiential decades. Gone - the 


beliefs, the abstractions, the extremisms, | had so cherished and so believed in. That it took me another 
three years, from that day, to finally, irretrievably, break the bonds of my Shahadah sworn six years earlier - 
and the oath of personal loyalty that | believed still bound me to one person still alive then in a far distant 
land - most certainly says something more about me, about my character, about my interior struggles." 


{27} 
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Footnotes 
URL's were valid as of February 2022. 


{1} Goodrick-Clarke, Nicholas. Hitler's Priestess: Savitri Devi, the Hindu-Aryan Myth and Neo-Nazism, NYU Press, 2000, 
p.215 


{2} In a 27 November 2012 post on her Searchlight blog, Sonia Gable - wife of Gerry - admitted that for antifascists 
there is "a tactical reason to plant disinformation." In the same post and without naming him she attacks The 
Antifascist Propagandis stating that "fighting fascism with lies is counter-productive." 


{3} The article is quoted in Rachael Stirling's 2021 book The Peregrinations Of David Myatt: National Socialist 
Ideologist, https://archive.org/download/myatt-peregrinations-ideologist/dm-ns-ideologue-second-edition. pdf 


The book charts Myatt's fifty years of peregrinations from neo-nazi racist to proponent of his non-racist ethical 
National-Socialism, to radical Muslim ideologue and finally to philosopher of the mystical, non-political, compassionate, 
Way of Pathei-Mathos. In regard to that Way, refer to The Mystic Philosophy Of David Myatt, third edition, 2021, 
https://davidmyatt.files.wordpress.com/2021/09/myatt-philosophy-third-edition. pdf 


{4} The Importance of Honour reproduced in Appendix 1 and taken from Myatt's The National-Socialist, Number 25, 
September 108 yf [1997] 


In August 109yf [1998] in A Reply to Allegations he was honest about his own past in relation to honour: 


"Lam not setting myself up as some kind of "moral paragon": | am just trying to express the ethical reality of 
National-Socialism, a reality obscured, it seems to me, by over fifty years of NS organizations recruiting and 
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Appendix | 


The Importance of Honour 


What makes someone a National-Socialist - and what distinguishes a National-Socialist organization or movement from 
"nationalist" organizations - is the commitment to the Aryan race, and the commitment to honour. It is important that 
we realize that honour is more than a slogan for us, as National-Socialists - more than just a word which we bandy 
about in the hope of impressing others. 


Honour is the foundation of National-Socialism itself, and the foundation of our own unique Aryan way of life. Honour is 
what advances us, as individuals: that is, it is a means whereby we can achieve excellence, and it reveals that we have 
an Aryan character. Honour is what makes us civilized, and superior, just as a lack of personal honour marks someone 
as a sub-human, an inferior person. Honour shows that we are disciplined - that we can, and do, use our will to make 
ourselves a superior, a civilized person. Honour is the basis of our own unique Aryan morality - a morality quite 
different from that of Christianity. Honour expresses our Aryan nature, whereas any and every other morality is un- 
Aryan and harmful to us as individuals and as a race. We are in the situation we are today because there has never 
been, for nearly two thousand years, a genuine Aryan society based upon our own Aryan morality of honour - except 
for the brief glory which was NS Germany. 


Because a genuine National-Socialist is someone who strives to be honourable in their personal life, and who strives to 


do their honourable duty to their race, we must be quite clear what being honourable means, in practical terms. 


Honour means striving to be fair and reasonable. Honour means striving to be honest. Honour means striving to do 
one's duty. Honour means striving to be loyal to those you have pledged to be loyal to. Honour means being prepared 
to defend yourself and your freedom - from anyone which threatens you or tries to take away your freedom. 


Thus, if we lie, cheat, steal, neglect our duty, or act in an ignoble, cowardly way, then we are being dishonourable. 
Furthermore, it is very important that we recognize and understand that when Aryans strive to act honourably by, for 
instance, being fair and honest, we are doing these things because it is the Aryan, the civilized, thing to do and not 
because some Christian preacher, some Christian ‘holy book’, or 'society' says such things are the "right" things to do. 


One of our main tasks, as National-Socialists, is to build a completely new society based upon Aryan values, upon our 
own unique Aryan morality - that is, based upon honour and aiding our Aryan race. In order to do this, there needs to 
be a total revolution. This total revolution means not only the overthrow of our present political system, and the 
government of the day, but it also means a complete change in people's attitudes. Our people must think and act like 
Aryans again - they must not only rediscover, and act upon, their own healthy Aryan instincts, but they must also 
strive to be honourable and do their Aryan duty by aiding their own race, by placing their own race, and its Destiny, 
before their own self-interest. 


Source: 
The National-Socialist, Number 25, September 108 yf [1997] 


Appendix Il 


David Myatt and Combat 18 
What exactly was your involvement with Combat 18? 


Before Steve Sargent and | formed the National-Socialist Movement (NSM) it was mainly producing propaganda and 
newsletters such as The National-Socialist although | did try and form a revolutionary cadre composed of committed 
National-Socialists. This was intended to be the nucleus of an effective covert and insurrectionary group, but it was the 
usual post-First Zionist War scenario: several people expressed their intention to do something, but when the time for 
action came, so did their excuses. 


Why did you form the NSM? 


To continue the work that Charlie Sargent - the founder and leader of C18 - had started. At the time, Charlie was in 
prison, charged with murder and someone called Browning was helping the State - ZOG - to divide C18 and convict 
Charlie and send him to prison for a very long time. Charlie's arrest followed an incident when a supporter of Browning 
was killed. 


At the time, there was some feuding within C18 itself, with Browning challenging Charlie for the leadership and 
accusing him - on the basis of ZOG disinformation - of all sorts of things, such as stealing some funds. As for Charlie, he 
was convinced that Browning had stolen the missing C18 funds. What was interesting about this particular accusation 
was that Charlie and his wife were living in run-down Council accommodation for homeless families, while Browning 
was living in a smart expensive Apartment near the river Thames. 


On the personal level, | had given a personal pledge of loyalty to Charlie and this meant that | had a duty to support 
him: his enemies, were my enemies. This also meant that | ignored any and all rumours and stories about Charlie, 
most of which were manufactured by ZOG in an attempt to discredit him. Unfortunately, some people involved in C18 
believed this ZOG disinformation, and sided with Browning. 


As | said and wrote at the time, the National-Socialist, the Aryan, thing to do was for Browning to meet Charlie face-to- 
face to try and settle their differences, failing which they should engage in either a fair fight, or a duel. Charlie - true to 
his NS beliefs - wanted to do this, but Browning refused to meet him, and instead just carried on spreading malicious, 
dishonourable rumours. Then the incident occurred that led to the death of a Browning supporter. 


Instead of doing the honourable thing - closing ranks against the State - Browning went to the Police and agreed to 
give evidence in a ZOG Court against Charlie. Since we all were supposed to regard the Police, the Courts and the 
whole system of so-called justice run by our government as our sworn enemies, this to me at least amounted to 
treachery of the worst kind, and so | challenged Browning, in public, to a duel. | did this not once, but twice. But neither 
he nor any of his supporters ever contacted or met with me in response to this challenge. 


| was prepared to put my own life on the line in defence of Charlie, while Browning was aiding and abetting our sworn 
enemies because he put his own personal vendetta against Charlie before the principles he was supposed to uphold 
and believe in. This co-operation by Browning with ZOG was even confirmed by a former friend of Browning's, Thomas 
Nakaba, who said that the information to arrest and convict him on bomb charges could "only have come from 
Browning." 


Why did you resign as leader of the NSM? 


Basically because | believed | had achieved all | could, given my own limited leadership abilities, and that it was time 
for someone else to take over. | never intended to lead the NSM for long, and did hope that someone, some leader, 
would emerge or make themselves known. 


In addition, | desired to spend some time with my family since for well over two years | had been away almost every 
weekend, meeting people, attending meetings and so on, and spent most of my time, during the week after work, 
doing things for C18 and the NSM. 


So you didn't as some claim, "run away" following an article about you in the Searchlight magazine? 


(Myatt laughs). | think the people at Searchlies overestimate the impact of their dis-information. | have never "run 
away" from anything, and especially not from so -called Media pressure, contrary to the lies of cowards like the Zionist 
Nick Lowles. 


Consider what happened after my so-called "exposure" by BBC's Panorama programme and newspaper article which 
had a photograph of me on the front page, and a picture of my home together with the name of the village where | 
lived. What did | do? Tried to reform the NSM on the basis of leaderless resistance. A sort of "Up yours!" attitude. 


According to Nick Lowles in his book 'White Riot: The Violent Story of Combat 18' did you not offer to write anti-racist 
articles for Searchlight about that time? 


Those people have no sense of humour. | did indeed offer to send them a few articles | had written - including Why 
National-Socialism Is Not Racist - as | did offer to explain how a Muslim could be a National-Socialist. All these articles 
were published by me, before or shortly after this most generous offer, and most appeared on various Usenet 
newsgroups. 


As for the allegation that following an article in Searchlight | dropped out of the NSM and converted to Islam, their 
time-scale once again is completely wrong. | believe the time interval between the article and my conversion was 
around eight months, just as it was many weeks after the article that | resigned from the NSM. 


| issued several rebuttals to the hackneyed "Myatt is a satanist!" lies and dis-information contained in that particular 
Searchlies article, and no one in the NSM at the time took it seriously or believed any of it anyway. Indeed, | regarded it 
- just like | now regard all the anti-Myatt lies and propaganda and disinformation in the White Riot book - as something 
of a compliment, a tribute to the effectiveness of my writings and the NSM itself. 


If some people choose to believe the lies about me in such Zionist articles and books, then they do. And if they do, 
they are acting dishonourably. For the honourable, the Aryan, thing to do is for a person to ask me, personally, for my 
side of the story, just as you have done. 


What happened to your reformed NSM? 


It was cancelled after after six months or so due to lack of interest, so | decided to concentrate on Reichsfolk and the 
aim of rural folk communities. Together, of course, with striving to forge an alliance between Muslims, who upheld the 
true Deen, and National-Socialists. 


Getting back to Combat 18, what is your opinion of the White Riot book? 


It is basically a piece of Zionist disinformation designed to praise Browning and smear everyone else. The book 
constantly praises Browning - "fearless fighter"; "revered in Europe"; "loyal" and so on - and makes excuse after excuse 
for his behaviour, especially for his betrayal of Charlie and his part in getting Charlie convicted by a ZOG court. 


In contrast, the other C18 characters are portrayed as "misfits", weirdos, outlandish, teenagers who couldn't grow up, 
and so on ad nauseam. 


Why are the Zionists praising Browning? Because he knowingly or unknowingly did their work for them by disrupting 
C18 and getting Charlie convicted and sent to prison for a very long time. And because he continued to put his 
irrational personal hatred of one person before the political ideas he was supposed to believe in thus further dividing 
the NS cause in this and other countries. 


Finally, do you have any regrets about your involvement with C18, the NSM or anything you have written? 


| have only one regret, and that is that we did not achieve what we could have achieved and wanted to achieve: a 
National-Socialist revolution in this country. 


Many of us have learnt a lesson from what happened, as some of use have adopted or changed our tactics accordingly. 
As for myself, my aims and beliefs are what they were, over thirty years ago. 


December 2001 


Source: 
https://web.archive.org/web/20121223042941/https://www.stormfront.org/forum/t45681/ 


Appendix III 


No Words Of Mine Can Describe The Remorse 


Yesterday was one of those glorious English Summer days of warm Sun, blue sky, when | - after a long walk - had sat 
down in the tufted grass on that slope of a hill to view the vista below. The river curving as it curved through the 
hedged-in fields of crops and pasture; the far distant greenful hills unclear in heat-made haze; the country lane that, 
now devoid of vehicles, would give access again to scattered houses and those well-separated working farms. It felt - 
perhaps was - paradise on Earth, for | fortunate to have water, food enough to feed me for a day; clothes and boots - 
though worn - sufficient for their purpose; even a place - dry, undamp, with bed - to sleep such sleep as might by 
night be gifted. It felt - and was - good to be alive, touched a little and for a while by some type of inner peace. So 
little, so very little, really needed... 


The problem in the past had been me, my lack of understanding of myself and my egoism. It was my fault: not the 
place, not the time, not the people, for | so desired with that arrogance of youth to exchange this paradise, here, for 
those ideas, the idealism, the abstractions, | carried around in my prideful hubriatic head. Seldom content, for long, 
since happiness came with - was - the pursuit, or the gratification of my personal desires. So destructive, so very 
destructive. So hurtful, inconsiderate, selfish, profane. 


The defining moment, for me - in terms of understanding myself, in terms of understanding politics and the error of my 
decades of extremism - was the tragic personal loss of a loved one in May 2006. In the hours following that event | just 
knew - tearfully knew without words - my own pathetic failure; what | had lost, what was important. Thus there came 
upon me that day a sense of overwhelming grief, compounded by a remembrance of another personal loss of a loved 
one thirteen years earlier. For it was as if in those intervening years | had learned nothing; as if | had made the life and 
the dying and death of Sue, in 1993 - and of what we shared in the years before - unimportant. 


| have no words to describe how insignificant, how worthless, | felt that day in May 2006; no words to describe, recall, 
retell, the remorse, the pain. Suffice now to recount that my life was never, could never be, the same again. Gone - the 
arrogance that had sustained me for so many experiential decades. Gone - the beliefs, the abstractions, the 
extremisms, | had so cherished and so believed in. That it took me another three years, from that day, to finally, 
irretrievably, break the bonds of my Shahadah sworn six years earlier - and the oath of personal loyalty that | believed 
still bound me to one person still alive then in a far distant land - most certainly says something more about me, about 
my character, about my interior struggles. 


Thus it was that | came to know, to feel, how irrelevant politics and political organizations were for me, personally. So 
that ever since | have had no desire whatsoever to involve myself in politics - or even in trying to somehow change the 
world be it by politics, or by religion, or by whatever. Instead, my concern has been to try to [fully] understand and 
thence reform myself; to reflect upon my four decades of diverse involvements, discovering as | did those 
involvements for the extremisms they were; and to try to, and finally sans all abstractions, answer important questions 
such as Quid Est Veritas. 


As | wrote in my May 2012 essay Pathei-Mathos, Genesis of My Unknowing: 


"What | painfully, slowly, came to understand, via pathei-mathos, was the importance - the human necessity, 
the virtue - of love, and how love expresses or can express the numinous in the most sublime, the most 
human, way. Of how extremism (of whatever political or religious or ideological kind) places some 
abstraction, some ideation, some notion of duty to some ideation, before a personal love, before a knowing 
and an appreciation of the numinous. Thus does extremism - usurping such humanizing personal love - 
replace human love with an extreme, an unbalanced, an intemperate, passion for something abstract: some 
ideation, some ideal, some dogma, some ‘victory’, some-thing always supra-personal and always destructive 
of personal happiness, personal dreams, personal hopes; and always manifesting an impersonal harshness: 
the harshness of hatred, intolerance, certitude-of-knowing, unfairness, violence, prejudice. 


Thus, instead of a natural and a human concern with what is local, personal and personally known, 
extremism breeds a desire to harshly interfere in the lives of others - personally unknown and personally 
distant - on the basis of such a hubriatic certitude-of-knowing that strife and suffering are inevitable. For 
there is in all extremists that stark lack of personal humility, that unbalance, that occurs when - as in all 
extremisms - what is masculous is emphasized and idealized and glorified to the detriment (internal, and 
external) of what is muliebral, and thus when some ideology or some dogma or some faith or some cause is 
given precedence over love and when loyalty to some manufactured abstraction is given precedence over 
loyalty to family, loved ones, friends. 


For | have sensed that there are only changeable individual ways and individual fallible answers, born again 
and again via pathei-mathos and whose subtle scent - the wisdom - words can neither capture nor describe, 


even though we try and perhaps need to try, and try perhaps (as for me) as one hopeful needful act of a non- 
religious redemption." 


Therefore | have no political views now; | do not and cannot support any political organization, as | do not adhere to nor 
believe in nor support any particular religion or even any conventional Way of Life. All | have are some personal and 
fallible answers to certain philosophical, personal, ethical, and theological, questions. No certainty about anything 
except about my own uncertainty of knowing and about the mistakes, the errors, of my past. 


Having written so much - far too much - for so many decades and having made so many suffering-causing mistakes, | 
also have no desire now to write anymore about anything, except perchance for a few missives such as this, as part 
perhaps of my needed expiation, and in explanatory reply when asked of certain things. Such as in exposition of my 
mistakes, my remorse, and particularly in explanation of the personal love, the gentleness, the compassion, the 
humility, the peace, that | feel - feel, not know - might possibly enable us to find, to feel, our paradise on Earth, and so 
not cause suffering, not add to the suffering that so blights this world and has so blighted it for so long, mostly because 
of people such as me. The ideologues, the extremists, the fanatics, the terrorists, the bigots, the egoists. The 
unhumble ones unappreciative of the numinous: those whose certainty of knowing - and those whose sense of a 
personal ‘destiny’ - makes them uncompassionate, unempathic, hateful, prejudiced, intolerant, and devoted to either 
‘their cause’ or to themselves. Those whose happiness comes with - and is - the pursuit, and/or the gratification of 
their so selfish desires. 


Just how many more seasons - years, decades, centuries, millennia - will we humans as a species need to find and to 
live our mortal lives in compassionate, empathic, paradisal peace? 


David Myatt 
June 2012 


The above text is taken from one of my replies, in June 2012, to an e-mail correspondent who had initially enquired about my Numinous Way and 
with whom | corresponded between March and June of 2012. For publication, | have corrected a few typos. 
ooo 


Source: 
https://davidmyatt.wordpress.com/2012/09/23/no-words-of-mine/ 


Appendix IV 


Exposing Twelve Basic Errors 


In a 2019 report much quoted in mainstream Media the anti-fascist ‘special interest’ group calling itself "Hope not 
hate" devoted two sections (pages 80-85) to the Order of Nine Angles (O9A, ONA) and David Myatt. 


The shoddy and propagandistic - the "fake news" - nature of the report is evident in the fact that in those two sections 
there are over twelve basic, factual, errors ranging from outright fabrications to misquotations. 


Another fundamental - damning - flaw is that various O9A and other articles are quoted but without providing 
references to the date and place of publication and without giving the name of the author on the original text with 
some articles which are falsely attributed to Myatt having been written by others. 


Other fundamental flaws are that the author of the sections on the O9A and Myatt provided no evidence for their many 
assumptions (such as that Myatt=Long) and did not balance their claims by asking those they libelled for their 
comments. 


That the mainstream Media published articles which extensively quoted from the pages about the O9A and Myatt in 
the report yet did not have its journalists ask those maligned by the report for comments, and did not have its 
journalists check the facts beforehand, is indicative of how even the mainstream Media is complicit in spreading "fake 
news". 


Had a mainstream journalist or journalists bothered to check the facts they would have found the following. 
§ Quote: "For Myatt, satanism and fascism are inextricably linked." p.84 


A fabrication by the author, since Myatt, in his extensive critique of Occultism first published in 1997 by Renaissance 
Press in New Zealand, wrote: 


"National-Socialism and Occultism are fundamentally, and irretrievably, incompatible and opposed to each 
other." {1} 


§ The author gives a quote allegedly written by Myatt: "National Socialism is the only real theory in existence, since it 
is based solely on the highest ideals of Honour, Loyalty and Duty, championed over and above selfish individual 
pursuits. It calls for a revolution of the Soul; a Triumph of the Will; a return of racial pride and defiance. In a very 
important sense, National Socialism IS contemporary Paganism." p.84 


The author not only misquotes the original text but mistakenly attributes it to Myatt. 
° The correct quotation is: 


"National Socialism (with the esoteric exception of Traditional Satanism) is the only real Heresy in existence, 
since it is based solely on the highest ideals of Honour, Loyalty and Duty, championed over and above selfish 
individual pursuits. It calls for a revolution of the Soul; a Triumph of the Will; a return of racial pride and 
defiance - of all that epitomizes the genuine Western ethos. It is a form that cannot be bought by The 
System, and thus the only option for the latter is to jail or kill National Socialists, and smash through 
innumerable legislative variations National Socialist influence, naturally dormant in the Western - or Aryan - 
people. It is the only form which frightens The System, and is thus the only form capable of achieving System 
Breakdown." 


The quotation is from a Temple 88 newsletter published in a compilation by Caput Mortuum in May 2004 via a now 
defunct website. {2} 


° In addition and importantly, according to the Anti-Defamation League 


"the berserker brotherhood is a relatively new motorcycle division of temple 88, a white supremacist group 
that describes itself as a brotherhood of white separatists. The berserker brotherhood colors have a skull in 
the middle of an iron cross, flanked on the right by the number 88. One anonymous berserker brotherhood 
member claimed on a social networking Web site that temple 88 originally formed in South Carolina's 
Allendale Correctional Institute." {3} 


§ Quote: "The three volumes of The Black Book of Satan are considered so extreme that they are kept is a special 
section of the British Library and not available to the general public." p.81 


In fact, only two versions of the first volume are kept in the British Library. The first version was published in 1984 and 
is at General Reference Collection Cup.815/51. 


The second version was published in 1992 under the title Codex Saerus and is at General Reference Collection 
YK.1994.b.12337. 


Other OYA items kept in the British Library include the rare edition of Naos: a practical guide to modern magick 
published by Coxland Press in 1990, available at General Reference Collection YK.1993.a.13307. 


§ Quote: "OYA literature regularly advocates ritualised rape, random attacks on innocent victims." p.81 
A fabrication by the author. 


A study of the O9A corpus from the 1980s to 2018 - from the pro-Sapphic novel Breaking The Silence Down {4} to the 
essay The Anti-Patriarchal O9A Ethos {5} - reveals the O9A attitude toward women, with the O9A code of kindred 
honour embodying respect for women and gender equality {5} and with the O9A having "more female supporters than 
either the Church of Satan or the Temple of Set [and] more women with children." {6} 


Nowhere in the corpus of O9A texts written by "Anton Long" between the 1970s and 2011 does the O9A advocate 
rape. 


In fact the O9A consider rapists as suitable candidates for culling {7}. 


In addition, nowhere in the corpus of O9A texts written by "Anton Long" between the 1970s and 2011 does the O9A 
advocate random attacks on innocent victims. 


§ Quote: "The ceremony ends with the killing of a chosen one; in a symbolic sacrifice, an animal replaces a person." 
p.81 


The ceremony in question is The Ceremony of Recalling and nowhere is there any mention of sacrificing an animal, 
which is fabrication by the author. The ceremony is included in the text https://web.archive.org/web/20210412010351 
/https://omegaYalpha.files.wordpress.com/2019/03/grimoire-baphomet-3.pdf 


In addition, O9A texts dating from the 1980s and 1990s reveal that they "despise animal sacrifice." {8} 


§ Quote: "When asked in 2005 if the O9A were posing as nazis to recruit and spread their message, Myatt - writing 
under the name Darkos Lago - responded: You seem to have missed the point about ONA and National Socialism." p. 
82 


Where is the evidence for the propagandistic assumption that Myatt used that or any other pseudonym? The author 
provides no evidence whatsoever. 


In addition, the author not only gets the year wrong but misattributes the quote. The post was published in 2016 on 
the "right-wing" Stormfront internet forum by Dark Logos not by Darkos Lago {9}. 


§ Quote: "To Myatt, Satanism represented the Black Order, the only force that could unlock the stranglehold [of] the 
White Order." p. 84 


A fabrication, for Myatt does not mention a "Black Order" and a "White Order" in any of his writings, be such writings 
from his time as a National Socialist (1968-1998), as a Muslim (1998-2009) or as an advocate of his numinous 
way/philosophy of pathei-mathos (2010-present). 


Neither does "Anton Long" mention a "Black Order" and a "White Order" in any of his writings. 


§ Quote: "In an interview as recently as 2013, Myatt explained their strategy. "Insofar as | understand the matter, it 
seems that the ‘satanic’ overtones of the ONA serves several subversive purposes." p.83. 


The quoted text was not an interview with Myatt, was not published in 2013 but was posted in 2016 on the "right-wing" 
Stormfront internet forum by Dark Logos {9}. 


§ Quote: "In the 1990s the leadership of the O9A was taken over by Richard Moult." 


The author reveals a basic lack of understanding of the O9A. For there is not and never was a "leader" of the O9A, as a 
study of the O9A corpus from the 1980s to 2018 makes clear. {10} 


According to Professor Monette the O9A 


"is not a structured lodge or temple, but rather a movement, a subculture or perhaps metaculture that its 
adherents choose to embody or identify with." {11} 


That is, the O9A is a collection of autonomous cells (nexions) and individuals who follow or who are inspired by the 
Occult philosophy and practices described in the O9A corpus. 


§ Quote: "In 2001 | met David Myatt in a Shropshire pub, close to where he shared a caravan with Richard Moult." 


The author fabricates where both Myatt and Moult then lived. At the time Myatt lived in the village of Leigh Sinton near 
Malvern with his wife and family while Moult lived with his female partner on a farm near Lydbury North in Shropshire. 


These facts were known to both the police and MI5 since Myatt was under surveillance following his arrest by Special 
Branch in 1998 and his interrogation in 1999 by the anti-terrorist squad in relation to Copeland's nail-bomb attacks in 
London. At the time of the interview with Lowles, Myatt was still on bail following his 1998 arrest with one of his bail 
conditions being that he attend Charing Cross police station on a regular basis. 


In addition, the places of residence could be confirmed by County Council tax reports, by tax returns from HM Revenue 
and Customs, and by other official documents, with Myatt at the time working on a farm near Malvern. 


Myatt's version of the interview with Lowles {12} provides a different version of the events. 
§ Errors on pseudonyms. 
The author gets the following pseudonyms wrong. He has 


° Christos Beast - instead of Christos Beest 

° Darkos Lago - instead of Dark Logos 

° A. A. Morian - instead of A. A. Morain 

° Michael Mouthwork - instead of Michael Morthwork 


§ Logical Fallacies. 
The author of the sections on the O9A and Myatt commits two basic logical fallacies. 


° First, he commits the fallacy of Incomplete Evidence, Which is, to quote Myatt, {13} "when material concerning or 
assumptions about a particular matter are selected and presented to support a particular argument or conclusion, 
while other material or assumptions which do not support, which contradict, the chosen argument or conclusion are 
withheld or not discussed. In effect, selective evidence and/or selective argument are used in order to ‘prove' a 
particular point." 


The author thus omits to mention or quote from O9A texts which contradict his assumptions or which place into 
context the quotations he uses. The author also omits to quote from Myatt's extensive post-2010 writings about his 
rejection of extremism and about his mystical, ethical, philosophy of pathei-mathos; quotations which would provide 
Myatt's side of the story. 


In the case of the O9A the author does not, for example, in the matter of "culling" mention or quote from O9A texts 
which reveal that there is wide diversity of opinion within the O9A as to whether OYA culling is real or merely part of its 
Labyrinthos Mythologicus {14} and thus just 


"a test of occult intuition and a test also designed to put many people off, cause controversy and so generate 
interest in the O9A." {15} 


As Richard Moult recently wrote: 


"Regarding culling: | have always understood this to be a mischievous aspect of the O9A's Labyrinthos 
Mythologicus, and during my time associated with its Septenary techniques, | experienced nothing to 


suggest otherwise." {16} 


The same questions regarding the O9A's Labyrinthos Mythologicus apply in the matter of the O9A suggesting Insight 
Roles that may involve criminal acts. 


° Second, the author of the sections in the report dealing with the O9A and Myatt commits the fallacy of secundum 
quid et simpliciter. Which is the use of particular individual cases to form a general rule to then use that rule to 
describe, and thence to blame, or to castigate, or to defame a whole group. 


Thus the author uses selective quotes from people who have associated themselves with the O9A and uses his 
selection to describe and to defame the OYA. 


Trusting In Fake News 


So many errors and flaws in so few pages exposes the sections on the O9A and Myatt in the report as untrustworthy, 
as "fake news", as propaganda designed to discredit written by an author with a particular political agenda. 


The sections on the O9A and Myatt are also a masterclass in how to write, distribute, and have the mainstream Media 
publish fake news, to thus get the public to believe and spread such fake news. 


RDM Crew 
February 2019 
v.1.05 


Note: The on-line texts and web-pages referenced below were available as of 26 February 2019. 


{1} Myatt's Occultism and National-Socialism is available at https://web.archive.org/web/20210412010351/https: 
//regardingdavidmyatt.files.wordpress.com/2016/10/occultism-and-ns.pdf 


{2} qv. https://web.archive.org/web/20200609225032/http://www.the-serpent.pl/index2.php?dzial=ona 


{3} https://web.archive.org/web/20210412010351/https://www.adl.org/sites/default/files/documents/assets 
/pdf/combating-hate/ADL_CR_Bigots_on_ Bikes_online.pdf 


{4} Available from https://web.archive.org/web/20210412010351/https://omega9alpha.wordpress.com/deofel-quartet/ 
{5} https://web.archive.org/web/20210412010351/https://omega9alpha.wordpress.com/anti-patriarchal-o9a/ 


{6} J.R Lewis, Satanic Attitudes, in Asbjorn Dyrendal, James R. Lewis, Jesper A. Petersen (editors), The Invention of 
Satanism, Oxford University Press, 2015. p.191; pp. 194-196. 


{7} https://web.archive.org/web/20210412010351/https://omegaYalpha.files.wordpress.com/2015/12/culling-o9a-code- 
v3.pdf 


{8} qv. R. Parker,Praxis and Theory of The Order of Nine Angles - A Précis for Critics, Neophytes, and Academics. 2012. 


{9} https://web.archive.org/web/20210412010351/https://www.stormfront.org/forum/t872 799-5 
/?postcount=44#post13330543 


{10} An overview is provided in Authority, Learning, and Culture, In The Sinister Tradition Of The Order of Nine Angles, 
available at https://web.archive.org/web/20210515121021/https://omega9alpha.wordpress.com/o9a-authority/ 


See also https://web.archive.org/web/20210412010351/https://omegaYalpha.files.wordpress.com/2017/02/09a- 
anarchy-v1.pdf 


{11} Connell Monette, Mysticism in the 21st Century. Sirius Academic Press, 2013. p.89 
{12} Included in https://archive.org/details/discovering-nexion-zero 


{13} David Myatt, 2012: https://web.archive.org/web/20210412010351/https://omegaYalpha.files.wordpress.com 
/2019/03/a-matter-of-honour. pdf 


{14} qv. https://web.archive.org/web/20210412010351/https://omegaYalpha.wordpress.com/labyrinthos-mythologicus/ 


{15} The quotation is from The Question Of O9A Culling, available at https://web.archive.org/web/20210412010351 
/https://omegaYalpha.wordpress.com/o9a-culling/ 


See also Another Academic Misinterpretation Of The OYA, available at https://web.archive.org/web/20210412010351 
/https://omegaYalpha.files.wordpress.com/2018/04/misinterpretation-09a-v5.pdf 


{16} https://web.archive.org/web/20210412010351/https://web.archive.org/web/20190220044334/https://starred- 
desert.com/statement/ 


ooo 


Source: 
OmegaYAlpha: Episteme 
https://archive.org/download/episteme-v1/episteme-v1.pdf 


Appendix V 


The Empathic Essence 


Can you explain the context of your latest letters and writings about The Numinous Way, and do these have any 
political or religious associations? 


The primary context is a personal tragedy - the suicide, at a still relatively young age, of someone | loved, hours after | 
had left her to return to my home, following a visit which lasted six weeks during which time we had discussed 
marriage. This tragedy had a profound effect on me, as did my relationship, of over eighteen months, with this lady, 
forcing me to reconsider, yet again, everything | believed in, and forcing me to face, on a very personal level, 
questions relating to suffering, religious faith, humility, remorse and redemption. 


The secondary context is, and was, the continuation of my decades-long quest to answer fundamental, and ethical, 
questions about the nature and purpose of our lives, in particular a continuation of questions relating to personal 
honour, empathy and compassion. 


In respect of this personal tragedy, | came to understand, to know, my own failure, my own errors, during that time, 
and previously, as | came, yet again, to feel in an empathic way the suffering of others, and such things, such feelings, 
such a knowing, led me to strive to find new answers to fundamental problems such as the genesis of suffering. 


Thus, my letters, and essays, in the months following this tragedy, were my attempts at solving such problems and my 
attempts at expressing my own personal feelings. In them - especially in the letters - | was honest about how | felt, 
about the strong need I, surprisingly, found for God, for the catharsis of prayer, for the healing of redemption and 
forgiveness given by a Saviour. 


Hence, | felt the need to believe, again, in such things as the Catholic Church, in God, in Allah; the need to pray, in a 
Church, or through Namaz. And hence | once more attended Mass, both Catholic and Anglican, visited monasteries, 
and talked to monks, Priests, Vicars; as | visited Mosques, and talked to Ulamah; and as | read, searching for answers, 
many, many books, including works on Buddhism, Christianity, Islam and other faiths and Ways of Life. Often, | was re- 
reading works | had read and studied in previous years, such as the New Testament, the Quran, Bukhari, Origen, 
Thomas a Kempis, BOhme, the Pali Canon, Meister Eckhart, and so on. 


Gradually, painfully slowly it seemed, | began to express some answers - or, rather, | edged slowly toward finding some 
personal answers, some personal solutions, which answers and solutions were a development of my own The 
Numinous Way, and thus a rejection of the answers of conventional religions and philosophies. 


This brief description, however, makes the process seem easy and straightforward, but it was not. | stupidly in my 
weakness, in my inner need, allowed myself to be diverted, a few times, by accepting previous, and sometimes 
conventional, answers accepted in previous years and previous decades, which answers | had already rejected or had 
begun, this year, to move away from. This new albeit brief acceptance only, however, led me to error, to err, again: to 
begin to be again a cause of suffering. This | felt, and then after weeks firmly knew, was wrong - for | finally came to 
understand and accept, and make the fundamental premise of my own life, that the most important thing is to cease 
to cause suffering, and that all abstractions, all ideals, all dogma - and the striving for them - are or can be the cause 
of suffering. What matters is empathy, compassion, and love: to strive to alleviate suffering, to accept that personal 
love, between two people, is more important, more human, than any dogma, any -ism, any -ology, and that personal 
honour is rooted in empathy, and thus in compassion, and does not derive from or depend upon God, or any deity, or 
anything regarded as a divine revelation, or upon the teachings of Buddha or any Master. Thus, | came to give a solid 
foundation to the ethics of The Numinous Way: empathy, compassion, and honour. 


In essence, there was, for me, pathei mathos. Due to this pathei mathos, | have gone far beyond any and all politics, 
and beyond conventional religion and theology toward what | believe and feel is the essence of our humanity, manifest 
in empathy, compassion, personal love and personal honour. Hence, | cannot in truth be described by any political or 
by any religious label, or be fitted into any convenient category, just as no -ism or no -ology can correctly describe The 
Numinous Way itself, or even the essence of that Way. Therefore, | believe it is incorrect to judge me by my past 
associations, by my past involvements, by some of my former effusions, for all such things - all the many diverse such 
things - were peregrinations, part of sometimes painful often difficult decades-long process of learning and change, of 
personal development, of interior struggle and knowing, which has enabled me to understand my many errors, my 
multitude of mistakes, and - hopefully - learn from them. 


As | wrote in a letter to a Catholic friend: 


"For myself, | have moved away from [the answers of] Christianity, being unable to accept "scripture" as a 
revelation from God, and unwilling to be associated with any organization or group which promulgates any 
creed or doctrine which causes suffering, or whose doctrines or actions lead to people's unhappiness, 
however good the intentions. There is also, of course, for me a rejection of Jesus as "the" means to Salvation, 
and a rejection of "heaven, hell" and the concept of sin. There is a great personal loss in such rejection, and 
it has been an anguished struggle these past six or so months, for there is [thus] no supra-personal authority 
to take away the anguish, the remorse; no catharsis brought via numinous sacraments; no given 
redemption... It is, as | have written several times, easier to believe, to accept some authority, to have 
available answers; to have the love of God, of a Saviour. It is also healing to have prayer - it is especially 
healing to have prayer... 


Thus have | struggled to refine The Numinous Way - to develope answers | am happy with, as in my recent 
essays Redemption and The Numinous Way and Honour, Empathy and the Question of Suffering. | am still 
struggling toward answers. Perhaps | shall never find all the answers | seek; the answers which will bring the 
kind of peace found after Communion at Mass; found singing plainchant in Choir, and in the wordless 
devotion, kneeling, after Compline, before a statue of the Virgin Mary. So there is a sadness, almost a 
resignation - and occasionally, very occasionally, a sigh, a smile, of hope, as on the warm days of an English 
Summer, outdoors in the hills or fields, when one is at peace among such numinous beauty.” (1) 


As a result of these articles and letters, how do you think other people perceive you? | ask because it does appear that 
some individuals regard you as "mad" while others cannot comprehend what they regard as all your many "changes of 
belief". 


Personally, | am not interested in how | am perceived by other people. My concern is striving to answer certain 
fundamental questions - striving to solve certain fundamental and ethical problems - which questions and which 
problems relate to the genesis of suffering, to the meaning of our lives, as individuals, and to just what is the essence 
and purpose, if any, of our existence, of our humanity, and what can we do to, how can we, change ourselves for the 
better without causing suffering. 


My varied life has been a search for meaning, a search for identity, a search for answers, for solutions, and for many 
decades | arrogantly and pridefully saught answers and solutions in a very practical way by becoming involved, ona 
quite personal level, with various -isms or -ologies. | lived these answers, such solutions, for months, often for many 
years, until | discovered, through such a practical experiencing, that they were unsatisfying, for me, or failed to fully 
answer my questions or solve the problems of life, of existence, of meaning. 


Along the way, | made many, many, mistakes, and caused much suffering. Also, for many decades, | did have a certain 
set of beliefs which | - incorrectly | now know - projected onto life, and onto people. That is, | perceived life through the 
distortion of some ideal, some concept, some abstraction, which | strived to attain, and which striving involved me and 
others in not only causing suffering, but also in trying to get individuals to conform, be constrained by, this ideal, this 
concept. One of these ideals | upheld, | adhered to, was active on behalf of and which | propagated, for decades, was - 
and is - categorized by many people as ‘political’. Another ideal | upheld, and propagated for years, was - and is - 
categorized by many people as 'religious’. 


Now, | understand, know and feel, that such ideals, such concepts, such abstractions - however they are categorized 
and however described, by others - are wrong: an immoral imposition upon the simple numen which is our life and 
which should be our living; for such things take away, or deprive us of, or hide, or emasculate, the very essence of our 
humanity, manifest as this humanity is in empathy, compassion, personal love and personal honour. All such ideals, 
concepts, abstractions - which include such things as The State, the Nation, the dogma of religion, the idealism of 
politics, the myth of progress - cause, have caused or can cause suffering: they are the genesis of suffering because 
they place some abstraction, some ideal, some concept, some myth of duty and destiny, before our simple humanity. 


For me, there has been a slow, a very slow, journey of discovery. All that | have studied, all that | have experienced, all 
my many and various involvements, all my mistakes, have been in one sense stages of this journey. | would like to 
believe it has ended or is nearing its end, but | have arrogantly and mistakenly believed that in the past. So, in truth, | 
really do not know where | am on this journey, although | do feel | have at last discovered, or glimpsed, the essence, 
which essence - as | keep writing and saying - is empathy, compassion, love and honour: the striving to cease to cause 
suffering and to thus be fully human, to live as an adult human being, and not as the feckless child, swayed by our 
desires, and not as the one who incorrectly, in delusion, believes they are adult and who is in thrall to abstractions, to 
ideals, to myths, to concepts. 


Thus, in the past two years my personal writings, and many of my missives regarding The Numinous Way, have been 
expressions of a very individual interior journey. In addition there has been, several times, a return by me to the 
suffering-causing abstractions of my recent past, and some written effusions as a result of such a return. Part of the 
reason for such a return was | had still not completely solved, to my own satisfaction, certain questions about a certain 
oath of loyalty | gave in relation to a specific Way of Life, and thus felt a need to honour such an oath, despite my own 
reservations and despite those recent answers of mine which | expressed through my development of The Numinous 
Way. Another part of the reason for such a return was, yet again, a warrior desire to change things by confronting, and 
contradicting, the perfidy, the non-personal, non-local, dishonour that | found still had the power to make me angry. 
Thus, even these recent mistakes, by me, have been useful - part of the continuing process of my learning. 


Furthermore, | can quite understand how people can be confused about me, especially if they only read one or a few of 
my recent writings, and thus do not view them or me in the context of other such writings, in the context of an interior 
struggle, and thus as expressions of pathei mathos. 


Will you continue to write, and will you publish such writings? 


| shall write if | have something to express - and often the act of writing itself is an aid to one's own understanding. 
Hence, one can understand some of my recent effusions as but parts of some as yet incomplete whole; as the musing, 
the scribblings, of some traveller unsure of the final destination. 


As for publishing such writings, such effusions, such scribblings - at this precise moment of causal Time, | do not feel 
any inclination to do so, although | shall probably make an exception in respect of some poems, as | have done with 
the publication of verses such as The Sun of Warm November. Yet, in all honesty, | may well find that a certain silly 
unnecessary vanity returns in the not-so-distant future, leading me to again publish such things, believing - mistakenly 
or otherwise - that for someone, or some few, sometime, they may have some significance, or meaning, and might, 
perchance, cause them to question some-things. 


All | can hope to do is to strive - hopefully successfully - to live the basic truths | have discovered, live the essence, 
which is to cease to cause suffering, to understand the causes of suffering, and hope that my writings, the many 
mistakes of my life, reveal at least something of this essence. 


DWM 
2009 


(1) | have revised the text slightly, to correct typos and to clarify the sense in one or two places. 


ooo 


Source: 
https://www.davidmyatt.info/empathic-essence.html 


Appendix VI 


No Regrets: A Reply to Allegations Made by The BBC 


This is the revised, and final, version of a Statement sent by me to the British Broadcasting Corporation in May 2000 AD (111yf) 


The allegations concern: 1) the involvement of the now disbanded organization the National-Socialist Movement in 
what have become known as the "London nail-bombings"; and 2) the role the literature published by the NSM (some of 
it attributed to me) may have played in inciting these bombings. 


The allegations were put to me one rainy Friday morning by a BBC film-crew (complete with "minders") who waylaid 
me on my way to work. The crew were part of an "investigation" by the Panorama programme. Several other people 
associated with the NSM have also been waylaid in the same manner and similar allegations made to them. This 
programme is apparently to be broadcast after the trial of the person alleged to have committed these bombings. 


My reply to most of the allegations was "I have no comment to make." Yet, on reflection, | believe it is necessary to 
answer these allegations because someone should challenge them since this is the honourable thing to do, for 
otherwise the facts will not be known, and the dishonourable allegations will continue to be made. 


What | did, | did from honourable motives and because | believed it was the right, the honourable, the necessary thing 
to do. 


Neither myself nor anyone else connected to the NSM can be held responsible for these bombs in any way. That 
responsibility lies with the person who constructed them, planted them and caused them to explode. Only that person, 
and God, know the motive behind the attacks. | do not know, and so refuse to speculate or make any further comment 
in this respect, since this is the honourable thing to do. 


(1) All bombs are terrible and barbaric. Whether made by one person in their own home, or whether manufactured 
legally by some big company; whether detonated by a lone bomber or dropped from some military aircraft, bombs 
(and missiles) are designed to injure and kill. Western governments have in recent years killed scores of civilians by 
dropping bombs on them, or firing missiles toward them - in Iraq, in Serbia - and these bombings are just as barbaric 
as those in London. The Zionist imperialists who occupy Palestine have been killing civilians with bombs and missiles 
for over fifty years, yet few voices in the West have been and are raised in protest at the terrible and barbaric suffering 
inflicted by those bombs and missiles. 


Those who defend such government-sponsored bombings - and who excuse the killing they cause as "regrettable, but 
necessary" - and yet who decry the London bombings are being hypocrites. It could be argued that dropping bombs - 
or firing missiles - from a military aircraft when there is a risk of civilian casualties is just as cowardly an act as 
someone leaving a bomb in a public place. 


Furthermore, it is no excuse to say or write or believe that such government-sponsored bombings are "justified" 
because a state of war exists, while such bombings as the London "nail bombings" can never be justified since they are 
"terrorist". It is no excuse because the individuals and/or organizations responsible for what are described as "terrorist" 
acts believe or know they are fighting a war, and have often issued a declaration of war before undertaking such 
bombings. 


(2) The NSM was a revolutionary political movement which regarded the Government of this country as not only the 
enemy, but also repressive - as witness the many laws restricting freedom of speech, freedom of demonstration; and 
the laws which gave the Police sweeping powers of arrest, detention and interrogation. The literature of the NSM was 
designed to reflect this viewpoint. The NSM considered the creation of a revolutionary situation in this country as 
necessary since it wished to build an entirely new society, based upon personal honour, and believed this could only be 
done by destroying the dishonourable and corrupt society of the present. However, the NSM neither preached, nor 
saught to incite, what is called "racial hatred". Instead, it strove to propagate the warrior values of honour, loyalty and 
duty, and make the British people aware of, and come to value, their ancestral warrior culture and warrior heritage. 


During my time as leader of the NSM | strove to make these values of honour, loyalty and duty known by what | wrote, 
what | said, and what | did. My own writings are full of references to how we should strive to act honourably. | can in 
truth say that when | led the NSM | never did anything which was dishonourable just as | did not seek to encourage 
anything dishonourable. 


| reproduce below an article - A Cosmic Perspective - | wrote several years ago. The article reflects the beliefs and 

attitudes | had endeavoured to use as the foundation of the NSM itself. Since | consider this article reflects the true 
nature of the NSM it should serve as a further rebuttal of the allegations made against the NSM, its members, and 

myself. 


As | wrote in that article: 


"| personally regret nothing. There is nothing to apologize for; nothing to plead or feel guilty about. | have 
done nothing dishonourable. What was written, was necessary - an expression of the noble duty | have and 
which | have striven to do to the best of my ability." 


David Myatt 
2000 AD 
111yf 


A Cosmic Perspective 


What happens to me, as an individual, is not important - what | do for my race, what happens to my race, is important. 
Indeed, this duty which | have towards my race is my reason for living - for our primary purpose, as individuals, is to 
work to secure a future for our race and So aid it to achieve its Destiny, its cosmic purpose. 


Most people today, however, do not feel or understand this duty which we all, as living beings dependant upon Nature, 
have. Furthermore, the unnatural society of our times actively persecutes those who still possess this noble sense of 
duty. Thus it is that | find myself facing a prison sentence for having written about this duty which we as individuals 
have toward our race. 


Yet prison and its personal hardships are fundamentally irrelevant - they cannot and will not affect what has been 
written, published, read and acted upon by others. | personally regret nothing. There is nothing to apologize for; 
nothing to plead or feel guilty about. | have done nothing dishonourable. What was written, was necessary - an 
expression of the noble duty | have and which | have striven to do to the best of my ability. What was written was what 
must be expressed, at this moment in the history of our race, if our race is to survive, prosper and fulfil its glorious 
cosmic Destiny. 


My own perspective is not that of my own short lifetime - it is of centuries, of thousands of years. | think not of the life 
which lies ahead for me as an individual who must die, and possibly suffer, but of the cosmic, organic, process of which 
| am but one very small part. For | am but a brief living link - a nexus - between the past which is my folk and the future 
which will be my folk. | am them as they are me: past, present and future. And | like all the individuals of my folk can 
create or negate the future which can be by what | do, or what I do not do. The promise of the future is latent within 
me and my life is but a means to strive to make that future real by doing my duty to my folk - but helping my folk 
survive, prosper and fulfil its Destiny. 


If our race is indeed to survive we must have this cosmic vision - this knowledge of ourselves as a nexus between the 
past and the future. We must know our duty, and do our noble duty, whatever the personal cost to ourselves, as 
individuals. 


For myself, | have simply transmitted in written form in my own native language the wisdom of life - the wisdom of Folk 
and Fatherland - which already exists, and which has existed for thousands of years before me. |, as an individual, have 
experienced, thought, and after many years personally re-discovered the cosmic essence which is this wisdom of life - 
the essence which is now hidden behind the facade of our modern materialistic and unnatural society. Having re- 
discovered this essence, | have tried to do my duty and express this essence, this wisdom, in words so that others may 
come to learn the truth about the meaning of life. 


My own personal life, my own background - anything and everything to do with me as an individual - are irrelevant, 
and of no consequence. So it is that | have maintained, and will maintain, a dignified silence about all the rumours, lies 
and allegations which the enemies of this wisdom have written and spoken about me in the hope of discrediting me 
and thus what | have written. Furthermore, in the end, my forthcoming trial, and my imprisonment are not important - 
their only significance being that they will prove the truth and importance of what | have written, as they will reveal 
this State for the tyranny it is. A tyrannical System which is built upon lies and which has brainwashed its people, year 
after year and decade after decade, has to persecute and imprison writers who write about the forbidden wisdom. Why 
else persecute and imprison someone just for writing some articles, some pamphlets or some book? 


But the truth about Folk and Fatherland - the almost forgotten wisdom of life - has been re-discovered, written about 
and so will live on, transmitted by both old and new means. So will it live to reach a new generation and the 
generations after that until, sometime in the future, this truth will be made real again in a new Golden Age society. 


The persecutions of the present only serve to hasten this glorious future of ours, for as the Greek poet Aeschylus wrote 
nearly two and half thousand years ago, there is and will be a learning from adversity. 


ooo 


Source: 
https://web.archive.org/web/20040419194924/http://www.geocities.com/davidmyatt/replycriticism.html 
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In Their Prejudice They Prefer To Prejudge 


David Myatt, 1995 
Visiting A Catholic Church 


foRoKe) 


obK 016’ ém’ oic YAP UA PPOVY oLyav MLD 


It is interesting and certainly indicative that there has been no rational, detailed, analysis of David Myatt's post-2012 
writings and in which writings he explains his rejection of extremism and his philosophy of pathei-mathos. 


interesting and indicative because since 2014 his many political opponents have publicly, repeatedly, and prejudicially 
denounced his rejection of extremism as a deception; have called him a liar; have stated that his autobiography 
Myngath {1} published in 2013, cannot be trusted; have stated that he is not only still an extremist but also a neo- 
nazi; and have described his post-2012 autobiographical writings as the scribblings of someone who is "manically- 
depressed" and as "self-indulgent". 


That no evidential facts are presented by those making such public comments and accusations is surely indicative of 
prejudice and propaganda. Of a "preconceived opinion not based on reason or actual experience; of bias, partiality; 
unreasoned dislike, hostility; and of a preliminary or anticipatory judgement". Of "the systematic dissemination of 
information, in a biased or misleading way, in order to promote a point of view or an opinion or to discredit a person." 


Thus, instead of making a judgement based on a knowledge of the facts acquired through analysis, they have 
prejudged the matter based on an existing hostility or bias. 


We shall consider here just some of Myatt's writings about extremism, about his philosophy, and about his life, which 
his political opponents have failed to rationally analyze if indeed they have bothered to read them. 


Unanswered Questions Regarding Post-2012 Writings 

1. There has been no analysis of Myatt's 2013 work Understanding And Rejecting Extremism {2} which rational 
analysis would consider: (i) Myatt's explanation, based on his 40 years as an extremist, of extremism and its causes; 
and (ii) the very personal writings in Parts Two and Three in which he writes about the suicide of his fiancee, his 
feelings about that event, how it changed his life and led to his rejection of extremism. 


° Do his opponents reject his detailed explanation of extremism and its causes? If so, why? 


° Do they claim that the personal writings in Parts Two and Three are lies and/or a deception? If so, what 
evidential facts have they to support such a prejudicial opinion? 


° Have they compared the personal writings in Parts Two and Three with his other post-2012 personal 


writings - including Such Respectful Wordful Offerings As This {3} - and found a consistency which belies 
claims they are all a deception? If they have not compared such writings, then why have they not done so? 


° Do they (as a political opponent of Myatt did) claim that the personal writings are the writings of someone 
who is/was "manically-depressed", and/or are "self-indulgent? If so, what evidential facts have they to 
support such prejudicial opinions? 


° Since one of the personal writings was to a lady journalist who worked for the BBC have they tracked her 
down and verified the contents? If not, why not? 


2. There has been no analysis of Myatt's 1997 work Occultism and National-Socialism {4} in which he stated that 
"National-Socialism and Occultism are fundamentally, and irretrievably, incompatible and opposed to each other." 


° Do they claim that this early work is a deception? If so, what evidential facts have they to support such a 
prejudicial opinion? 


3. There has been no analysis of or scholarly research regarding Myatt's 2013 autobiography Myngath {1} in which he 
recounts some events in his "wyrdful and sometimes quite eventful life. A concise recalling of some events (with much 
left unwritten), because it is the essence of this particular life, recalled, that in my fallible view is or rather may be 
instructive, and | have tried to present this essence in a truthful way and thus be honest about my failings, my 
mistakes, my past activities, and my feelings at the time." 


Despite this statement by Myatt that this limited recollection in his opinion presents the important essence of his life, 
his opponents claim that it is a "sanitized" account. Since they did not provide any evidential facts in support of this 
claim the statement is clearly prejudicial. 


° Do they claim Myatt is dishonest about his failings, mistakes, past activities, and feelings? If so, what 
evidential facts have they to support such a prejudicial opinion? In addition, have they read his many other 
works - including Such Respectful Wordful Offerings As This {3} and Some Questions For DWM, 2014 {5} - 
where he also writes about his failings, mistakes, past activities, and feelings, and which writings are 
consistent with what is written in Myngath and thus seem to confirm his honesty? If they have not read those 
other works, then why have they not read them? 


° Thus, if his opponents claim that what Myatt recounts in Myngath and other works - such as Ethos of 
Extremism {6} - are lies and/or a deception then what evidential facts have they to support such a 
prejudicial opinion and how do they rationally explain the consistency in so many works over a period of 
almost ten years? 


4. There has been no analysis of Myatt's poetry only the prejudicial generalized comment that it is "self-indulgent" and 
written by someone who is "manically-depressed". 


° Do they dismiss the poetry of Sylvia Plath as self-indulgent? 


° Do they consider the emotions expressed in poems such as One Exquisite Moment {7} and Travelling {7} 
and One Answer {8} and similar poems were those of someone who was manically-depressed? If so, why? 


5. There has been no analysis of Myatt's philosophical work The Numinous Way of Pathei-Mathos, {9} only such quips 
as Myatt makes "inscrutably dense arguments." 


° Do they consider that "the virtues of the philosophy - the way - of pathei-mathos are compassion; self- 
restraint [e0ta&(a], fairness, honour; manners; wu-wei, and a reasoned personal judgement," {10} is either 
(i) an inscrutably dense argument, or (ii) a deception by someone pretending to have rejected extremism? 


° Do they consider that "there is thus, in extremists, an ignorance of the true nature of Being and beings, and 
a lack of appreciation of or a wilful rejection of the numinous, as well as a distinct lack of or an aversion to 
personal humility, for it is the nature of the extremist that they are convinced and believe that 'they know' 
that the ideology/party/movement/group/faith that they accept or adhere to - or the leader that they follow - 
have/has the right answers, the correct solutions, to certain problems which they faithfully assert exist in 
society and often in human beings," {11} is either (i) an inscrutably dense argument, or (ii) a deception by 
someone pretending to have rejected extremism? 


6. There has been no analysis of Myatt's translation of and extensive commentary on eight tracts of the Corpus 
Hermeticum {12} and of the erudition revealed in the commentary. Perhaps because in their prejudice and hatred they 
do not want to or just cannot bring themselves to say or write anything positive about Myatt, and instead - as one of 
them did - make inane disparaging comments such as "he has simply paraphrased prior translations." 


Their Own Worst Enemy? 


In David Myatt's rejection of extremism his political opponents, and antifascists in particular, {13} seem to have 
missed an opportunity. For his rejection of extremism, of National Socialism {14} and his subsequent development of 
his compassionate philosophy of pathei mathos provided them with an opportunity: the triumph of hope over hate and 
an example of the redemption of a fascist. 


But it appears they were their own worst enemy, for they opted instead to not only keep their prejudice and hatred of 
him {15} but to increase it as witness their recent statements that Myatt "lies through his teeth" and that "nothing in 
Myatt’s sanitized autobiography [Myngath] should be taken too seriously." {16} 

Thus it appears to those of a rational disposition that antifascists have morphed into the stereotyped fascists they 
declare they are fighting and which stereotype they project onto their enemies who they Zealotically declare will "never 
be forgiven and never be believed", and which projection and such zealotism makes them either dismiss Myatt's 
post-2012 writings out-of-hand or which they have already made a prejudicial judgement about. 

The ancient wisdom enshrined in the Ancient Greek saying obk 016’ éq’ oic yap UA PPOVAH oLyav PLAW {17} therefore 
has either passed them by or, more probably, been ignored because their zealotism has commanded them to ignore it. 


Morena Kapiris 
August 2022 ev 
v. 1.03 


{1} Myngath, https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 

{2} https://davidmyatt.files.wordpress.com/2022/08/david-myatt-rejecting-extremism.pdf 

{3} https://davidmyatt.files.wordpress.com/2017/11/wordful-offerings-dwm-print-v3a.pdf 

{4} Occultism and National-Socialism, https://archive.org/download/occultism-and-ns/occultism-and-ns. pdf 
{5} https://davidmyatt.wordpress.com/questions-for-dwm-2014/ 

{6} https://davidmyatt.files.wordpress.com/2017/10/ethos-extremism-extracts. pdf 


{7} The poem is included in the compilation at https://davidmyatt.files.wordpress.com/2018/10/one-exquisite-silence- 
v1.pdf 


{8} Included in Myngath (p.41), https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath.pdf 


{9} The Numinous Way of Pathei-Mathos, fifth edition 218, https://davidmyatt.files.wordpress.com/2018/03/numinous- 
way-v5c-print. pdf 


An overview of Myatt's philosophy is provided in The Mystic Philosophy Of David Myatt, third edition 2021, 
https://archive.org/download/mystic-philosophy-of-david-myatt/Mystic-Philosophy-Of-David-Myatt-Third.pdf 


{10} The Numinous Way of Pathei-Mathos, op.cit. p.7 
{11} The Numinous Way of Pathei-Mathos, p.31 
{12} Corpus Hermeticum: Eight Tractates, https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


{13} An overview of modern antifascism is given in Deconstructing Antifascism, Refounding Western Paganism, 
https://archive.org/download/deconstructing-antifascism-v5/deconstructing-antifascism-v5.pdf 


{14} See Appendix 1, David Myatt's Criticism Of Hitler And Of National Socialist Germany. 

{15} One example of the prejudice and hatred of Myatt, which spanned several decades and is on-going, is given 

in The Modern Tale Of An Antifascist Propagandist, https://archive.org/download/antifascism-a-modern-tale/antifascism- 
a-modern-tale. pdf 


{16} The comments were made to journalist Justin Ling and published in March 2022. 


{17} Sophocles, Oedipus Tyrannus, 569. Myatt translates as: "| do not know. And about things | cannot judge for 
myself, | prefer to be silent." https://davidmyatt.files.wordpress.com/2018/03/oedipus-tyrannus-v1.pdf 


Appendix 1 


The following text is an extract (pp.40-43) from Rachael Stirling's monograph The Peregrinations Of David Myatt: 
National Socialist Ideologist, published in 2021, which documents Myatt's decades as a neo-nazi (1968-1998), his 
Islamic writings (2000-2008) and the development of his mystical philosophy of pathei-mathos (2010-2017). 


The monograph is available at: 
https://archive.org/download/myatt-peregrinations-ideologist_202112/dm-ns-ideologue-second-edition. pdf 


ooo 


David Myatt's Criticism Of Hitler And Of National Socialist Germany 


In 2015, Myatt, in reference to his National Socialist decades, wrote that his "thirty years of involvement - as with the 
involvement of so many others, post-1945 - can be usefully summarized: acribus, ut ferme talia, initiis, incurioso fine." 


{1} 


A year earlier, In 2014 and in reference to his recent published writings about his new philosophy, he was asked about 
his change of views and his reply was that his recent writings: 


"are just my attempts to answer particular philosophical and metaphysical questions which interest or 
perplex me; attempts to understand myself and my extremist past (and thus understand extremism itself), 
and attempts to express what | believe | have, via pathei- mathos, come to understand and appreciate. Thus, 
| make no claims regarding the worth or the importance of these personal and philosophical musings, with 
such dialogues, musings, and correspondence published mostly because expiatory but also because (being 
honest) of vanity in the hope that some of them may possibly, just possibly, be of some interest to a few 
individuals interested in such philosophical and metaphysical questions or interested in understanding 
extremism and its causes. But if no one takes them seriously, it does not matter, for they have assisted me 
in understanding myself, in recognizing and acknowledging my past mistakes and the suffering | have 
caused, and aided my move from extremism toward developing a mystical and personal weltanschauung 
imbued with a muliebral ethos. 


Personally, | would not describe my peregrination as ‘changing my views often and frequently’, given only 
three permutations in forty years, two of which - being different varieties of extremism - could be 
considered, in some ways, aS Somewhat similar. For thirty of those years (1968-1998) | was a dedicated often 
fanatical National Socialist activist and ideologue, someone who placed ‘the cause' before his own personal 
life [...] 


In the Autumn of 1998 - as a result of travels and experiences in Egypt, the Middle East and elsewhere, 
undertaken between 1988 and 1998 - | became and remained for almost a decade a Muslim; someone who 
strove to honour his Shahadah even after a personal trauma but who finally - and only after some three 
years of interior conflict - placed the insights painfully wrought from that pathei-mathos before a stubborn 
adherence to something he no longer believed in because he had begun to develope his own 
weltanschauung. 


Thus my own description of my peregrination would be something such as: a strange journey leading to a 
rather humiliating personal learning after some forty years of diverse experiences and hubris." {2} 


He then explains what in my view is fundamental to his criticism of Hitler and The Third Reich: his re-evaluation of 
honour and his understanding of extremism. 


"The concept, and the question, of honour is perhaps the most constant thing in my life, from teenage years 
in the Far East learning a Martial Art with its unwritten code of personal conduct, through my NS decades, to 
my Muslim years, to my 'numinous way’ and thence to my philosophy of pathei-mathos. 


What has changed is my interpretation of honour. Until recently, it was always, for me, an idea and an ideal; 
that is, an abstraction. Furthermore, an ideal is often codified, or expressed, by means of the written word - | 
certainly tried to codify honour during my NS decades - and codifications are usually the view of one person, 
and thus fallible, and often open to interpretation. 


A recent interpretation of mine in respect of honour was in my philosophy of pathei-mathos: 


"The personal virtue of honour, and the cultivation of wu-wei, are - together - a practical, a living, 
manifestation of our understanding and appreciation of the numinous; of how to live, to behave, as 
empathy intimates we can or should in order to avoid committing the folly, the error, of bBptc, in 
order not to cause suffering, and in order to re-present, to acquire, ®ouovin. For personal honour is 
essentially a presencing, a grounding, of woxn - of Life, of our @botc - occurring when the insight 


(the knowing) of a developed empathy inclines us toward a compassion that is, of necessity, 
balanced by oW@poveiv and in accord with 6{kn." 


That is, my understanding now is that, like empathy, honour can only be personal; an expression of our own 
pvoic." {2} {3} 


However, it is perhaps relevant that Myatt's criticism of Hitler and of National Socialist Germany is prefaced with the 
statement that it is criticism of "the National-Socialist weltanschauung, as manifested in National-Socialist Germany," 
although it is more correctly a criticism of Hitler, of National Socialist Germany and of Grof&deutsches Reich, and was 
written during the period before he had completed refining his earlier "numinous way" into his philosophy of pathei- 
mathos which refinement resulted in him discarding much of that 'numinous way'. Regarding that process of 
refinement, he explained that since: 


"the essence of The Numinous Way is individual empathy, an individual understanding, the development of 
an individual judgement, and the living of an ethical way of life where there is an appreciation of the 
numinous, the more | reflected upon this 'numinous way' between 2011 and Spring 2012, the more | not only 
realized my mistakes, but also that it was necessary to remove, to excise, the detritus that had accumulated 
around the basic insights and the personal pathei-mathos that inspired me to develope that 'numinous way’. 
Mistakes and detritus because for some time, during the development of that ‘numinous way’, | was still in 
thrall to some abstractions, still thinking in terms of categories and opposites, and still fond of pontificating 
and generalizing, especially about The State. | therefore began to re-express, in a more philosophical 
manner, the personal, the individual, the ontological, the ethical and spiritual nature, of The Numinous Way, 
and thus emphasized the virtues of humility, love, and of wu-wei - of balance, of tolerance, of non- 
interference, of individual interior (spiritual) reformation, of non-striving, of admitting one’s own uncertitude 
of understanding and of knowing. The year-long (2011-2012) process of refinement, correction, and reflexion 
resulted in me re-naming what remained of my 'numinous way' the philosophy of pathei-mathos." {4} 


Unsurprisingly, Myatt framed his 'numinous way' criticism of Hitler and National Socialist Germany in terms of Ancient 
Greek literature and mythology, referencing Sophocles and the Eptvvec: 


"In purely practical terms, the acceptance and use of the principle of kampf together with the acceptance of 
Hitler as embodying the collective will of the volk, inevitably led to the military defeat of NS Germany. For all 
mortals are fallible and military defeat is always inevitable, given time and even if such a defeat has internal, 
not external, causes. For tyrants and monarchs die, are overthrown, or are killed; Empires flourish for a while 
- a few centuries perhaps, at most - and then invariably decline and fade away; oligarchies come and go 
with monotonous regularity, lasting a decade or perhaps somewhat longer; rebellions and revolutions will 
break out, given sufficient time, and will often succeed given even more time - decades, centuries - and 
even following repeated and brutal repression. 


Thus, philosophically, the general error here by Hitler and his followers was the obvious one of UBptc. A lack 
of understanding, an unknowing, of the natural balance - of 5{kn - as well as a lack of empathy, manifest as 
this unknowing, this lack, was in the arrogant belief of a personal and a volkish 'destiny' combined with a 
belief in kampf as a natural and necessary expression of human nature. And UBptc mutEevbEt TUPavvVOV - that 
is, BBptuc plants, is the seed of, the tOpavvov. Thus, symbolically, we might justifiably say that the Eptv0_Ec 
took their revenge, for Hitler and his followers had forgotten, scorned, or never known the wisdom, the truth, 
that their fallible mortal lives are subject to, guided by, Moipat tofuop@ot uwhwovec tT’ Eptvoe." {5} 


He then quotes Sophocles in Greek, provides - in a footnote, his own translation and a reference to the text {6} - and 
ends with a apt mention in respect of Gro&deutsches Reich of the Oresteia by Aeschylus: 


W TatTEAG OABnc Evorkot, AcEbooET , OlSi(mouc 65e, 
Sc Ta KAEiv’ aiviyuat’ ASet kai KPaTLOTOC Av avi, 
ob tic ob THAW MOALTOV Av THxatc éEmBAENWV, 

cic 6oov KAVEWVa SEtvAG OUUMOPac EANAVBEV. 
WOTE BvNTOV 6vta KElvnv Thy TEAEUTALav LSEtv 
nNuepav Ertokonobvta uNnSév OABiTeEtv, mplv av 
TEpua ToD Biov nEpdon uNndeév aAyEtvov nadwv. 


You natives of Thebes: Observe - here is Oedipus, 

He who understood that famous enigma and was a strong man: 
What clansman did not behold that fortune without envy? 

But what a tide of problems have come over him. 

Therefore, look toward that ending which is for us mortals, 

To observe that particular day - calling no one lucky until, 

Without the pain of injury, they are conveyed beyond life’s ending. 


Oedipus Tyrannus, vv. 1524-1530 


In effect, therefore, and in general terms, the National-Socialism of Adolf Hitler was un-wise; based on a mis- 
understanding of human nature, and he himself shown, despite his remarkable achievement of gaining 
power, as lacking a reasoned, a well-balanced, judgement (ow@poveiv) - since such a balanced judgement 
would, as Aeschylus explained in the Oresteia, reveal that méAguoc always accompanies UBptc and that only 
by acceptance of the numinous authority of m&8et udBoc (the new law presented to mortals by immortal 


Zeus) could the tragic cycle of Epic be ended. 


Myatt thus understands Hitler, National Socialist Germany and Grof&deutsches Reich in terms of not only his own 
philosophy of pathei-mathos but more philosophically in terms of Aeons: of the rise and fall of nations, the rise and fall 
of Empires, of temporary military conquests and of transient leaders and tupavvic: transient sovereignty. Given that 
National Socialist Germany lasted for only a decade and Grof&deutsches Reich just three years, this Aeonic perspective 
seems apposite. 


Rachael Stirling 
Oxonia 
October 2021 


{1} Questions For DWM, 2015, https://davidmyatt.wordpress.com/questions-for-dwm-2015/ 
The Latin quotation is from Tacitus, Annales, Book VI, 17. 
{2} Some Questions For DWM, https://davidmyatt.wordpress.com/questions-for-dwm-2014/ 


{3} The Myattian phrase "balanced by ow@poveiv and in accord with 6ikn" requires some explanation given Myatt's 
particular use of those two Greek terms. 


In his 2017 essay One Perceiveration - https://davidmyatt.files.wordpress.com/2020/02/dwmyatt-one-perceiveration- 
v5.pdf - he as exegesist writes that he uses: 


"oW@povetv in preference to owMpoveW/oWaPOoOKVN and attribute to that Greek word a particular 
philosophical meaning - ‘a fair and balanced personal, individual, judgement’ (that is, thoughtful reasoning, 
or wisdom) - rather than the English meaning now associated with the transliteration sophrosyne which is 
‘soundness of mind, moderation’, thus avoiding the English word 'mind' with all its post-classical and modern 
interpretations philosophical and otherwise." 


In the same essay he explains his understanding of 5ikn: 


"Depending on context, 5ikn could be the judgement of an individual (or Judgement personified), or the 
natural and the necessary balance, or the correct/customary/ancestral way, or what is expected due to 
custom, or what is considered correct and natural, and so on. 


A personified Judgement - the Aixnv of Hesiod - is the goddess of the natural balance, evident in the 
ancestral customs, the ways, the way of life, the ethos, of a community, whose judgement, 85ikn, is 'in accord 
with', has the nature or the character of, what tends to restore such balance after some deed or deeds by an 
individual or individuals have upset or disrupted that balance. This sense of 5ikn as one's ancestral customs 
is evident, for example, in Homer (Odyssey, III, 244). 


In the philosophy of pathei-mathos, the term Aika - spelt thus in a modern way with a capital A - is 
sometimes used to intimate a new, a particular and numinous, philosophical principle, and differentiate Aika 
from the more general 5{kn. As a numinous principle, or axiom, Aika thus suggests what lies beyond and 
what was the genesis of 5ikn personified as the goddess, Judgement - the goddess of natural balance, of the 
ancestral way and ancestral customs." 


{4} Concerning The Development Of The Numinous Way, https://davidmyatt.wordpress.com/rejecting-extremism 
/development-of-the-numinous-way/ 


{5} Some Philosophical and Moral Problems of National-Socialism, https://web.archive.org/web/20200807130346 
/https://www.davidmyatt.info/dwm-problems-ns.pdf 


The quotation UBptc mutEevEt TOPAVVOV is from Oedipus Tryannus by Sophocles. In a footnote Myatt gives the context 
for Moipat tof{uop@ot uvhuovec tT’ Eptvve and provides his own translation: 


tic obv &vayKNC ~oTIv CiaKOOTP6gOG. 
Moipat teiuop@ot uvnuovec Tt’ Eptvvbec 


Who then compels to steer us? 
Trimorphed Moirai with their ever-heedful Furies. 


Aeschylus (attributed), Prometheus Bound, 515-6 


{6} For the convenience of readers | have included the translation, and reference, in the quoted text. 


This work is published under the Creative Commons 
Attribution-NonCommercial-NoDerivatives 4.0 International (CC BY-NC-ND 4.0) license 
and can be freely copied, distributed, and republished under the terms of that license. 


Author Profiling In The Case Of David Myatt And Anton Long 


For decades opponents of the Occult subculture known as the Order of Nine Angles {1} as well as antifascists who 
have a hatred of David Myatt because of his past as a neo-nazi activist, {2} have claimed that Myatt is not only the 
person behind the pseudonym ‘Anton Long' but also founded the Order of Nine Angles (O9A, ONA) in the 1970s and 
wrote most of its primary texts. 


When asked by proponents of O9A subculture or by supporters of Myatt to provide evidential facts (evidence 
acceptable in a Court of Law) they have: (i) remained silent, or (ii) taken refuge in the fantasy that anyone asking for 
such evidence is Myatt himself, or (iii) committed the logical fallacy of ad populum, claiming it is "self-evident" because 
SO many others believe it, or (iv) committed other logical fallacies such as argumentum ad verecundiam - appeal to 
authority - by citing the personal opinion of some person or some opinion piece (propaganda) by antifascists or citing 
someone who committed the fallacy of Incomplete Evidence. {3} 


In more recent times two well-financed, Establishment-connected, antifascists have threatened to engage the 
professional services of an ‘author profiler’ who using forensic linguistics they believe will be able to show that Myatt 
was Long and the author of most of the primary O9A texts. 


However, such an outcome is unlikely for several reasons. The first is that author profiling is subjective not empirical 
and thus not definitive. Second, and most important in this case, the task would be formidable with the result easily 
open to question given the volume of material written by both Myatt and the pseudonymous Anton Long over several 
decades and given that the forensic profiler would have to subjectively select what texts from what years to compare. 
What would their subjective criteria for such a selection be? To compare a few texts from around the same time? To 
compare a few texts from the same decade? To compare just a few or dozens of texts from three or four decades? 


Since 1984 with the publication of his 45 page tract Vindex - Destiny of the West to 2022 with the publication of his 
Numinosity, Denotata, Empathy, And The Hermetic Tradition, Myatt has written thousands of pages of texts. The texts 
also vary in subject matter, from polemical propagandistic texts in support of National Socialism (1984-1998) to 
ideological tracts in support of his 'ethical National Socialism' (1996-1998) to items supporting a particular and radical 
interpretation Islam (2001-2008) to his post-2012 writings about his philosophy of pathei-mathos to his 
autobiographical effusions such as his 2014 collection of essays titled One Vagabond In Exile From The Gods and the 
letters included in parts two and three of his Understanding and Rejecting Extremism. There is also the matter of 
Myatt's translations of and commentaries on tractates of the Corpus Hermeticum (2017) and his 2017 scholarly 
monographs Classical Paganism And The Christian Ethos and Tu Es Diaboli lanua. 


In the case of Anton Long there are also thousands of pages of texts, from some of the typescripts included in Naos 
(1989) to The Satanic Letters (1992) to Enantiodromia - The Sinister Abyssal Nexion (2012). 


The issue is further complicated by writings published between 1992 and 2011 which do not bear the name ‘Anton 
Long' and thus are anonymous but which anonymous texts many critics have assumed were written by Anton Long but 
for which assumption they have not and never have provided any evidence. As described by Rachael Stirling in 2021, 


"Crucial to understanding and appreciating O9A philosophy is the study of the writings of Anton Long, 
1976-2012, for they are the primary sources, the only primary sources, of that philosophy. Which writings 
were published under that name or using the two pseudonyms which he himself has acknowledged, which 
are (i) "Stephen Brown", with reference to the two volumes of The Satanic Letters, 1992, and (ii) "Thorold 
West", with reference to the manuscript of Naos: A Practical Guide To Modern Magick", 1989. These primary 
sources include those two works, the four novels of the Deofel Quartet published between 1976 and 1992, 
The Last Writings of Anton Long published in 2012, and the classic texts The Gentleman's - and Noble Ladies 
- Brief Guide to The Dark Arts (2008), Concerning Culling as Art (2011) and The De-Evolutionary Nature of 
Might is Right (2011). 


Other sources - O9A texts published between 1990 and 2012 - are therefore secondary and tertiary sources 
and represent the interpretations and opinions of others regarding Anton Long's philosophy and the Seven 
Fold Way that he devised. 


For what has hitherto been rejected or ignored by O9A critics, by some O9A supporters, and by all O9A 
opponents, is the scholarly detail, the view, that not all O9A texts published between 1990 and 2012 were 


written by Anton Long, whomsoever he was. Thus of all the texts in the three volumes of Hostia, published in 
1992, only a few have the name Anton Long, or the initials AL, or the name Stephen Brown, attached to 
them, and it is an un-scholarly but common mistake to assume that uncredited texts - such as the one titled 
Conquer, Destroy, Create in volume II of Hostia - represent his, that is O9A, philosophy." {4} 


O9A Manual Of Style 


A further complication in the matter of O9A texts is the O9A Manual of Style which was mentioned on internet forums 
and 'blog' posts between 2014 and 2016 {5} in response to those using what came to be called the Aquino fallacy: 


"The person using [the] fallacious [Aquino] argument will claim that since one or more ONA blogs or 
websites, or some articles, use the same or similar styling and/or layout as some blog or website or article by 
or assumed to be by Myatt, it means that Myatt is behind them all - clearly ignoring the obvious fact that 
such similarities, if not just coincidental, could well be a deliberate imitation designed to get mundanes to 
jump to such a silly, fallacious, conclusion." {6} 


This led to the publication of a 2016 article titled The O9A Manual Of Style in which some details of the manual were 
revealed: 


"As mentioned to some correspondents over the years, those who are associated with the Falciferian O9A 

{7} have had an 'ONA Manual of Style’ just as many older, established, newspapers (such as the Guardian 
and the New York Times) have their in-house manuals of style and usage. Such manuals are often updated 
every few decades, and are useful guides that enable printed items to have an ‘in-house’ style. Given the 

non-hierarchical structure and ethos of the O9A, the manual offers guidance, recommending best practice 
rather than giving rules which are expected be followed. 


The ONA manual deals not only with the specific - O9A assigned - meaning of certain words (Such as nexion, 
presencing, mundanes, culling) but also with many other topics, such as (i) whether certain words - for 
example 'satanism' and 'satan' - should be with an upper or a lower case §, (ii) how titles and subtitles 
should appear (usually, and against current convention) with all words beginning with upper case), (iii) how 
footnotes should be numbered and displayed (usually numbered within curly brackets), (iv) how each page 
should be set out, (v) how texts should display the name of the author, and (vi) how the introduction to 
following paragraphs should be phrased, with suggestions ranging from 'However' to 'In addition’ to 'Thus' 


[eed 


Initially compiled by 'Anton Long' in the early 1990s, the manual has gone through several editions, with one 
of its main functions being inspired by what was once termed the Aquino fallacy." {8} 


Such an antinomian/dialectical/'sinister' purpose was mentioned by Anton Long in a 28th August 103yf [1992] letter to 
Temple of Set member David Austen who had repeated one of Aquino's claims, with Long writing that the intent was 
"to make people like you draw the conclusion you were intended to make." {9} 


This means two hitherto overlooked important related things even though hints about them have been made in some 
OYA literature for decades, as for instance in numerous responses by OYA folk on internet forums and 'blogs' between 
2014 and 2016. {10} 


Firstly, that certain O9A texts whether written by Anton Long himself or by his students may have deliberately copied 
aspects of Myatt's style, formatting, grammar and spelling {11} in order to "make certain people draw the fallacious 
conclusion they were intended to make", and secondly that such a ‘sinister’ purpose combined with the use of the O9A 
manual of style was part of the O9A's Labyrinthos Mythologicus which implies 


"“myth-making; creating or concerned with mythology or myths; a mythical narrative, and is both (a) a 
modern and an amoral version of a technique often historically employed, world-wide among diverse cultures 
and traditions both esoteric and otherwise, to test and select candidates, and (b) a mischievous, japing, sly, 
and sometimes (for mundanes) an annoying, part of the OYA sinister dialectic." {12} 


Conclusion 


The matter of proving the authorship of O9A texts published under the name Anton Long between the 1970s and 2012 
(when Anton Long officially retired) is not only whimsical given the subjective nature of author profiling, the thousands 
of pages of texts, the O9A manual of style, and the dialectical japes of the Falciferian O9A involving imitating aspects 
of Myatt's style, formatting, grammar and spelling, but also indicative of the personal character of those desperate to 
prove that their fantasy that Myatt=Long is real and thus will vindicate their certitude of belief that their hatred of 
Myatt {13} is not bigotry but necessary given that they fancifully claim the O9A is an "evil", neo-nazi, terrorist 
organization dedicated to the overthrow of Western Judaeo-Christian society, whereas the reality is that they are bigots 
and that the OYA is a changing, evolving, subculture, a series of life-style choices, and not a group with members or a 
political agenda, neo-nazi or otherwise. {1} 


But no doubt all this will not prevent them from continuing to try prove, by whatever subjective means, that their 
fantasy of Myatt=Long is real. 


Kerri Scott 
May 2022 ev 


{1} Order Of Nine Angles Subculture: A Complete Guide, https://archive.org/download/subculture_complete/o9a- 
subculture-complete.pdf 


{2} Myatt's neo-nazi years and writings are documented in The Peregrinations Of David Myatt: National Socialist 
Ideologist, https://archive.org/download/dm-ns-ideologue-second-edition/dm-ns-ideologue-second-edition.pdf 


{3} The text The Urban Tale Of Myatt And Long - https://archive.org/download/urban-tale-myatt-o9a-v5/urban-tale- 
myatt-o9a-v7a.pdf - provides a useful summary of such reliance on logical fallacies in the matter of Myatt and Long. 


{4} The Boundaries Of O9A Philosophy, https://archive.org/download/o9a-boundaries-philosophy/o9a-boundaries- 
philosophy-v5.pdf 


{5} Two examples from 2016 are: 


That you equate me/us with someone else who has posted about the 
O9A on some forum (which has since banned all discussion of the ONA) 
is both flattering and mildly amusing. Perhaps it’s the still secret “ONA 


Manual Of Style” that keeps outsiders making such assumptions... 


https://web.archive.org/web/20220511055625/https://annaczereda.wordpress.com/2016/09/13/mad-as-a-hatter/ 


ooo 


Since you've either forgotten, or more probably for propagandistic reasons have ignored, the reasoning then I'll explain it to you (and others). 


Mr McD claimed to have knowledge of the O9A star game and offers to tutor people in it. Ms K asked for evidence of his experience and 
knowledge of said game, such as photographs of the advanced star game he has constructed, and also points out that he could not answer 
some basic questions previously asked of him about the star game - such as “what pieces you would place on the Mira board when the game 
is used to represent the current aeonic situation and how those pieces might change/move to re-present the beginning(by say, Vindex) of the 
presencing, predicted c. 2100 ev, that would be a practical manifestation of the logos of the O9A". 


Thus Mr McD makes some claims about himself, and Ms K asks for evidence in support of such claims. Mr McD does not supply any such 
evidence. Instead, several people - committing the logical fallacy of ignoratio elenchi - ask for photographs of Ms K's own star game, and then 
proceed to claim (like shyster lawyers) that her failure to produce such evidence vindicates Mr McD's claims. 


Since Mr McD still has not provided any evidence to support his claims, then the sagacious [Subliminal note: "The O9A Manual of Style" will 
doubtless conclude that there is no substance to them. 


https://web.archive.org/web/20160407082612/https://www.religiousforums.com/threads/the-satanic-temples-brian-werner-the-weak.172086 
/page-5 


{6} http://web.archive.org/web/20111210044005/http://pointyhat.wordpress.com/common-mundane-fallacies-and- 
syndromes/ 


A copy of the original article is available at https://archive.org/download/mundane-fallacies/mundane-fallacies. pdf 


{7} As other O9A texts made clear by 'Falciferian O9A' was/is meant what was otherwise referred to as the O9A Old 
Guard, the Inner O9A, which consisted of the few students that Anton Long had personally advised between the 1970s 
and 2011. 


{8} The article was included in the compilation The Dialectical Order Of Nine Angles which was published on the 09a 
dot org site in 2016. A copy of the compilation is available at https://web.archive.org/web/20220510160627/http: 
//www.o9a.org/wp-content/uploads/dialectical-o9a. pdf 


<¢ 727 CQ O @B& https://web.archive.org/web/20170131233855/http://www.o9a.org/ 


INTERNET ARCH ay E http:/www.o9a.org/ 
WAYRGAWMACHINE 263 captures 
8 Aug 2010 - 10 May 2022 tet ent ait Lathe da usa sal 


Polemical Satanism Of The Order Of 
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The Dialectical Order Of Nine Angles 
(pat) 
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{9} The letter is included in facsimile in volume one of The Satanic Letters of Stephen Brown available at 
https://archive.org/download/satanicletters-1/satanicletters-1.pdf 


{10} An enigmatic example of the dialectical O9A and its often mirthful Labyrinthos Mythologicus occurred on an 
internet forum in 2015 as the following screenshots reveal. The only public response was mundane but the poster did 
receive a PM (private message) from someone who understood and who subsequently embarked upon the O9A Seven 
Fold Way. 
A final riposte. There is more genuine Satanism in the life and death of Bonnie and Clyde, in Lana Del Rey's ‘Summertime Sadness’, in the 
paintings of van Gogh, in the lives of Adolf Hitler and Leon Degrelle, than there is in all modern so-called satanic groups, temples, ‘satanic’ 
internet forums, articles - and all the lives and plebeian opinions of latter-day satanists - combined. IMO, only the Order of Nine Angles, in 
recent times, has captured at least something of that life-affirming, wordless, dark, adversarial, amoral, mirthful, strange, satanic essence. 


jeff77, Jan 22,2015 Lastedited: Jan 22,2015 #73 
ooo 


Are you for real? 


You know, you complain here that things have gotten boring and that you're bored and then - bang - along comes some OYA related stuff to 
enliven the forum and you respond in your own way, almost on cue :) 


In another universe, along (yet again) comes N913 (aka the NC student), once discredited due to his youthful egoism but obviously having 
learned nothing vis-a-vis self-honesty and knowledge - for “tomorrow and tomorrow and tomorrow” - and he thus continues (almost on cue) 
to regurgitate his egoistic, masculous, ipseity vis-a-vis the O9A. Contra, of course, the Order of Nine Angles (omegaYalpha) balance of 
masculous and muliebral. 


What larks, eh? What adversarial japes are afoot? What presencing - however mundane and temporal - of a particular sinister dialectic? 


Now, either you “get this” or you don't. Hints - (i) Bartok, "Music for Strings, Percussion, and Celeste", (ii) Monas Hieroglyphica (Antwerp, 
1564), especially Theorem XVIII. 


But no doubt you - and others - will most probably not understand never mind not desire to decrypt such esoteric clues. For plebeian physis is 
just so prevalent among latter-day satanists and those who describe themselves as following the LHP and those who self-identify with the 


ONA. 


Thus such failure to not so esoterically understand is just so indicative: of modern 'Satanists' and of those who profess to follow the LHP and 
especially of those who profess to be - or to understand - the Order of Nine Angles. 


Meanwhile, “we” are most amused. Therefore, do carry on, as no doubt N913 et al will carry on. Epic failure, in terms of lepoc Aoyoc... 


jeff77, Jan 26, 2015 


https://web.archive.org/web/20160407030834/https://www.religiousforums.com/threads/the-satanic-temples-brian-werner-the-weak.172086/page-4 


{11} Such as the archaic spelling of 'develope' in the text Enantiodromia - The Sinister Abyssal Nexion included in The 
Definitive Guide To The Order of Nine Angles available at https://archive.org/download/definitive-guide-to-the-order-of- 
nine-angles_202201/definitive-guide-to-the-order-of-nine-angles.pdf 


The 1460 page guide contains dozens of texts written by Anton Long, such as The Geryne of Satan and Magick, The 
Sinister, Aeons, and The Psyche of The Folk. It also contains dozens and dozens of other O9A texts not written by Anton 


Long. 


{12} A Glossary of Order of Nine Angles Terms, v. 7.05, included in Order Of Nine Angles Subculture: A Complete 
Guide, https://archive.org/download/subculture_complete/o9a-subculture-complete.pdf 


{13} An example of anti-Myatt hatred spanning over twenty years is given in Modern Tale Of An Antifascist 
Propagandist, available at https://archive.org/download/a-modern-tale/a-modern-tale. pdf 


This work is published under the Creative Commons 
Attribution-NoDerivatives 4.0 International (CC BY-ND 4.0) License 
and can be copied, distributed, and republished, 
according to the terms of that license. 


Antifascist Hate And The Heretical Status Of Mr Myatt 


Antifascist Hypocrisy 


Over the past decade or so one interesting feature of antifascism manifest in its modern adherents is the hatred and 
prejudice antifascists have for many individuals. It is interesting for two reasons: (i) because it reveals hypocrisy; for 
antifascists talk, write, and lecture people about tolerance and about the ‘evil’ hatred and prejudice of those they have 
declared are their enemies; and (ii) because no one - be they academic, journalist, politician, ‘Jane Public’ or even the 
declared enemies of antifascists - seems to have noticed and certainly have not commented on such hypocrisy. 


A classic example of the open hatred and prejudice of antifascists is David Myatt: a public figure who was for around 
thirty years (1968-1998) a National Socialist activist and ideologue, then for ten years (1998-2008) a convert to Islam 
and supporter and ideologue of radical Islam, and who since 2011 following a personal tragedy has renounced all 
extremism and developed and published a mystical philosophy based on the virtues of empathy, compassion, and 
honour. 


Although not the usual type associated with post-1945 National Socialism nor a usual Western convert to Islam, Myatt 
is a classic example of antifascist hatred, prejudice, propaganda, and disinformation - the subject of antifascist 'fake 
news' - for several reasons: (i) because the campaign against him has been on-going from 1984 ! to the present day, 
(ii) because at its core are and have been two pieces of disinformation designed to smear and discredit him, (iii) 
because of the innate or ideological refusal by antifascists to be unbiased, with them always prefixing or appending to 
any mention of Myatt a pejorative or presumptive word or phrase, and (iv) because antifascists never present Myatt's 
side of the story and never refer to or provide quotations from his post-2011 writings which contradict their allegations 
and disinformation. A pertinent example of neglecting Myatt's side of the story is the praise among neo-nazi groups 
regarding the killings in Norway in 2011. Atomwaffen: Var helt; Sonnenkrieg: Fri var helt; Feuerkrieg: Ingen anger. In 
contrast, Myatt wrote an essay titled Concerning the 2011 Massacre in Norway, A Personal Analysis of an Extremist 
condemning the killings and the person responsible but which essay has never been mentioned by antifascists or by 
academics. 2 


In regard to the aforementioned two pieces of antifascist disinformation about Myatt, they are (i) the allegation - for 
which neither they nor anyone else has provided any evidential facts in over thirty years - that he is ‘Anton Long' of 
Order of Nine Angles fame, wrote many OYA texts, and thus is a satanist, and (ii) that he is a deceptive person whose 
words and writings cannot be trusted and should not be taken "at face value". Thus he has been described by 
antifascists as sly and as a psychopath 3, with it being laughingly claimed by the CEO of an antifascist group and 
others that his thirty years as a National Socialist and ten years as a Muslim were just satanic O9A Insight Roles 4, and 
that his autobiography Myngath ° is either a fantasy or a deception, for which allegation they again provide no 
evidential facts with the events recounted by him in Myngath verifiable by an accredited and unbiased scholar 
researching the life of Myatt using primary sources. 


In reference to such primary sources, to the lack of evidential facts to support antifascist allegations and 
disinformation, antifascists for many years claimed that Myatt only "pretended" to be a Muslim and thus did not really 


convert to Islam, even though in 2003 Myatt published a primary source - a colour facsimile of his Testimony Of Faith in 
Islam dated 15 Sept 1998/24 Jumada Al-Ula 1419, signed by the Director of the Islamic Foundation, Dr. M.M. Ahsan, © 
and even though Myatt was accepted by Muslims as a Muslim. 7 However, despite such primary sources, as late as 
2021 one antifascist group in one of its tracts about opposing 'hate' wrote that "whether Myatt had genuinely 
converted is open to question" while repeating the disproven disinformation, the laughable antifascist trope, + that 
Myatt's "promotion of Islamism is just as likely to have been another period of 'insight' [role] rather than a true 
conversion". Which propagandistic repetition of such an allegation contrary to the evidence is indicative of their bias 
and hatred. 


In regard to the pejorative, presumptive, words and phrases, and the 'weasel tropes', commonly used by antifascists in 
respect of Myatt, they include "he alleges", "he claims", "according to his account", "he was driven by", "his fascination 
with", "fanatical devotion to", "he idolized", and tropes, unproven allegations, such as "Myatt the satanist", "Myatt's 
satanist friends", "Myatt's 50 year involvement in Satanism", and the pervasive "the O9A was founded by David Myatt" 
and "Anton Long is David Myatt". 


That such pejorative, presumptive, words and phrases and weasel tropes are also used by academics when they write 
about or discuss Myatt in however cursory a manner is indicative of Myatt's heretical status in contemporary Western 
societies. 


Academic Studies 


Within academia Myatt remains a peripheral figure usually meriting only a reference or a few paragraphs when neo- 
nazi or Muslim extremism and ideology, or satanism, are discussed or written about with it being common for him to be 
considered with reference to the opinion of others or on the basis of widespread but unproven mostly antifascist 
allegations such as being ‘Anton Long’, rather than on their own research using primary sources such as Myatt's own 
writings. A pertinent example being Massimo Introvigne who is his Satanism: A Social History ® commits the fallacy of 
argumentum ad verecundiam by stating that Goodrick-Clarke had 'confirmed' Myatt was Anton Long and that Senholt 
"offered a number of elements confirming that Long was indeed Myatt". Fallacious because neither Goodrick-Clarke nor 
Senholt provided any evidence from primary sources, with their 'circumstantial evidence' based on non-evidentiary 
assumptions, (i) as in Goodrick-Clarke simply assuming Myatt wrote a text titled Diablerie, denounced as a forgery by 
Myatt himself 2 and by some associating themselves with O9A esotericism, 1° or (ii) derived from fallacious reasoning 
as in Senholt perhaps unintentionally committing the fallacies of incomplete evidence and post hoc ergo propter hoc. 1! 


In the cases when Myatt is discussed in somewhat more detail he is assigned to or cited as an example of a particular 
and existing category, such as neo-nazi or Muslim extremist as for example in Daniel Koehler's From Traitor to Zealot: 
Exploring the Phenomenon of Side-Switching in Extremism and Terrorism 12; or he is assigned to or cited as an 
example of a new category manufactured by either the writer of the study or a recent one by someone else, which new 
categories include "fringe fluidity", "fused extremism" and "ideological convergence". 


This assignment to or citation as an example of some category necessarily results in a certain stereotyping - a 
dehumanization - of the individual since categorization by its nature is associated with grouping together certain views 
and/or values/features and assigning a term or name to them. Thus the category neo-nazi is now associated with other 
categories and terms such as racial hatred, white supremacy, and ‘antisemitism’ and implies the pejorative value 
judgments and behaviour and "psychological profiles" often assigned to such beliefs and actions and persons 
designated as neo-nazi. 


However, academics as yet make no distinction between (i) the racist National Socialism developed by Adolf Hitler, 
manifest in National Socialist Germany and Grofdeutsches Reich and since revived and propagated by the majority of 
modern 'neo-nazis' and (ii) the non-racist National Socialism believed in post-1945 by Leon Degrelle and Jost Turner, 
manifest in Myatt's post-1998 ‘ethical National-Socialism' 13 and evident in Myatt's criticism of Hitler and the policies of 
National Socialist Germany and Grofdeutsches Reich. For instance, Myatt wrote that, 


"In purely practical terms, the acceptance and use of the principle of kampf together with the acceptance of 
Hitler as embodying the collective will of the volk, inevitably led to the military defeat of NS Germany. For all 
mortals are fallible and military defeat is always inevitable, given time and even if such a defeat has internal, 
not external, causes. For tyrants and monarchs die, are overthrown, or are killed; Empires flourish for a while 
- a few centuries perhaps, at most - and then invariably decline and fade away; oligarchies come and go 
with monotonous regularity, lasting a decade or perhaps somewhat longer; rebellions and revolutions will 
break out, given sufficient time, and will often succeed given even more time - decades, centuries - and 
even following repeated and brutal repression. 


Thus, philosophically, the general error here by Hitler and his followers was the obvious one of UBptc. A lack 
of understanding, an unknowing, of the natural balance - of 5{kn - as well as a lack of empathy, manifest as 
this unknowing, this lack, was in the arrogant belief of a personal and a volkish 'destiny' combined with a 
belief in kampf as a natural and necessary expression of human nature. And UBptc mutEevEt TUPavvVOV - that 
is, UBptc plants, is the seed of, the t0pavvov. Thus, symbolically, we might justifiably say that the Eptv0ec 
took their revenge, for Hitler and his followers had forgotten, scorned, or never known the wisdom, the truth, 
that their fallible mortal lives are subject to, guided by, Moipat totuop@ot UWhuovec tT’ Eptwvd_ec." 14 


This lack of distinction in this matter means that the categorization of Myatt as a neo-nazi prejudicially contextualizes 
and misinterprets an important aspect of his life, as other categorizations of him, such as the unproven allegation of 


him being 'Anton Long' and thus a satanist, do with the result that he is and has been stereotyped and judged 
according to how such stereotypes are judged, with his post-2012 writings and philosophy of pathei-mathos not 
considered even in academia in an unbiased manner and as the products of a man slowly learning from and being 
honest regarding the mistakes he made during his fifty or more experiential years. 


Honesty And Honour 


This prejudicial contextualization and misinterpretation of Myatt's life, writings, and philosophy of pathei-mathos, is 
primarily due to over forty years of antifascist bias and hatred manifest in antifascist propaganda, allegations, and 
disinformation and lies about Myatt, based as their bias and hatred apparently is on the motto which expresses the 
raison d'étre of antifascist ideology: "Never Forget, Never Forgive, Never Again". 


In reference to the rumours and allegations, Myatt's post-2012 writings and philosophy of pathei-mathos are an 
eloquent and understated riposte !° with his 2012 text A Matter Of Honour 1° addressing the issue directly and which 
text included the following statement, 


"| have, on a few occasions, challenged some individuals to a duel with deadly weapons, according to the 
etiquette of duelling. Not one of the individuals so challenged to a duel had the honour to accept, or issue a 
public apology in lieu of fighting such a duel. 


As | wrote some thirteen or more years ago: 


| have never bothered to have recourse to civil law, and established Courts, to sue those making 
libellous allegations about me quite simply because the only law | believe in and strive to uphold is 
the law of personal honour. Given that | have challenged two journalists, according to the law of 
personal honour, to a duel with deadly weapons for making such malicious allegations, and given 
that they did not have the honour to accept this challenge or issue an apology in lieu of fighting a 
duel, | consider my honour vindicated and their own dishonourable character proven. 


Such challenges, the lack of evidence to support the allegations and rumours, and the refusal of those so 
challenged to a duel of honour to either fight that duel of honour or issue an apology, reveals the truth of this 
particular matter - at least to those possessed of aréte." 


Which question of honour is central to understanding both Myatt and the antifascist response to his antinomian life, to 
his writings, and to his life-long belief in honour. In 2014 Myatt stated that, 


"the concept, and the question, of honour is perhaps the most constant thing in my life, from teenage years 
in the Far East learning a Martial Art with its unwritten code of personal conduct, through my NS decades, to 
my Muslim years, to my 'numinous way' and thence to my philosophy of pathei-mathos." 17 


This adherence to honour, and to chivalry of which it was a part, was for hundreds of years a European tradition as 
evident in legends such as those recounted in Malory's Le Morte d'Arthur and detailed in The Booke of Honor and 
Armes, published in London in 1590, with its statement that "honour is preferred before life" and its list of the type of 
lies that merited a challenge to a duel. 18 It was also evident in the nineteenth century English expression "it's not 
cricket" in relation to personal behaviour and in the now deprecated English expression "playing the White man" and 
the also now deprecated American "that's mighty White of you." 


The response of the two antifascists challenged by Myatt to a duel in the late 1990s for propagating lies and making 
dishonourable allegations about him was to ignore the challenge and mock both Myatt and the concept of duelling, 
with Myatt regarding such a failure and such mockery as indicative of their dishonourable character, a fact confirmed 
by those antifascists and others of their kind continuing to this day to propagate old lies and manufacture new lies 
about him. 


As for Myatt, he has maintained a dignified silence since the character of such antifascists has been revealed, at least 
to those who possess the virtues of honour and honesty. 


Kerri Scott 
January 2022 ev 


1. Searchlight magazine, February 1984. The monthly magazine was established by veteran antifascist Gerry Gable in 
1975. Regarding antifascist disinformation about an individual, Sonia Gable - wife of Gerry - wrote in her Searchlight 
blog on 27 November 2012 that for antifascists there is "a tactical reason to plant disinformation." 


2. Myatt's essay is available at https://davidmyatt.wordpress.com/2012/04/17/concerning-the-2011-massacre-in- 
norway/ [Accessed January 2022] 


The praise by the neo-nazi groups is described in Lars Erik Berntzen and Jacob Aasland Ravndal, Monster or Hero? Far- 
right Responses to Anders Behring Breivik 


and the July 22, 2011 Terrorist Attacks, Perspectives On Terrorism, Volume 15, Issue 3, June 2021 


3. Refer to the exchange of comments in 2014 between antifascist journalist Nick Ryan and Kerri Scott, an archive of 
which is available at https://archive.org/download/anti-fascist-hatred-of-myatt/anti-fascist-hatred-myatt-exposed-v3.pdf 
[Accessed January 2022] 


4. A laughable claim because O9A Insight Roles are tasks associated with an early stage of the decades-long O9A 
Seven Fold Way and only last between a year and eighteen months, whereas Myatt was a National Socialist for over 
thirty years and a Muslim for ten years. In regard to O9A Insight Roles, most of which are not ‘satanic’, as noted in The 
Seven Fold Way Of The Order Of Nine Angles included in The Seofonfeald Paeth, available at https://archive.org 
/download/o9a-trilogy-print_202109/09a-trilogy-print.pdf [Accessed January 2022] 


"The fundamental tasks of the new Initiate are: (i) to train for, and undertake, several physical challenges, (ii) 
choose and undertake an Insight Réle (see chapter II) and which role should last around a year to eighteen 
months, and (iii) following success in these prepare for and undertake the Grade Ritual of External Adept." 


For more detail, refer to Insight Réles, The Seven Fold Way, And The OYA: The Historical And Esoteric Context also 
included in The Seofonfeald Paeth. 


5. Myngath, Being Some Recollections of A Wyrdful and Extremist Life, 2013, ISBN 9781484110744. An open access 
gratis pdf version is available at https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath.pdf [Accessed 
January 2022] 


6. The document also included the place and date of his Shahadah, Jamia Masjid Ghousia, Worcester on the 6 
September 1998, and the signatures of his two witnesses, Hafiz Mohammad Tufail and Qadi Abdur Sa'ouf. 


7. Refer to (i) the questions Muslims asked ibn Myatt on the Islamic Awakening forum in 2006, archived at 
https://web.archive.org/web/20101219012916/http://forums.islamicawakening.com/f18/questions-ibn-myatt-1858/ and 
(ii) Myatt's on-line dialogue subtitled From Neo-Nazism To Islam, also in 2006, with Muslims from around the world on 
the website of Muslim scholar Yusuf al-Qaradawi. Myatt's transcription is archived at https://web.archive.org 
/web/20090101134818/http://www.davidmyatt.info/replies-online.html with the original archived at 
https://web.archive.org/web/20061019102825/http://www.islamonline.net/livedialogue/english 
/Browse.asp?hGuestID=61ud64 


8. Brill, Leiden, 2016. Volume 21, Texts and Studies in Western Esotericism. 


9. In a footnote to The Logical Fallacy of Incomplete Evidence - A Case Study section of his 2012 text A Matter Of 
Honour, Myatt describes Diablerie as "a fanciful work of fiction" and in respect of Goodrick-Clarke writes that his 


"identification of me, in his book, as 'Anton Long’ is solely based on his claim that | was the author of a 
manuscript entitled Diablerie, Revelations of a Satanist the only known copy of which is in the British Library. 
No evidence, no sources, are provided for this claim - this assumption. Neither are any evidences or sources 
given for his other claims about me, such as that "the ONA was founded by David Myatt" or that | was "a long 
time devotee of satanism." A Matter Of Honour, https://davidmyatt.wordpress.com/about/a-matter-of- 
honour-2/ [Accessed January 2022] 


10. R. Parker, Diablerie and Bealuwes Gast, e-text, 2014. https://archive.org/download/diablerie-and-bealuwes- 
gast/Diablerie-and-Bealuwes-Gast.pdf [Accessed January 2022] 


11. In regard to Senholt, refer to Myatt A Matter Of Honour, https://davidmyatt.wordpress.com/about/a-matter-of- 
honour-2/ [Accessed January 2022] 


12. Cambridge University Press, 2021. pp.153-163 


13. Myatt's ‘ethical National-Socialism' - the foundation of his Reichsfolk group - was developed by him based on his 
thirty years of practical political experience, and is discussed in Parts Two and Three of Rachael Stirling's book The 
Peregrinations Of David Myatt: National Socialist Ideologist, available at https://archive.org/download/myatt- 
peregrinations-ideologist/dm-ns-ideologue-second-edition.pdf [Accessed January 2022] 


14. David Myatt, Some Philosophical and Moral Problems of National-Socialism, e-text, 2012, https://web.archive.org 
/web/20200807130346/https://www.davidmyatt.info/dwm-problems-ns.pdf [Accessed January 2022] 


15. Relevant examples of his personal writings include the following, accessed January 2022: 


(i) Perhaps Words Are The Problem, 2016, https://davidmyatt.wordpress.com/2017/04/10/perhaps-words-are- 
the-problem/ 

(ii) Understanding and Rejecting Extremism, 2013, https://davidmyatt.files.wordpress.com/2013/05/dwm- 
rejecting-extremism-v3.pdf 

(iii) Religion, Empathy, and Pathei-Mathos, 2013, https://davidmyatt.files.wordpress.com/2018/03/religion- 
and-empathy. pdf 


In regard to his philosophy of pathei-mathos, see The Mystic Philosophy Of David Myatt, third edition 2021, 
https://davidmyatt.files.wordpress.com/2021/09/myatt-philosophy-third-edition.pdf [Accessed January 2022] 


16. David Myatt, A Matter Of Honour, e-text, 2012, https://davidmyatt.wordpress.com/about/a-matter-of-honour-2/ 
[Accessed January 2022] 


17. Some Questions For DWM, https://davidmyatt.wordpress.com/questions-for-dwm-2014/ [Accessed January 2022] 


18. As of January 2022, the Booke is available online at https://quod.lib.umich.edu/e/eebo/A11862.0001.001?view=toc 


This work is published under the Creative Commons Attribution-NoDerivs 4.0 license 
and can be freely copied and distributed according to the terms of that license 


Old Accusations Resurrected 


Having had their post-2018 anti-O9A narrative - ©FBl/Sutter - comprehensively debunked {1} antifascists are 
necromantically resurrecting old and long discredited accusations about Myatt particularly in relation to their belief in 
and use of what was termed, in the 1980s, the Aquino fallacy. Which is the allegation, made in the 1980s and repeated 
since then by antifascists and others, that David Myatt is Anton Long. {2} 


Thus, in the Summer of 2022 someone on 'social media’ posted a screenshot of part of an 1980s article in the Left 
Hand Path zine Nox - republished in the 2007 book The Infernal Texts: NOX & Liber Koth (reprinted in 2018) - and which 
article was attributed to Myatt. 
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This elicited a reply about it being "old news" with the poster adding: 


2 


Myatt mentioned "doing a favour for an occult-involved friend" in correspondence with Professor Kaplan who, 
regarding a letter from Myatt dated 20 June 1996, wrote in a book published in 1998 that Myatt's "interaction 
with England's occult underground was undertaken in a clandestine effort to influence those to adopt 
National Socialist beliefs." Kaplan, Jeffrey. Nation and Race: The Developing Euro-American Racist Subculture, 
Northeastern University Press, 1998, chapter 5, p.125. 


Kaplan additionally cited a letter Myatt had written to another person in July 1994 which said exactly the 
same thing. 


See also (i) "It was a matter of using, or trying to use, such occult groups for a specific neo-nazi purpose 
without any interest in or personal involvement with the occult." https://davidmyatt.files.wordpress.com 
/2018/08/a-matter-of-honour.pdf and (ii) Part Two (1973-1975) of Myatt's Ethos of Extremism: "The first type 
of covert group would essentially be a honeytrap, to attract non-political people who might be or who had 
the potential to be useful to the cause (of National Socialism)." https://davidmyatt.files.wordpress.com 
/2017/10/ethos-extremism-extracts.pdf and (iii) Myatt: Occultism and National-Socialism, 1997, 
https://archive.org/details/occultism-and-ns 


Such a honeytrap, as Myatt wrote, 


"explains many things, including early occult articles with my name - not the name ‘Anton Long' - in zines 
such as The Lamp of Thoth." {3} 


What the antifascist poster did not provide was the title of the offending article which was allegedly written by Myatt: 
which we know was the article The Approach Of The Dark Gods, dated 1974, which is included here in Appendix I. 


Even if Myatt wrote the article - for which there is no evidence whatsoever - then the article is merely recounting, as a 
knowledgable person might, various Occult traditions about such ‘dark gods’ including the recent tradition of the O9A: 
"the teaching of the Order of the Nine Angles accepts..." 


There is no endorsement of the OYA. Thus the article proves nothing in relation to the claim of Myatt "being O9A" or in 
relation to him being "Anton Long" even if we hypothetically accept that Myatt might have penned that article and 
mentioned the OYA tradition because - as Professor Kaplan recorded in his 1998 book Nation and Race: The Developing 


Euro-American Racist Subculture - Myatt was doing "a favour for an occult-involved friend." 


A similar recounting of Occult and pagan traditions occurs in another published article attributed to Myatt. The article 
was titled Witch of the Welsh Marches and was published in issue 4 (Volume IV) [LOT22] of The Lamp of Thoth 
magazine, published by Chris Bray, owner of the Sorcerer's Apprentice shop, in Leeds, England. which article is 
included here in Appendix II. 


That article is also a recounting of an Occult, in this case a pagan, tradition, and again despite what antifascists believe 
proves nothing in relation to Myatt "being O9A" or in relation to him "Anton Long". 


Haereticus 
2022 
v. 1.03 


{1} The following three works, totalling 73 pages, comprehensively refute the post-2018 anti-O9A narrative used by 
antifascists and others to discredit the O9A. 


(a) O9A: A Devil's Advocate 

§ Conspiracy And Online Chatrooms. 

§ Statements Made By Dr. Pete Simi. 

§ Statements Made By Damian Williams. 

§ Statements Made By Special Agent Faye Stephan. 

° Conclusion. 

° Appendix I: The OYA, Plato, National Socialism, And Nihilism. 

° Appendix Il: O9A Self-Initiation. 
https://archive.org/download/establishment-orthodoxy-o09a/establishment-orthodoxy-o09a-v1la.pdf 
(b) Kunnleik 

Chapter I: Black Propaganda, The FBI, And The O9A. 

Chapter II: A Cautionary Tale, Revisited. 

Chapter Ill: The FBI View Of The OYA: An Analysis. 
https://archive.org/download/o9a-kunnleik/o9a-kunnleik. pdf 
(c) O9A: An Orible Dragone 

° Introduction 

° Misunderstanding Denotata In The Esoteric Philosophy of Anton Long 

° Anton Long, The OYA, And The Sinister Tradition 

° The Order Of Nine Angles And The Question Of Evil 

° Hostia: History, Authorship, And The O9A 

° Why Has The OYA Been Targeted? 

° Fallacies And Silence In Respect Of The O9A 
https://archive.org/download/o9a-dragon/o9a-horrid-dragon.pdf 


{2} The allegation is debunked in (a) Author Profiling In The Case Of David Myatt And Anton Long - https://archive.org 
/download/dm-o9a-author-profiling/dm-o9a-author-profiling.pdf - and (b) The Urban Tale Of Myatt And Long - 
https://archive.org/download/urban-tale-myatt-09a-v5/urban-tale-myatt-09a-v7a.pdf 


See also Antifascist Fallacies And Silence, included in https://archive.org/download/o9a-dragon/o9a-horrid-dragon.pdf 


{3} Myatt, A Matter of Honour, 2013, https://davidmyatt.files.wordpress.com/2018/08/a-matter-of-honour. pdf 


Appendix | 


The Approach Of The Dark Gods 


The Seven Spheres of the Septenary represent Gates, and each Gate expresses an aspect of what is represented by 
the abstract symbol "Time". In one sense, these Gates join our physical world to those realms created by the evolution 
of consciousness itself. These realms can be viewed in two ways - firstly, as convenient abstraction, bounded by 
acauSal time, and whose most fundamental forms are what Jung called 'archetypes', and, secondly, as having an actual 
existence, either extra-terrestrial or extra-dimensional. In the first instance, the realms are considered as products of 
the mind - real enough on their own level, but without any existence that can be scientifically ascertained. In this 
sense, they are psychological. In the second instance, the realms are considered to have an actual physical existence, 
and various models for such existence have been proposed. This other realm, approachable through Gates, will be 
simply called the 'acausal' realm for the sake of convenience, and although it helps to consider the acausal in the 
psychological sense, each initiate must arrive at their own mode of explication, using the faculty of Thought. 


Each Gate that joins these two realms (that is, the causal and the acausal) when it is opened signifies a New Aeon and 
a consequent increase in human consciousness. According to tradition, each Gate is linked to a specific place or 
location and it is through this location (which may be considered a channel for the forces involved) that the magical 
form of the particular Aeon in question is most obviously expressed. 


The teaching of the Order of the Nine Angles accepts that all previous Gates had terrestrial counterparts (for example, 
the centre of the Hyperborean Aeon was the area around Stonehenge; that of Hellenic, Delphi) and that the opening of 
these Gates was the result of the natural evolution of consciousness rather than something consciously planned. That 
is, one may think of the Gates being opened, in the symbolic sense, by Gaia, the Earth Mother. Our consciousness, that 
is, our ability to consciously reflect, to question Being, is the result of this process, and in the past this process was 
understood by the use of myth. 


Each of the previous five Gates (that is, from the Pre-Hyperborean to the Western) derived their power from the Earth 
and its energies (although according to one tradition the first Gate was opened due to the interference of alien life- 
forms,discussed later) and it is important to understand that there existed no "Golden Age" in the remote past from 
which there was a subsequent fall. Each Aeon drew its magical inspiration from a natural force which was symbolized 
and which gave rise to the powerful archetypes and myths and which became the ethos of a particular higher 
civilisation. At the geographical location of a particular Gate, the force was revered, and it is vital to realize that this 
religious reverence was only partly conscious: its origin was an empathy with Gaia and this empathy was partially 
understood (i.e. consciously) through symbols and myth. Inevitably this empathy became obscured by dogma, ritual 
and elaborate myths until the centre itself became magically exhausted, and another Aeon dawned. 


Some centres however, like Stonehenge, still retain an aura of power, but nothing like that which once existed. This 
gradual exhaustion of the Aeonic force - and the consequent decline of the civilizations associated with it - is a natural 
process which may be likened to the depletion of a battery under electrical load. 


The last Aeon, the Western whose center is in Northern Europe, is drawing to a close as its energies fade. The next 
Aeon, however, has as its centre not our Earth, but a location in space and until this centre is reached, the new Aeon 
will not be possible. However, the Old Aeon has some 350 years still left to run, and during this period, the energies of 
the New Aeon will become more and more obvious as they seep around the Gate, brought in part by deliberate Ritual 
by small groups of Adepts. Hitherto, the seeking of Aeonic centres has been mostly instinctive, but we have now 
reached the stage in our evolution when we can consciously decide our own Destiny. In a sense, we have, due to the 
opening of the previous Gates, passed a threshold, and henceforward little is certain because our possession of 
reflective, logical and scientific consciousness, represents a new and complex variable in the equation that governs 
Aeonic forces. Already, for instance, as the Old Aeon dies, small groups of Adepts, still clinging to an inverted aspect of 
their Aeon, are trying through ritual to change our evolution in accord with certain 'prophecies' over two thousand 
years old. These adepts hope to establish a terrestrial centre not many hundreds of miles from the centre associated 
with the Sumerian centre, and tied as they are to the illusion of opposites that has been such a fundamental (and 
detrimental) feature of Nazarene belief, their success will mean a significant step backwards in the evolution of 
consciousness. 


In the evolutionary sense, the next Gate is and must be extra-terrestrial and the force beyond this Gate may be 
signified in two ways. Practically, the force will be represented by the physical exploration of outer space through 
vehicles such as spacecraft; magically, the force is represented by the mythos of the Dark Gods since, in essence, this 
magical force is chaos itself. It is beyond opposites - a return to the primal chaos, which the previous succession has 
covered up through ritual, word and even symbol. Misunderstood - that is, seen from the perspective of the Old Aeon - 
this represents the intrusion into our world, from other dimensions, of the darkest of dark forces; a return, according to 
the tradition mentioned earlier, of those alien forms who came to Earth Aeons ago at the dawn of man's 
consciousness. 


In short, the New Aeon signifies a calling forth of the Dark Gods through the Rite of the Nine Angles. This Rite is very 
simple, and has as its basis what Old Aeon qabbalistic thinking signified by the word 'LAShTAL' - but the Rite itself is a 
conjoining, a drawing down, through pure Thought, that is devoid of word because the two fundamental aspects (of 
which 156 is one) hitherto apart and drawn together through Destiny ('wyrd’) are, in themselves by their very 
existence, Keys. In a more symbolic way, and viewed through the distortion of opposites which is such a feature of the 
Old Aeon, one aspect of this Rite is represented by the Qlippoth of the 17th path of the qabbalistic Tree of Life. 


According to the tradition mentioned earlier, the first Gate was opened by the arrival on Earth of aliens. These aliens 
were, in themselves, without recognizable form and were capable of assuming various shapes, including human form. 


Legend knows of them as the 'shape-changers', and the demon Choronzon, as well as Lovecraft's Yog-Sothoth, are said 
to be primitive memories of them. These beings of chaos did not stay long on Earth, because Earth was for them only a 
temporary staging post in their flight, pursued, as tradition says, as they were by another life-form, humanoid in 
appearance. This other life-form depended on external means of transportation to take them among the Stars, and in 
legend they are known as the Elder Gods. Some kind of confrontation between these two types of aliens occurred on or 
above our planet, traces of this conflict surviving in myth and legend as the battle between Agarthi and Shambhala 
and it is said that the humanoid species originated in the region of space near the star Sirius. 


The shape-changers, for reasons of their own, interfered somehow with our evolution (according to one legend by 
giving us dreams) although it could be that just contact with such aliens was sufficient for this to occur among small 
and isolated groups of primitive man. It is held that the Elder Gods or Sirians were basically opposed to any contact 
with primitive species, and according to one tradition shamanism resulted from primitive man's attempt to imitate the 
behaviour of the shape-changers. Both of these alien life-forms departed from Earth, and conscious evolution 
thereafter, sourred on by the original breakthrough, increased exponentially. 


This tradition may be regarded as having, like some myth, a basis in fact, or it may be regarded simply as a mythos, 
that is a means, soon discarded, to greater insight into one's self. To establish its factual basis would take the discovery 
of factual evidence, unassailable in its interpretation, and while some evidence for this tradition has been proposed at 
various times none of it is conclusive, and the tradition remains just a tradition, to be believed or not, according to 
one's way of thinking. 
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Appendix Il 


Witch of the Welsh Marches 


Editorial Note: The following article (written c.1983) was printed in issue #4 (Volume IV) [LOT22, 1984] of The Lamp of 
Thoth magazine published by Chris Bray who owned the Sorcerer's Apprentice shop in Leeds, England. The article was 
attributed to "Dave Myatt" and appeared under the title Witch of the Welsh Marshes. 


However, the title of Myatt’s typescript was Witch of the Welsh Marches - but it seems that Chris Bray (the editor of the 
magazine) did not then know that Marches was (and still is) the word used by people of Shropshire for their border area 
with Wales, so he changed it to "marshes". The word Marches has since become familiar to even non-residents of 
Shropshire. Mr Bray also made some other small changes to the submitted MS (in terms of spelling, capitalization, 

word order, punctuation and grammar, and changed a few words, as well) not appreciating what was, even then, 
Myatt’s idiosyncratic writing style and his deliberate spelling of certain words (such as reflexion instead of "reflection", 
"truely" instead of "truly" and saught instead of "sought"). 


oo000000 


Witch of the Welsh Marches 


It was quite by chance (or the will of the gods?) that | met what must be one of the few genuine "Cunning Women" left 
in Britain. Her pre-war bicycle, which she used to carry her supplies from the village shop to her isolated cottage, had 
suffered a puncture. | was exploring the lanes of the Welsh border by bicycle (the only really civilized mode of 
transport) looking for stone circles and sites of magical interest when | passed her and offered help. 


Gruffly, she accepted, and soon the puncture was repaired. Thinking she might have local insight | asked her if she 
knew about any stone circles in the area. She shrugged her shoulders. Then | asked about the places | thought might 
be connected with Wild Edric. Did she think Bron Wrgon really exists near here? At this she showed some little interest 
and began to open up telling me about the border area she knew as a child when the horse was the only mode of 
transport and daily life involved much toil and struggle. 


We chatted as we walked along the narrow, twisting lane until we came to her cottage which had been in the family for 
many generations. Her parents had scratched a living from the land. She herself kept a few cattle, chickens and geese. 
Inside, the cottage was dark, damp, without electricity or any form of heating save a wood fire and stove. It was by 
modern standards squalid. Not a place where a city-dweller could feel at home. 


| asked what she did if her cattle took sick. She smiled at my ignorance and explained about the charms she used. As | 
listened and learned from her then and on subsequent visits, | realized that there was little that connected this cunning 
woman with the modern witchcraft revival. 


Her charms and spells were simple affairs, deriving from folk beliefs. She lived alone and the little magic that she did 


was done alone, for the benefit of herself and the few local (and mostly older) people who on occasion sought her help, 
bringing simple gifts in payment - a few candles, a bar of soap, some tea. 


She prayed to no god or goddess - all she knew was that her own mother, and her mother before, had used the same 
charms, spells and methods and they seemed to work. She believed that every part of the land possessed spirits. 
Some were friendly, others not. It was these spirits (which had no names) which brought sickness to cattle, blight to 
crops and made people ill. They could be won over, or tricked or cajoled to help. 


She always left a little bit of her own food for these spirits - would place little offerings or objects in the nearby stream, 
tie pieces of cloth or paper to the branches of trees. Every winter when the Sun turned on the shortest day (and it did 
not seem to matter to her that she might be a few days early or late) she would walk the lee of the hill whose valley 
bottom held her stream, to light a small fire to remind the Sun to return. 


Her beliefs and practises were important to her. They might be a mixture of Saxon or Celtic "Superstition" or custom - 
or be derived from an even earlier past - but she was part of a tradition born of rural life and nurtured by the isolation 
and in-breeding which often takes place in small communities. This tradition would die with her and could never be 
revived, she said, because it depended on a way of living that modern society and particularly "education" had 
destroyed. 


This Cunning Woman - like most of her ancestors - was mostly ignorant of the world beyond her cottage and small 
rural area. It was this lack of knowledge which was in fact her strength and the source of her power (I was told by one 
of the Cunning Woman’s neighbours - who thought she had always been a little mad - that in her youth when she was 
fair and comely she had paralyzed a young man, who had annoyed her, for several minutes just by staring at him). 


She was part of the land in a way that it is difficult for us to understand - not part in any romantic, idealistic way or 
because she believed in an ancient faith (which she did not), but because she felt the planet around her was actually 
alive and connected, by spirits, to herself. 


Modern Society, with its "sophisticated" ideas, would dispense with the Cunning Woman’s approach to life by labelling 
it as some psychological syndrome and then assume, because it had been labelled, it was understood. In many ways 
our lives for the most part are less real and genuine than that of this woman and her kind. 


Modern Wicca (and the Occult in general) has lost this realness by its very popularity. By imposing a system of 
beliefs/ideas/rites/dogma between the individual and Nature, by not living directly upon the land (but mostly in towns 
and cities), by never having experienced the hardship of persistent manual toil and the pangs of real hunger the 
devotees of Wicca have lost the very connection from which all magic springs. One has to find this link individually 
rather than collectively. 


The world of the past to which this Cunning Woman belonged was not a world particularly noted for its love and 
kindness, but there is a love which evolves from awe and reverence of one’s place in the Universe and the really 
important qualities between oneself and things. This love transcends sympathetic gooey sentimental romanticism. To 
discover again the realness of Nature and the source of all Occult power we should perhaps return to a way of living 
that our society has almost destroyed. Maybe then the children of the New Aeon will be born, and we by the simple 
magical act of living in such a natural way with our gods will have changed this world. 


This work is published under the Creative Commons Attribution-NoDerivatives 4.0 International (CC BY-ND 4.0) license 
and can be freely copied and distributed, under the terms of that license. 
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O9A: The Nine Angles 
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The Institute for Strategic Dialogue (ISD) - a political advocacy group which is supported by Microsoft and 
various governments including those of Britain and America - has recently issued a so-called "extremism 
briefing note", a report, about the Order of Nine Angles (O9A) which outlines what is now the 
Establishment orthodoxy, the dogma, in regard to the O9A and which report, as the following quotations 
and explanations reveal, is a well-funded, widely distributed, professionally produced, piece of 
propaganda designed, like similar propaganda, to not only mould the opinion of the masses about the 
O9A but to be referenced by politicians, by law enforcement, and by the Media whenever the OYA is 
mentioned. 


Propaganda And Dogma 

§ ISD: "The O9A was established in the early 1970’s by British neo-Nazi activist David Myatt." 

This is propaganda because no evidence from primary sources is provided for this allegation and there is 
no mention of the fact that Myatt has always denied the allegation, which failure to mention Myatt's 


denial is indicative of the dogmatic, biased, nature of the report. 


§ ISD: "Myatt, writing under the pseudonym ‘Anton Long’, developed the system of teachings, training 
and initiations that now define the O9A." 


This is propaganda because yet again no evidence from primary sources is provided for these allegations 
and there is yet again no mention of the fact that Myatt has always denied being Anton Long, which 
failure to mention Myatt's denial is indicative of the dogmatic nature of the report. In forty years no one 
has produced any evidential facts in support of the allegation that Myatt is Long. {1} 


§ ISD: "Several O9A texts promote rape and pedophilia." 
What texts? A typical gutter-press smear since no O9A sources are provided for this despicable allegation, 
which has been denied and disproved multiple times in O9A texts since it was first propagated by 


antifascists in 2018. {2}{3} 


The failure to mention these multiple denials available in publicly accessible O9A texts is indicative of the 
dogmatic nature of the report. 


Fallacy After Fallacy 

As is common in anti-O9A invectives published by the mainstream media, the anonymous author(s) of the 
ISD report commit several fallacies of reasoning, either because of ignorance or because they arrogantly, 
propagandistically, believe the majority of readers will not notice. 


The two most common examples are: 


§ The fallacy of Illicit Transference, where a generalization is made from a few specific instances or 
examples with the generalization then applied to describe a group or organization. 


Such illogical generalizations are made all the time by propagandists and fanatics as for example when 
Catholicism is blamed for the priests or monks who commit sexual offences. 


In the case of the O9A, 


(i) the ISD under the sub-heading O9A-Affiliated Arrests, list several individuals who have been convicted 
of crimes and claim the OYA incited or encouraged such crimes, and that some of these individuals 
possessed O9A literature or promoted the O9A or were "closely associated with the O9A" or claimed to be 
"members" of the O9A. 


Yet they ignore the thousands of individuals around the world who have been influenced by texts written 
Anton Long - the person the ISD claim developed the O9A system of teachings, training and initiations - 
who have not been convicted of such crimes and who would not countenance committing such crimes, 
just as a fanatic who blames Catholicism for the crimes of some priests or monks ignores the thousands 
around the world who would not countenance committing such crimes. 


(ii) the ISD provide as a "Case Study" some individuals who used some Internet platform and a discussion 
group called "RapeWaffen" to spread their disgusting views and opinions, and claim it is "one of the most 
explicitly O9A-affiliated channels" and that it "demonstrates how extreme, violent and sexually sadistic 
O9A teachings have spread." 


Yet they do not state the obvious fact that some individual or several individuals simply claimed they and 
their discussion group were associated with the O9A, just as the ISD: 


(a) do not provide citations for such "violent and sexually sadistic teachings" in the published freely 
available texts by Anton Long - who they claim developed the O9A system of teachings, training and 
initiations - since there are no such texts; 


(b) do not mention that in the well-reported case of Ethan Melzer 


"Court papers reveal the individuals he was communicating with online weren't members of the 
Order of Nine Angles - or 09A - as he believed, but rather, government informants who helped 
build the case against him." {4} 


with one of these informants being Joshua Sutter, who as admitted in Court by Special Agent Faye 
Stephan, was an FBI ‘confidential source’ (CS) and who: 


"at the direction of the FBI, used the Messaging Application to, among other things, exchange 
direct messages with Melzer, and participate in two group chats affiliated with the RapeWaffen 
Division Channel [and who] provided information and assistance to the FBI." {5} 


Thus, the ISD claim that RapeWaffen is "one of the most explicitly O9A-affiliated channels" without 
mentioning that it was full of FBI 'confidential sources' and other government agents pretending to be 
O9A, {6} is pure propaganda. 


§ The fallacy of Appeal To Authority, also known as the fallacy of Argument From Authority and by its Latin 
name argumentum ad verecundiam. 


Rather than citing and providing details of published freely available texts by Anton Long - who they claim 
developed the O9A system of teachings, training and initiations - they cite what others have said or 
written about the OYA (opinion pieces), often in the process claiming that these others are "experts" or an 
authority on the OYA, or claim that because the author or author is/are academics they are a "reliable 
source" of information about the OYA. 


Biased Sources 


The biased, the dogmatic, nature of the ISD report is also evident in their Further Reading 
Recommendations regarding "O9A Background" and "O9A Teachings & Beliefs". For there are no 
references to primary O9A sources written by Anton Long even though the report previously stated that 
"Anton Long developed the system of teachings, training and initiations that now define the O9A," and 
even though the published writings of Anton Long between 1976 and 2012 are primary sources, the only 
primary sources, for the O9A. {7} 


Instead of referencing such primary sources as an unbiased academic or scholar or fair-minded author 
would, three out of the five ISD references are to disproven allegations made by the antifascist and 
dogmatic Lowles, {8} another reference to an article by Ariel Koch who, ignoring such O9A material, 


quotes both Lowles and the politicized special interest group the Southern Poverty Law Center (SPLC), 
{9} with the remaining reference being to the personal opinion of Nicholas Goodrick-Clarke who, like 
Lowles and the SPLC and Koch, never bothered to reference published sources written by Anton Long. {1} 


For no published sources written by Anton Long promote rape or pedophilia or, as the ISD and others also 
claim, Social Darwinism. In fact, 


i) Contrary to Establishment propaganda, Anton Long - and thus the O9YA - stridently reject Social 
Darwinism: 


"The doctrine Might is Right - variously expressed in texts and writings such as those by the 
pseudonymous Ragnar Redbeard, by Nietzsche, and by proponents of what is Known as social 
Darwinism - is the doctrine, the philosophy (or more correctly, the instinct, the raison d'étre) of 
the cowardly bully for whom instinct, mere brute physical strength, or superior weaponry, or 
superior numbers, command respect and enable them to intimidate and bully others and so get 
their own way [...] 


Why the doctrine of the bully? Because those individuals who adhere to this doctrine, 
consciously or otherwise, lack both manners and culture (that is, they lack refinement, good 
breeding, and self-control) and as a modern archetype they represent nothing so much as brutish 
talking animals who walk upright and who possess a very high opinion of themselves; and an 
opinion that is more delusion than reality. Perhaps most importantly, such individuals do not 
possess that instinct for disliking rottenness that is the mark of the evolved, the aristocratic, the 
cultured, human being. Thus are they akin to uncultured barbarians." {10} 


ii) In a 1989 article titled Satanism and Child Abuse, Anton Long wrote that: 


"there is not, and cannot be, any such thing as "Satanic" child-abuse: there can be no child-hood 
‘initiation’, no participation by children under a certain age in rituals, and no abuse, by adult 
Satanists, of children. 


This latter is important - Satanism is concerned with the individual gaining self-mastery and self- 
understanding. The abuser (whether of children, drugs or pleasures) is swayed by mostly 
unconscious desires and impulses - they may manipulate and try to control others who are 
susceptible, but they cannot control themselves, or even begin to understand their 'darker' side. 
In short, they are weak - and generally rather pathetic - individuals, although they may hide 
behind a "mask" or a "role". Such people are not Satanists, but rather failures." {11} 


iii) O9A texts explicitly state that rapists are suitable candidates for culling. {12} 


iv) O9A texts explicitly reject the misogynistic patriarchal attitude of previous generations of men: 


"The [O9A] code of kindred honour embodies respect for women and gender equality and - as is 
evident from basic texts such as Naos - the O9A also embodies equality in regard to the sexual 
preference of individuals. Furthermore, the O9A has always emphasized that ‘only through the 
female are the forces represented by the three alchemical substances and their nine 
combinations capable of being released in a physical way. ' 


That is, it is women who are the key to creating, opening - and keeping open - nexions to the 
acauSal. Thus, in the O9A, women are of fundamental importance, equal partners, and indeed 
essential to the O9A, with the O9A ethos contrary to and opposed to the misogyny still so rife in 
the Western world, as elsewhere. 


Terran men in their majority seem to have a genetic predisposition to be arrogant, misogynist, 
competitive, and desirous of war and conflict. Until, that is, some are touched - perhaps 
transformed - via pathei-mathos: by grief, by personal suffering, by such personal loss of loved 
ones or comrades as - even if for only moments - place their own mortal lives into a supra- 
personal, sometimes even into an Aeonic, perspective. 


Yet each new generation of terran men begins anew. Self-assured, arrogant, misogynist, 
competitive, and desirous of war and conflict, as they so often in their majority are. To them, this 
new generation, the pathei-mathos - such stories - of their forefathers seem unreal; voices of a 
past generation to be perhaps condescendingly listened to but seldom if ever appreciated and 


almost always never to become a source of learning. 


Thus, given the dominant patriarchal ethos of past eras and of the current era, does the cycle of 
a lack of conscious, willed, evolution continue, and repeat itself, generation following terran 
generation. Which is where - for those who know - certain esoteric traditions come into play." 
The Anti-Patriarchal O9A Ethos. {13} 


Conclusion 


Despite being repeatedly and publicly challenged for the past four years to provide references to O9A 
sources written by Anton Long which support their allegations and dogma about the O9A, no journalist, no 
Establishment group or O9A critic has done so. Instead, they are content to rely on their well-financed, 
government supported, propaganda machine and the gullibility of the masses. 


Furthermore, as we have repeatedly written in the past few years, there is no reason for any O9A 
supporter to actively, by whatever means, to "overthrow and replace the current order" - the current 
Magian Establishment - for two very practical reasons. 


1. It will naturally collapse in the next fifty to one hundred years, given its Hebraic (Judaeo-Christian) 
ethos, its use of causal abstractions {14} and its 'cancel culture’, a/k/a censorship of views and 
individuals it opposes; 


2. The OYA is now not only a subversive subculture but also generational: containing individuals and 
families passing on The Tradition from person to person and family to family in the ancient clandestine 
way of paganism, of hermeticism, and of sorcerers and sorceresses. {15} 


Why therefore does the current order - the Magian Establishment - deem the OYA to be so 
dangerous that it regularly issues such propaganda as the ISD report and is trying to outlaw the O9A as a 
"terrorist" entity, ban OYA literature and make possession of OYA literature a criminal offence? 


Because O9A/W9a subculture {16} promotes, among other things : 


° Alternative beliefs such as the rejection of multiculturalism, the rejection of capitalism, and the 
rejection of the nation-State; 


° The celebration of one's own ancestral folk culture. 


° Alternative values as in its code of kindred honour and the aristocratic ideal of KaAdG Kaxya8dc 
(kalos kagathos) in place of modern democracy. {17} 


° The rejection of established cultural norms - the Magian ethos - manifest in, but not limited to, 
patriarchy and religions such as Judaism, Christianity, and Islam. 


To paraphrase what a certain politician said almost a century ago: 


"The person who is not opposed and vilified and slandered by the Magian media is not a staunch 
defender of our ancestral Western culture. The best rule whereby the sincerity of their 
convictions, their character and strength of will, can be measured is the hostility which their 
name arouses among the mortal enemies of our culture." 


What applies to such a person applies to groups and organizations, like the O9A, who defend our 
ancestral Western culture with its ideal of kalos kagathos, its roots in pagan Greece and Rome, and in the 
European Renaissance which gave birth to the Western Faustian ethos. {17} 
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{1} The Urban Tale Of Myatt And Long, included (pp.152ff) in Concerning David Myatt: Philosophy, 


Peregrinations, Allegations, https://archive.org/download/concerning-myatt/concerning-myatt-vla.pdf 


{2} "A study of the O9A corpus from the 1970s to 2020 - for example from the pro-Sapphic novel 
Breaking The Silence Down | to the essay The Anti-Patriarchal O9A Ethos 2 - reveals the O9A attitude 
toward women, which is one of respect and equality. The O9A code of kindred honour embodies respect 
for women and gender equality 3 with the O9A having 'more female supporters than either the Church of 
Satan or the Temple of Set [and] more women with children.' 4 


Nowhere in the corpus of O9A texts written by Anton Long between the 1970s and 2012 does the O9A 
advocate rape. Nowhere in the texts written by students of Anton Long - texts such as Seofonfeald Paeth 
> - is there any advocacy of either rape or misogyny. In fact, the O9A consider rapists as suitable 
candidates for culling ©." 


1. Available from https://web.archive.org/web/20201024085551/https://omega9alpha.wordpress.com/deofel-quartet/ 
2. The Anti-Patriarchal O9A Ethos, Appendix |, https://archive.org/download/o9a-side-of-story/o9a-side-of-story.pdf3. 
3. The OYA code is in Appendix II, https://archive.org/download/o9a-side-of-story/o9a-side-of-story. pdf 

4. J.R Lewis, Satanic Attitudes, in Asbjorn Dyrendal, James R. Lewis, Jesper A. Petersen (editors), The Invention of 
Satanism, Oxford University Press, 2015. p.191; pp. 194-196. 

5. The 300 page book The Seofonfeald Paeth is available at https://archive.org/download/o9a-trilogy-print/o9a-trilogy- 
print. pdf 

6. https://web.archive.org/web/20210516053858/https://omegaYalpha.files.wordpress.com/2015/12/culling-o9a-code- 
v3.pdf 

For an overview of culling refer to https://web.archive.org/web/20210516023445/https: 
//omegaYalpha.files.wordpress.com/2018/04/misinterpretation-09a-v5.pdf 


Original source: The Order of Nine Angles (O9A) Side Of The Story, p.6, https://archive.org/download/o9a- 
side-of-story/09a-side-of-story. pdf 


{3} 


"Since our ethos is succinctly expressed by three terms - m&OEt-ud90cC, KAAOG-Kaya86c, and 
kindred-honour - it should be obvious that the American agent-provocateur had acted and 
written and propagandized in contradiction to that ethos, especially as KaAdc-Kaya8dc enshrines 
noble personal behaviour and thus personal honour which thus precludes advocating and 
committing the aforementioned dishonourable deeds. That our ethos enshrines noble, cultured, 
personal behaviour should have been obvious to those incipiently of our kind given not only the 
clues scattered over decades among my writings and those of some others, but also by texts 
such as my The Gentleman's - and Noble Ladies - Brief Guide to The Dark Arts, my Concerning 
Culling as Art and my The De-Evolutionary Nature of Might is Right." Anton Long, 2021, An 
Aristocratic Ethos, included in https://archive.org/download/o9a-three-interviews_ 202110/09a- 
three-interviews. pdf 


The American agent-provocateur was Joshua Sutter who with money from the FBI created a fake O9A 

nexion, the so-called Tempel ov Blood, and Martinet Press, to distribute 'black propaganda’ such as the 
book titled /ron Gates. See (i) https://nypost.com/2021/08/26/fbi-funded-neo-nazi-book-publisher-court- 
docs-reveal/ and (ii) https://www.jpost.com/diaspora/antisemitism/fbi-paid-over-100000-to-neo-nazi-for- 
insider-info-report-67 7938 and (ili) Follow The Evidence, in Order Of Nine Angles Subculture: Following 
The Evidence, https://archive.org/download/o9a-follow-the-evidence-v1/09a-follow-the-evidence-v1.pdf 


{4} https://web.archive.org/web/20220806043054/https://www.usnews.com/news/us/articles/2022-06-25 
/army-privates-plea-shelved-internet-fantasy-chat-defense 


{5} Affidavit sworn by Special Agent Faye Stephan, assigned to the FBI New York Joint Terrorism Task 
Force, before Judge Stewart D. Aaron, Southern District New York, on the 4th June 2020. 


The ‘confidential informant’ - Joshua Sutter - was paid US$78,133.20 plus expenses of $4,378.60 between 
February 7, 2018 and early 2020 indicating he was an agent provocateur working undercover for the FBI, 
as the transcript of his testimony for the prosecution at the trial of neo-nazi Kaleb Cole revealed: 


19/20 Q You were present at a meeting on January 9, 2020, at the 
19/21 home in Conroe, Texas, correct? 

19/22 A Yes, Sir. 

19/23 Q And Mr. Cole and Mr. Denton were there, correct? 


19/24 A That's correct. 
19/25 Q You were there in an undercover capacity, correct? 
20/1 A Correct. 


https://www.documentcloud.org/documents/22006156-0928-con%EF%AC%8 1dential-source- 
testimony 


The Melzer case is discussed in detail in O9A: A Devil's Advocate, https://theo9away.files.wordpress.com 
/2022/08/establishment-orthodoxy-o09a-v1la.pdf 


{6} Among those others who pretended to be O9A were agents employed by Britain's MI5. As noted in 
the Mail on Sunday, 2 January 2021, under the byline Undercover agents were ordered to infiltrate Order 
of Nine Angles movement, 


A government propaganda unit has been secretly working to dismantle a British neo-Nazi 
network linked to murders and extremist plots around the world, The Mail on Sunday can 
reveal. 


Undercover agents from the security service’s Research, Information and Communications 
Unit (RICU) have been ordered to infiltrate the far-Right Order of Nine Angles (ONA) 
movement. 


https://web.archive.org/web/20220925061209/https://www.dailymail.co.uk/news/article-9107019/Government-propaganda-unit- 
given-secret-mission-infiltrate-neo-Nazis-linked-terror-plots.html 


{7} 


"Crucial to understanding and appreciating O9A philosophy is the study of the writings of Anton 
Long, 1976-2012, for they are the primary sources, the only primary sources, of that philosophy 
[...] Other sources - O9A texts published between 1990 and 2012 - are therefore secondary and 
tertiary sources and represent the interpretations and opinions of others regarding Anton Long's 
philosophy and the Seven Fold Way that he devised. 


For what has hitherto been rejected or ignored by OYA critics, by some O9A supporters, and by 
all O9A opponents, is the scholarly detail, the view, that not all O9A texts published between 
1990 and 2012 were written by Anton Long, whomsoever he was. Thus of all the texts in the 
three volumes of Hostia, published in 1992, only a few have the name Anton Long, or the initials 
AL, or the name Stephen Brown, attached to them, and it is an un-scholarly but common mistake 
to assume that uncredited texts - such as the one titled Conquer, Destroy, Create in volume II of 
Hostia - represent his, that is O9A, philosophy." The Boundaries Of O9A Philosophy, p.2-3, 
https://archive.org/download/o9a-boundaries-philosophy-v9/o9a-boundaries-philosophy-v9.pdf 


The writings of Anton Long published between 1976 and 2012 include: 


(i) the typewritten MS Naos: A Practical Guide To Modern Magick; 

(ii) the two volumes of typewritten facsimile letters titled The Satanic Letters of Stephen Brown; 
(iii) the four novels of The Deofel Quartet: (a) Falcifer, (6) Temple of Satan, (c) The Giving, (d) The 
Greyling Owl; and 

(iv) the texts signed Anton Long in the two compilations The Definitive Guide To The Order of 
Nine Angles: Theory and Praxises (seventh edition) and the 2012 archive of the now defunct 
nineangles dot info website. 


All these writings by Anton Long, which amount to thousands of pages, have been publicly and freely 
available since 2015 and are still available as of August 2022 in the following compilations: 


° The website archive - The Order of Nine Angles: Five-Dimensional Dark Sorcery - at 
https://archive.org/download/o-9-a-website-archive-2012/O9A-Website-Archive-2012.pdf 

° Naos and The Deofel Quartet are included in The Definitive Guide, at https://archive.org/details 
/definitive-guide-to-the-order-of-nine-angles 202201 

° The Satanic Letters at (i) https://archive.org/download/satanicletters-1/satanicletters-1.pdf and 
(ii) https://archive.org/download/satanicletters-2/satanicletters-2.pdf 


{8} The article Exposing Twelve Basic Errors: Fake News published in February 2019, documents and 
disproves the allegations made about the OYA by Lowles in a 2019 report. https://web.archive.org 
/web/20190701152124/https://omega9alpha.wordpress.com/fake-news/ 


{9} Like the Anti-Defamation League, the SPLC claim that Jewish values inform not only their work but 
also the change they seek in the world. 


{10} The De-Evolutionary Nature of Might is Right, included in Nine Classic O9A Texts, https://archive.org 
/download/classic-o9a-texts-9_202112/classic-o9a-texts-9.pdf 


{11} The article was published in #9, November 1991, of The Watcher LHP zine, New Zealand. It was also 
mentioned on page 125 of the book Nation and Race: The Developing Euro-American Racist Subculture, 
edited by Jeffrey Kaplan, Tore Bjorgo, published by Northeastern University Press in 1998. 


It was included (p.62-3) in Discovering Nexion Zero: The Occult Phantom Menace, https://archive.org 
/download/discovering-nexion-zero/discovering-nexion-zero-v5.pdf 


{12} https://web.archive.org/web/20210516053858/https://omegaYalpha.files.wordpress.com/2015/12 
/culling-o9a-code-v3.pdf 


The text describes a real-life case as an example. 


{13} The Anti-Patriarchal O9A Ethos, written in 2017, is included in Appendix | of The Order of Nine 
Angles (O9A) Side Of The Story, https://archive.org/download/o9a-side-of-story/o9a-side-of-story. pdf 


{14} The Institute for Strategic Dialogue is founded on these causal abstractions, in respect of which 
abstractions refer to Dissecting Anti-Fascist Abstractions, in Deconstructing Antifascism, Refounding 
Western Paganism, https://archive.org/download/deconstructing-antifascism-v5_202202/deconstructing- 
antifascism-v5.pdf 


{15} For context, refer to O9A: The Many Benefits Of Being Banned, https://archive.org/download/o9a- 
being-banned-aeonic/o9a-being-banned-aeonic. pdf 


{16} Order Of Nine Angles Subculture: A Complete Guide, https://archive.org/download/o9a-subculture- 
complete _202209/09a-subculture-complete. pdf 


{17} As described in A Glossary of Order of Nine Angles Terms, v.7.05, the ancient Greek term KaA0c 
Kayabdoc 


"manifests both the aim of the O9A Seven Fold Way and the ethos of The New Aeon which the 
O9A exists to presence via its Sinister Dialectic. The ethos of The New Aeon is pagan one evolved 
(by the O9A and others) from the Greco-Roman and Western notion of KaAdc Kaxya86c, of TO 
KaAOv (the beautiful) and TO aya8ov (the honourable) manifest as these are in the O9A Code Of 
Kindred Honour and in the balancing (appevdOnAuc) of the masculous and the muliebral via the 
enantiodromia that is the Seven Fold Way and presenced as that balance is in the Grade Rituals 
of Internal Adept and of The Abyss. 


Exoterically, KaAOg Ka&ya86c expresses the law of personal honour as opposed to the lifeless, 
abstract, law of the nation-State and of supranational entities such as the United Nations. It 
represents a new yet anciently-derived type of civitas, of duty, and thus implies a new 
aristocracy in place of the democracy of the herd and the politics of the hubriati." 


The Glossary is included in Order Of Nine Angles Subculture: A Complete Guide, https://archive.org 
/download/o9a-subculture-complete_202209/09a-subculture-complete. pdf 


{18} The Faustian ethos was described by Myatt in his 1984 monograph Vindex - Destiny Of The West. A 
digital (facsimile) copy of the issue of Liberty Bell magazine which contains the full text of Myatt's Vindex 
(pp.5-28) is available at https://archive.org/download/LibertyBell_ 201708/LB-198401.pdf 


Myatt described the spacecraft as the quintessential symbol of Western civilization and its Faustian ethos. 


This work is in the Public Domain 


DAVID MYATT AND THE “PINCH OF DESTINY” 


WHAT IS THE MEANING OF MYATT? 


An Interview with David Myatt, April 2022 


By Nameless Therein 


FOREWORD BY NAMELESS THEREIN 


This interview was intended as more than a series of thoughtful and challenging questions for 
David Myatt. When I sat down to compose these questions, I realized two things. The first was 
that most critics tend to repeat the same misinterpretations of his work rather than engage it 
from the diversity of perspectives required to understand his ideas. The second was that 
apologists of his work tend to repeat what Myatt has already written numerous times, 
threatening a dogmatic approach to something that requires a radical openness and fluidity. 
Neither are fully equipped to address his work. 

In an effort to break out of that circle, I decided to do a test. Let’s call it the Lothian test. 
The Lothian test pairs two of the most compelling minds I have known in a dialogue spanning 
over two thousand years. The first was my ex-Harvard professor, a wise and erudite Protestant. 
The second was David Myatt, whose influence cannot be overstated. Both men significantly 
shaped my spiritual and intellectual worldview in their own way. 


2 David Myatt and the “Pinch of Destiny” 


I felt it was time for these two figures to have a conversation. Having received the 
intellectual legacy that my ex-Harvard professor passed down to me and having been entrusted 
with some of the wisdom he imparted, I wanted to re-open that dialogue with Myatt. 

The dialogue concerns the relationship between faith and reason in Western thought 
over the last two thousand years of intellectual and religious history. It involves the 
confrontation between Hellenic and Christian thought, pagan pluralism and religious monism, 
abstraction and particulars, religious and secular faith, as well as human and divine reason. 
From Thomas Howard to William James and Emil Cioran to Mother Teresa, it is my hope that 
this interview will contextualize David Myatt’s work in a new and insightful way, one that will 
help equip and inspire a new generation. Just as each individual must make their way through 
their own “pinch of destiny” on the quest for meaning, so too must everyone undergo their 
own form of the Lothian test. But in measuring one’s success, one must stand on a needle point: 
one that punctures all pretense and draws out truth, as a wise man once told me. 

With that, I present the interview. 


Nameless Therein 
A hot day in summer 
July 18, 2022 


Nameless Therein: You have stated that your philosophy of pathei-mathos is 
expiative.' As expressions of that expiation, you mention that your writings and reclusiveness 
“do little to offset the deep sadness felt, except in fleeting moments.”? In your “desire for a 
numinous non-religious expiation,”’ your life may be said to resemble a kind of secular 
restoration of the Fall. Insofar as your non-religious expiation resembles what Wilfred Cantwell 
Smith describes as faith, involving “man’s capacity to perceive, to symbolize, and to live loyally 
and richly in terms of a transcendent dimension to his and her life,”* the “deep sadness felt” 
about your past is perhaps offset less by what you have learned and more so by who you have 
become. In this - in the way your own pathei-mathos has shaped you - one can sense sincere 
atonement. Could you comment on how pathei-mathos can help one “live loyally and richly in 
terms of a transcendent dimension to his ... [or] her life”? 


David Myatt: I admit I do not presume to know - I do not even now understand - “how 
pathei-mathos can help one live loyally and richly in terms of a transcendent dimension to 
someone's life”. 

All I do know is what I wrote over a decade ago about something which somehow in 
some ineffable way seemed to personally work for me: 


“the so beautiful sound of birdsong in English woods and fields in early May; or perhaps 
the sight of small cumulus clouds slowly passing beneath the sky of blue in Summer 
when Sun so warms us that we stop to wipe away the sweat upon our brow; or, perhaps, 
that so special scent of a meadow field in middle June after rain when Sun, re-emerging 
from passing stormful cloud, dries us and our so fragile land, and we are moved - so 
moved, so still, amid the country silence — that we lie down awhile beside the Hawthorn 


What is the Meaning of Myatt? 3 


hedge to feel again this simple English paradise of field, farm, life, and burgeoning 
birth.”° 


But this, such a heritage, such a still so very numinous place, is not an option for so very many 
around the world that I can only and so fallibly suggest it might possibly be such a Nature in 
such a place as still exists, and a personal loyal love of partners and of family bound together 
through personal honour. 


NT: On the subject of faith, Wilfred Cantwell Smith notes that “faith is that quality of 
or available to humankind by which we are characterized as transcending, or are enabled to 
transcend, the natural order.”® This points to an interesting disparity you previously 
highlighted regarding the activities of your extremist decades, which were marked by a desire 
to “bring-into-being some-thing that ... [you now recognize] would not and could not, in 
centennial terms (let alone in millennial or cosmic terms) endure.”’ In the desire to “stop or 
somehow try to control, to shape, the natural flux of change ... [and] to preserve, whatever the 
cost, what we or others after us might bring-into-being,” you noted the underlying belief that 
you and your associates “would or could do what no one in human history had been able to do: 
make our presencings immortal, or at least immune to the natural cycle of birth-life-decay- 
death.”* Having since rejected those beliefs, in addition to the activities and writings of your 
extremist decades, how would you now reconcile the desire to create enduring works capable 
of transcending the natural order with a rejection of politics, religion, and violent social 
activism?? 


DM: Again I have no abstractive, generalized, ideological supra-personal answers. All I 
have is my feeling, my intuition, my fallible learning that it is a personal loyal love and a very 
personal honour in the immediacy of the moment which matter. 


NT: Could you comment on how to reconcile the tension between the universal 
application of pathei-mathos to our species across thousands of years of human history on the 
one hand and the recognition of our own mortality as a human species on the other? In other 
words, how is pathei-mathos meant to endure according to what you call the “Cosmic 


”1 in light of our own mortality, and particularly without a “religious” dimension 


Perspective 
that transcends the natural order? Might pathei-mathos’ endurance be immanent rather than 
transcendent, presenced in our mortality rather than beyond it? And how might this relate to 
Aeschylus’ original sense of 1a0et ud80c (pathei-mathos) with respect to “[the immortal Zeus] 


guiding mortals to reason”?”’ 


DM: Is there or should there ever be anything which is or which is suggested as a 
‘universal’ or a religious or an ‘ideological’ supra-personal application or causal abstraction? 
Something believed or hoped to be enduring? 

My own fallible experience is that there is not and perhaps should never be again, since 
all supra-personal suggestions or applications or abstractions however denoted in my 
experience and in respect of my classical learning immediately or sooner later are the genesis 
of hubris and suffering. 
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Thus and yet again I am returned to a personal loyal love between two people and/or 
their family and to a very personal honour in the immediacy of the moment. 


“ce 


NT: William James said that religion is “‘the individual pinch of destiny’ as the 
individual feels it.”'’ James’ characterization of religion was largely a response to the question, 
“What is the character of this universe in which we dwell?””’ In order to address this question, 
he noted that one “must go behind the foreground of existence and reach down to that curious 
sense of the whole residual cosmos as an everlasting presence, intimate or alien, terrible or 
amusing, lovable or odious, which in some degree everyone possesses.”"4 In “[t]his sense of the 
world’s presence,” we become either “strenuous or careless, devout or blasphemous, gloomy or 
exultant, about life at large.”’° And our reaction, he says, which is “involuntary and inarticulate 
and often half unconscious,” is the “completest of all our answers” to the above question.'® 

In making cosmic meaningful tragedy from the individual to the broader context of our 
species, it seems that this “pinch” has been present throughout your life and your philosophy 
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despite your “desire for a numinous non-religious expiation”'’ and your view that mainstream 


religions no longer provide “a satisfactory answer to the question of suffering ... [or of] what 


may be required for us to consciously change ourselves for the better.” !® 


In reaching down to 
“that curious sense of the whole residual cosmos as an everlasting presence,” how would you 
describe your reaction to that “sense of the world’s presence,” and how has that changed over 


the course of your life? 


DM: We human beings especially of the male genus and often because of centuries of 
so-called “thinking” make matters of existence, Being, and morality seem complicated, and 
offer our own suggestions as to how matters could or perhaps should be. 

But over the course of my life I seem to have learned that the suffering such suggestions 
cause and the hubris of humans continues. The invention of causal abstractions continues, 
century after century. And the Cosmos with its billions of galaxies and its perhaps billions of 
life-habitable planets continues. So, we humans here on Terra Firma are what? Some transient 
fallible persons sallying forth - and killing, causing suffering - on behalf of some ancient or 
modern abstraction such as some religious faith or some nation-State or on behalf of some 
personal instinct we seemingly cannot control? 

Simply expressed: there should no longer be an aspiration for a broader supra-personal 
meaning. 


NT: William James’ description of religion seems oddly in keeping with what, in 
paraphrasing Cicero, you have described as the essence of ancient European paganism.” 
Additionally, your characterization of the ancient sense of pathei-mathos as wisdom arising 
from personal suffering” also seems in keeping with the Pyrrhonian sense of ataraxia 
(atapagia) or “freedom from worry,””! which is reached by raising “oneself above a condition 
of misery and despair” through self-mastery and fortitude.” With respect to the ancient 
question, “How can we keep from suffering?”” your life and writings seem to fluctuate between 
resilience and renunciation. In this, there seems to be an almost Stoic undertone with respect 


to how the ideas that have shaped your worldview do not resemble “an interesting pastime or 


What is the Meaning of Myatt? 5 


even a particular body of knowledge, but ... a way of life.”** You have mentioned the influence 
of Marcus Aurelius on your thinking, which may explain that undertone.” Looking back, how 
do you view the Stoic notion of elevating sorrow rather than abolishing it” in order to 
overcome and then meaningfully reshape it in our lives? Does this resilience in the face of tragic 


renunciation have any bearing on the overarching theme of honor throughout your life? 


DM: As ever these days, I am wary of a general term - in this case Stoicism — being 
applied to describe what a person or some persons wrote be such writings ancient or otherwise. 
In this matter before answering a specific question I would have to read critical editions of 
Seneca, Marcus Aurelius, and the necessary others, and then undertake my own translations 
and commentaries with particular attention to what words such as tempus and mévOo0c and 
evdaiovia in their work may have meant and implied to those writers and _ their 
contemporaries and not what is meant or assumed now by such terms as ‘time’ and ‘grief and 
‘good fortune’/‘happiness’. Such a task would occupy me for perhaps a year if not more. One 
of many comparisons of interest might be between Seneca's De Consolatio ad Marciam and 
how Antigone is portrayed by Sophocles and Klytemnestra by Aeschylus. 

But from previous readings of Seneca, Marcus Aurelius, and some of the necessary 
others I would in regard to honour answer in the negative given how I now understand honour 
as an individual feeling related to the numinous which cannot be abstracted out from a personal 
moment in the form of some written or aural code, ethical or otherwise, or become a basis for 
or a part of some -ism or some -ology. 


NT: On the subject of religion and the previous question on Stoicism, I am reminded 
of the Romanian nihilist Emil Cioran’s vitriolic but insightful words from his little-known 
article, “A Bouquet of Heads.” Remarking on Christianity and Stoicism in the ancient world, 
he says the following: 


The Greco-Roman twilight deserved a better enemy, a better promise, a better religion. 
How can you believe even in the shadow of progress when you remember that those 
Christian fables, with no trouble at all, smothered Stoicism! If Stoicism had been able 
to grow and spread, to seize hold of the world, man would have come through, or 
almost. Resignation, made obligatory, would have taught us to endure our suffering 
with dignity, to silence our voices, to face our Nothingness coldly.... To accuse no one, 
to stoop neither to sadness, nor joy, nor regret, to reduce our connection with the world 
to a harmonious play of defeat, to live condemned and serene, never imploring the deity 
but rather putting him on notice.... That was not possible. Stoicism, overrun from all 
sides and faithful to its principles, had the elegance to die without a struggle. A religion 
founds itself on the ruins of wisdom, but the tactics used by religion are scarcely 
appropriate to wisdom.” 


Many would agree that you have endured suffering with dignity over the course of your life. 
But rather than founding your legacy on the ruins of wisdom, you appear to have forged an 
existential crucible from which many now draw inspiration. How would you like to see that 
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inspiration embodied in the lives of those who look up to you? And if those ruins were a 
monument to the past, what virtues and activities would you like to see take their place? 


DM: My answer can possibly be deduced from my previous one. Just as my fallible 
understanding is that honour cannot be abstracted from a personal moment to become some 
sort of principle or guide, so my similar fallible understanding is that a person who learns by 
means of pathei-mathos cannot be or rather should not become such a guide or even an 
example and certainly should not assume any sort of guiding role. 


NT: In a 2017 interview, you noted that both the Numinous Way and the philosophy 
of pathei-mathos now seem to you “a rather wordy and a rather egoistic, vainful, attempt to 
present what I (rightly or wrongly) believed I had learned about myself and the world as a result 
of various experiences.”** You add that, in your solitude and now concentrating on your 
translations, you live “each day as it passes ... unconcerned about what my being - and my 
relation to Being - is now or perhaps should be.”” In some respects, your withdrawal into 
solitude resembles Mother Teresa’s confession of feeling a “deep loneliness,” having previously 
confessed that her “own soul ... [remained] in deep darkness [and] desolation” as she began to 
doubt her faith.* In this, there may be an element of truth in what Emil Cioran says of solitude: 
“Solitude is not a gift, it is a mission: to rise to it, to take it upon oneself, is to renounce that 
portion of baseness needed to guarantee the success of any enterprise whatever, religious or 
otherwise.”*' On the other hand, C. S. Lewis’ point that “[e]very mode of being in the whole 
universe contributes to ... [man]; he is a cross-section of being” carries some weight. These 
two tensions additionally seem to resolve in the words of Gregory the Great (540-604), who 
said that “because man has existence (esse) in common with stones, life with trees, and 
understanding (discernere) with angels, he is rightly called by the name of the world.”* 

The sentiments expressed by all of these figures point to an important concern: In your 
solitude and your lack of concern with what your being and your relation to Being is now or 
should be, one senses the danger of also losing concern for your relation to other beings, and 
specifically to other human beings. In the shadow of commonality you share with those who 
take inspiration from your work, what do you hope to wager in the eclipse between how they 
see your life and how they speak your name - perhaps not as the name of the world, but 
certainly as a name of theirs? 


DM: The question of possibly “losing concern for your relation to other beings, and 
specifically to other human beings” has bothered me and does bother me and the only answer 
I have is again that of honour in the immediacy of the living moment which seems to me the 
only numinous exception to ‘not interfering in the world’ however good one believes one's 
interference to be. 

All this means seems to me to amount to doing what is honourable when personally, in 
the immediacy of the moment, confronted with someone or some many doing what is 
dishonourable in relation to another person or persons or to another living being. My intuition 
is that a person of honour either instinctively knows what is dishonourable or has learned so 
from personal experience. 
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NT: In a letter to his brother Henry James during the completion of his great work on 
the Principles of Psychology, William James said, “I have to forge every sentence in the teeth of 
irreducible and stubborn facts.”** In contrast to European science in the sixteenth and 
seventeenth centuries, Alfred North Whitehead notes that James was alluding to a “new tinge 
to modern minds ... [as] a vehement and passionate interest in the relation of general principles 
to irreducible and stubborn facts.”** Whitehead elaborates on this, noting that: 


All the world over and at all times there have been practical men, absorbed in 
“irreducible and stubborn facts”: all the world over and at all times there have been men 
of philosophic temperament who have been absorbed in the weaving of general 
principles. It is this union of passionate interest in the detailed facts with equal devotion 
to abstract generalisation which forms the novelty in our present society. Previously it 
had appeared sporadically and as if by chance. This balance of mind has now become 
part of the tradition which infects cultivated thought. It is the salt which keeps life sweet. 
The main business of universities is to transmit this tradition as a widespread 
inheritance from generation to generation.*® 


Whitehead’s observance that the wedding of particular facts with abstract generalizations 
marks a distinct shift from the “disruption of Western Christianity and the rise of modern 
science” in the sixteenth century” to a “new colouring of ways of thought ... [which] had been 
proceeding slowly for many ages in the European peoples.” ** The new mentality this gave way 
to “altered the metaphysical presuppositions and the imaginative contents of our minds; so that 
now the old stimuli provoke a new response,” which Whitehead notes was “more important 
even than the new science and the new technology.” Given that this wedding of particular 
facts with abstraction was in large part responsible for a new way of thinking that shaped the 
whole of Europe, do you find it problematic that much of your writing has a tendency to be 
interpreted as pulling this wedding apart or even declaiming a divorce (two examples being the 
emphasis on individual or particular experience and the negative sense of “causal abstraction”)? 


DM: A marriage and a pulling apart of or a conflict between what? An idea, an ideal? 
Another idea? A generalization termed ‘Europe’, a generalization termed Western Christianity; 
another one named modern science? Another termed our present society? And so on. 

My focus in the past ten or so years has been on the personal and interactions between 
individuals such as personal love based on a loyalty between individuals and the families that 
two such individuals can bring-into-being biologically or otherwise. Such persons, such 
interactions, can and do sometimes cause suffering; but is this and has this been on the scale of 
that caused by ideologies, ideas, ideals, and entities such as codified religions, nations, States, 
Empires? 

Do the achievements of some such nations, States, Empires, of some ideas, ideals, and 
what has been termed ‘science’ and ‘technology’ balance out what suffering they may have 
caused? 

For in my experience it is or it should be a question of balance; of accepting there are 
limits; of accepting responsibility; of accepting that the personal and such things as love, 
empathy, compassion, and honour are the essential aspects of that necessary balance, with 
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extremism of whatever type or form the result of the harshness of personal imbalance when 
love, empathy, compassion, and honour are ignored or rejected or never personally known 
because some -ism or -ology or some manufactured entity or hatred of some perceived enemy 
have priority in the life of an individual with our human culture of pathei-mathos also ignored 
or rejected or never personally known. 

Have we as a species in the past experienced in some way and in some place a part of 
the necessary balance? Possibly, for a while. Do we have a part of such a balance now in any 
society in the world? Possibly, although some may disagree. Are we as a species learning from 
our human culture of pathei-mathos with its documentation by means of music, memoirs, 
poetry, and other arts, of human suffering, human love, tragedy, and loss? 


NT: Two-part question. Question one. You have noted that certain forms of 
abstraction tend to be associated with the masculous and can take on a kind of violence toward 
muliebral virtues like empathy, compassion, and humility.*° This can occur, for example, in the 
masculous “favouring of abstractions and the notion of an idealized duty over empathy and 


”41 which can lead to forms of extremism. 


compassion and the muliebral virtues in general, 
However, this push against abstraction has resulted in a tendency by many of your readers to 
identify abstraction with an erroneous or even harmful way of thinking. That identification 
seems dangerously close to a kind of nominalism or rejection of all universals and abstract 
objects,” which itself may germinate a species of extremism. 

I suspect part of this tension may have been influenced by Aristotle and his account of 
physis (gvotc) or nature, where, in contrast to Plato’s Timaeus, “nature is not an abstract, 
impersonal, ‘all-pervading demiurgic force’,”* but rather an “inner driving force we reference 
when saying of a natural being: “That is /ts nature.” I am also reminded of the medieval 
problem of universals,** which highlights a debate that spans the work of the Neo-Platonists, 
pagans such as Plotinus and Porphyry, and medieval Christians such as Augustine and 
Boethius.*° With respect to your work, one could argue that the muliebral virtues at the heart 
of the philosophy of pathei-mathos require a grounding in some sense of abstraction, whether 
in the transition from individual pathei-mathos to the broader context of collective and 
sustainable millennial change, in the universal application of pathei-mathos to the human 
condition, or in the way individual experience is related to other forms of life. Part of the 
confusion regarding your use of the term “abstraction” may rest on your characterization of 
the difference between personal knowledge of an individual and reifying that individual 
according to some ideology or cause.*” Given that many readers seem to miss the broader 
context of this distinction, would you mind clarifying what forms of abstraction you view as 
negative, detrimental, or harmful and what forms you view as productive or even necessary for 
the cultivation of the muliebral virtues you have described? 

Question two. In an interview with you from 2014, your work Understanding and 
Rejecting Extremism: A Very Strange Peregrination is cited with respect to what you identify 
as the inflexible and often excessive masculous character that goes with extremism.” In your 
view, are there non-extremist contexts where the masculous can find positive, non-violent 
applications? In what cases might a masculous character compliment “the muliebral virtues of 
empathy, sensitivity, humility, gentleness, forgiveness, compassion, and the desire to love and 
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be loved” rather than work against them?°*° Conversely, are there cases, however exceptional, 
where these muliebral virtues could become vices? Though such cases may be few and far 
between, your description of the difference between personal love and empathy comes to mind, 
where you noted that “the emotion gendered by personal love can also cause suffering both of 
the person who loves and in regard to the one loved, especially if there is not a mutual, loyal, 


equality of love.” 


Do you think there is a danger in this personal asymmetry carrying over to 
the collective level, as in the case of certain religious ideologies? And much like the important 
wedding of the particular with the abstract described by Whitehead in the previous question, 


how might we wed the masculous and the muliebral without inciting these forms of harm? 


DM: In relation to masculous and muliebral I understand them as descriptors of 
personal behaviour and attitudes and how it seems to me that the numinous and thus the 
honourable tend to be and have tended to be manifest in the world and in our lives. Created 
abstractions tend toward the supra-personal and tend to cause suffering sooner or later. 

An operative expression here is ‘tend to be’. Do empathy, compassion, humility, and 
honour tend toward us not causing suffering? Do ideologies and codified religions tend to - 
over durations of causal time - cause suffering, harm, and schisms resulting from exegesis? 
Does what is often described as the masculous virtue of heroism tend toward suffering by 
making a or the hero an ideal to be admired and followed, or should it be more correctly 
described as a balance of both masculous and muliebral if it is understood in the personal sense 
as the actions of one honourable person? 

For another operative expression in my attempts at explanation is ‘personal behaviour 
and attitudes’ which being variable and subject to change can perhaps only and sometimes 
point us toward a certain intuition that might be an uncovering of a possible answer to the 
question quid est veritas. That what is uncovered is only a personal, causally-dependant, 
experience and a knowing but always dies and yet can return to be rediscovered yet again by 
others. 

Given my hubriatic past and the suffering I have personally caused by championing this 
or that ideology or this or that religion or this or that abstraction I am all too fallible, all too 
prone to making mistakes so perhaps I could be wrong regarding this and other matters. 


NT: In addition to expiation and remorse, much of your work conveys an overtone of 
regret. In your recent writings, this can be sensed acutely in the opening sections of “A 
Vagabond in Exile from the Gods,” to cite one example. How have you come to terms with 
what you now view as mistakes of the past in terms of your legacy to the future and its influence 
on the world? Additionally, in contrast to the overtones of regret, the desire for forgiveness 
seems to be a recurrent undertone throughout your writing. Against the sullied public and the 
lies that your opponents continue to spread about you, will you find the courage to forgive 
yourself? In reconciling the pain of the past with its shadow of regret, what do you hope to see 
in the dawning of the future, and what enduring works do you hope to leave for future 
generations in the brave valence of tomorrow? 


DM: In regard to regret for having caused suffering to others through both selfishness 
and adherence to various -isms or -ologies, the personal lamentation derived and derives from 
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acknowledging my suffering-causing mistakes and from what I hope is an understanding of 
our human physis and an understanding of the harshness of extremism. As for forgiveness, 
who or what can forgive those who have caused suffering? In many cultural traditions it was of 
course the person or persons who were directly harmed or their relatives. In Christian, Islamic 
and Judaic tradition it is God/Allah. 

But the impersonal nature of many suffering-causing extremist deeds and of many 
criminal justice systems often means there are no living victims or relatives to directly offer 
forgiveness even should they desire to do so, which would probably be unlikely given the 
harshness, intractability, the fanatical hatred, of so many extremists. 

While there are expiative means in the Christian, Islamic and Judaic traditions, if one 
does not or no longer believes in God/Allah then there can be no forgiveness. Thus, for me as 
mentioned in some of my essays, my weltanschauung of pathei-mathos, such answers as these, 
my many autobiographical effusions, are my attempts at expiation. 


NT: Before one can derive wisdom from meaningful suffering it seems that one must 
first constitute the world meaningfully. Deriving meaning from the world and constituting it 
in turn both rest on the way we interpret the world and the framework of interpretation we 
have at our disposal. I think many individuals today are unaware of the disparity between the 
framework of interpretation we had at our disposal in ages past and the framework of 
interpretation that distinctly characterizes modernity. In some respects, the Hellenic vitality of 
your philosophy risks becoming lost in the “transliteration” from the individual to modernity 
when interpreted without this frame of reference. In an attempt to sustain that vitality, I think 
the following summary by Thomas Howard regarding what he calls “The Old Myth and the 
New” frames this well: 


There were some ages in Western history that have occasionally been called Dark. They 
were dark, it is said, because in them learning declined, and progress paused, and men 
labored under the pall of belief A cause-effect relationship is frequently felt to exist 
between the pause and the belief. Men believed in things like the Last Judgment and 
fiery torment. They believed that demented people had devils in them, and that disease 
was a plague from heaven. They believed that they had souls, and that what they did in 
this life had some bearing on the way in which they would finally experience reality. 
They believed in portents and charms and talismans. And they believed that God was 
in heaven and Beelzebub in hell and that the Holy Ghost had impregnated the Virgin 
Mary and that the earth and sky were full of angelic and demonic conflict. Altogether, 
life was very weighty, and there was no telling what might lie behind things. The ages 
were, as I say, dark. 


Then the light came. It was the light that has lighted us men into a new age. Charms, 
angels, devils, plagues, and parthenogenesis have fled from the glare into the crannies 
of memory. In their place have come coal mining and E = mc’ and plastic and group 
dynamics and napalm and urban renewal and rapid transit. Men were freed from the 
fear of the Last Judgment; it was felt to be more bracing to face Nothing than to face the 
Tribunal. They were freed from worry about getting their souls into God’s heaven by 
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the discovery that they had no souls and that God had no heaven. They were freed from 
the terror of devils and plagues by the knowledge that the thing that was making them 
scream and foam was not an imp but only their own inability to cope, and that the thing 
that was clawing out their entrails was not divine wrath but only cancer. Altogether, life 
became much more livable since it was clear that in fact nothing lay behind things. The 
age was called enlightened. 


The myth sovereign in the old age was that everything means everything. The myth 
sovereign in the new is that nothing means anything.” 


With respect to Howard’s description of “the myth sovereign in the old age” and “the myth 
sovereign in the new,” where do you situate your own “paganus weltanschauung” and how do 


you reconcile it against the modern view that “nothing means anything”? 


DM: I do not situate my weltanschauung anywhere in terms defined or believed or 
discussed by others, ancient or modern, because it is just my weltanschauung, born from 
various experiences and the loss of loved ones, and nurtured by working and living on a farm 
in England, by solitary walks along a sea-shore and in the hills and deciduous woods of English 
Shires. 


NT: In another article, I have cited Pope Benedict XVI’s comments regarding the topic 
of violent religious conversion. Recalling a dialogue between “the erudite Byzantine emperor 
Manuel II Paleologus and an educated Persian on the subject of Christianity and Islam,”*’ the 
Pope recounts how: 


The emperor, after having expressed himself so forcefully, goes on to explain in detail 
the reasons why spreading the faith through violence is something unreasonable. 
Violence is incompatible with the nature of God and the nature of the soul. “God,” he 
says, “is not pleased by blood - and not acting reasonably (odv Adyw) is contrary to 
God’s nature. Faith is born of the soul, not the body. Whoever would lead someone to 
faith needs the ability to speak well and to reason properly, without violence and 
threats... To convince a reasonable soul, one does not need a strong arm, or weapons of 


any kind, or any other means of threatening a person with death...”™ 


Having long-since rejected Muslim extremism and having had a first-hand account of it for ten 
years as a radical Muslim, I think the Pope’s framing of the aforesaid dialogue finds an acute 
expression in your current views on the issue. In “Understanding and Countering Muslim 
Extremism,” you describe two aims that typically motivate Muslim extremism - a supra- 
personal one and a personal one - which you note are “inextricably entwined.” You 
additionally note that “one effective way to counter Muslim extremism is for Muslims 
themselves to, using Quran and Sunnah, counter the harsh interpretation of Islam by the 
extremists,” thereby pointing to “the humanity that is at the heart of Islam; a humanity so 
evident in the millions of Muslims ... world-wide.”** Speaking to that humanity - and more 
specifically to the humility you cite’’ - how do you now view the spreading of faith through 
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violence with respect to its incompatibility with the nature of God and the nature of the soul 
described by emperor Manuel II Paleologus? Additionally, if the supra-personal and personal 
aims that motivate this form of extremism are intertwined, how might we ward against them 
in their many variations within society and within our own lives? 


DM: It seems to me that there are difficult and long-standing questions in relation to 
religions which wholly or in part rely on texts as the Christian, Islamic, Judaic and Buddhist 
traditions have done. Questions of exegesis and the different interpretations which often result. 

Thus, even if as I wrote in the essay you refer to that one way — not the only way - in 
regard to events such as 9/11 and 7/7 is for Muslims themselves using Quran and Sunnah to 
counter the harsh interpretation of Islam by others, that may not prevent such harsh 
interpretations now or in the future given the reliance on texts with their inevitable exegesis. 

In another essay I compared the Shia and the Sunna traditions noting that the Shia 
tradition of Taqlid seemed to me to preclude exegesis by those scholarly unqualified to do so. I 
suggested that this might explain why the Shia tradition has: 


“no such thing as modern independent extremist Shia groups who indiscriminately 
target and kill the kuffar (‘infidels’) in Western lands or elsewhere, or who fly aeroplanes 
into buildings or who blow themselves up in order to kill ‘infidels’. For Shia mujtahidun 


have given rulings in respect of such things.”* 


This should lead to difficult questions for not only groups such as ad-Dawlah al- 
Islamiyah (commonly known as Islamic State) and their followers who regularly target and kill 
Shia Muslims but also for Western allies of Saudi Arabia who have for decades imposed 
sanctions on Iran and who support a conflict in Yemen in which Shia Muslims have been killed 
in their thousands and Shia children starved to death. 

How many in the West even know what these difficult questions are? Not only in 
relation to Shia Muslims but in relation to exegesis of Christian texts such as The Gospels? To 
in some minor way draw attention to such questions I began a translation of and writing a 
commentary on The Gospel According To John and have so far for various personal reasons 
only managed to make _ public chapters one to _ five, available at 
https://davidmyatt.files. wordpress.com/2017/10/gospel-of-john-1-5.pdf 


NT: In your autobiography, Myngath, you mention an interest in chess in your youth. 
In fact, you mention being one of the only competitors to have drawn against a visiting 
Grandmaster in a simultaneous display at the Singapore Polytechnic as a young man.” As a 
chess player, I would be remiss not to ask: do you still have the recorded chess notation for that 
match? Additionally, do you still play chess? And did you find anything applicable or of value 
with respect to the lessons you learned in your study of the game and your subsequent study of 
martial arts? 


DM: In regard to the Chess game in Singapore, I do not any longer have the ‘descriptive’ 
notation of the game, but the results of the tournament were briefly together with my surname 
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mentioned in a local newspaper — it may have been The Straits Times - and I hunched over a 
Chess board fleeting appeared in a local TV newsreel of the event. 

I lost interest in Chess when, living in Blighty in 1968, I first met Colin Jordan and 
became a National-Socialist activist in his newly formed British Movement. 


NT: In one of your early relationships as a young man, you mention that you and your 
female companion once spent hours listening to jazz at a small club, noting that “she was a Jazz 
aficionado and very knowledgeable about that genre.”® Do you recall what artists or songs you 
two enjoyed listening to at the time, and do you enjoy the genre? Additionally, are there other 
genres, artists, or songs of special significance for you that you would care to mention? You 
have noted that classical music has played an important role in your life, and I am curious to 
hear more about your musical influences. 


DM: Being a young man in love with a lady who was Jazz aficionado I did for a while 
try to share her interest in and enthusiasm for such music but failed, given my interest in and 
love of classical music. Which interest began when as a young boy in a private - Whites-only - 
school in Africa our music teacher played our class a Long Playing record of music by JS Bach 
performed by Segovia. It was transformative. 


NT: I doubt I am alone in feeling that your poetry reveals something deeply moving 
about the way you and your worldview have transformed over the course of your life. I find the 
poems in One Exquisite Silence particularly moving. Would you care to provide any additional 
background regarding the circumstances that led to the composition of any of these poems? I 
am especially interested in “Travelling,” which affects me intensely at this stage of my life. 


DM: The poem One Exquisite Silence was composed not long after I met and fell in 
love with a lady who worked on a commercial (wholesale) plant nursery; while the Travelling 
poem was composed not long after I left Leeds (and my violent National-Socialist activism) in 
1974 to wander the English countryside for a while as a vagabond, as was the poem Summer 
Days Walking Roads. The poem titled Relict was composed during a visit to a rather neglected 
cemetery when in 1976 I was travelling around and staying in various monasteries in the United 
Kingdom with a view to becoming a Catholic monk. The poem titled Wine was composed in 
Spain in the early 1970’s, before I moved to Leeds, during another period when I was wandering 
around wondering what to do with my life. 


NT: Martin Heidegger revived one of the most important questions in the Western 
philosophical tradition: what is the meaning of Being? This question set the philosophical 
tradition in motion all the way back to the ancient Greeks. At one level, the question points to 
the fact that we generally operate through an unclarified pre-comprehension of what we mean 
by “exist,” or what we mean by “this is” versus “this is not,” where for the ancient Greeks Being 
was equated with ongoing or constant presence. At a deeper level, it points to an important 
interpretive dynamic regarding how we are to understand the type of being we are, the one who 
asks the question and for whom the question is an issue. 

Much like Heidegger’s question, there are many theories regarding how to interpret the 
meaning of your life. Sadly, all of these have a tendency to reduce the ideas and ideals that 
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motivated your life’s narrative to deeds that you have long-since denounced and atoned for. 
Put another way, many are concerned with the details of your life without being equipped to 
take seriously the ideas that have shaped it. Given that your philosophy is not just a collection 
of ideas but a mode of living, this presents two problems. The first concerns the philosophy of 
pathei-mathos, where the way one interprets his or her experiences through the lens of that 
philosophy is called into question when one is not equipped to address or interpret the meaning 
of the philosophy itself. In that case, there is often an asymmetry between the vital experience 
needed to understand the philosophy and the framework needed to interpret those experiences, 
where the two eventually disconnect or fail to connect at all. The second problem concerns the 
attempt by others to interpret your life without first being equipped to interpret their own. We 
have seen this time and time again with respect to your opponents, in the media, and even 
among those who take inspiration from your life and work. I would thus like to conclude with 
one final question, returning us, as is so often the case, to where we began: what is the meaning 
of David Myatt? 


DM: I have no answer to the question “What is the Meaning of Myatt?” because all I 
seem to be is one fallible mortal among so many billions past and present and one who will die 
soon having already outlived his three score and ten. Someone who has and perhaps vainly 
tried in some way in the past ten years or so, and in various poems, to record his feelings, his 
fallible understanding of himself and the world he has passed through and the events and the 
people he has, or so he believes, learned from. 

In those past ten or so years my references are usually only the classical authors; or 
occasionally a poet such as TS Eliot or a composer such as JS Bach because for those years my 
world, my influences, have been the outdoor world of Nature, my pathei-mathos, the women | 
have loved and lost, with my only constant companions those classical authors, my memories, 
and such a poet and such a composer. 


David Myatt 
2IAV22 
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Some Questions For DWM, 2022 


In the Numinous Expiation chapter of your Religion, Empathy, and Pathei-Mathos [1] you wrote that 


"One of the many problems regarding my own past which troubles me - and has troubled me for 
a while - is how can a person make reparation for suffering caused, inflicted, and/or 
dishonourable deeds done," 


and that you did not "know the answer to the question how to so numinously make reparation, 
propitiation." 


Since that was written twenty years ago are you still troubled and have your views changed in regard to 
personally not seeking propitiation through a religion such as Christianity? 


Yes, | am still troubled, burdened, by my extremist past and the suffering | caused by believing in, 
agitating for and propagandizing on behalf of the ideology of National Socialism and a particular 
interpretation of Islam. 


For me, the source of such a burden is two-fold: how can I, and perhaps others, not cause suffering; and 
for me at least there is not and probably never can be any expiation, any reparation made. 


The only answer | have now, as then, is an attempt to live in "a certain gentle, quiet, way so as not to 
intentionally cause suffering, so as not to upset the natural balance of Life." 


Have | succeeded? | cannot presume to answer. 


Which brings me to my next question. Some of your former political opponents do not believe what one 
socialist called your "change of heart". [2] 


Hence they claim you are still a neo-nazi; that what you write and have written since 2010 such as your 
autobiography should be treated with suspicion and not taken seriously; that unless you come out in 
public to attend some sort of 'media circus’ and directly answer their questions, they will never believe 
you; and that you are so concerned about your reputation that you continually search ‘social media’ sites 
and anonymously try to not only engage with them but try to cover-up your past. 


How do you react to such claims? 


ONL EyW, MaGeiv BEAW TA 6VTA Kal VOGAL THY TOOUTWV MUOLV Kal yuwvalt Tov BEdv: [3] 


Such a seeking to apprehend such things is what now and for the past twenty or so years has occupied 
me. 


As for trying to cover-up my past almost everything | wrote during my neo-nazi decades and my decade 
as a Muslim is archived somewhere. In the case of my neo-nazi decades by what used to be called 
‘Special Branch' as | learned following my arrest by them in 1998, and also archived on the ‘world-wide 
web’. In the case of my decade as a Muslim an archive of my Muslim writings also exists on the 'world- 
wide web". [4] 


Therefore, any attempt by me or by anyone to 'cover-up' my past would be pointless. In addition, | have 
no desire whatsoever to do so since what exists documents my mistakes, failings, extremism, and 
arrogance which | want those who may be interested to know, and which acknowledgment of my past by 
me led to that 'change of heart'. One person has used such archives to document my extremism and the 
weltanschauung | developed after my rejection of that extremism. [5] 


As for what they or others claim or believe about me now and the past, it is their burden howsoever 
brought-into-being, howsoever nurtured and howsoever it might be described by them or by others. 
Occupied by the aforementioned seeking, | am now too near death, too wearied by my own hubris and 
acknowledgment of it, too saddened by how so much suffering is still caused despite our human culture 
of pathei-mathos, to be concerned about what others claim or believe about me let alone try to change 
anyone's beliefs or attitudes by engaging with them in whatever way. 


In a compilation published in 2019 containing some earlier essays of yours about race and extremism and 
which compilation complemented your 2013 book Understanding and Rejecting Extremism [6] you wrote: 


"the personal fault of extremists seems to be that of being unable and/or unwilling to view, to 
consider, the good that exists in people, in society, and/or of ignoring the potential for good, or 
change toward the good, which is within people, within society, within what-is. To prefer the 
dream in their head to reality; and/or to prefer the struggle, the strife, the conflict, to stability 
and peace; and/or to need or to desire repeated stimulation/excitement. One cause of such 
things could, in my view - from my experience - be the inability or the unwillingness of a person, 
an extremist, to develope and use their own individual judgement, as well as the inability or the 
unwillingness to take individual, moral, responsibility for their actions and for the effects those 
actions personally have upon people." [7] 


Is that and what follows about 'the good of society’ and about what you term The Uncertitude of Knowing 
a reasonable summary of your understanding of extremism and of your past, and are you dismayed that 
such personal reflections are ignored? 


That essay and my Understanding and Rejecting Extremism are indeed a reasonable summary, and which 
understanding was the genesis of my weltanschauung of pathei-mathos. 


But as | wrote in Understanding and Rejecting Extremism, 


"My conclusions regarding extremism resulted from some years of moral, personal, and 
philosophical questioning and reflexion; a questioning whose genesis was a personal tragedy in 
2006, and which questioning led me a few years later to reject all forms of extremism and 
develope my own weltanschauung - the philosophy of pathei-mathos - based on the virtues of 
empathy, compassion, and humility. 


| make no claim concerning the originality, or concerning the correctness or the value or the 
importance of my conclusions about extremism. They are just my personal, and fallible, 
conclusions which - given my extremist past - may interest, or be of some use to, some people; 
and, being such personal conclusions, they are neither presented in an academic way nor are 
comparisons made with the work and the conclusions (academic or otherwise) of others about 
extremism." 


Similarly, my weltanschauung is just my weltanschauung; representing my attempt to apprehend the 
physis of human beings; to understand the causes of suffering and how suffering can be alleviated; and 
understand the nature of the numinous and what it means and meant, and thus whether the numinous is 
embodied in theos, however understood, or in human virtues such as compassion, empathy and honour 
which thus might obviate the need for a belief in something supra-personal be that theos or some -ism or 
some -ology. 


One of the causes of suffering is of course what is now termed 'extremism' be it personal, of one's 
character, or ideological or religious or political or social. 


As for such writings being ignored, no, | am not dismayed only sadly resigned as an old man to what 
appears to me to be the current reality of the unchanged perhaps unchangeable physis of some human 
beings "despite our thousands of years old human culture of pathei-mathos". Yet, and perhaps naively, | 
still nurture a slight hope that we mortals here on Earth can change in sufficient numbers toward being 
compassionate, empathic, and honourable and thus reduce the suffering we cause to other beings, 
human and otherwise. 


In a 2017 monograph you wrote about KaAdc K&xya8dc in a manner which some readers found 
controversial given you seemed not only to be suggesting some sort of new aristocracy but also some 
kind of new European style paganism. One striking passage is: 


"[Wle are, ontologically, emanations of and presence Being, and are a connexion to the cosmos - 
to other presencings of Being - through, in terms of epistemology, not only reason (Adyos), 
perceiverance (vodc) and wordless-awareness (ouumdGelta, empathy) but also through to 
avyasov, TO KAAOV, and apetn, through the beautiful and the well-balanced, the valourous and 
honourable, and those who possess aréte, all of which are combined in one Greek phrase: KaAOc 
Kaya86c, which means those who conduct themselves in a gentlemanly or lady-like manner and 
who thus manifest - because of their innate physis or through pathei-mathos or through a certain 
type of education or learning - nobility of character." [8] 


Were you suggesting a new aristocracy and a new pagan religion? 


| was suggesting, evidently not very well, that 


"the sophia, the sapientia, of theos is presenced not in the 'word of God' (scriptures) but in the 
personal Greek virtues of TO aya8ov, TO KAAOV, and apETH, and in the metaphysical principle 
denoted by the term aiwv," [9] 


and thus that those who conduct themselves in an old-fashioned gentlemanly or lady-like manner 
manifest an aspect of the numinous that was anciently described as "the sophia, the sapientia, of theos" 
[10] and that combined with empathy - manifest as empathy is in compassion and tolerance - that this 
could lead to a new non-theological awareness of, and a respect for, the numinous. One which being 
personal is non-doctrinal but akin to some ancient pagan weltanschauungen that existed for millennia in 
some Western lands as well as in other places around the world. 


| summarized this non-theological awareness as 


“we human beings having a connexion to other living beings, a connexion to the cosmos beyond, 
and a connexion to the source of our existence, the source of the cosmos, and the source - the 
origin, the genesis - of all living beings. Which source we cannot correctly describe in words, by 
any denotata, or define as some male ‘god’, or even as a collection of deities whether male or 


female, but which we can apprehend through the emanations of Being: through what Is living, 
what is born, what unfolds in a natural manner, what is ordered and harmonious, what changes, 
and what physically - in its own species of Time - dies." 


In another monograph | also suggested that 


"an aspect of the paganus, Greco-Roman, apprehension of the numinous, of KaAdc Kaya86c, is a 
[Ciceronian] awareness and acceptance of one's civic duties and responsibilities undertaken not 
because of any personal benefit (omni utilitate) that may result or be expected, and not because 
an omnipotent deity has, via some written texts, commanded it and will punish a refusal, but 
because it is the noble, the honourable - the gentlemanly, the lady-like, the human - thing to do." 
[11] 


What are these civic duties and responsibilities? To a State, or nation, or as in Greece to a MOAtc or as in 
Rome to a Caesar? 


This is a subject | really should have written about in that monograph and it was remiss of me not to have 
done so. My mistaken assumption at the time was that readers would be aware of my previous writings 
about how my weltanschauung dealt with what | termed supra-personal abstractions or 'forms' such as 
the State and the nation. As in Parts Two, Three and Four of Religion, Empathy, and Pathei-Mathos. [1] 


In Part Three of that work | wrote that 


"[i]n the case of the culture of pathei-mathos, it not only provides, as does the modern State, a 
perspective (and a teleology) unrelated to the judgement of a supreme deity and the promise of 
an after-life, but also points us toward answers rather different from those provided by 
proponents of the State, of liberal democracy, and of a jurisprudence concerned with 
international law and codifying and criminalizing what politicians, and/or some political theory, 
ideology, dogma, or agenda, deem to be bad. 


For what that culture provides is an understanding of how all forms - be they considered political, 
or codified ideologically or in the form of a dogmatic hierarchical religion - have caused suffering, 
or do cause suffering sooner or later, because they are judgemental, supra-personal; and that 
such suffering is unjustified because it is individual human beings and indeed the other life with 
which we share this planet who and which are important; and that to alleviate and to prevent 
and remove the causes of suffering is necessary because a manifestation of what is good; that 
is, a manifestation of reasoned, balanced, compassionate, personal judgement, and of that 
learning, that knowledge, the insights, that personal experience of conflict, war, disaster, 
tragedy, havoc, violence, hatred, and pain, have taught and revealed to individuals for some 
three thousand years." 


In Part Four | compared the answers of conventional religions and proponents of The State, writing that 


"[i]n respect of the culture of pathei-mathos, | find within it an alternative to these two 
influential, but in many ways quite similar, ontologies with their powerful entities, their guidance, 
their punishments and rewards, and the progression of individuals toward some-thing which the 
powerful entity asserts or promises it can provide. 


This alternative is the ontology of us - we human beings - as a transient affective and effective 
connexion to other living beings, an emanation of the flux of Life, of wuyr. That is, of the 
separation-of-otherness - of | and of 'them', the others - being the result of a causal-only 
perception, and of denotatum: of our propensity to give names to, or to describe by means of 
terms, that which we observe to be or that which we assume to be is different to and separate 
from us, whereas, as empathy reveals, 'we' are part of, an aspect, of 'them' since ‘they’ are also 
finite, transient, emanations of wuxf. 


There is no abstract 'good' and ‘evil' here; no division or cleaving asunder of mvotc (physis). 
There is only us in harmony, in balance, with our nature, our @votc, or us not in harmony with our 
nature as an affecting and effecting, finite, transient, mortal, aspect of Life. If we are harmony - 


in balance with Life, with other life - we do not cause or contribute to or are not the genesis of 
suffering: we do not affect Life in a harmful way, and as | have intimated elsewhere love, 
compassion, humility, empathy, and honour, are a possible means whereby we, in harmony with 
our @votc, can avoid harming Life and its emanations, be such life our fellow human beings or 
the other life with which we share this planet." 


| went on to write that this 


“alternative ontology, derived from the culture of pathei-mathos, suggests that the answer to the 
question regarding the meaning of our existence is 

simply to be that which we are. To be in balance, in harmony, with Life; the balance that is love, 
compassion, humility, empathy, honour, tolerance, kindness, and wu-wei," 


with wu-wei a Taoist term 


"used in my philosophy of pathei-mathos to refer to a personal ‘letting-be' - a non-interference - 
deriving from humility and from a feeling, a Knowing, that an essential part of wisdom is 
cultivation of an interior personal balance and which cultivation requires acceptance that one 
must work with, or employ, things according to their nature, their @botc, for to do otherwise is 
incorrect, and inclines us toward, or is, being excessive - that is, toward the error, the unbalance, 
that is hubris, an error often manifest in personal arrogance, excessive personal pride, and 
insolence - that is, a disrespect for the numinous." 


All of which implies, with one important exception, non-violence. The exception being the matter of 
personal honour in the immediacy of the moment when an individual is confronted with someone or some 
many who are intent on harming or bullying that individual or someone or some others nearby. The 
person of honour would defend themselves, with force if necessary, as they would when defending those 
being harmed or bullied. 


Your writings about your philosophy have been described as making "inscrutably dense arguments." Is 
there a work of yours you would recommended for those interested in your philosophy of pathei-mathos? 
Finally what is your opinion of the book titled The Mystic Philosophy Of David Myatt, a third edition of 
which was published in 2021? 


A short introduction is my 2019 essay Physis and Being [12] with my 2022 text Numinosity, Denotata, 
Empathy, And The Hermetic Tradition providing a more detailed perspective. [13] The third edition of The 
Mystic Philosophy Of David Myatt [14] is a reasonably comprehensive overview. 


David Myatt 
May 2022 
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The Uncertitude Of Knowing 


An Interview With David Myatt 
Summer 2022 


Editorial Note: The interview was conducted and recorded by Rachael Stirling, on behalf of The Seven Oxonians, in 
England in early August 2022. 


Rachael Stirling: We have been perusing an archive of your writings as a Muslim {1} which in retrospect make 
fascinating reading because you presented Islam in a way it is not often presented in English in the societies of the 
modern West. 


Are you embarrassed that those writings are still so easily accessible given that you have moved on? 
DM: No, since they document an interesting and in terms of pathei-mathos an important ten years of my life. 


RS: Our three part question is in relation to exegesis and what you wrote about it in Exegesis and Translation: Some 
Personal Reflexions {2} and what you wrote years earlier, as a Muslim, in The Difference Between Eemaan and kufr, 


"in Islam, we have the best example of a human being - the Prophet, Muhammad (salla Allahu ‘alayhi wa 
Sallam) - to strive to emulate and follow, and which human example, when followed, produces in us a most 
noble, a most civilized, individual character. This best example, this noble and human way, is evident to us in 
Seerah, in Ahadith: in the Sunnah of the Prophet, Muhammad (salla Allahu ‘alayhi wa sallam) [...] 


The simple but profound truth about Al-Islam is that this Way of Life, this Deen, works: for Al-Quran and the 
Sunnah, when followed, produce, and have produced, noble, honourable, civilized human beings, and they, 
and the guidance of Shariah, produce, and have produced, the most noble, the most civilized, communities 
in human history. 


In essence, Al-Islam is the simple way of - the discovery of, the return to - Tawheed, which is to know, to feel, 
to remember, our correct relationship with and to Allah, our Creator and thus to know Allah as Allah 
Subhanahu wa Ta’ala is. This knowing of The Unity, The Oneness, of Allah Subhanahu wa Ta'ala is expressed 
in Kalimaah Tayyibah - La ilaaha illallaahu Muhammadur rasoolullaah - which itself forms the basis for 
Kalimaah Shahadah, the declaration that makes one a Muslim, and which re-affirms one's Islam: that simple 
submission to submit to and to only obey Allah Subhanahu wa Ta’ala and that knowing that Muhammad (salla 
Allahu ‘alayhi wa sallam) is the Prophet and Messenger of Allah, whose message, whose Allah-given 
revelation (Al-Quran) and whose life (Sunnah) are the guidelines, the means, by which we can return to, and 


know, Tawheed. 


This knowing of, this remembrance of, this feeling of, Tawheed is the basis for Eemaan, for that simple and 
total reliance on, and belief in and trust of, Allah Subhanahu wa Ta’ala." 


Would it be correct to suggest: i) that in many ways this echoes, with its mention of noble, civilized communities and 
its belief in trusting a person, what you wrote during your National Socialist years regarding Hitler and National 
Socialism; and (ii) that you believed you had discovered in Islam a means to creating a noble way of life as you 
formerly did in National Socialism; and (iii) that it was "the difficult question of exegesis" that began or at least 
contributed to your doubts about Islam? 


DM: To some extent, yes that is correct, since it was practical experience over many years of the human reality, 
manifest in those who adhered to, or believed in, or supported such weltanschauungen, that caused me to begin to 
reflect upon not only questions of various interpretations of texts and words but also on questions in regard to 
denotata, the fallible nature of humans in general, and how if not immediately then over causal Time most if not all 
denotata were the genesis of an opposite and thus of a dialectic. 


Thus, in regard to National Socialism my experience was of how my believed in version based on honour, loyalty and 
duty and thus as a manifestation of the numinous, was not the reality of perhaps a majority of persons who described 
themselves as National Socialists, and that even in the days of the Third Reich it had been so, mirroring as this seemed 
to do our propensity as human beings to in our majority so easily be or revert to being egoistical or materialistic when 
and if it suited us. 


With Islam, | initially apprehended it as different, as a better manifestation of the numinous, just as | did in regard to 
Catholicism when | became a Christian monk. But suffice to say that my Muslim adventures over a period of almost a 
decade not only disillusioned me but forced me to confront my own flawed character and lack of understanding. 


For it was not just that as an adult | was naively idealistic but also | did not understand the reality of what honour 
meant resulting in me both as a National Socialist and as a Muslim supporting and doing dishonourable deeds. 


Which realization and awareness of my own flawed character was not due to anything | did or due to the 
aforementioned intellectual questioning, but due to a personal circumstance which was both tragic and beyond my 
comprehension: the suicide in 2006 of my then fiancée. 


In the months following that tragedy such intellectual questioning became one of several means by which | saught to 
understand myself, the numinous, and honour, and thus that tragedy. 


RS: In relation to not understanding "the reality of what honour meant." In many of your Islamic writings you 
mentioned honour and in Honour Is From Allah Alone quoted a verse from the Koran: "Those who seek dignity and 
honour should know that they derive from Allah (alone)," 35:10. In the same article you quoted a Hadith from Sahih al- 
Bukhari (8: 56b) which translates as "the best among you are those who have the best manners and character." 


In your An Open Letter To Nick Griffin of the BNP - dated July 17th 2004 - you described honour as "a respect for 
others; a striving to be reasonable. Honour sets ethical limits to our behaviour - and prejudice, of whatever kind, is 
surely a negation of honour." 


How after that tragedy did you arrive, if indeed you did arrive, at what honour thereafter meant to you? 


DM: My fallible conclusion, some three years after that tragedy, was that | had previously, both as a National Socialist 
and as a Muslim, not considered honour as a denotatum; as a naming of some personal quality or personal virtue, such 
as dignity, grace, of good repute, which themselves are open to interpretation. In my National Socialist years | defined 
it by a written or aural code of personal behaviour such as described in the sixteenth century Booke of Honor and 
Armes. or by the modern one | included in my The Meaning of National-Socialism. {3} As a Muslim i considered it a gift 
from Allah and manifest in the life of the Prophet Muhammed as described in the Sunnah. 


What | very slowly came to appreciate was that every denotatum has implicit in it or developes - is by virtue of its 
physis the genesis of - a named opposite, another denotatum, resulting in a dialectic and thus has the potential for 
discord; a discord evident in exegesis but more often than not evident in conflict, verbal and physical, between 
individuals and groups of individuals. The result is as Heraclitus expressed it a cleaving of physis with Enantiodromia a 
bringing-back-together of what has been cleaved apart: 


tod 5€ Adyou TODS’ EdvtOG del AEOvVETOL yivovtat GvVOpwMol Kai MPdGGEV A akOVGAL Kal AKOVGAVTEG TO 
TOWTOV: YLVOHEVWV YAO MAVTWY KATA TOV Adyov TOVSE amtE(PoLoly EO(KAOL, TELDWHEVOL Kal EMEWV Kal ENYWV 
TOLOUTWV, OKO(WY EYW SiNyVEOUaL KATA MVOLV SLALPEWV EKAOTOV Kal PPATWV SkWC EXEL: TOUG 5E GAAOUG 
avOpwrouc AavOdveEt OKOoa EVENBEVTEC MoLODOLV, SKWOTIEM OKOOa EVSOVTEG ETMAAVOdVOVTAaAL (Fragment 1, 
Diels-Krantz) 


Tavta 6€ yivecOat ka’ EiuaouEvNy Kal Sta TAC Evavttobpoulac ApUdoOat Ta 6vtTa (Diogenes Laértius, ix. 
7) {4} 


My understanding came to be that Enantiodromia was, or rather should be understood and appreciated as, empathy; 


the wordless-knowing of empathy by which we could perceive the physis of beings, their wholeness, without the need 
for denotata and the discord that denotata was the genesis of. 


Given the personal horizon of empathy, the personal nature of empathy, {5} | considered that honour could not be 
understood by some supra-personal code or by reference to someone else be the reference to their life, their deeds, or 
their words. That it could not 


"be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing denotata, 
including an i6€a/et5oc, or an axiom (apy) or a Source (aittoc) for some 'revelation' or ideology or similar 
manifestations constructed by and dependent on appellation." {6} 


That is, | discovered that empathy is or can be the geniture of our Uncertitude Of Knowing as human beings and thus 
of that personal humility which during my Muslim years | had felt, through such things as Namaz, was a manifestation 
of the numinous. 


Honour thus became, for me, a personal matter: of being fair, reasonable, well-mannered, and aware of the numinous 
and thus of my own fallibility. 


RS: 
Hence your rejection of all extremism? 
DM: Yes. 


RS: Yet your many vociferous politically motivated opponents have not accepted that you have rejected extremism 
with many still considering you a neo-nazi. Does that bother you? 


DM: No. For judging by their deeds and words they live in a different world from the one | now inhabit or rather that | 
now perceive. My perceiveration is a very local and personal one; of my locality, of Nature and its local emanations; of 
my relatives and friends and my interactions with and concern for them. That other world beyond - or should that be 
those other worlds beyond - this local personal world no longer concern me given my plenitude of past mistakes, my 
past hubriatic suffering-causing interference, and my recently discovered Uncertitude Of Knowing. 


They, those opponents, in comparison seem to have that Certitude Of Knowing that | for many decades had, breeding 
as it did and does prejudice, intolerance, hatred, and discouraging as it did and does empathy, forgiveness, and a 
personal Uncertitude Of Knowing. 


RS: One of your politically motivated opponents recently claimed that "nothing in Myatt's sanitized autobiography 
[Myngath] should be taken too seriously," {7} while a few years ago another stated that he knew what was in the 
original draft of Myngath and knew what was removed in the published, 2013, version, stating that you thereby had 
tried to hide something. 


Would you care to comment? 


DM: The opinion or claim of someone - politically motivated or otherwise - is just their personal opinion or claim ata 
particular moment. The passing of causal Time - decades, centuries - often places such personal opinions and claims 
into context often because of some information having become revealed through scholarly research or otherwise, or 
because of the collapse of the society in which such a personal opinion or claim was propagated and believed by 
others. 


As for drafts of Myngath, so far as | remember the first drafts were made around 2010 while | was still in thrall to some 
causal abstractions and several years before | as a result of further personal and philosophical insights reformed my 
‘Numinous Way' into my weltanschauung of pathei-mathos. For such drafts were just drafts, and thus subject to 
revision. Furthermore, those early drafts are still publicly available through the medium of the Internet, so there is not 
and was not any hiding of anything. 


RS: In a ten page overview of your life, which overview contained some inaccuracies, {8} an academic last year wrote 
that you were "driven by a search for meaning and purpose, as well as an intellectual desire to find and create the all- 
encompassing and perfect political philosophy." 


Would you agree? 


DM: No, because during my National-Socialist decades | was driven by a somewhat fanatical desire to not only 
propagate what | then believed National-Socialism to be - an honourable, noble, way of life, a practical presencing of 
the numinous - but also to recruit people to that cause in the hope of creating a National-Socialist society in the land of 
my ancestors. Over those years | developed what | termed "ethical National-Socialism" and thus moved away from 
some of the policies and principles of the Third Reich such as the belief in the superiority of the Aryan race and the 
concepts of "eternal struggle" and of the "survival of the fittest" regarding them as incompatible with acting 
honourably. 


During my years as a Muslim | nurtured a similar desire to propagate what | then believed the Muslim way of life to be: 


which again was an honourable, noble, way of life, and a practical presencing of the numinous. 


There was thus no search for "meaning and purpose" because | foolishly believed | had already found a meaning and a 
purpose: for thirty years in National-Socialism and then for ten years in Islam. In 1998 | turned away from National- 
Socialism to Islam because during a decade (1988-1998) of foreign travels the culture, the Muslims, of the Muslim 
lands - and especially of Egypt - slowly, almost imperceptibly, impressed me as did, and perhaps more so, travels alone 
in the Sahara Desert where | wordlessly felt intimations of Being, of The Acausal, of The-Unity, of The One-The Only (to 
Ev), of The Monas (uovac) which 'acausal' Being Muslims called Allah and Christians called God. 


As for a "perfect political philosophy", | never believed my ethical National-Socialism - my development of Hitler's 
National Socialism - was perfect, and as a Muslim rejected the very notion of politics, writing in The Knowledge of 
Islam, 


"Siyasah is defined as the application of the Quran and Sunnah in the world: the means whereby Muslims can 
live in a community according to the command of Allah [...] 


It must be understood that siyasah neither means nor implies ‘politics’. Politics is a kaffir term which 
expresses or manifests the concealment of The Unity, which Unity is the essence of Islam. To understand 
Islam, and the Islamic apprehension - and in particular how Islam can be applied in the world - is to consider 
Islam in Islamic terms only. To apply something like 'politics' to Islam and speak and write about ‘Islamic 
politics’ is a fundamental mistake which constitutes imitation of the kuffar. Why? Because such words and 
terms, of the kuffar, are always referred back to kaffir ideas and concepts - just as ‘politics’ is referred back to 
the polis of Ancient Greece, and 'State' to Aristotle, Plato, Marx and others. This is, in effect, causal - 
historical - reductionism which is completely at odds with the acausal revelation of Islam. It is also a making 
profane that which is sacred: divorcing the Divinity from the practical application of Islam. It is exchanging 
knowledge for Jahiliyyah [...] 


In effect, siyasah is sacred: it belongs to, and manifests, what is sacred, divine. This is in complete and utter 
contrast to the temporal, profane - and lower - nature of kaffir politics." 


It could be argued that since that personal tragedy in 2006 | have been 'driven' by a desire to understand both my 
extremist past and extremism, as well as by a desire to apprehend the numinous and how, sans denotata, it is and has 
been and can be presenced to we human beings. 


RS: Do you intend to write anything else about your life or your philosophy of pathei-mathos? 


DM: Answering a similar question almost ten years ago | replied in the negative and yet went on to write an awful lot 
more. The honest answer is that currently | do not intend to, but one never knows what circumstances may conspire to 
bring about a perhaps vainglorious desire to pontificate some more. 


RS: What is your view of Islam now? 


DM: As explained in several of my post-2012 writings, | still consider Islam and Christianity as manifesting both now 
and in the past aspects of the numinous especially in relation to expiation and such awareness of the numinous as can 
bring and nurture a necessary personal humility. 


But since both rely on revelation through words, chiefly written but sometimes aural, and both have sometimes been 
interpreted by some or by many in such a harsh way as has caused and contributed to the suffering of other human 
beings, then | as a result of my pathei-mathos and of a study of what | have termed the human culture of pathei- 
mathos, cannot and do not personally believe in or support them. For given such a reliance on words, on denotata, 
they can and possibly will be interpreted in a harsh way in the future by others. 


RS: Is your own answer, your philosophy of pathei-mathos, suitable to or applicable to others? 


DM: No, for it is not a supra-personal philosophy nor a way of life which might be suitable for others but only the fallible 
conclusions | have derived from striving to understand and admit my many mistakes and from the learning that, 
sometimes against my will, | acquired or believe | have acquired from diverse, sometimes extreme, experiences. 


RS: How would you summarize what you have learned? 


DM: As an appreciation of empathy, honour, humility, and compassion as personal virtues which we as individuals 
strive to live by; as an understanding of the need to not interfere in non-personal matters; and as being non-violent 
with the one and the only exception that necessitated by personal honour when we personally or our family or 
someone nearby are confronted in the immediacy of the moment by someone or by some others intent on doing harm 
or demanding we submit to their demands. 


In such circumstances personal honour means that we without hesitation oppose them and fight and if circumstances 
require it use lethal force. 


RS: Which surely means that you and perhaps your family are trained to defend yourselves with lethal force if 
necessary? 


DM: Yes indeed. 
RS: Which all seems to me to be a very pagan way of living. Would you agree? 
DM: Depending on how one defines 'pagan' of course! 


RS: | mean concern for and prepared to and trained to defend one's kith and kin, and having a local, a community, 
perspective as in olden times in England of one's village and the small personally known community dwelling there and 
on nearby land. 


DM: In that sense, yes it is somewhat pagan. Which pagan weltanschauungen seems to me to have over causal Time 
been replaced by many and various other weltanschauungen derived from and reliant on denotata. In the form of, for 
example, the idea of some supra-local entity - a region, then a "nation", ruled by some usually male potentate whose 
governance was enforced by coercion, threat of imprisonment, and ultimately violence; and then in the form of the 
idea of a religion - in the Isles of Britain, Christianity, whose representatives were often in league with that regional or 
national potentate, hence inscriptions such as Dei Gratia Rex Angliz on coinage. 


RS: How do you view the current situation not only in England, the land of your ancestors, but worldwide and does your 
weltanschauung of pathei-mathos inform your view? 


DM: My view is somewhat coloured by - perhaps | should have said informed by - my decades of rural living and 
working outdoors on farms and as a gardener, rather than by anything philosophical. 


Perhaps a poem - one of my many "manically-depressed", "self-indulgent" poems, as one of my many political 
opponents once described them some years ago - may better express what such living and working have meant to me: 


So this is Peace: 
As the Sun of warm November 
Warms and the grass grows with such mildness. 


No strife, here; 

No place beyond this place 

As Farm meets meadow field 

And | upon some hessian sack sit, write 
To hear some distant calls from hedged-in sheep: 
No breeze 

To stir the fallen leaves 

That lie among the seeds, there 

Where the old Oak towers, shading fence 
From Sun 

And the pond is hazed with midges. 


So this is peace, found 

Where dew persists, 

Flies feed to preen to rest 

And two Robins call from among that tangled brambled 
Bush 

Whose berries - unplucked, ripened - rot, 

While the Fox-worn trail wobbles 

Snaking 

Through three fields. 


So, the silent Buzzard soars 
To shade me briefly: 
No haste, worry, nor Hubris, here 


Where there is much sadness, leaving 
As the damp field-mists of morning 
Have given way 

To Sun 


A way of life, rural places, changed and changing: and for what and why? In some ways my weltanschauung of pathei- 
mathos is my answer: a way to live without the hubris of human-manufactured urban-centric supra-personal causal 
abstractions; a way where the natural balance that is presenced through empathy and honour is an intimation of the 
numinous; and where there is an ancestral peace found, wordlessly treasured, and passed-on to the next generation. 


RS: You expressed such sentiments in a letter - more of a missive - that you sent to me over a decade ago when you 
left that farm having had to seek work elsewhere. Which reading of that letter might be, if you agree, a fitting end to 
this interview. 


DM: Agreed. But it will most probably be described as one of my "manically-depressed", "self-indulgent", missives! 


RS: 


"Work, in a small industrial concern; manual work with days spent indoors where the only light is from a 
multitude of bright fluorescent tubes and where the tedium of long hours is relieved only by a short morning 
break and one half unpaid hour for lunch when | sit, hedged-in by walls, in the small back yard on an old box 
upon broken concrete surrounded by broken glass; by old, smashed bricks; by patches of oil, and the detritus 
of such an urban place. Some sky - but not much - is visible over and above the roof and walls and vents, and 
nothing natural lives or even exists here: no tree, no bush, no flowers, not any weeds. No sound of birds - 
only noise, from the unceasing machines; from the lorries and vans which arrive and depart nearby, 
disgorging and receiving their goods. No peace; certainly no Numen of Nature. 


There is only the incessant unnatural rhythm of industrial life, of factory toil - a card to be stamped by a 
clock: in, out, even for lunch. And, at days end, | - tired as the others - slope off and out into the nearby 
street where no one, passing, says "hello!" or greets me as almost always they did in those small villages of 
England where | have mostly lived. No, no greeting here; not even any eye-contact, held. For this is urban life 
where humans are shunted to shuffle encased in their worries, their inner worlds, and where traffic gluts 
streets. Nowhere here the calm, measured, quiet of that life, rural, where Time is what it is. Instead, there is 
abstraction, measuring out our lives as the clear water from a leaking tank seeps out, to the dirty ground, 
drop by drop by drop; drip drip dripping away, clean water to dirty ground... So | am once again adrift; not 
lost but far, far from home and measuring out my days until, sufficient money saved, | can return to the 
source of my belonging: there, where such dreams in such quiet places as may bring the Numen back to me. 


Yet here, in this place of work, people rush to compete as if such swift toil was a badge of pride; thus do they 
scamper, to complete abstractly-imposed tasks; for profits, and ego, must be made, saved. Thus do we toil - 
SO many slaves, en-slaved, needing but not-needing the pittance to live such a life as lives among the urban 
clutter, the smallness, the meanness and the sprawl. But I, | have seen the sky and hold here in my being 
such visions as bring the Earth to earth - dust to dust, and life to Life: one world, one planet, one dimension, 
among so many. Nowhere for so many in day or night that sigh when we close our eyes to feel the oboe 
d'amore of one slow movement of one piece by JS Bach, bringing thus such quiet tears of empathy as 
connect us, one human life, to other human lives beyond the-words the-abstractions - and thus take us out, 
out, out into the being, the Numen, of Nature. There is then in such a moment that sacred precious meaning 
which cramped urban living, and traffic, has, these days, defiled. 


No beauty, here, no song to the sanctity of Life - except, perhaps, fleetingly glimpsed in her eyes, face, as 
she, the young blonde-haired Polish worker, smiles. Four, five times - more - this week we have looked into 
each other's eyes as she, I, smiled, touched-but-not-touched, in wordless greeting. Then, such humanity 
over, we return to our tasks - I, to lift, move, heavy laden objects; she, to her machine. But she is there, in 
the background, as she works with her sister - quietly, stoically, both toiling as they toil: hard, grafting, as if 
inured to such a way of life. So they keep their own company - with few words between them; few for others, 
for they have "little english" and at lunch sit together beside the machine that steals their day, gazing ahead 
while they eat their meagre food perhaps enwrapped in dreams which are their dreams, bringing perchance 
some glimmer of hope among the stark noisey brightly-lit bleakness. 


This life is grim, grim grim, only saved by such an intimation. No insects, outside, as | sit here, scribbling - 
except: a few ants, and | gasp-in lungfulls of the cleaner outside air; only a few ants, dithering, backwards, 
forwards, over the detritus, as if lost. Toiling, grafting, working - untouched, it seems, by that knowing of Life 
which a knowing of death may bring. 


Such are we here, slaves of a modern life - sure, such toil could bring me the security of some settled home; 
warmth enough, from fire, to ease the pains that seep now into olding flesh and bones; food enough to keep 
me well; walls and roof enough to keep clothes dry from rain and turn a chilling wind, away; perhaps another 
companion-bestfriend-wife... But such a price, to pay: too high a price, it seems, for freedom, Numen, lost. 


No time, here - then - to watch the Sun rise on a clear day; no time here - then - to catch the growing Dawn 
Chorus as it grows, week by week from early to late and later Spring. Nowhere to wander watching clouds 
form and shade to move as they are moved. No stream to watch as sunlight filters and fractures and water 
ripples, singing a wordless song. No sounds of an English Summer - flies, darting aimless and aimed; bees, 
seeking; birds, warning, calling, sparring; no wind breezing as it breezes among tree, hedge, reed, grass and 
Autumn's late leaf-litter... No natural Time to stand dreaming or sitting as the day passes in moments of 
memory. No natural Time, of Nature - only that unsettling abstract time of clocking-in-clocks, measuring out 
the seconds to our death. No, no natural Time, here: only the unnatural unnecessary one of which adds one 
hour to herald so-called "Summer time" - for even when I, toiling hard during years on Farms, planted, in 
Spring, or harvested in Autumn - weather-permitting - such "government time" made no difference: work 
began with Sunrise, to finish, weather-permitting, as the Sun began to set, for thus we followed there in that, 
our almost vanished world, a different Time to the time of some rootless traffic-fume-filled city. 


Yes, freedom is hard, while savings dry and boots are worn as one walks, alone, with that walking that tries to 
measure out the now almost forgotten pace of a rural life and a rural way of living, bringing back as such 
slow rhythm and quietness does that connexion to presence the Numen without and within. Yes, freedom is 
hard while too much toil for another, in the wrong place, lasts." {9} 


{1} The archive is at https://web.archive.org/web/20101111104858/http://www.davidmyatt.info/ [Accessed August 
2022] 


{2} Myatt wrote: 


"The original message of a revelation or of a spiritual way often seems to become obscured or somehow gets 
lost over centuries. A loss or obscuration party due to the reliance on revealed or given texts; partly due to 
divergent interpretations of such texts, with some interpretations accepted or rejected by those assuming or 
vested with a religious authority; and partly due to a reliance, by many of the faithful, on translations of such 
texts." https://davidmyatt.files.wordpress.com/2013/04/exegesis-and-translation-partsone-two.pdf 


{3} Included in Selected National Socialist Writings Of David Myatt, https://archive.org/download/myatt-selected-ns- 
writings1/myatt-selected-ns-writings1.pdf 


{4} Myatt's somewhat idiosyncratic translations of these fragments of Heraclitus are: 


(a) Fragment 1: 


"Although this naming and expression [which | explain] exists, human beings tend to ignore it, both before 
and after they have become aware of it. Yet even though, regarding such naming and expression, | have 
revealed details of how Physis has been cleaved asunder, some human beings are inexperienced concerning 
it, fumbling about with words and deeds, just as other human beings, be they interested or just forgetful, are 
unaware of what they have done." 


Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-fragment-1/ 
(b) Diogenes Laértius ix. 7 in context: 


EK TIUPOG TA MAVTA OUVEOTAVAL 

cic TOOTO AVAADEDBAaL 

Tavta 6€ yivecOat kad’ EiluaouEvNy Kal Sta TAC EvavttoSpoulac ApydoOal TA 6vTA 
Kal TaVTA WoXOv elvat kal Satudvwv NAHEN 


"The foundation/base/essence of all beings [ ‘things’ ] is tupdc [pyros] to which they return, with all [of them] 
by genesis appropriately apportioned [Separated into portions] to be bound together again by enantiodromia, 
and all filled/suffused/vivified with/by woxf and Deemons." 


Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-and-enantiodromia/ 
{5} In his 2015 essay Personal Reflexions On Some Metaphysical Questions, Myatt wrote: 


"The ‘local horizon of empathy' is a natural consequence of my understanding of empathy as a human 
faculty, albeit a faculty that is still quite underdeveloped. For what empathy provides - or can provide - is a 
very personal wordless knowing in the immediacy-of-the-living-moment. Thus empathy inclines us as 
individuals to appreciate that what is beyond the purveu of our empathy - beyond our personal empathic 
knowing of others, beyond our knowledge and our experience, beyond the limited (local) range of our 
empathy and that personal (local) knowledge of ourselves which pathei-mathos reveals - is something we 
rationally, we humbly, accept we do not know and so cannot judge or form a reasonable, a fair, a balanced, 
opinion about. For empathy, like pathei-mathos, lives within us; manifesting, as both empathy and pathei- 
mathos do, the always limited nature, the horizon, of our own knowledge and understanding." 


The essay is included in Sarigthersa, https://davidmyatt.files.wordpress.com/2015/08/dwmyatt-sarigthersa-v7.pdf 
[Accessed August 2022] 


{6} Numinosity, Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.wordpress.com/2022/03 
/17/numinosity-denotata-empathy-and-the-hermetic-tradition/ [Accessed August 2022] 


{7} For those of a rational disposition who are inclined to judge matters and individuals for themselves, Myatt's 
autobiography Myngath is available at: https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 
[Accessed August 2022] 


{8} Koehler, Daniel. From Traitor to Zealot: Exploring the Phenomenon of Side-Switching in Extremism and Terrorism. 
Cambridge University Press, 2021. pp.153-163. 


One inaccuracy among several is that Koehler (p.161) confuses Myatt's fiancée Fran - who committed suicide in 2006 - 
with Myatt's second wife, Sue, who died of cancer in 1993. Some years after Sue's death Myatt re-married and lived 
with his third wife near Malvern - in a detached village house, where he was filmed nearby by BBC Panorama in 2000 - 
until he left that village some months after that filming to move alone to Shropshire to live on a farm. He met Fran 


several years after that move to Shropshire where he had previously lived from the late 1970s to 1994. 


{9} | have retained, at his request, Myatt's idiosyncratic punctuation and spelling. Myatt's use of the term 'numen' 
deserves some explanation. He uses it several times in his translations of tracts from the Corpus Hermeticum, 
particularly in tract Ill, le@e6¢ Adéyoc, were he writes in his commentary: 


"the meaning of 'numen' here being expressed by what follows: "numinal and of numinal physis", where by 
numinal - in this tep6c¢ Adyoc - is Meant divine not in the specific sense of a monotheistic and Biblical (a 
masculous) God but in the more general sense of pertaining to a deity or deities, male or female, as ina 
paganus (and not necessarily patriarchal) polytheism." Corpus Hermeticum: Eight Tractates, 
https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


In his scholarly essay A Note Concerning O€t6tN¢ - https://davidmyatt.wordpress.com/2018/03/28/a-note-concerning- 
8eLdtn<c/ - he places it in relation to 8etoc and the Greek text of Romans, 1.20. 
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Denotata, Physis, And Pathei-Mathos 


Part One 
Misunderstanding Denotata In Myatt's Philosophy Of Pathei-Mathos 


A Particular Perceiveration 


A certain misunderstanding of David Myatt's weltanschauung of Pathei-Mathos seems to have arisen based on Myatt's 
use of terms such as acausal, abstractions, and denotatum {1} which does not seem to take into account matters such 
as the following: 


1. That Myatt's weltanschauung was developed and refined over a period of some years (c.2011-2017) and was based 
primarily on his outré experiences over some four decades, which refinement led him to write in 2022 that 


"my weltanschauung is just my weltanschauung; representing my attempt to apprehend the physis of human 
beings; to understand the causes of suffering and how suffering can be alleviated; and understand the 
nature of the numinous and what it means and meant, and thus whether the numinous is embodied in theos, 
however understood, or in human virtues such as compassion, empathy and honour which thus might 
obviate the need for a belief in something supra-personal be that theos or some -ism or some -ology." {2} 


In effect, his weltanschauung of Pathei-Mathos is a mystical perceiveration and not an academic philosophy. {3} 


2. That his classification of his insights using terminology such as ontology, epistemology, and ethics - as in for 
example his statement that "the ontology of beings [...] is often obscured by denotatum and by abstractions, both of 
which conceal physis" {4} - is only a temporary guide for readers since his focus is primarily on empathy and pathei- 
mathos as a means to knowing, both of which are personal, of the immediate moment, and which knowing, as he 
writes many times, cannot be extracted out from that personal experiencing to form the basis for anything supra- 
personal be it a denotata or some -ism or some -ology. {5} 


That is, ontology itself is an abstraction, a denotatum, which empathy and pathei-mathos take us beyond. In this 
respect a simile might be Wittgenstein's ‘ladder’. 


3. That what applies to terminology such as ontology applies to his use of the acausal and his division of our physis, 
following his understanding of the Corpus Hermeticum, into masculous and muliebral. That they are also useful 
denotata to explain what is as it now is and has been but are ultimately discarded by the wordless knowing of empathy 
and pathei-mathos. 


4. That his comparisons and examples derived from ancient Greek texts and philosophy - most of which he cites in 
Greek and provides his own translations - are of the insights of some others with which he finds some correlation with 
his own insights, eschewing as he does in his iconoclasm and resonance with Greco-Roman culture the modern 
practice in academia of citing works by philosophers of the past few centuries and more recent texts by academics. 


The Mysticism Of Mr Myatt 


The statement by Myatt, quoted above, that his weltanschauung is his 


"attempt to apprehend the physis of human beings; to understand the causes of suffering and how suffering 
can be alleviated; and understand the nature of the numinous and what it means and meant, and thus 
whether the numinous is embodied in theos, however understood, or in human virtues such as compassion, 
empathy and honour which thus might obviate the need for a belief in something supra-personal be that 
theos or some -ism or some -ology," {2} 


is a succinct description of his mysticism; that is, of his personal perceiveration of what is conventionally termed 
‘Reality’, of Being and of beings. Which perceiveration is of the numinous capable of apprehension, sans denotata, by 
means of empathy and pathei-mathos, obviating the need for theos (a supreme divinity) and for theoi (the divinities of 
various ancient religions, pagan and otherwise) and obviating the need for not only ideologies of whatever kind but for 
religions such as Christianity, Judaism, Islam and Buddhism which rely on the interpretation, the exegesis, of some text 
or texts. {6} 


For Myatt, this apprehension of the numinous is manifest in the personal behaviour of individuals through the 
compassion, humility, and tolerance born of empathy and through the fairness, the reasonableness, of personal 
honour. 


As noted in Conspectus of The Philosophy of Pathei-Mathos, empathy: 


"inclines a person toward certain virtues; toward a particular type of personal character; and disinclines them 
toward doing what is bad, what is unfair; what is harsh and unfeeling; what intentionally causes or 


contributes to suffering. For empathy enables us to directly perceive, to sense, the @botc (the physis, the 
nature or character) of human beings and other living beings, involving as empathy does a translocation of 
ourselves and thus a knowing-of another living-being as that living-being is, without presumptions and sans 
all ideations, all projections." [My emphasis] {7} 


Furthermore, empathy is inextricably linked to pathei-mathos {8} and that there is what Myatt terms a ‘local horizon' 
to empathy: 


"The ‘local horizon of empathy’ is a natural consequence of my understanding of empathy as a human 
faculty, albeit a faculty that is still quite underdeveloped. For what empathy provides - or can provide - is a 
very personal wordless knowing in the immediacy-of-the-living-moment. Thus empathy inclines us as 
individuals to appreciate that what is beyond the purveu {9} of our empathy - beyond our personal empathic 
knowing of others, beyond our knowledge and our experience, beyond the limited (local) range of our 
empathy and that personal (local) knowledge of ourselves which pathei-mathos reveals - is something we 
rationally, we humbly, accept we do not know and so cannot judge or form a reasonable, a fair, a balanced, 
opinion about. For empathy, like pathei-mathos, lives within us; manifesting, as both empathy and pathei- 
mathos do, the always limited nature, the horizon, of our own knowledge and understanding." {10} 


"[a]s a personal human faculty empathy has a personal horizon and thus cannot be extrapolated from such a 
personal knowing into some-thing supra-personal be this some-thing denotata, including an i5€q/ei6oc, or an 
axiom (apxn) or a source (aitioc) for some ‘revelation’ or ideology or similar manifestations constructed by 
and dependent on appellation." {11} 


In regard to the numinous Myatt writes: 


"In contrast to Otto et al, my understanding of the numinous is that it is primarily a perceiveration, not a 
personal emotion or feeling, not a mysterium, and not an idea in the sense of Plato's ciS0c¢ and thus is not 
similar to Kant's concept of a priori. As a perceiveration, while it includes an apprehension of what is often 
referred to as 'the divine’, 'the holy’ - and sometimes thus is an apprehension of theos or theoi - it is not 
limited to such apprehensions, since as in the past it is often an intimation of, an intuition concerning, the 
natural balance of wuyn; a balance which bBptc upsets. This natural balance - our being as human beings - is 
or can be manifest to us in or by what is harmonious, or what reminds us of what is harmonious and 
beautiful." {12} 


Which brings us to what seems to be a neglected aspect of his weltanschauung: the natural balance, harmony, 
gouovin, for which he often uses the Taoist-derived term wu-wei which he defines as being "used in my philosophy of 
pathei-mathos to refer to a personal 'letting-be’ - a non-interference - deriving from humility." {13} That is, from the 
humility revealed by empathy. 


His 2018 essay Towards Understanding Ancestral Culture elaborates on this notion of balance where he provides an 
example not only from Ancient Greece but from Tractate IV:2 of the Corpus Hermeticum, and from Ficini's De Vita 
Coelitus Comparanda, written in Latin and published in 1489, 


"Correctly understood, Atkn - and d5ikn in general - represents the natural and the necessary balance 
manifest in @oyuovin (harmony) and thus not only in tO kaAdv (the beautiful) but also in the Cosmic Order, 
KOoUOG, with ourselves as human beings (at least when unaffected by hubris) a microcosmic re-presentation 
of such balance, KOouov 5€ Belov OWUATOS KATETEWWE TOV AVOPWTOV. A sentiment re-expressed centuries 
later by Marsilii Ficini: QUomodo per inferiora superioribus exposita deducantur superiora, et per mundanas 
materias mundana potissimum dona, ‘How, when what is lower is touched by what is higher, the higher is 
cosmically presenced therein and thus gifted because cosmically aligned’. 


This understanding and appreciation of apyov(n and of Kdouoc and of ourselves as a microcosm is perhaps 
most evident in the Greek phrase kaAdc kaya86c, describing as it does those who are balanced within 
themselves, who - manifesting TO KaAdv and TO aya8ov - comport themselves in a gentlemanly or lady-like 
manner." {14} 


Which ancient notion of KaAdc Kaxya86c he mentions in his two 2017 monographs Classical Paganism And The Christian 
Ethos and Tu Es Diaboli lanua {15} and which comportment succinctly describes how his weltanschauung could be 
manifest in the world. 


Gentlemanly And Lady-like Behaviour 


As described earlier, Myatt's mystical apprehension of the numinous is manifest in the personal behaviour of 
individuals and this behaviour amounts to an individual comporting themselves in a gentlemanly or lady-like manner; a 
comportment which has a long history in European culture from the idealized medieval chivalry of Morte Arthure to 
fictional Regency characters such as Mr Darcy, Elizabeth Bennet, Colonel Brandon, and Elinor Dashwood, to the 1940s 
Clive Wynne-Candy and Theo Kretschmar-Schuldorff. 


In his 2014 essay The Consolation Of A Viator, Myatt indirectly references the character of Mr Darcy: 


"For most of my life - and to paraphrase what someone once wrote - | have been a selfish being, prideful and 
conceited, and would still be so were it not for the suicide of a woman | loved." {16} 


In the final paragraph of his autobiography Myngath he concludes that "a shared, a loyal, love between two people is 
the most beautiful, the most numinous, the most valuable thing of all." {17} 


Such personal sentiments ground, and in my view express the essence of, his weltanschauung and have apparently 
been somewhat neglected in discussions of Myatt's 'philosophy' of pathei-mathos. For it is not an academic philosophy 
divorced from the realities of human life but the life-experience of someone who, learning from both diverse 
experiences and decades of scholarly study, has distilled that learning into the understanding that in order to presence 
the numinous we do not need religions or any -ism or -ology or abstractions but have only to behave in a certain 
cultured way: with manners, fairness, honour, humility, and compassion. 


Which attributes of personal character are, to use Myatt's term, descriptors not abstractions: 


"A descriptor is a word, a term, used to describe some-thing which exists and which is personally observed, 
or is discovered, by means of our senses (including the faculty of empathy)." {13} 


Hence why Myatt aptly describes his 'philosophy' as a "mystical individualistic numinous way," and as "the way of 
striving to cultivate, striving to live by, the virtues of humility, empathy, compassion, honour, non-interference, and 
self-restraint. A very individual way..." {18} 


Morena Kapiris 
June 2022 
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{1} It should be noted that in many of his writings Myatt often idiosyncratically uses denotatum as an Anglicized term 
for both singular and plural instances. However, | shall use denotata for the plural and denotatum for the singular. 


{2} Some Questions For DWM, 2022, https://davidmyatt.files.wordpress.com/2022/05/dwm-questions-may-22.pdf 


{3} We have appropriated the term 'perceiveration' from Myatt's translations of and commentaries on tractates of the 
Corpus Hermeticum where he explains that he uses it to translate the Greek term vouc in place of the conventional 
translation 'mind', explaining his reasons in his article Concerning aya@6c and vooc in the Corpus Hermeticum - 
https://davidmyatt.wordpress.com/2017/03/24/concerning-aya86c-and-vobc-in-the-corpus-hermeticum/ - and in his 
commentary on v.2 of the Poemandres tractate where he describes perceiverance as: 


"a particular type of astute awareness, as of one's surroundings, of one's self, and as in understanding 
(‘reading’) a situation often in an instinctive way. Thus, what is not meant is some-thing termed 'mind'’ (or 
some faculty thereof), distinguished as this abstract 'thing' termed 'mind' has often been from another entity 
termed the body." https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


{4} Towards Understanding Physis. Included as an appendix in The Numinous Way of Pathei-Mathos, fifth edition, 
2018, https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{5} See for example Some Questions For DWM 2014, included in One Vagabond In Exile From The Gods, 2014, 
https://davidmyatt.files.wordpress.com/2014/10/one-vagabond-pathei-mathos.pdf 


{6} In many of his writings Myatt has explained that the need for and practice of exegesis leads to suffering through 
reliance on a particular interpretation and through the conflict of competing interpretations which can lead to 
accusations of 'heresy'. See for example (i) the 2017 text The Way Of Jesus of Nazareth: A Question Of Hermeneutics? 
https://davidmyatt.wordpress.com/2017/09/30/the-way-of-jesus-of-nazareth/ and (ii) the 2019 text Two Metaphysical 
Contradictions Of The Modern West which is included in his text In Defence Of The Roman Catholic Church, 
https://davidmyatt.files.wordpress.com/2019/02/in-defence-rc-1.pdf 


In his 2018 essay From Mythoi To Empathy - included as an appendix in The Numinous Way of Pathei-Mathos, fifth 
edition - he wrote that the local horizon of empathy 


"and the fact that empathy is a human faculty mean that the apprehension is wordless and personal and 
cannot be extrapolated beyond, or abstracted out from, the individual without losing some or all of its 
numinosity since the process of denotatum - of abstraction - devolves around the meanings assigned to 
words, terms, and names, and which meanings can and do vary over causal time and may be 
(mis)interpreted by others often on the basis of some idea, or theory, or on some comparative exegesis. It 
therefore follows that the numinous cannot be codified and that numinosity cannot be adequately, fully, 
presenced by anything doctrinal or which is organized beyond a small, a localized, and thus personal level; 
and that all such a supra-local organization can ever hope to do at best is provide a fallible intimation of the 
numinous, or perhaps some practical means to help others toward individually apprehending the numinous 
for themselves." https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{7} included in The Numinous Way of Pathei-Mathos, fifth edition, op.cit. 


{8} The Mystic Philosophy Of David Myatt, third edition, 2021, p.5. https://davidmyatt.files.wordpress.com/2021/09 
/myatt-philosophy-third-edition.pdf 


In his Some Questions For DWM, 2022, Myatt writes that the third edition of The Mystic Philosophy provides "a 
reasonably comprehensive overview" of his weltanschauung. 


{9} As often, Myatt uses an alternative spelling: here purveu (from Middle English) instead of the now conventional 
‘purview'. See On Idiosyncratic Capitalization and Spelling, https://davidmyatt.wordpress.com/on-idiosyncratic- 
capitalization-and-spelling/ 


{10} Included in Sarigthersa, https://davidmyatt.files.wordpress.com/2015/08/dwmyatt-sarigthersa-v7.pdf 


{11} Numinosity, Denotata, Empathy, And The Hermetic Tradition, 2022, https://davidmyatt.wordpress.com/2022/03 
/17/numinosity-denotata-empathy-and-the-hermetic-tradition/ 


{12} From Mythoi To Empathy, 2018. Included as an appendix in The Numinous Way of Pathei-Mathos, fifth edition, 
2018, https://davidmyatt.files.wordpress.com/2018/03/numinous-way-v5c-print. pdf 


{13} Vocabulary of the Philosophy of Pathei-Mathos, in The Numinous Way of Pathei-Mathos, op.cit. 


{14} The essay is included as an appendix in The Numinous Way of Pathei-Mathos, op.cit. Myatt translates the 
quotation from Tractate IV:2 of the Corpus Hermeticum as "A cosmos of the divine body sent down as human beings," 
writing in his commentary: 


"That is, human beings re-present, presence, the ‘divine body' and are, of themselves, a reflection of the 
cosmic order itself. This, and the preceding line, express a fundamental part of ancient and Renaissance 
hermeticism: human beings as a microcosm of the cosmic order and the divine." Corpus Hermeticum: Eight 
Tractates, https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print. pdf 


{15} (i) Classical Paganism And The Christian Ethos, https://davidmyatt.files.wordpress.com/2018/03/classical- 
paganism-v2-print.pdf (ii) Tu Es Diaboli lanua, https://davidmyatt. files. wordpress.com/2018/03/tua-es-diaboli-ianua. pdf 


{16} The essay is included in One Vagabond In Exile From The Gods, https://davidmyatt.files.wordpress.com/2014/10 
/one-vagabond-pathei-mathos.pdf 


{17} Myngath, 2013, https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 


{18} In Defence Of The Roman Catholic Church, https://davidmyatt.files.wordpress.com/2019/02/in-defence-rc-1.pdf 
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